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on minister unto Christ of their substance. 4 Oy L, afion

33’ gg}}hed from place to place, attended with His “pOSt?es,az)tf’ ? g

ihe parable of the sower, 16 and of the candle: 21 declayed, w}zommd'-’fh

mother, and brethren: 22 rebuketh the winds: 26 casteth th (}aye Hi,

1erils out of the man tnto the herd of swine: 37 is ye; Oion
:?fzﬁ'zges: 43fhealeth the woman of her bloody fssue, 49 *lfzi'fd‘ ;1.}; the quf

death Jairus' daughter, eth figy
ND it came to pass afterward, that Hg
throughout every city and village, pr eachi;lt
and shewing the glad tidings of the kingdop, 0%,
God : and the twelve were with Him,

ardon, than its actual bestowal. But, on the other hand, it has pg
well remarked by Alford that the Christian’s love may be built gp ¢
“the expectation, the desire, and hope of forgiveness,” as well a5 o
the certainty of it (See on St. Matt. ix. 2, & 8.).

49, “ Who is This” &e. This seems spoken in wonder and surprige
but not with the same malice as was shown on the occasion of a like
blessing given to the paralytic man, when the scribes said within then-
selves, “ This Man blasphemeth” (St. Matt. ix, 3.). |

50. ¢ Thy faith hath saved thee.” Faith is the root, and love the
fruit, Faith finds pardon, and pardon begets love. See how this poor
sinner’s faith worked by love, It saved her, because it brought her to
the Saviour, and then she learnt to love,

“Go in peace.”” Surely that was a “peace that passeth understand:
“ing” (Phil, iv. 7.),

CHAPTER VIII.,
1-3. General account of Christ’s ministry, and

attendants.

L “Preaching and shewing” &c. This answers exactly 10 the
words, “preaching the gospel of the kingdom” (St. Matt. 1Vf. healt)\;e’n

that is, the glad tidings of the setting up of the kingdom 0 |
(Sce on St. Matt, iii. 2.). We thus see that ‘preaching the gospet
is not in Scriptural language limited to the preaching of the gred
central doctrine of the Atonement,—a sense often given to the GXPT})S(;
sion in these days. In this place, for instance, it is not so MUC
preaching of redemption through the One great Sacrifice as the'preac.n
ing of a kingdom to gather together in one all men in Christ ;’Tlh
other words, not so much the preaching of the Cross as-of the Chur®
(See on xx. 1,). . ing
“The twelve were with Him ionship, tr’
a?d fitting them for their own great wo]?llzels se%v: Orlxl:ef); 111)13 remIi)nded ggg
i)l he beantiful figure in which Moses describes the Lord® leaovef
15 people of old ;" “ As an cagle stirreth up her nest, frutteretd
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9 and 2certain women, which had been healed of A.D. 28
evil spirits and infirmities, Mary called Magdalene, » 3at, 27,
bout of whom went seven devils, ? 05,06

3 and Joanna the wife of Chuza Herod’s stewarg o>

b

o h ab

«her young, spreadeth abroad her wings, taketh them, bear

« het %-ix}gs: so the Lord alone did lead him” (Deut, efxilll Slienizzoil
go too did the Lord Christ carry with Him His newly chosen Apostles
11, strong in faith and grace, they were fitted to be sent forth alone
to fly abroad bearing the blessed gospel to the world,

9. “Certain women.” Here we find the first mention of that pious
gisterhood, of which we hear so much more during the last great scenes
of our Lord’s earthly sojourn. Surely we have here a pledge of two
things:—1. That Christianity was by its Dblessed influence to raise
woman from the low an(.i despised state to which Fastern custom had
debased her, even as Christ Himself was “made of a woman” (Gal.iv.4.),
that He might undo the curse brought into the world by her who was
“in the transgression” (1 Tim. ii.14.) : and 2. That our dear Redeemer
will not reject the loving ministrations of holy women who devote
themselves to labours of love for His sake.

“Which had been healed” &c. Thus they were bound to Jesus
by bonds of more than common gratitude. They had temporal mercies,
as well as spiritual, to call forth their love; and they would show forth
their thankfulness, not with their lips only, but in their lives, by giving
themselves up to Christ’s service,

“Mary called Magdalene.” From her birthplace (See on St. Mark
xvi. 9.). She too had received the greatest temporal blessing, namcly
deliverance from the awful possession described in the next words, The
nature of this' terrible affliction (See on St. Matt. viii. 28.) makes it
most unlikely that Mary Magdalene was the same person as the ““ woman
“in the city, which was a sinner” of the last chapter (See on vii. 37.).
Besides she is introduced here as if for the first time, and it is difficult
to suppose St. Luke could have known Mary Magdalene to be the
woman he had spoken so much of just before, and to have given no hint

of the fact.

“8even devils.”
“Legion” (30.); and notice also our Lord’ he
of an evil spirit to a man, bringing with him “seven other spirits more
“wicked than himself” (xi. 26. and sce on St. Matt. xii. 43—45.),
though this latter is perhaps more of the nature of a parable, thﬁn
& description of an actual state of possession. Some have taken the
seven dovils which went out of Mary Magdalene as representing 1V8.I}';OIIS
forms of sin, such as lust, unbelief, and the like, but this héas 01:1 )% ) (if}g
- 20 unnatural forcing of the plain words of this verse 1n OF ((lar 0 o
ldea that Mary Magdalene and the woman who anointe 'b(;urformer
are the same, Tt is however to be remembered that very possib.y :

So the Gadarene demoniac was possessed by
s description of the return

A great penitent because we do not think shéai r;lgn S Bhariie

Who anomted our Lord’s Feet in the house '
o3 309'1‘3111&."? ]é)ginsg tﬁi \:'Iilfe of Herod’s steward, J Oan;}ioln‘;gu:lda?ﬁ
i)n A Position of some wealth and influence. She_}S nle?latmed ingtho
¥ 8t Luke at the Resurrection (xxiv, 10.), but 15 110

———
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08. and Susanna, ar}d many others, which ministered
unto Him of therr substance.

when much people were gathered ¢, e
thtr ﬁafﬁl dWere c?me to Him out of every city He
: rable : .
Spg kf& }g\jef awen’c out to sow hls. seed : and gg he
sowed, some fell by the way side; and it Was
trodden down, and the fowls of the air devoured j;
6 And some fell upon a rock; and as soon as i
was sprung up, it withered away, because it lackeq
isture.
m’? SAnd some fell among thorns; and the thorg
sprang up with it, and choked it.
8 And other fell on good ground, and sprang up
and bare fruit an hundredfold. And when He hag

said these things, He cried, He that hath ears to
hear, let him hear.

9 9 And His disciples asked Him, saying, What
might this parable be ? o
10 And He said, Unto you 1t is given to know
the mysteries of the kingdom of God : but to others
¢Isai.6.9. In parables; ©that seeing they might not see, and
hearing they might not understand.

11 9 Now the parable is this: The seed is the
word of God.

other Gospels (But see on St. John iv. 46.). This Herod is the same
who is mentioned as “ Tetrarch of Galilee” (iii. 1.). Susanna is not
mentioned any where else. |

“ Ministered” &c. These good women served, or attended upon,
our Lord (See on St. Matt. xx. 26..and Note.), providing food, or other
necessarles, “of their substance,”—that is, by their worldly wealth.

4—8, The Sower.
St. Matt. xiii, 1—9. St. Mark iv, 19,
8. “A rock” Observe the value of varied accounts of the same

thing, Here the “rock” explai “ ” '
5 xplains the “stony places” of St. Matthew's
version (See Notes on St. Matt. viii, 25. and th vi. 17.).

A.D.

9, 10. Why Jesus used Parables.
St. Matt. xiii, 10—17. St. Mark iv. 10—13.

11-15. Explanation of the Sower.
St. Matt. xiii, 18—23, St. Mark iv, 14—20.
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12 Those by the way side are the .
then cometh the devil, and taketh a\za;,h a’:eh::’g& A.D. 28,

out of their hearts, lest they should believ, and be
aved.

8 13 They on the rock are they, which, when the
hear, Tecelve the word With Joy ; and these hav}e;
no root, which for a while believe, and in time of
temptation fall away.

14 And that which fell among thorns are they
which, when they have heard, go forth, and B
choked w1t1} cares and riches and pleasu’res of this
Jife, and bring no fruit to perfection,

15 But that on the good ground are they, which
in an_honest and good heart, having heard the
word, keep ¢, and bring forth fruit with patience,

16 9 ¢No man, when he hath lighted a candle, aMatt.5.15.
covereth 1t with a vessel, or putteth ¢ under a bed; eh 21 35
but setteth % on a candlestick, that they which
enter in may see the light,

17 ¢ For nothing is secret, that shall not be made ® 3t 10-2.

13, “In time of temptation.”” Archbishop Trench suggests a
beautiful thought here, namely that, as the hot sun, which scorches
and destroys the shallow-rooted plant, only helps to ripen and perfect
the strong and deep-rooted, so temptations—* tribulation or persecution”
(St. Matt.)—which cause the shallow unstable man to fall, only
strengthen the faith and perfect the character of the true Christian,

14. “Bring no fruit to perfection.” How many a fair promise
is brought to nought by the rampant weeds of the ““cares and riches
“and pleasures of this life” ! .

15. “With patience.”” This is the “patient continuance in well-
“doing” (Rom. ii. 7.). The fruit of holy living must be a perpetual—
a never-failing—fruit. It is not enough to produce one crop, and thg,n
to fall back, and become unfruitful. This appears to be the chief
meaning of this expression, though we need not shut out the meaning
Which makes the * patience” to refer to the time before the fruit ripens,
the gradual patient unfolding of Christian graces— first the blade,
“then the ear ; after that the full corn in the ear (St. Mark iv. 28.).

16—18. How to hear Christ’s words.

St. Mark iv. 21—25.
e figure, or parable

1% o The i in® If we carry out th
e may'gevgﬁ;hc:ﬂg;' 1trlllose who enter in would be thg 11;331;}1;31111‘;
;Yho, brought within the paile of the Church, are ephghtened Wi L o
‘3%2; of the truth which she holds on high, and which already “g
bt unto al] that are in the house” (St. Matt. V. 15.).
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A.D.23. manifest; neither any thing hid, that shall pey L
known and come abroad. ©
Matt13.12. 13 Take heed therefore how ye hear: ffor who.
oh19.26. goever hath, to him shall be given; and Whosoeve,
hath not, from him shall be taken even that whig,
20, thinketh g 2 geemeth to have.

that he hath,
19 € Then came to Him His_mother and Wi
brethren, and could not come at Him for the Press,
20 And it was told Him by certain which gaig
Thy mother and Thy brethren stand without, de.
siring to see Thee, .
21 And He answered and said unto them, My
mother and My brethren are these which hear thg
word of God, and do it.

22 q Now it came to pass on a certain day, that
He went into a ship with His disciples: and He
said unto them, Let us go over unto the other side
of the lake, And they launched forth.

23 But as they sailed He fell asleep: and there
came down a storm of wind on the lake; and they
were filled with water, and were in jeopardy.

24 And they came to Him, and awoke Him, say-
ing, Master, Master, we perish.. Then He arose, and
rebuked the wind and the raging of the water: and
they ceased, and there was a calm.

25 And He said unto them, Where is your faith?

18, “That which he seemeth to have.”* The truth, or knowledge,
or privilege, which he seemed to possess, but which was not his own,
for, when he failed to use it, it was taken away. This is ever the law
of God’s gifts. If they are not used, they are taken away.

19—21, Christ’s Mother and Brethren.
St. Matt, xii, 46—50, St. Mark iii, 31—35.

22—25, The Stilling of the Tempest.
St. Matt, viii, 23—27, St. Mark iv. 35—41.

‘ 23, « 'I‘he,zy were filled with water.” Literally ¢were being filled
with water.” The water was washing into the boat, which was becoming
fuller and fuller, till the * jeopardy”—that is, danger—seemed to the

disciples, accustomed as they were to such scenes, very great.
- R

19—21. It seems probable from a com- | nection wi i 2 5
; ; - n with another bearing 80Tl
parison with the other Gospels that this | semblance to it, and related in xi. 27, 28
occurrence really took place in close con- | where see Note.
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And they being afraid wondered, saying one to A.D.2s.
qnother, What manner of man is this! for He
commandeth even the winds and water, and they

Obey H]m.

96 9 And they arrived at the country of the
Gadarenes, which is over against Galilee,

97 And when He_ went forth to land, there met
Him out of. the city a certain man, which had
devils long time, and ware no clothes, neither abode
in any house, but in the tombs,

98 When he saw Jesus, he cried out, and fell
down before Him, and with a loud voice said, What
have I to do with Thee, Jesus, Thou Son of God
most high? I beseech Thee, torment me not,

29 (For He had commanded the unclean spirit
to come out of the man.. For oftentimes it had
caught him: and he was kept bound with chains
and in fetters; and he brake the bands, and was
driven of the devil into the wilderness.)

30 And Jesus asked him, saying, What is thy
name? And he said, Legion: because many devils
were entered into him,

81 And they besought Him that He would not
command them to go out 8into the deep. Ll

26—39, The Healing of the Gadarene Demoniac.
St. Matt, viii, 28—34. St. Mark v, 1—20.

26. “ Over against Galilee.”” That is, opposite Galilee, or on the
Eastern side of the Lake, in the country known as Perma. Galilee lay
entirely to the West of the Jordan and Sea of Galilee (See Map.).

27. “Out of the city.” That is, belonging to the city of Gadara.
It is plain from the rest of this verse that the demoniac was not then
toming out of the city.

28. “He cried out” This is spoken of the man, yet the words
were the words of the evil spirits; so completely did these terrible
bemgs make the human frame in which they lodged their own,

. “What have I to do with Thee,” &c. The very presence of Jesus
IS pain and terror to the evil spirits. So will it be in the last great day
to all those who have taken their part with the Prince of evil, and
rejected Christ here. They will say “to the mountams and rocks,
«Jall on ug, and hide us from the face of Him that sitteth on the
hrone, ang from the wrath of the Lamb” (Rev. Vi 16.). )
20 “Oftentimes it had caught him” He was thus subject {0
fequent fity of more than usual violence, during which he showed
" Marvellous strength, This is sometimes seen in cases of insanity.
8L, “Into the deep.” The word translated “the deep” means
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5. 32 And there was there an herd of mapy ...
A.D. 28 foo dlng on the mountain: and t-hey besollg{lts\}’&lline
that He would suffer them to enter into thep; Anlg
He suffered them. )

33 Then went the devils out of the map ang
entered into the swine: and the herd ran violent]
down a steep place into the lake, and were choleq

34 When they that fed them saw what was doy,
they fled, and went and told ¢ mn the city anq in
the country.

35 Then they went out to see what was done ; ayq
came to Jesus, and found the man, out of whom tpe
devils were departed, sitting at the feet of Jegyg
clothed, and in his right mind: and they were
afraid.

36 They also which saw < told them by what
means he that was possessed of the devils was
healed.

37 Then the whole multitude of the country of
bActs16.3% the Gadarenes round about ! besought Him to de-

¥art from them; for they were taken with great
ear: and He went up into the ship, and returned
back again.

38 Now the man out of whom the devils were de-
parted besought Him that he might be with Him:
but Jesus sent him away, saying,

39 Return to thine own house, and shew how great

_ things God hath done unto thee. And he went hus

literally the ‘abyss’ It is the same word which in the Revelation i8
translated “bottomless pit” (Rev.ix. 11. xx.3.). We must guard
against supposing that it means the Sea (as in Ps. cvii. 24.). '

37. “Besought Him to depart.” The people of Sychar besought
Him to tarry with them (St. John iv. 40.?. And He granted both
requests. Thus does He teach us a great law which governs His deal-
Ings with us, namely that His blessings are for those alone who desir®
them. Tt is those who hunger and thirst who shall be filled. Christ
ﬁpeaks now as Moses spoke of old: “I have set before you life 8"

death, blessing and cursing: therefore choose life” (Deut. xxX. 19.)
The Samaritans of Sychar chose life: the Gadarenes refused it- Av
bo’thv{;ere dealt with according to their choice. r

‘They were taken with great fear. rist’s POV
bulzl shut their eyes to His love. Thus they w?r}fzfrsﬁg o?llllis mirgw]es;
?}I: dreaded lest He should inflict upon them other losses, like that ©

© bwine. How good an example does their blind fear give

? . 0
£3{d285 l;aymg, “Whosoever will save Lis life shall lose it” (St 1\1;@.
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v, and published throughout the whole it A.D.23,
gl?‘,} things Jesus had done unto him, y oW, AD%

And it came to pass, that, when Jesus wa
v eﬁ?rled, the people gladly reccived Him : for thg;
were all waiting for Him.

41 And, behold, there came a man named Jairus,
and he was a ,ruler of the synagogue: and he fell
Jown at Jesus' feet, and besought Him that He
would come into his house :

42 for he had one only daughter, about twelve
years of age, and she lay a dying. But as He
went the people thronged Him.,

48 And ‘a woman having an issue of blood twelve
vears, which had spent all her living upon phy-
sicians, neither could be healed of an

44 came behind Him, and touched the border of
His garment: and immediately her issue of blood
stanched.

45 And Jesus said, Who touched Me? When all
denied, Peter and they that were with Him said,
Master, the multitude throng Thee and press Thee,
and sayest Thou, Who touched Me ?

40—56. The Miracles of the Raising of Jairus’ daughter,
and of the Healing of the woman with an issue of
blood.

St, Matt. ix. 18—26. St. Mark v. 21—43.

42. “One only daughter.”” So the widow of Nain had one only
son (vii, 12.). Christ feels for human love, and human sorrow.

44, “The border of His garment.” Or ‘“hem” (as the same word
is translated in St. Matthew.). This was the “fringe” with a blue
riband or edging, which was commanded as a distinctive mark of the
Jews SNumb. xv. 38.), and was therefore held sacred. It seems more
natural to suppose that this woman spoke of, and touched, the *hem’
as the extreme or farthest portion of our Lord’s raiment than on
account of its special sacredness. Ii is the least touch—the touch of
the very smallest part—which is meant. :

45, “When all denied.”” That is, all at that moment close to Him,

“Master, the multitude throng Thee® &c. It has been a favourite
lesson from this miracle to point out the vast difference between the
mere outward touch, which no doubt many of those thronging Jesus
must have unintentionally given Him, and the touch of faith, which
Was given by this poor woman alone. It is easy to be very near Christ
outwardly, in His house, in His word, in His sacraments, and yet to
"N 1o blessing from this nearness ; while some poor unknown unnoticed
Penitent, who has for many years been & captive to sin, may with one
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46 And Jesus said, Somebody hath touched I,
;ifiis fo% I perceive that *virtue 18 gone f:}‘llttthMe.

. A7 And when the woman saw tl a' she was poy
hid she came trembling, and falling down befoy,

Him. she declared unto Him before all the peqplq

for what cause Slgl(? th?d touched Him, and how ghq

aled immediately.

WZSS hﬁ?nld He said unto her, Daughter, be of gooq
comfort: thy faith hath made thee whole; go iy

peace.

simple heart-felt cry of faith touch, as it were, the hem of His garment,
and be free. 2 o o

46, “Somebody hath touched Me:” &c. There is nothing in
these words to prevent our believing that Christ knew who had toucheq
Him, His object is plainly to draw forth the poor woman frorp her
concealment, and to lead her to tell her own story. If He had Himself
told it, some would have doubted. Still our Lord does not seem to
bave exercised omniscience (that is, knowledge of all things) while on
carth, except when He specially willed to do so. It was one of those
Divine attributes, which He of His own will laid aside, so far as His
Human Nature was concerned, when He became Man (Sece on St. Matt,
xxiv, 36.). In ordinary matters He submitted to be Man in knowledge,
as in other things. We cannot imagine every question He asked to
have been asked with a perfect knowledge of the answer ; as, for instance,
“ How many loaves have ye?” (St. Matt. xv. 34.), “ Where have ye laid
“him?%” (St. John xi, 84.), Thus it is not thinking unworthily of
Christ to imagine, as some do, that in the present case He really did
not know who had touched Him, but only that He had been touched
by faith, and had freely bestowed the blessing thus sought for. Yet
I saying this, it is needful always to remember that such a human
condition of knowledge was but a part of that perfect human nature
which the ever-blessed Son of God of His own free will accepted, in
order that “in all things” He might be “made like unto His brethren”
(Heb. ii. 17.); and that at the same time that He was thus very Man,
He was also very God (See on St. John v, 18.).

“I perceive.” This simply means ¢T know' ; and is not spoken of
a bodily feeling or sense, but of a knowledge of the mind.

47, “8he was not hid”” This (especially compared with St. Mark
v. 82.) would lead us to think that our Lord exercised His Divine
gowgr in this case, and, knowing who it was that had touched Him,

xed His Eye on her, and showed her that she was not hid from Him.

“ Before all the people.” This must have been i :

: : a great trial o her
go‘r 1;doub'cless 1t was shame and modesty which madeglrner approach at
Sllsf 3;) secretly, But others are to be blessed through her, and for her-
lfer teﬁre 1113 yet another and a greater blessing, and so Jesus will have
Structionaﬁ(;m And how many thousands have drawn comfort and in-

this tale since! We would thank iful Lord that
e did not : g ank our merciful Lord 12
she Came,o %‘ggﬂ?;s poor woman to depart in the secresy with which

though not like her many others like her sought and found healing

received (See St, Mar]?r\?il.lgf)%f:).f prwar 9 ell il ey, Yy e
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; et spake, there cometh one from the A.D.9s.
49 thﬁfeﬂst?gagog%e’s house, saying to him, Thy

yuler (t)er is dead ; trouble not the Master.

dz}}lghBl’lt when Jesus heard ¢, He answered him,
J-(i)n . Fear not: believe only, and she shall be
T sl |
51 And when He came to the house, He suf-

. po man to go in, save Peter, and James, and
?gﬁg 1;Lnd the father and the mother of the maiden,
52 And all wept, and bewailed her : but He said,
Weep not ; she 1s not dead, *but sleepeth, x John 11, 11,
53 And ﬂ:iey laughed Him to scorn, knowing that ™
he was dead.
511584 And He put them all out, and took her by
the hand, and called, saying, Maid, ? arise, ch, 7.14,
55 And her spirit came again, and she aroge *""':**
straightway : and He commanded to ‘give her meat.
56 And her parents were astonished: but ™ He =Matss.4.
charged them that they should tell 'no man what ™
was done,

CHAPTER IX.

1 Christ sendeth His apostles to work miracles, and to preach. T Herod
desired to see Christ. 17 Christ feedeth five thousand: 18 enquireth
what_opinion the world had of Him: foretelleth His passion: 23 pro-
poseth to all the pattern of His patience. 28 The Transfiguration.
37 He healeth the tunatick: 43 again forewarneth His disciples of His
passion: 46 commendeth humility: 51 biddeth them to shew mildness
towards all, without desire of revenge, 51 Divers would follow Him,
but upon conditions.

HEN =He called His twelve disciples together, 2:D-2

L ?  383rd Year
and gave them power and authority over all | ofouwr
devils, and to cure diseases. » Mark 3.13,

-

50. *“ He answered him.” Certainly our Lord’s words were spoken
to Jairus, not to the messenger. So this answer must be to the un-
spoken fears of the former, or to the actual words of the latter, though
spoken to the former. )

53. “ Knowing that she was geacé” '.{‘she reason for this scornful
laughter,— iven in the other Gospels.

5g£te‘l"P1Bsuit?e(§a gglel;ut.” That is, al% but the three Apostles and
t " _
h%sf?ﬂ‘]‘eflgf %gi}i‘gtn:gﬁgragain.” This is the most express declaration
of a return to life. Her spirit had left the body. ”It was 1o trancetﬁr
fit, Tt was actual death. Tho spirit « came again”—that is, from the
abode of spirits—from Hades (See on xvi. 23.).

CHAPTER IX.
1—6, The sending forth of the Twelve Apostles,
St, Matt, %, 1—15, St Mark vi, 7—13.
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). 29. And ®He sent them to preach the ki,
»:. i:) 1,0 ng, and to heal the sick. 8don of
10t 39And He said unto them, Take nothing g,
o journey, neither staves, nOT SCTIP, neithey 1, 1:{30%7'
neither money ; neither have two coats apieeq ad,
4 And whatsoever house ye enter into, theye abig
and thence depart. . e,
5 And whosoever will not receive you, whey -
« Ads 13,51, out of that city, d shake. off the very dust from yogo
feet for a testimony against them. ur
6 And they departed, and went through the towng
preaching the gospel, and healing every where
7 € Now Herod the tetrarch heard of all thgt Wag
done by Him: and he was perplexed, because that
it was said of some, that John was risen frop the
dead; |
8 a:nd of some, that Elias had appeared; ang of
others, that one of the old prophets was risen again,
9 And Herod said, John have I beheaded: byt
ech.23.8. who is this, of whom I hear such things? ¢ And he
desired to see Him,

2, “Mg preach the kingdom of God.”” As their Master had done
before them (See on viii. 1.).

4. “ There abide, and thence depart.”” That i3, Remain there all
the time you are in that city—* Go not from house to house” (x. 7.).

7—9. Herod’s perplexity concerning Christ,
St. Matt. xiv. 1—12. St. Mark vi, 14—29,

7. “It was said of som>,” &, And this, which some said, Herod
?imself helf believed, his guilty conscience filling Lim with superstitious
ears,

8. “That Elias had appeared.” It is not said ‘had risen’, for
Elijah, or, as he is here called, Elias, had never died. He was taken
up in a chariot of fire,

9. “John have I beheaded: but who is this,” &e. Herod, fright-
ened by his own guilty fears, half believed that it was John the Baptist

returned to life to take vengeance wupon him, and yet tried to reason
himself out of it. No doubt he asked, “ Who is this?” with the secret

dread lest those who said it was John the Baptist were right. In
the other Gospels he himself expresses his fears more openly.

“He desired to see Him.” In the hope that his fears might b.e

relieved, and also that he mj . > oo His
desire to see Je e might see Him work some miracle.

, See Jesus is never gratified till He is sent to him as a Prisope
by Pontius Pilate, when for the last time he makes his choice, Sett'lng:
esus at nought and mocking Him (xxiii, 7—10.), Herod Antip®
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10 9 And the apostles, when they were returned, A.D.2.
old Him all that they had done. And He took

hem, and went aside privately into a desert place
Lbelon’ging to the city called Bethsaida. .

11 And the people, when they knew 4, followed
Him and He received them, and spake unto them
of the kingdom of God, and healed them that had
peed of healing.

12 And when the day began to wear away, then
came the twelve, and said unto Him, Send the mul-
titude away, that they may go into the towns and
country round about, and lodge, and get victuals:
for we are here in a desert place,

13 But He said unto them, Give ye them to eat.
And they said, We have no more but five loaves
and two fishes; except we should go and buy meat
for all this people.

14 For they were about five thousand men. And
He said to His disciples, Make them sit down by
fifties in a company.

15 And they did so, and made them all sit

down.

16 Then He took the five loaves and the two
fishes, and looking up to heaven, He blessed them,

and brake, and gave to the disciples to set before
the multitude.

17 And they did eat, and were all filled: and

there was taken up of fragments that remained to
them twelve baskets,

18 4 And it came to pass, as He was alone pray-

(See on iii. 1.) is a picture of one who, with many warnings and oppor-
tunities, much knowledge, and some attempts to do right, is led captive
Y one wicked passion which brings him to destruction.

10—17. The Feeding of the Five Thousand,
St. Matt. xiv. 18—21. St.Mark vi. 30—44. St. John vi. 1183,

10, < ide* By ship, as all the other Gospels say,

“R Qt&ﬁ;ﬂmﬁzt theyplacg of that name which is best known to ug
8 the birthplace of the chief Apostles, and which lay on the Western
8ide of the Sea of Galilee near Capernaum ; but another village of the
same name which lay on the North East of the lake not far from the
8pot where the Jordan flows into it (See Note % 8t, Mat(fi. xi. 2L).

11, “He poceived them” Ready t0 help them, and giving up at
Onee Hig wish for rest and solitude; Blessed Example of self-sacrifice
Or others!
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: - diccivles were with Him: and H, ..
L2 'ii]lg;nH;Zv(ilI]lle{}V;om say 'the people that T gy, ;Sked
f yer.1, 8. 19 ’Th;g:y answering said, fJohn the Baptist; but
Matk Iz say, Elias ; and others say, that one of 4, old
cts 18 risen again,
Pré)fl))hﬂe said unto them, But “"hox_n 82y Ve that I
am? Peter answering said, The Christ of God,
gromeco. 91 8And He straitly charged ‘.chem, and gy,
manded #hem to tell no man that thing ;
B Matt. 1. 22 saying, hThe Son of man must suffer many
22, things, and be rejected of the elders and chief prieg
and scribes, and be slain, and be raised the thiy
5 Matt. 10, 3. daQy?.’ i And He said to them all, If any man wi
ch.14.21. e after Me, let him deny himself, and take up
his cross daily, and follow Me.
24 For whosoever will save his life shall lose it .
but whosoever will lose his life for My sake, the
same ghall save it.
25 For what is a man advantaged, if he gain the
whole world, and lose himself, or be cast away?
edatt. 30, 26 ¥ For whosoever shall be ashamed of Me and
2tim.2.12.0f My words, of him shall the Son of man be

18—27, Confession of St. Peter. Jesus foretells His
Passion, and speaks of bearing the Cross,

St. Matt, xvi, 13—28, St, Mark viii, 27—ix. 1.

18, ““His disciples were with Him.” That is, they came to Him.
This was in the neighbourhood of Caesarea Philippi, as we learn from
the other Gospels.

19, “One of the old prophets” Asg J eremiah, who is gpecially
mentioned in St, Matthew,

20. “But whom say ye” &e. The force in this question must be
put upon the “ ye”, as opposed to “the people” (18.).

“Tho Christ of God” This, like St. Marl’s, is a brief summary of
what is much more fully related by St. Matthew. We find there that

§tG Péatgr’s words were, “ Thou art the Christ, the Son of the living
oa., :

23. “Daily.” This word, full of instruction ag it is. is only—’ given
by St, Luke, Tt teaches us that the bearing of the Cross is not alon?
g;o pationt en.durlng of suffering, when sent to ug, but also a continua

ilylself-sacnﬁce for our Lord’s sake, It is well that we should a?k
?‘gﬁ?ﬂveﬁ, ‘V}’hat do T give up for my Lord’s sake? Is thero any doil¥

g up of the Cross? Nay, is there any taking of it up at_f"E}_’_/

24, Whosoever yi] sare” &e. Bee also on St. Matt, x. 39,




Sr. LUKE, IX,

hen He shall come in His own olory. A.D.2.
ashﬁme(}’ﬂ;‘]lg‘ather’s, and of the holy angels, o

But I tell you of a truth, there be some stand-
. * pere, which shall not taste of death, till they
g;g the kingdom of God.

98 q And it came to pass about an eight days
frer these 2 sayings, He took Pe’ger and John and ?or, things,
3 AT16S, and went up Into a mountalx} to pray.

99 And as He prayed, the fashion of His coun-
tenance was altered, and His raiment was white and
glistering. . _

30 And, behold, there talked with Him two men,
which were Moses and Klias :

31 who appeared in glory, and spake of His
decease which He should accomplish at Jerusalem.
32 But Peter and they that were with Him !were'Den-8-18.

& 10.9,

26. “In His own glory,” &e. The glory in which Christ shall come
to judge the world will be 1. His own, which He had before the worlds
as the eternal Son: 2. the special glory with which the Father clothes
Him as Judge, committing all judgment to Him, and setting Him upen

the great white throne (Rev. xx. 11.): 3. the glory of the heavenly host
who accompany Him.

28—36, The Transfiguration,

St. Matt, xvii. 1—9, St. Mark ix. 2—10.

28. “To pray.” This is mentioned only by St. Luke, but we should
almost have concluded it for oursclves, had it not been named; for it
Seems most natural that it should be while He was engaged in blessed
Intercourse with His heavenly Father that His Transfiguration should
take place. Prayer opened the gates of heaven, and through those gates
here streamed down on Jesus the * excellent glory” (2 St. Peter i.17.).

8l. “Who appeared in glory.” That is, very glorious, partaking
of the glory with which the Lord was surrounded. ,

. “And spake of His decease.” The word translated “decease” here
18 “exodus’, that is, “departure’. There is probably a reference to the

Xodus of Moges from Egypt, that being a type of Christ’s deliverance
of Hig people, by a new Passover, from their bondage; their Captain
nd Mediator leading the way from this Egypt to the heavenly Canaan.
To him who reads them aright the Law and the Prophets ever speak of
Christ’g deccase. Yet surely in the unseen world these Saints had‘
“mt more coxicerning this great mystery than they l;)new on eartll;é
: ow not even whether, when Moses lifted up t}i%e.tsrazent sterpiecal
e, 2© Wilderness, he had any glimpse given him o7 Hs &2 LR
?ﬂe&ning. Yet nO;N he speaks of Christ’s decs a.n(% : (zcwofll;gubgless
2IBly that it ig g theme of holy joy and thrilling in eﬁes Sl SR i
the “Spirits . d rfect” learn within the ve

8 of just men made pe

*%0n5 of the Joye and the glory of Jesus. Gg
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i . and when they were awake
LB lle&vﬂi;“t'llzf;eixgla iﬁg two men that stood witly }J‘Ililey
sagv3 An% it came 10 pass, as they (1_ep§1rte(1 fron,
Him. Peter said unto Jesus, 1\15218?131‘, 1‘01[1si3 200d fo.
us to be here: and let us make 1§ee abernacleg,
one for Thee, and 1one fpi' Moses, and one for Eliag:
ino what he said.
11(%;541{1{%;11215 he thus spake, there came a cloy 1
and overshadowed them : and they feared ag they
entered into the cloud.
35 ‘And there came a voice out of the cloud, saying
matt.3.17.m This is My beloved Son: ™ hear Him,
nActs3.2 3¢ And when the voice was past, Jesus was founq
alone. And they kept ¢ close, and told no man iy
those days any of those things which they had seen,

37 9 And it came to pass, that on the next day,
when they were come down from the hill, much
people met Him.

392, “Heavy with sleep:” &c. The Transfiguration having pro-
bably taken place at night (See 37.) may account for this heaviness,
which reminds us of that which overcame the same favoured three in
Gethsemane. It appears that on this occasion, although they did not
actually fall asleep, they became drowsy while Jesus prayed, but were
aroused to perfect wakefulness by the brightness of the vision itself.
The word translated “when they were awake’ would be more exactly
translated ¢ having kept themselves awake throughout,’—that is, through-
out the vision, the Evangelist thus guarding against its being supposed
to be a mere dream,
* 83, “It is good for us to be here.® Yes; for a little space, but
not always. We must not spend our lives “gazing up into heaven’:
we have work to do for Christ before He comes again.  Yet the bright-
ness of moments of heavenly contemplation should shine upon our daily
toil, and gild our darkest hours, Another beautiful thought upon this
passage 15 given us by an ancient writer, “If the contemplation of
“Chr]_stg glorified Manhood so filled the Apostle with joy that he was
) unvilling to be parted from it, how shall it fare with them who attail
y to the contemplation of His glorious Godhead? And if it was so good
“a thmg1 to dwell with two of His saints, how good then to come to the
“beaven y Jerusalem, to the general assembly and Church of the first:
orn, which are written in heaven, and to God the Judge of all, and

“to these, not seen through a elass and A
(8t. Anselm, quoted by Abp., t(Sz[’rencif.; ; A daskly, bk, S48 o

84. ““ As they entered.””—That is, Moses and Elijah, not the Apostles

37—42, Healing of the lunatic child.

a7, wop oo Math xvil. 1421, St Mark ix, 14—29. b
D n t!he 1) . . t 0
Transfiguration 0;;1:;6&1 z}t’.nig{tm makes it .velfy probable that ¢
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38 And, behold, a man of the company eried out A.D.
qving, Master, I beseech Thee, look 111)3;1 my s(c)>1111tf =

E)l)' he is mine only child.
39 And, lo, a spirit taketh him, and he suddenly
cpieth out; and it teareth him that he foameth

agail and bruising him hardly departeth from

hlﬂ) And I besought Thy disciples to cast him out -
and they could not. ’
41 And Jesus answering said, O faithless and
erverse generation, how long shall T be with you
and suffer you? Bring thy son hither, ’
492 And as he was 7yet a coming, the devil threw
pim down, and tarve Adm. And Jesus rebuked the

umelean spirit, and healed the child, and delivered
him again to his father,

43 9 And they were all amazed at the mioht
power of God. But while they wondered everygon}(;
at all things which Jesus did, He said unto His
disciples,
44 Let these sayings sink down into your ears:
for the Son of man shall be delivered into the hands
of men,
45 °But they understood not this saying, and it ‘&1s 3

38. “ Mine only child.” So was Jairus’ daughter, and the widow of
Nain's son (See on viii, 42.).
89. “Hardly,” That is, ‘ with difficulty.

43—45, Our Lord again foretells His Death and
Resurrection.

St. Matt. xvii. 22, 23. St. Mark ix, 30—32.

44, “ Let these sayings® &ec. By “these sayings” our Lord probably
meant His predictions of His own sufferings, referred to in the mnext
words, and which He had already spoken of (22.). It was needful to
Impress thege strongly upon His disciples, since His acts of power, guxd‘

¢ amazement of the people, would naturally encourage ambitious
thoughts of earthly greatness. | 1
45, “They understood not.* It was long before they really undet-
t0od that Christ's kingdom was not of this world. Tt was only by slo.\}v
degrees that they themselves attained to the truths they were to 11621&‘;
thga world (See on St, Mark vi. 52.). In the dimneSS_of their insight a
this time into the nature of Christ and His worl, it must 'haﬁ’se bee;l
z;%ry JDerplexing to hear One who could do such wonderful works spea

His approaching sufferings and death. G2
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Y e hat they perceived it net.
00, was hid from them, that the) : it
= n;ay foared to ask Him of that sayng.

46 9 Then there arose @ rca:onu%' aloNg they,
which of them should be greatesl » J
47 And Jesus, perceiving t i)e }{pught of the

heart, took a child, and set him by Him,
paat10. 48 and said unto them, P ‘Whosoever shall Yeceiy,
40, 12 4. this child n My name recelvqth Me : and WhOSO@Ver
&18.20. q]] receive Me receiveth Him that sent Me: « o

fatt. 23. . )
M5 ™ 1o that is least among you all, the same shall },

reat, i
csonam 49 T And John answered and said, Master, we gay,
1,8 e casting out devils in Thy name; and we forbaq

him, because he followeth not with us.

50 And Jesus said unto him, Forbid A¢m not: fy
sSec Matt. 8 he that s not against us is for us.
ch. 11. 23.

anq

51 9 And it came to pass, when the time was come

46—50. Lesson in humility from a little child,
St. Matt. xviil, 1—~14. St. Mark ix. 38—50.

47. “ Perceiving the thought of their heart.”” That is, probably,
the wish to kuow from Himself who should be greatest.

48. “Him that sent Me.” That is, God Himself. The blessing cannot
go higher. He who in love receives even a little child receives (in that
blessed fellowship by which God’s children are said to be in Him, and
He in them,) that God, who “is Love.”

51—56. The Sons of Zebedee wishing to call down fire
upon a Samaritan village.

5L “When the time was come” &c. This is a very important
mark of time, signifying the near approach of the last great events of
our Lord’s sojourn on earth, which ended in His being * received up”
to heaven in the Ascension. Up to this point the whole of our Lord’
public ministry related by St. Luke is placed in Galilee. We now twd
our eyes Southward towards Judwa and Jerusalem, Tt should be care
fully remembered that the same great break in the history is to be
observed in all the three earlier Gospels, the first portion of each beins
concerned with our Lord’s Galilean ministry, and the last with the
gvenﬁs closely connected with the Crucifixion, (In St. Matthew this
Jlt;?x Sai)ccurs‘ at xix, 1, and in St Mark at x. 1.) Our Lord’s progress 0
s :Iilcll wt.ils] not direct, but included a long missionary tour to many
This tou .“bages, in Galilee itself, and then in Samaria and Jud®®
went throls hneﬂy described in several places, as, for instance, «He
“ Jerusalemu’g the cities and villages, teaching, and journeying toward
this fors endg;u'l' 22 Compa’re xvil, 11, xviii. 81.). Tt is probable that
in our Lord’s arriving at Jerusalem in time for B
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, +Ho should be received up, He stedfastly set A.D.2.

that oo to Jerusalem, LT
is face ers before His face: and 19.

[39) qnd SCllt messenge P ace" an they Acts 1,2,
V2 “and entered Into a village of the Samaritans,

went *% eady for Him.
' 1ce ready for I . . |
wr%mfl;nd uthey did not receive Him, because His “ John 4.
face Was 88 though He would go to Jerusalem. :

ace Me

And when His disciples James and John saw

A p 1
];’j‘ they said, Lord, wilt thou that we command
glr 1o come down from heaven, and consume them,
. *19 x2 Kings 1,
en as * Blias did 2 10, 12,

r5 But He turned, and rebuked them, and said, Ye

‘hat manner of spirit ye are of.

knOW I].Ot bl N : ’ ¥ John 3.17
56 For ythe Son of man is not come to destroy "g 1247,

JU—
Feast of Dedication in the December before His Crucifixion (See on

gt John x. 22.). . ) _
«He stedfastly set His face.” That is, knowing perfectly, and

foretelling freguently, what should there befall Him, He nevertheless

apprgached with calm and stedfast purpose the scene of His coming
ion.

Pa;; “ Sent messengers.” At first perhaps He sent such as presented

themselves among His disciples, but after a little while He formed the

band of seventy for this purpose (x. 1.).

«To make ready.” Perhaps not alone to prepare food and lodging,
but to announce publicly His coming as the Messiah.

53, “ Because His face” &c. That is, He was evidently travelling
Southwards, only passing through Samaria on His way to Jerusalem,
He was now announcing Himself as the Messiah more publicly than
ever before, and it would be a very great offence to the Samaritans that
He should acknowledge Jerusalem as the holy city, and so condemn
them in their separation from the Jews (See on St. Matt. x. 5.).

54. “James and John.” Surnamed the ¢ Sons of thunder’, possibly
from the vehemence of character, of which we have here an example
(See on 8t Mark iii, 17.).

5 Even as Elias did.” Elijah called down fire from heaven upon two
COmpanies of soldiers sent to take him by Ahaziah king of Israel, whose
death he had prophesied (2 Kings i. 10, 12.).

.95 “Ye know not what manner” &e. That is, cither, ¢ Ye do not
‘know yourselves, nor what sort of spirit your wish shows that you
tertain * or else, ¢ Ye do not know the true nature of the spirit of that
‘Ee“‘ and heavenly kingdom to which ye belong,—ye do not understand
‘a:Iat the spirit of the new covenant of grace is one of love and forbear-
fﬂce and the returning of good for evil” We may well notice that one
: 5 two brothers, who would now have called down fire from heaven

S0y these Samaritans, afterwards went with his fellow-apostle

N !
Gt};Peter to call down upon the people of Samaria the fire of the Holy

5();? E? $ave them (See Acts viii. 14—17.).

thop]g Hlyot- come to destroy” &e. How gently and patiently then
5 sinful servants deal with the erring and ignorant!
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A.D.2. men's lives, but to save then. And they woept i
another village.

57 9 And it camo to Pass, ﬂlflt, as they weng
tho way, & oortain man said unto Him, Lord, T will
follow thee whithersocver ﬂl()u. gnosf;

58 And Jesus said unto him, Foxes have holes
and birds of the air have nests; but the Son (f
man hath not where to lay ITis head.

59 And He said unto another, Follow Mo, Byt
he said, Lord, suffer mo first to go and bury my
ather.

: 60 Jesus said unto him, Let the dead bury their
dead: but go thou and preach the kingdom of God,
eseo1Kinn (1 And another also said, Lord, #1 will follow
B2 Phee: but let me first go bid them farewell, which
arc at home at my house.

62 And Jesus said unto him, No man, havin
put his hand to the plough, and looking back, is fit
for the kingdom of God.

¢« Another village.” Which, doubtless, was willing to receive Him,
and thereby won a priceless blessing, Again we may notice the rule by
which Christ bestows His mercies. They are never forced upon the
unwilling (See on viii. 87.),

57—62, Warnings to certain who would follow Christ.
St. Matt, viii, 18—22,

_ 62, “No man, having put his hand” &e. It was an innocent—nay,
in itself, a right thing—which this man wished to do. Under ordinary
circumstances our Lord would certainly have approved of such a token of
affection for his own family as he desired to show. But doubtless our
Lord saw in the man’s heart, and probably in his manner too, a backward-
ness, and shrinking from the work, which drew out the warning here given.
’I‘hoso who would follow Christ must give themselves up wholly to Him.
There must be no backward looks (like those of Lot’s wife) ; only a sted-
fast unflinching eye to the work of the great Master. B)’r «fit for the

o

10"
pSt.

57. " It came to pass,” &e, The follow- | For i
. 3s,” &e. - For instance, her events ate
:tnrgmfcvl?l(:ftls-lgre placed by St. Matthew at | bably given in tlxeei:hﬁ'lle place bY =
T on]d 1er part of our Lord’s ministry. Matthew, because he connects them 1
Evdn"e]iértsn%cessary to repeat that the | verse 18 with the rest of the narratives
arranging all ?} not make a point of | whereas St. Luke introduces them withot
life in tlg a 10 events of our Lord’s | anything to show when they took pmce.f
Tence anlg {)}Pe(‘me order of their occur- | And we may notice that the natur Ud
the order bet“%t therefore differences in | the events themselves would, if we h¥
need not pe “f en the different Gospels | nothing else to euide us, lead to the ]du:
e ablepiifp e.\h us.  We are however | that they took place in ‘the early, I‘athe'c
o e b s?c cases of difference to | than in the later, part of our Lord’s pubh
ot he of the Evangelists hag pre- minist ’
gerved the true place of the event related. i
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CHAPTER X. A.D. 29,

out at once seventy disciples o worl; miracles, and 1o

4 gendeth OUU, be humble e 25
ist 8¢ Imonisheth them to be wumble, m?(_l whevein to rejoice: 21
1?,(:{,‘11-71: 17‘.;”111,(”",,- Jor His grace: 23 magnifieth the happy estate of

1]1(1;11.-«'1-/& _1'[‘, 95 teacheth the lawoyer how to witain eternal life, and to

His clf‘)‘,,',( ]i;‘no Jor his neighbour that needeth his mercy: 41 reprehendeth
f’I 'el;zLa( Y 1l commendeth Mary her sister.
Martits

FTER these things the Lord appointed other
seventy also, and ® sent them two and twoodMarko .

\ofore His face into every city and place, whither

He Himself would come.

5 Therefore said He unto them, »The harvest b Matt. 9. 31,
quly @ great, but the labourers are few: °pray John s
o therefore the Lord of . the l}a.rvest, that e ©2Thess. 3.1,
would send forth labourers into His harvest.

ot p—

CHAPTER X,
1-16. Sending forth of the Seventy.
Compare the sending forth of the Twelve Apostles, St. Matt, x.

1. “ Other seventy.” That is, besides the Twelve Apostles, whom
He had chosen some time before (vi. 18.). From the earliest times it
was held that, as the Twelve Apostles were succeeded by the order of
Bishops as the highest order in the Church, so the Seventy were suc-
ceeded by the order of Priests. The former answer to the twelve
Patriarchs, the founders of the people of Isracl, the latter to the seventy
Elders, chosen by Moses, upon whom God poured out His Spirit
(Num, xi, 25.). Ancient writers frequently refer to the twelve wells
of water and seventy palm-trees at Elim (Ex, xv. 27.) as a type of
the twelve Apostles and seventy Disciples, who bestow the waters of
life, and provide a blessed shelter for the weary, in the barren wilder-
ness of this world, St. Luke alone relates the appointment of the
Seventy, as he alone relates also the appointment of the seven Deacons
(Acts vi, 1—6.).

. “Sent them two and two.” Our Lord had already sent messengers
In like manner before Him to prepare for His approach (ix. 52.). He
0w more formally appoints these to the work. We are not however
' suppose that this appointment was only for the temporary purpose

6 named of going before our Lord on His tour from place to place as

¢ gradually approached Jerusalem, The Seventy were doubtless set
WAt to be ‘Christ’s heralds for the rest of their lives, and when they
o?d 1o longer to prepare men for His coming in the cities and villages
greﬂtle Holy Land, they would still go forth to prepare men for His

2a Loming at the last day. od Sust before
The harvest® &o, This saying our Lord also used jus

the senin .. 97 88). Tt is well

forth of the Twelve (St. Matt. ix. 37, ).

"arkeq fhyg : of ifself an answer
that «the sending out of the Seventy was forth the Twelve,

10 the : !
1 Prayer, which, on the occasion of sending
ﬂeifisi%'is grged His disciples to offer” (Olshausen.). God was even then

orth labourers into His harvest.
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oD% 3 Go your Wziys: behold, T send you fopy, N
- bs among wolves. ;
—_— la:ln 4 Carry %eitlfr E})lurse, nor scrip, nor shoes anq
o 809 531 18 man e way.
¢ 2Kin. 4. 29, Sghigt; dn(;nto WhgtSO aver house ye enter’ ﬁrst Say
to this house. ?
P%aciﬁil if the son of peace be there, your Peacq
ghall rest upon it: if not, it shall turn t(f) YO agaiy.
roon10.27. 7 And in the. same house remain, ‘eating gy
g1Cor. 0.4, drinking such thmgs as they give : for 8the labourey
&e. 5 1sis worthy of his hire. Go not from house to house,
8 And into whatsoever city ye enter, and they
~ receive you, eat such things as are set before you ;
neno.2. 9 hand heal the sick that are therein, and say
tyer.1.  unto them, *The kingdom of God 1s come nigh unfy
&417. YyOU. )

10 But into whatsoever city ye enter, and they
receive you not, go your ways out into the streets
of the same, and say,

keh 0.5 11 EFven the very dust of your city, which

&18.6.  cleaveth on us, we do wipe off against you: notwith-
standing be ye sure of this, that the kingdom of God
1s come nigh unto you.

8. “Go your ways:” &e. It is observable that many of the direc-

tions given to the Seventy are similar to those given to the Twelve,
as we should mnaturally expect. Still it seems not improbable that
8t. Matthew, in his account of the Mission of the Twelve Apostles
(St. Matt. x.), is grouping together our Lord’s various directions as to
the Pastoral Office, and thus may include some things spoken to the
Seventy (See Note on St. Matt. x. 1.).

4. “Salute no man”” This is an expression implying great haste.
The messengers had momentous work to do, and must not stop to greet
friends or held converse by the way. Salutations in the Kast were,
:i?r(xle are to this day, so formal and ceremonious as to consume much

6. “If the son of peace be there.” By “gon of peace” 18 meant
one fit to receive the peace you offer. The expressicn answers to

If t?‘e hopse be worthy™ (St. Matt, x. 13.).
; 7. 'hEt&t'mg and drinking* &e. That is, content with, and thankful
or, wha ever they have {o give you. This sugwests a reason for the
?gﬁlggzmd, k‘GO not from house to house” : ag thaot;]gh it were, ‘ Go 10
iates dfee Ing where you may fare best and be most agreeably ente”

6 . i

9. “The kingdom of God is come migh” At first that kmgi

dom wag ¢
at b » vy & : :
says, God « and.”  Now it is “come nigh.” Afterwards St. 14t

(Col. i, 13). hath translated us into the kingdom of His dear on’
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g But T say unto you, that 'it shall be more A.D.2.
! ble in that day for Sodom, .tha‘n for that city. 1 Marke. 1L
folera? Woe unto thee, Chorazin! woe unto thee, mdMatt.11.21,
1? saida! ™ for if the mighty works had been done » Ezek.3.6.
) et Il“.(re and Sidon, which have been done in you,
?lllev ‘nad a great while ago repented, sitting in

acleeloth and ashes,
%74 But it shall be more tolerable for Tyre and

1 at the judgment, than for you.

Slilg o And thou, Capernaum, which art Pexalted to g S o
peaven, 9 shalt be thrust down to hell. U4
16 *He that heareth you heareth Me; and ®he Imi. 115
fat despiseth you despiseth Me; tand he that L
despiseth Me despiseth Him that sent Me, %3‘3%?‘13. 7
r Mark 9. 37.

17 9 And "the seventy returned again with joy, JhmIR 2

saying, Lord, even the devils are subject unto us ¢ John 5. 23,

through Thy name. aver. 1
18 %&nd He said unto them, *I beheld Satan as % 16 311?1'31'
lightning fall from heaven. Rev o &

PR

12, “That day.” “The day of judgment” (St.Matt. x.15.), Tt is
a very solemn and impressive way of speaking of it to call it “ that day.”
It is that great day, which should be to us above all other days.

16, “He that despiseth” &c. How careful should this make us
not to despise the message of those who bear Christ’s commission and
speak in His Name,

17—20. Return of the Seventy.

17. “The seventy returned.” We cannot tell how long they had
been absent, though probably not for long. Doubtless our Lord ap-
pointed them a certain number of days for their first absence, as it
appears as though they all returned at the same time,

“Even the devils are subject” &e. This was plainly the upper-
most thought in their minds, Their miraculous powers were to them
d greater subject of rejoicing than either their personal hopes, or the
lessedness of their office. So the Lord conveys to them a gentle
tebuke, even while He confirms to them their powers.

18. “I beheld Satan” &e. The word “beheld” here is not to be
;mderstood of bodily sight but of spiritual contemplation. And the
@ Qde_n fall of Ratan spoken of is not his first fall with “the angels
gr“'hlch kept not their first estate” (St. Jude 6.), but his fall from

3;“ Power and dominion through the coming of Christ his Conqueror.

ok When did our Lord bebold this vision of the fall of the prince of
_ st Not alone, as might scem at first sight, at the tune of the

~—

18 «
by si‘ur If,rmn heaven.” * Heaven” is used | of Capernaum a8 *exalted unto hear
Yignity aoréi In the same sense of high | *“ ven” (15.)
4 position, when He speaks
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1d. 71 give unto you Power to tread ,
19 Behold, . cor%ions, and over all the Power ;}.
g shall by any means hurt

A.D.2.
y Mark 16, 18. serpents and .
AesB.5 1o enemy: and nothin

0 rou- . * L o ’A
'11?5%%'.329;?2') 90 Notwithstanding 1n this rejoice not, that. the
Isai. 4 3. . . \ biect unto you; but rather rejole
Dan.12.1. spirits are SubLJeC son in heav %
%‘éﬂ'ﬁz‘.?és. because *your names are written en.

Rev. 13, 8. joiced In spirit
&0 91 « Tp that hour Jesus rejo SPIrt, and
e

he Seventy, as though our Lord were describing the ovep.
g?fgiécﬁfoéazm which zhey had been enabled to effect, The beholdiy
« must be referred, not merely to the period during which the Seventy
«were absent, but to past time in general, so that the meaning woulg
«be,—Long ere this have I seen in spirit the power of evil as a thing
« overthrown” (Olshausen.). We must not fail to remark here our Lord’s
plain witness to the existence, and the power, of the prince of eyi]
spirits. If the prince is cast down, He Wo?ld;, say to the Sevgnty, no
marvel that his wicked servants—¢ the devils”—have lost their power
too. We must mark our Lord’s words at a still later period, “Now
“ghall the prince of this world be izaslils otlilt,:c (St.d JOhIcll 1l:i. 31.), as
showing that Satan’s power was not wholly destroyed, and had yet to
receivega farther blow gn Calvary. Perhaps we may say that our iord’s
vision of Satan’s fall pictured an overthrow, which, though indeed
partly fulfilled then, still embraces the whole of the Gospel reign, and
will not be finally accomplished till the end.

19. “Behold, I give you power to tread’ &ec. Evil in all forms,
bodily as well as spiritual, is the fruit of sin. Christ here bestows power
over every sort of evil, or rather confirms the power already silently
bestowed. The fact that He does not appear to have named this
power to the Seventy on first sending them forth, shows how much
greater in His eyes was their message than their powers, There is a

more excellent way” than even the “best gifts” (1 Cor. xii. 31.).
These miraculous powers were confirmed once more to the faithful
before our Lord returned to heaven (St, Mark xvi, 17, 18.).
oulz'%or&[n tfﬁh{S l‘eJClﬁce not,” &c. Here is the gentle rebuke which

d utters to the Seventy, He would not have them despise the
Ereat gifts bestowed on them, which He had just solemnly confirmed
ut He would not have them glory in them T%w3 had a hiy her ound
of rejoicing, even that their names were written )i’n heaveng-—-thg;r they
;;e{%senrolclledlamong the number of God’s elect servants, "to whom 1t
o on%ogv h_p heaS}llJre to give the k111gd01_n. A blessed privilege inde.ed,
lch should make them rejoice, vet rejoi ith trembling

lest, called to such hioh nrivi Jo1ce, yet rejoice wit :
fall Tike “the ap ol I%i lfrlvllege, any of them should through pride

gels which kept not their first estate” (St. Jude 6.).

21—-24, God’s truth revealed to the humble.

St. Matt, xi, 25—27. xiii. 16, 17,
21, “Tesug p

e ejoiced in spirit.” Mark the diff tween the
r . vee
v?ggl(ﬁggs Ongg Bsill;van’ts and that of their Lofd,dl I%ig;lciejlgéizc;d in the

) p €y possessed : He in the blessed truths made knowp
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1. T thank Thee, O Father, Tord of heaven and A.D.,
s that Thou hast hid these things from the
"“.1‘0 'and prudent, and hast revealed them wunto
i g .
1:-111“31 even so, Father; for so it seemed good in
'1;]1\’ sight. . :

gy o2 All things are delivered to Me of My »Matt. 2818,
Father and Pno man knoweth who the Son is, but &% *

e Father; and who the Father is, but the Son, %%

. . » 2 Many an-

and fe 1o whom the Son will reveal Him. cient Copics
e B . . a ese

93 And He turned Him unto His disciples, and words, And

. s . ur

wid privately, Blessed are the eyes which see the Hisdisiples,
i . ﬂ at ve see: He said, -
things that § . b John 1. 18,

94 for T tell you, °that many prophets and kings § 5 it
pave desired to see those things which ye see, and

pave not seen them; and to hear those things which
ye hear, and have not heard them.

/ 95 9 And, behold, a certain lawyer stood up, and

PR

to the lowly. The ancient reading here seems to be, “rejoiced in the
«Holy Ghost,” which St. Cyril understands as meaning “ rejoiced in
“the works and miracles wrought by means of the Holy Ghost.” But
it seems more natural to understand such an expression as meaning
‘rejoiced with that joy which the Holy Ghost bestows. And if any
think such an expression strange as spoken of the eternal Son of God,
they must remember that it is no more strange than the truth that
the Holy Ghost descended on our Lord at His Baptism- (Sce on
St. Matt. iii, 16. iv. 1.).

23. “He turned Him unto His disciples,” &e. It appears from
this that certain others had gathered round Him as He spoke to the
feventy, The saying here recorded as spoken * privately” was probably
uttered in a low tone so as to be heard only by the disciples standing
close to Him., Tt is recorded by St. Matthew as spoken on a different
occasion, and, like many of our Lord’s sayings, may well have frequently
formed a part of His teaching at various times. .

24. “Many prophets and kings.” St. Peter speaks of the ancient
PTOPIIpts as ‘““gearching what, or what manner of time the Spirit of
) Chuist which was in them did signify, when it testified beforehand the
sufferings of Christ, and the glory that should follow” (1 St. Pet.. 11.).

heir language was at best, “I shail see Him, but not now” (Num. xxiv.

)t ours is, “ Mine eyes have seen Thy salvation” (St. Luke i. 30.).

25—37, Parable of the Good Samaritan.

25. “A certain lawyer” &e. Like another lawyer on another
measm (See on St Mvz:’t{. xxii, 35.), this man does not appear w0 ha'wz
orde any evil design in his question, To ‘ tempt’ only m'eanf{ t r pm‘lg
i ltry, and the lawyer’s ohject scems to have been simply e m’;he

% of our Tord’g learning, or to discover what His teaching was. 1he
Yuestion this lawyer asked was indeed the most important any man can
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A.D.2. tempted Him, saying, f Master, what shall T q, ¢,
—— . herit eternal life? .o L

. 1016 m}zlgl Ho said unto him, What is written in the a9

adest thou? .

hog:} rjfnd he answering said, Thou shalt lo?-e the

T.ord thy God with all thy heart, and with all

thy soul, and with all thy strength, and wity

o1 eighbour as thyself,
all thy mind ; and thy neig Deut. 6. 5.y Lev. 19, 18,

98 And He said unto him, Thou hast answereq
¢ Lev.18.5. Tight : this do, and 8 thouh shalt live. '
Nen 9.2, 29 But he, willing to .Jus’ufy himself, said unto
B2l Jesus, And who 1s my neighbour ? .
beh 1635 30 And Jesus answering said, A certamn man went

ask. It was the same which the gaoler at Philippi asked (Acts xvi. 80.),
and which every man, who cares for !Jls soul, m}xst ask.

96. “ What is written” &c. Christ refers him at once to that Law,
which was his professed study, and in which he, as a lawyer, should
have been well versed. It is as though He said, ¢ Thou art a lawyer,
‘learned in the Scriptures: canst thou not find an answer to thy
‘question there?’ It is thought by some that our Lord may hav.e
pointed to the phylactery (See on St. Matt. xxiii, 5.) worn by this
lawyer, upon which the first portion of his answer was probably written,
this being a favourite text for the purpose.

27, “ Thou shalt love® &c. This answer was the best the lawyer
could have given, for it sums up our whole duty to God and man.
“ Love is the fulfilling of the law™ (Rom, xiii. 10.).

28. “'This do, and thou shalt live.” The lawyer had answered
well, and blessed would he have been had his life been in accordance
with his principles. That man cannot go wrong who loves God with al}
his heart and his neighbour as himself. How far are we all from this!
Jesus would lead the lawyer to prove and test in action that which he
acknowledged in word, and this would at once bring to light the shal:
lowness of his view of that love of which he spoke so weﬁ. It would
also at once reveal to him his own weakness and sinfulness. In trying
fo fulfil the law he would learn how far he was from really doing 80, for
‘by the law is the knowledge of sin” (Rom. iii. 20.). And thus he
would be brought to see and acknowledge his need of a Saviour, an
of a be‘tter strength than his own (See on St. Matt. xix. 17 Y

29. “ Willing to justify himself.”’ Wishing to make himself out

just, and to show that he had really fulfille so far 88
any had o claim upos hi, y 1ulfilled the law of love
“And who is my neighbour 2 This i hich the
. ; was a point upon which !
gsi‘;v 1Sl}l1 fdocffors laid down many rules of their OWll)l invexg’gon, ghutting
A g “Orelgner:s from the narrow circle of their neighbourly love.
- A certain man” &, In this parable our Lord does not rep!y

Y i .« o 3
neighbourly lzlvg;fts \’(\)Ifhégve' but who acts most in the spirit of ¥US
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, from Jorusalem to Jervicho, and fell among A.D. 2.
dO_“"‘_M which stripped him of his raiment, and
““mi:\d him, and departed, lon.ving lim half dead.
“"‘“lmAHd by chance there came down a certain
iest that way and when he saw him, fhe passed ! pe.ss11.
v on the other side. .

a9 And likewise a Levite, when he was at the
Jace, came and looked on him, and passed by on
the other side.

33 But a certain * Samaritan, as he journeyed, xsohn .o

e

his neighbour from others, he showed that he knew nothing of that love
of which he was talking ; for that love knows no line which it cannot
Jass, 1O point where the claims on it cease. With what Divine wisdom
docs Jesus here turn the lawyer’s thoughts from the miserable disputes
a8 to who is his nelghbm}r upon his own heart and conscience.

«Went down.” It is common in other countries besides our own
to speak of going up to, and down from, the capital city.

«From Jerusalem to Jericho.” Jericho was the second city in
Judea, nearly twenty miles from Jerusalem. It stood in a rich and
beautiful plain, and was called “the city of palm-trees” (Judg.i. 16.).
The road between Jerusalem and Jericho was wild and mountainous,
and frequented by robbers, so that one part of it was called the ‘red’
or ‘bloody way’ from the murders committed there. It is worthy of
notice that this parable appears to have been spoken at some period
during our Lord’s last journey towards Jerusalem, and that He ap-
proached Jerusalem from the direction of Jericho (See on St. Matt.
xx. 29.), so that it is very possible that the scene of the parable was
lid by our Lord at or near the very place where He was when He
spoke it.  And this is rendered the more probable from the immediate
mention of Bethany afterwards (See on 38.).

81 “ A certain priest.”” Many pricsts lived at Jericho, and would be
frequently on the road between it and Jerusalem. Archbishop Trench
well points out the wretched hypocrisy of this man in passing by a
brother in such sore need of help, when the Law, in which the priests
made their boast, and of which they were the teachers, was so careful
}:l Pressing the duties of compassion that it had twice said :—* Thou
“slgalt not see thy brother’s ass or his ox fall down by the way, and
. lndg thyself from them : thou shalt surely help him to lift ther,n up

%un” (Exod. xxiii, 5, Deut. xxii. 4.). Here, not a_brother’s ox
f{ his ass, but a brother himself, was lying in his blood, and he hid
gel{nself from him, Doubtless the danger of the robbers themselves
p&éﬁ close at hand would hasten the steps of this selfish hard-hearted

i i inferi in the
Levite” He too, though holding an inferior office in
sh Church, would, in Lis deggree, be naturally expected to act
nding 1o th prece’pts of that law of which he must have been

the hearer
33«3 in & : nd an enemy
certain § itan’® That is, a stranger 2
(8ee o St. Matt, x, a;a;r;gan& John iv. 9.), who would have every

Ve fop leaving the wounded man to his fate.
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A.D.20. came where he was: and when he saw him, he }5

= ion on him _
compassion 0 y 1w his «
34 and went to ham, and bound up wounds,

ouring in oil and wine, an set him on his ow,
pouring oht him to an inn, and took carg
beast, and brough

ofglélmAnd on the morrow when he departed, he

took out two pence, and gave them to the host, anq
<aid unto him, Take care of him; and whatsoever
thou spendest more, when I come again, I will

epay thee. .
1 56" Which now of these three, thinkest thou, was
neighbour unto him that fell among the thieves ?

—————

Tt was this which made the Samaritan
a neighbour to his wounded fellow-creature. It is not place, but love,
«“which makes neighbourhood” (Wordsworth.). The true neighbour
is he who links himself to others by neighbourly love and sympathy.

34, % Pouring in oil and wine.” These were much esteen}ed re-
medies for wounds in the East., Observe the unselfish care of this man,
who forgetting his own danger, patiently dresses the wounds of the
sufferer before he raises him from the ground. .

“ 8et him on his own beast” Thus doubtless walking by his
gide.

“An inn” The inns in the East were usually large courtyards with
buildings in which travellers might find shelter, but without any “host”
to take care of them, the travellers taking with them all that they
required. Our Lord however in this place speaks of an inn in which
there was a resident “host,” as in modern inns, so that some such
doubtless existed in the Holy Land, We find the Samaritan not only
bringing the wounded man to the inn, where he might have given him
into the care of others, but continuing to watch over him as long as
he stayed.

85. “Two pence.” That is, about fifteen pence of our money.
This however does not fairly describe the amount, for money was of
more value then than now, so that a penny was the usnal amount
of a day’s wages for a man (See on St. Matt, xx. 2.)., It was also
a day’s pay for a Roman soldicr.

Compassion in this Samaritan was no idle sentiment, Tt had it
proper fruit in the willing bestowal both of trouble and of money upon
1ts object.

36. “Which now of these three,” &o.
“Who is my neighbour?” Jesus

—

¢ He had compassion.”

The lawyer had asked,
teaches him to beware of the state

35, Two pence.” Although it has not

been thought well in this Commenta
to alter the usually accepted value rgrf
© penny as given in the margin in
various places, yet probably the value
would be better expressed by ninepence
an by sevenpence halfpenny, The de-

narius, or penny, contained gixty graing

of silver, or one eighth of an_ ounce,
which, if silver is reckoned at six shil-
lings an ounce, would be exactly nine-
pence. The calculation however has
little practical importance, since the real
value of money depends upon the cost
of the necessaries of life,
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a7 And he said, l[o.ﬂmt‘ shewed merey on him, A.D. 2.
Tilk‘n said Jesus unto him, Go, and do thou likewise,

\38 q Now it came to pass, as they went, that o
od into a certam village : and a certain woman

1Jolm 11. 1,

,\nf(’f i s - 0 .
¢ 1 Martha received Him into her house, & 12,2, 3,

uumt‘d

e — e =

£ heart out of which such a question could spring. He draws a picture
lf one who was a true n(:lg;hhcmr 1 his compassion to others, and 1le
gids the lawyer copy him, By.so don]g he would soon lcarn in
mctice to answer his own question, “Who is my neighbour?” He
would find out that as soon as true neighbourly love dwelt in his own
peart e would have occasion to ask that question no more.

The Church has in all ages traced in this beautiful parable a yet
{ecper meaning, seeing in the Good Samaritan a picture of Christ
fimself. The wounded man, in this view, is human nature, stripped
of original righteousness and well-nigh of life itself by him who was
«a murderer from the beginning™ (St. John viii, 44.). "The Priest and
fhe Levite represent the Law, which, whether by commandment or by
warifice, had no power to save ;. for “by the deeds of the law there

ughall no flesh be justified in His sight” (Rom. iii. 20.), and the

merifices of the Law could not “make the comers thereunto perfect,”

or “take away sins” (Heb. x. 1—4.). But when Christ came, then

came the healing of wounds and salvation. Though we were enemies,

He did not pass us by. In the wine and the oil we may perhaps see

“the Blood of His Passion and the anointing of the Holy Spirit™

(Trench). In the Good Samaritan setting the wounded man on his

own beast, while he walked himself on foot, we are reminded of Him

who came “‘not to be ministered unto, but to minister” (St. Matt. xx. 28.).

The inn may well be a type of the Church, whose work is the healing

of souls, and the host a type of the stewards of Christ’s mysteries, whom

He bids to take care of His people till He comes again, bringing His

reward with Him,

Archbishop Trench has well pointed out that our Church would lead
U to take this deeper view of the Parable by selecting as the Epistle
for the 13th Sunday after Trinity, when this Parable forms the Gospel,

@ passage (Gal. iii. 16—23.) which states the very truth conveyed by
this view of the Parable, namely that righteousness and salvation are

ot by the Law but by Jesus Christ,
38—42, Martha and Mary.

38, “As they went” That is, upon their great journey which
tnded af Jerusasieme(éee 0’.}1;1 ?}f 51.). pProbably this visit to Bethany
(which we nrust doubtless understand by “a certain village”) took place
% the time of the Feast of Dedication, some months before the last
8teat scenes at J erusalem, for that our Lord was present at that feast
ze ¢ expressly told by St. John (x. 22.). Bethany was a small vxllalge
b’IIl 4 Yocky height nearly two miles from Jerusalem, FEastward, over the

Ut of Olives (See Map). It was on the road from Jerusalem to

¥Ticho, which rog beyord .Bethany is most wild and desolate, and is

th
o kene of the foregoing Parable (See on 30.)

°r houge” This seems to imply that Martha was the elder
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39 And she had a sister called Mary, ™ whic, alsg

A.D.29. Ma
oo 7o, " sat at Jesus' feet, and heard His word.

s 40 But Martha was cumbered about much seryy,
n g o 3

Ktis23 gnd came to Him, and said, Lord, dost Thoy not
care that my sister hath left me to serve along
bid her therefore that she help me.

41 And Jesus answered and said unto her, Martp,
Martha, thou art careful and troubled about man§
things :

o Ps. 27, & 42g but ®one thing is nqedfulz and Mary hag,
chosen that good part, which shall not be take

away from her.

————

sister, and that her parents were dead. She was acting as mistres
of the house. .

30. “ Sat at Jesus’ feet.”” This seems to have been while the meal
was being prepared.

40. “ Cumbered.” Literally, ‘distracted,” or ‘drawn in different
‘directions” In her great anxiety to do honour to her Guest, Martha
scarcely knew which way to turn, and it grieved her to see her sister
heedless of all her trouble, and wrapped up in her listening to Jesus.

41, “ Martha, Martha,” &c. Our Lord’s rebuke is very loving and
gentle. He rebukes her not for her active service, but for being so full
of care and trouble about it that she forgot for the time that any thing
else could be of greater importance. Observe here how * careful” has its
proper meaning of ‘full of care. It is the same word which our Lord
uses, when He says “ Take no thought” (See on St. Matt. vi. 25.).

42. “One thing is needful” Martha was troubled about many
things. Only one thing should be the object of real and deep anxiety.
And that “one thing” was the “good part” Mary had chosen. DBy
“good part” is meant ‘ good portion’, with reference to the feast, Martha
would prepare a great feast with many rich portions : Mary had chosen
the one truly good portion, namely the “ Bread of Life.” Martha would
feed her holy Guest with the best she had: Mary would rather be fed
by Him. Jesus does not say that Martha had chosen a bad part : only
Mary had chosen a better.  And that good part should “not bo taken
““away from her.,” The Lord was her portion, and that portion she had
for ever.

We may see in these two sisters examples of two very different classes
of persons. Martha represents those who serve Christ in busy act1ve
labour ; Mary those who serve Him in secret adoration and devotion:
Each have their place in Christ's Church, and each win their blessing
But Christ Himself declares the latter the more blessed service.
former may be mere outward activity ; the latter is closer to Himself.
We can do better without labours than without devotion. It has been
said that ‘ To labour is to pray.’ Surely it is equally true that to Pray
BSZA)' labour in our Master's service. But we must not think our LO{
ise}lolreihl(ljsset(‘)wgraw a contrast betweep labours and devotion, His r Ebulx’ﬁ
it 1o 0 make }1ght of devotion and would call others away f
1t to more active service, The best and truest life is one (like that @
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CHAPTER XI.

; heth to pray, and that instantly : 11 assuring that ¢
Ol"l’sfivte%cs good things. 14 He, casting out a dumb devil, 1l'ebuk;?](zl ziﬁ
il ¢ Pharisees: 28 and sheweth who are blessed: 29 vreacheth

us
g{“f}jﬁ”}ilﬁpze, 37 and reprehendeth the outward shew of holiness in the

Pharisees, scribes, and lawyers.

ND it came to pass, that, as He was praying

in a certain place, when He ceased, one of

His disciples said unto Him, Lord, teach us to pray,
45 John also taught his disciples.

9 And He sa.ld unto them, When ye pray, say,
Our Father WI}JCh art in heaven, Hallowed be Tﬁy
pame. TLY Lgmgdom come, Thy will be done, as
in heaven, so in earth.

’—‘—-—

angels) made up of both these forms of service—active labours and
inward devotion.

“There are, in this loud stunning tide
Of human care and crime,
With whom the melodies abide
Of the everlasting chime
Who carry music in their heart
Through dusky lane and wrangling mart,
Plying their daily task with busier feet,
Because their secret souls a holy strain repeat.”

(Christian Year.)

CHAPTER XI.

1-13, Prayer, with the Lord’s Prayer.
St. Matt. vi. 9—15. vii, T—12,

L “As He was praying” &ec. This is evidently a different occasion
fom that on which the Lord’s Prayer is given by St. Matthew. Then
owr Lord was speaking the Sermon on the Mount, which was near the
beginning of His public ministry: now He is praying, and the event
® related during “the history of His last great journey. Then the

Tayer was uttered in the midst of a longer discourse upon prayer;
110:“1 It I8 given in answer to the request of one of the disciples. )
St As John also taught” &e. We have no record of the prayer which
wh‘.JOhH the Baptist taught his disciples, this being the only place in

lch the fact ig alluded to at all.

iy isti form
of Wordyh en ye pray, say.” A distinct command to use & set
\

9, u
]‘Ord, go: * Father” fec. Whether our|doubtful. If He uttered the Prayer, as

! f

Mepeti: 23V on thig : : bable, in the popular language of

mp%lt;:l%z of the Pmyﬁcﬁhgghaﬁeegggg ﬁlep "Tews (the S.YTO‘Chf*‘@a’ct)ﬁethe mdeli
Ton on the Mount, or no, is | ferences may exist %n}]y n
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AD.29. 14 9 cAnd He was casting out a devil, and it wagq
e oo, 32.dumb, And it came to pass, when the devil wag gona
out, the dumb spake ; and 'the people wondered,
aMust.0.34. 15 But some of them said, ¢ He casteth out devilg
2 Gr. Beelze- through 2 Beelzebub the ‘cluef o'f the devils. .
butndso 36 Ay others, tempting I, ©sought of Him 4

e Matt. 12,38, o1 ven.
Alan. 128 5ipn, from heave

tyonnz.25. 17 But fHe, knowing their thougl}ts, Sa,ld untog
them, Every kingdom divided against itself jg
brought to desolation ; and a house divided against,
a house falleth. .

18 If Satan also be divided against himself, how
shall his kingdom stand? because ye say that I
cast out devils through Beelzebub. .

19 And if I by Beelzebub cast out devils, by
whom do your sons cast them out? therefore shall
they be your judges.

¢Fx.819. 20 But if I ewith the finger of God cast out
devils, no doubt the kingdom of God is come
upon you.

21 When a strong man armed keepeth his palace,

his goods are in peace :

14—23, The Accusation of casting out devils by
Beelzebub.

St. Matt. xii. 22—30. St. Mark iii, 22—30.

14, “It was dumb.” Causing dumbness and, as we know from
St. Matthew, blindness also in the person afflicted.

18, “Others, tempting Him,” &c. These were some of the Scribes
and Pharisees, and the answer to them is given a little farther on
(29—32.).

_17. “Knowing their thoughts.” The thoughts of those who said,
either to_themselves, or at least out of His hearing, “He casteth out
“devils through Beelzebub.”

20. “With the finger of God.” That is, ¢ with the power of God,’
the “finger” being here used as ‘hand’ and ‘arm’ are elsewhere for the
putting forth of power, In St. Matthew it is “by the Spirit of God.”

21. “When a strong man armed” &c. This is fuller than in the

—

14. “ And He was” &e. St. Luke seems together like sayings or events, though
here to break in upon his orderly nar- | occurring at diﬁ‘g‘lengt times (See Note 0B
rative, collecting together a number of | St. Matt. x. 5.), than to present them
events and sayings without regard to the | in the true order of their occu?renc(:i
time when, or order in which, they oc- | St. Luke proceeds to set forth Christ ﬂ“m
sturreq. There is nothing s‘pecia]ly in- | His works and words_without regars o

r}i"t@ﬁe in the exact order of the events, | historical order from this point prob2 ;
do terefore_ the inspired Evangelists | as far as xiii. 21, the next verse, x ok
dee:lmftgm'I 6 it of any importance. In-|taking up again the history of the

oiten 1t is more instructive to group ! great journey,
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than he shall :

o 1t P when @ stronger come upon A.D. 29,
92 b{:; 1 overcome him, he taketh from him alle o1z
rmour wherein he trusted, and divideth hjg Co-2 -

Jin
his &
SPO};SHG that is not with Me is against Me: and he
th%t gathereth not with Me scattereth,

o4 § When the unclean spirit is gone out of a
-, he walketh through dry places, seeking rest;
nild ’tnding none, he saith, I will return unto my
;1101186 whence I came out. '

o5 And when he cometh, he findeth 4¢ swept and
gamished. )

96 Then goeth he, and taketh fo hém seven other
gpirits moTe wicked than himself; and they enter

I

other Gospels. The *strong man armed” is Satan or Beelzebub. His
«palace” 18 this world, of which n its evil he is prince. His “ goods”
are those who are *“taken captive by him” (2 Tim, ii. 26.). And these
are “in peace” 50 long as they rest content in their captivity, and love
their prison. It is a fearful thing to be in the power of Satan at all:
it is a still more fearful thing to be in his power, and yet to be “in
“peace.”

p22. “But when a stronger than he” &e. If Christ had not been
gronger than Satan, He could not have delivered his captives out of
their bondage. By the ‘“armour” of Satan is probably meant simply
his powerful hold on his victims, or his power through their depravity
and viciousness to resist the approach of good. By dividing his spoils
is meant claiming, and devoting to good and holy uce, those whom
Satan had hitherto kept safely in his pilace as his own “goods.” When
a conqueror takes a city or palace, the ‘spoils”—that is, the trcasures
found there—are divided among his army. Perhaps then we may see
m our Lord’s words here a hint of the reward promised to those who
fight, under Him, to the rescuing of souls from Satan. Thus St. Paul
ﬁaﬂs his Thessalonian disciples his “crown of rejoicing,” his “glory
and joy” (1 Thess, ii. 19, 20.). They were some of the “spoils” divided
t? him by the great Captain in the spoiling of the “strong man armed.

0 doubt our Lord in all this passage is speaking of the rescuing from
Eatan’s power of those who, like Mary Magdalene and so many others,
o Been possessed y devils (See on St. Matt. viii, 28.), but we may
ot th apply His words more widely, and understand them of the rescue
0¢ who have been under the more ordinary power of the evil one.

24—26, The Return of the unclean spirit.

- St, Matt. xii. 43—45.
\

mu Afte . . . (3 . : t
ang i T this verge j Holy Ghost, which is briefly intros
thg pg;é’;“% of it ri;e Sl? I\%rlyﬁtllllggé fl}:f(,yed gy St. Luke in a later place
® concerning blasphemy against | (xii. 10.).
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1 i
oo, in, and dwell thero: and 'the last state of
ate o maTe i ’ 4 | .o
man is worse than tho first.

27 € And it came to p}lsi, as He Spake theg,
things, a certain woman of tllf\B(iom}?i{ny lifted
x ob.1.98,48. her voiee, and said unto Him, oyslfiu 13 ‘the Woml
that bare Thee, and the paps W ch Thou hast
buzkzl\:k (}.'mt He said, Yea !rather, blessged are they
ihat hear the word of God, and keep it.

that
IJ-‘:I;n 5. 14
teb 6, 4
& 10, 26
Q Pet. 2, 20,

I Matt. 7. 2L
ch 8, 2L _
James L 25

a7, 28. A woman blesses Christ’s Mother,

a7. “Blessed is the womb” &e. The woman who spoke thus wag
doubtless deeply moved by the wisdom and dignity of our Lord’s words
as well as by the power of His works. We cann‘ot but adlpn‘e the
courage with which she lifted up her voice in the midst of Scribes and
Pharisees, whose anger she knew she must incur. With a woman’s
feelings she thought how blessed it must be to be the mother of One
so great and good.

28, “Yea rather,”” &c. This means, ¢ Yes, it is true; and yet
¢still more blessed are they that hear the word of God and keep it
Christ by no means denies the blessedness of being His mother (See
on St, Matt. xii. 50.). She herself had said, “All generations shall
“call me blessed” (i. 48.). DBut there was a higher blessedness still,
namely to hear and keep the word of God. Even the blessed Virgin
herself was more blessed in hearing and keeping the word of God than
in being the mother of the Lord. Elizabeth declared her true blessed-
ness, when she said, “Blessed is she that believed” (i. 45.). And this
higher blessedness all may share. There is a spiritual conception of
Christ higher and holier than the bodily conception in the womb of
the Virgin Mother, If ¢ Christ be formed in” us (Gal. iv. 19.), by the
putting on of “ the new man, which after God is created in righteousness
“and true holiness” (Eph. iv. 24.), then are we truly blessed; for

blessed is the pure and holy soul that bears Him, and the lowly and
contrite heart where He refuses not to dwell.

P

21. 1t is thought by some probable
that this incident and that related in
viii. 1921, occurred at the same time,
In support of this we may observe that

some reason that the first two Evan-
gelists relate the coming of our Lords
mother and brethren in its exact place,
namely in the same place in which

in St. Matthgw and St. Mark the coming
of our Lord 8 mother and brethren to
seek for Him is placed at the conclusion
of the foregoing conversation, in fact
in the very place which this woman’s
blessing of Christ’s mother holds here.
(Iln St. Matthew that event is intro-
“lﬁ:ed with the express words, “ While
. § vet talked to the people,” whereas
in rdt {mke (x;,m. 19.) we have only the
wo Then,” which gives no exact
mark of time, Thus it is argued with

St. Luke here relates the story of thef
woman blessing our Lord’s mother. I
this is the true account of the matter,
it would seem that the mention of 0‘};
Lord’s mother being without may htﬂ‘
suggested to the woman the though Od
her blessedness. And then our an
may have first answered the “Oglthe’
and afterwards turned to t‘he rest 0 My
people with the words, ' Who mothef
“mother”, &c. as related In the
Gospels and in viii. 2L
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And when the people were gathered thick A.D.%
Q-Sthel‘, He began to say, This is an evil generation ; —
g™ ek a sign; and there shall no sign be given

they Sethe sign of Jonas the prophet.

7 but . .
1,30 For as ™J onas was a sign unto the Ninevites, m yonan1,
, shall also the Son of man be to this generation, = &2 1.

| »The queen of the south shall rise up in the"1Kings
J-u%gment with the men ofsthis generation, ]eind con-
Jemn them: for she came from the utmost parts
of the earth to hear the wisdom of Solomon ; and,
pehold, a greater than Solomon s here,

32 The men of Nineve shall rise up in the judg-
ment with this generation, and shall condemn it
for °they repented at the preaching of Jonas; and, oJonshs.s.
behold, & greater than Jonas 7s here, ’

33 9 ?No man, when he hath lighted a candle, » Marks.2.
putteth @ m & secret place, neither under a bushel, ° 8. 16,

but on a candlestick, that they which come in may
see the light.

20—32, Seeking after a sign.
St. Matt. xii. 38—42,

20. “He began to say.” In answer to those who, “tempting Him,
“sought of Him a sign from heaven” (16.).

30. “ As Jonas was a sign” &c. Jonah was a sign to the Ninevites
by his miraculous deliverance from his three days living death, which
he doubtless related in his preaching to them. So Christ would be a
sign to that generation by His miraculous Resurrection from the dead.
The Resurrection is continually appealed to by the Apostles as the
great proof of Christ’s divine mission.

33—386. The Light of Truth.

Compare St, Matt. v. 15. vi. 22, 23.

33. “No man, when he hath lighted” &e. This seems to have
heen a frequent saying of our Lord, used on various occasions, and
applied in various ways. We have already met with it in this Gospel
viti. 16,), Here, as there, the *candle” seems to mean Christ’s
octrine, " The putting it on a candlestick here refers simply to the
Publicity with which Christ proclaimed Himself (and mnot, as may be
the case in the other places, to the holding up of the light by the
Church). ~Christ had told those who asked for a sign that they tm
their blindness were rejecting a greater than Solomon and a ‘grfliil er

0 Jouas, And in this verse He shows them that they might a\f
\_\\

2. “ & rsation, and just before the coming
afatthewq’:g tgzﬁogfgplgat‘ﬁg} fﬁggl tlslité gg His mother and brethrel},ﬂ“’e}lorgs;ﬂd
* towards the close of the present con- | not get to Him on account of4he:p
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AD.2. 84 The light of the body is the eye: ...
when thine eye is single, thy whole body 2{;501:6

full of light; but when thine eye 1s evil, thy 1, dls

also ¢s full of darkness. y

85 Take heed therefore that the light whicy 5
in thee be not darkness.

36 If thy whole body therefore be full of ligy,
having no part dark, the whole shall be full” 4
2Gr.acandrelight, as when *the bright shining of a canglg
Mgy " doth " give thee light.

37 § And as He spake, a certain Pharisee be.
sought Him to dine with Him: and He went ip
and sat down to meat. ’

—

seen and believed, had they pleased. He was come “the Light of the
“world” (St. John viii. 12.), and held up that Light openly for all
to see. So their blindness was wilful.

34. “The light of the body’ &c. These verses are also found in
the Sermon on the Mount. There they seem to teach that the whole
inner man is lit with heavenly light when the heart and affections are
set on things above. Here they teach that the same inward light
is won by a clear faith in Christ and His Truth. We must not forget
that the eye conveying light to the body is a parable. The parable
may be stated thus: The eye is the light (literally, the candle) of the
body. When the eye is pure and clear, it gives light to the whole body.
When it is dull and defiled, it can give no light. Take heed then that
that eye, which is meant to be your light, be not darkness through its
wilful blindness. If it shine so as to fill the body with light, then
is all around as bright and clear as a room lit up with a brightly
shining lamp or candle. The spiritual meaning is not hard to see:
The soul has an eye to give it light, even Faith. If Faith is clear
and true, the soul is in light; if Faith is weak and dim, the soul is
in darkness. Take care that that very Faith which should flood your
soul with light, be not itself dark and blind. If it does shed the
light of truth upon your soul, filling it with its brightness, then is
your soul as full of light as a brightly lighted room.

37—54, Earlier woe to the Pharisees.

Compare St. Matt. xxiii.

387. “Besought Him to dine with him,” This invitation was not
one of pure friendliness, but, as in other cases (See vii. 36. and X1v. 1.),
with a view to watching the words and conduct of our Lord.

“He went in.” Our Lord refuses not the invitations even of tllofe
who are most unworthy to receive so holy a Guest. He is always

37—54. The present passage contains | both occasions, and we must not COfg‘})“’r’g
much that we also find in our Lord’s last | the two. This was at a meal in 8 msa-
solemn denunciqt-ion of the Scribes and | see’s house, and certainly not at Jegll .

harisees contained in St. Matt. xxiii. | lem: that was in the Temple at « oeh
Plainly our Lord uttered His woes on | lem, and on the last occasion on W
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nd awhen the Pharisee saw 4 he
353 Ae had not first washed before dinnell}.1 arvelledq.;. e
thgq And the Lord said unto him, Now do ye B
;risee s make clean the ~outside of the cup and

ph

Jatter ; but *your inward part is full ofrmTitusy.
ﬂiienll?ng an’d wickedness. P of r Titus 1. 15,
1a

40 Ye fools, did not He that made that which is s e 5s.1.
ithout make that Wl}leh 1S within also ? i e
41 *But rather give alms 2of such things as®0ngszer

are able.
/’——'

dy to go where He may bestow a blessing, even though it be con-
l;eeaye{i in the form, as here, of stern warning and rebuke, = "

38, Het !trlla»rvelledﬁ” fw} P.robalBly expressing his surprise aloud,
thus at the very 1irst showing the captious and suspicious spiri
?ﬁvhich he regarded his Guest (See on St.Il)\datt. XV. 1—95). o
g9, *Your inward part” &e. In the parallel passage in St, Mat-
thew it 18 the }nwvard part of the cup and platter which is spoken of,
the parable being more exactly carried out. Here the figure and the
thing signified by it are mingled together, the kernel as it were appear-
ing through the shell. It is sometimes thought strange that our Lord
should speak so strongly at a meal, and in condemnation of His host
nimself. But He wl_lo knew what was in man knew what His hearers
needed, and no fancied courtesy would hinder Him from speaking that
which was for their real good.

«Ravening.” The original word is translated *extortion” in
St. Matt, xxiii. 256. It means greedy avarice, and plunder.

40. “Ye fools,” &c. That is, How can ye imagine that so shallow
and incomplete a cleansing as that of the bare outside of your conduct
can satisfy God, who made soul as well as body, and locks for the
cleansing of the whole man, within and without?

41, “But rather give alms” &c. The words “such things as ye
“have” are literally ‘the things that are within.,’ This may perhaps
mean no more than ‘the things ye possess’; but it seems better to
understand it as referring to the “inward part” spoken of in the last
two verses, That “inward part” our Lord had pronounced to be full
of greedy covetousness. He now says, ‘ Be not content with the cleans-
g of the outside, which can never satisfy God, but rather give as
your alms that which is within, and the outside shall be clean also.
The meaning of this command would be, <In your almsgiving give
/oo than a mere outside gift which costs you little; give the veg){
Contents of the vessel, something real and substantial, which 1vvlll
ompel the sacrifice of your covetous desires, and so cleanse the w .y
01?‘“3' It is true giving alms is in some sort an ou.’tSéde Sglgyéhg;le_

® 10 which the Pharisees took pride (See St. Matt, vL. D5

it 1 ith
Mﬂy seem strange that our Lord should set 1t 1n m

e [ me thiﬂgﬂ.
visited the Temple, Tt is not | ferent times fo q:xclprt%ses gll?as?see’s house

0

stfange tha, < A

i t H discourse 1 1 S

gll(x? thhe words Oef o::vl}ll::f—;(r);d? vt'gr: b]::gt g‘e};;zs to be a forestzﬂhngd glgma’:lggld

fon, (R0 o e apenkor o the | peion (0% % the Temple sy e
’ ute orma o , :

e e ex!;) ma;}dﬂgvgg;nigg fore. the Passion (See Note on St. Ma

b which
tho C
"4 have used the sqme worde at dif. | xxiil: 1)
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A.D.2, ye have; and, behold, all things are cleay ufy
)04‘1_12 But woe unto you, Phansees! fOl‘ ye tith
and rue and all manner of herbs, and pag e,
judgment and the love of God: these ought ye t,
%a*re done, and not to leave the other undone,
w1z 43 *Woo unto_you, Pharisees! for ye love g
3% yppermost seats in the synagogues, and greeting
in the markets. . '
44 Woe unto you, scribes and Pharisees, hypo.
ups50 crites! for ye are as graves which appear not, "apg
the men that walk over them are not aware of thep,
45 Then answered one of the lawyers, and saiq
unto Him, Master, thus saying Thou reproaches
us also. i
46 And He said, Woe unto you also, ye lawyers!

€ iy

their shallow outward observances; but He has spoken of their “raven-
“ing” as belonging to the inward part, and this sin must be corrected
by a true charity, showing itself in liberal almsgiving, also in the inward
part. Doubtless the almsgiving here spoken of by Christ is that secret
and humble almsgiving recommended in the Sermon on the Mount

SSt-. Matt. vi. 8.), and something very different from the wretched
isplay of the Pharisee *to be seen of men.”

“ Behold, all things are clean unto you.”” It would be a grievous
perversion of this text to suppose our Lord to teach that almsgiving,
however pure and noble, sanctifies all other things. He only uses i
as an example of a grace which, among many others, His hearers lacked,
and He means, Take care to secure the inward grace, and you need
fear no defilements from the neglect of those little outward observances
which you think so important: Not outward washings but inward
charity will make you clean.

44, ‘““ As graves which appear not.”” This i a different use of the
figure from that in St. Matthew. There the Pharisees are compared
to “ whited sepulchres”—fair outside but full of all uncleanness within.
Here they are compared to tombs which, instead of being * whited,”
are grass-grown and unseen, so that men are defiled by passing over
them without knowing. The meaning is that the iniquity of the Pha~
risces was so secret and unsuspected that their pupils and followers
caught, without knowing it, their false hypocritical spirit.

45. “One of the lawyers.” Why this lawyer imagined his OWD
class to be included in our Lord’s condemnation’is not clear, Perhaps
because our Lord had addressed the Scribes (44.), between whom and
the Lawyers there was little difference (See on” St, Matt, xxil. 36.):
perhaps because he was conscious that he made much of those outs
ward ceremonies which Christ condemned, ;

1 46. “Woe unto you also, ye lawyers!” Qur Lord accepts this
awyers classing of himself with the Pharisees, and pronounces woe
algamst him and his class for the very things which He afterwal
charges against the Scribes and Pharisees (St, Matt, xxiii, 4.).
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. Jade men with burdens grievous to bo borne, A.D.2.

for 36.6 vourselves touch not the burdens with one

anC - . fingers.

of }'O%{rognﬁnto you! for ye build the sepulchres of
rophets, and your fathers killed them.

thegpqirulv ve bear witness that ye allow the deeds

4'our fathers: for they indeed killed them, and

i "build their sepulchres.

"ig Therefore also said the wisdom of God, I will

;nd them prophets and apostles, and some of them

fheV shall slay and persecute :

50 that the blood of all the prophets, which was

ded from the foundation of the world, may be

required of this generation ;

51 *from the blooq of Abel unto Ythe blood of xGen.4.8.

gacharias, which perished between the altar and o 20, 1.

the temple: verily I say unto you, It shall be

required of this generation.

52 Woe unto you, lawyers! for ye have taken

away the key of kmowledge: ye entered mnot in

yourselves, and them that were entering in ye

$hindered. 2 Or, forbad.

48, “Truly ye bear witness” &ec. By their very building of these
sepulchres, as though they honoured and followed the Prophets, while
in their secret hearts they were as unlike them as could be, the
Pllar}sees and lawyers showed themselves true descendants of their
welf-righteous and obstinate fore-fathers, who would mnot receive God’s
calls to repentance, but persecuted and slew the Prophets (See on
Sfl. Matt. xxiii. 31.). In a very little time they would prove them-
Eeh‘rfsst %Iet m;)fre like their fathers by their rejection and murder of
‘ imself,
latt?'d"‘ The wisdom of God.” It is very note-worthy that in the
“Beh ﬁCOUI‘Se C}’l’nst speaks in language of higher authority, saying,
the “%? 4 I send” (St. Matt. xxiii. 34.). He is in the deepest truth
Dy llggom of God.” Yet we are not to understand t}lat He sim-
ity E?eeai : of Himself by this title, He is speaking of God’s Wisdom as
Quothy e itself in His dealings with His people of old. He is not
refen.if azly distinct passage, but is probably (as Alford points out)
Cordeq g20 the passage in which the martyrdom of Zechariah is re-
Sc-nding (H Chron, xxiy, 19—22,), where we find mention qf God’s
Martyid 18 Propliets, of their rejection, of the special rejection and
8, Ste hm ,Of Zephariah, and of his last words (very (‘hﬂ'ef’ent from

52, ‘I‘) n’s 88k1ng that his blood might be thus ““ required. _

® doog to key of knowledge.,” That is, either the key which opens
St re true knowledge,—namely, the right interpretation of the
Whig) 0;2 » Of, perhaps better still, the key which s knowledge, and

18 the door to the kingdom of heaven. According to the
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p.2. 53 And as He said these things unto them, ¢
= sc?ibes and the Pharisees began to urge Him Veh}ﬁ
mently, and to provoke Him to speak of many
things : . _ ¢ sockin
Mark12.3. 54 laying wait for .Hlm, and *seeking to catch
something out of His mouth, that they might
accuse Him.

CHAPTER XIL

vist preacheth to His disciples to avoid hypocrisy, and fearfulness ;
1 C:]:blishgzg His doctrine: 13 warneth the people to beware of covegmﬂesz
y the parable of the rich man who set up greater barns. 22 We muygt
not be over careful of earthly things, 31 bui seek the kingdom of God,
83 give alms, 36 be ready at « knock to open to_our Lord whensoerer
He cometh. 41 Christ’s ministers are to see to their charge, 49 and look
for persecution. 54 The people must take this time of grace, 58 because
it is a fearful thing to die without reconciliation.

aMatt. 16.6. TN 2the mean time, when there were gathered
Mark 8. 15, P . 2
together an innumerable multitude of people, in-
somuch that they trode one upon another, He began
v Matt. 36 t0 say unto His disciples first of all, » Beware ye of
“ the leaven of the Pharisees, which is hypocrisy.

view taken of the key of knowledge will be that of the entering in;
which will signify either into that true knowledge, of which they
had the key, or else into that kingdom, the key of which is the
knowledge of God’s word,

53. “To urge Him vehemently.” That is, ‘to press Him eagerly.

This shows the spirit of those who had gone through the formality
of asking Him to visit them (See on 37.).

54, “To catch something” &c. This means, to induce Him to

g‘;er some words, which they might use for the purpose of accusing
ml

CHAPTER XII.
1-9. Exhortation to the Disciples.

St. Matt. x. 26—33.

1. “Beware ye of the leaven” &c. This figure of “leaven” our Lord
used on quite a different occasion in warning His disciples against the
doctrine of the Pharisees and Sadducees (See on St. Matt. xvi. 6.).

S

1. “He began to say” Most of this|sideration that it have been OUf
chapter is to be found in various parts | Lord’s habit f e, St i at the
of St. Matthew’s Gospel, chiefly in the | same sayings (éz%ule\ptly bl

te on xi. 37—%4.):
Sermon on the Mount (vi.), the mission- | This considerat; o ot fully
ary charge (x.), and the concluding part Sralion however dosl

meet the question, especially in regard,
of the great §)r0phecy of the coming of | the longe;'l passagés z%%h asyare met with

Christ (xxiv.). These various portions |in this chapter, We must then also 81¥9

are here gathered together into one |due weight to the fact, frequently Pamed

seemingly continuous discourse, inter-|in other laces, that the Kvangelists do
7‘219182? Olil.y by the important passage | not seek %o give aﬁ the events and 887"
How s v b LT SRS 0ty recont o ol e,
A n this ainly | but often group them together $0
much weight must be given to the cone present thgmuilr)x tlfc:n mosgt striking and
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¢ Flor there is nothing covered, that shal] A.D.2,

,j;d; peither hid, that shall not be knownl,mt be c m:i 42922
3 Therefore Whatsogver ye have spoken in dark. &1
oS ghall be he:atrd in the light; and that which

Ife pave spoken In the ear in closets shall be pro-

Y imed upon the housetops.

¢ 4 ¢ And I say unto you ° My friends, Be not afraid a e, 51, 1,

of them that kill the body, and after that have no 3.%%:

more that they can do. © John 15

5 But I will forewarn you whom ye shall fear: =
Fear Him, which after He hath killed hath power
o cast nto hell ; yea, I say unto you, Fear Him.

g Are not five sparrows sold for two farthings,
and not one of them is forgotten before God ?

7 But even the very hairs of your head are all
pumbered. Fear not therefore: ye are of more
value than many sparrows,

8 fAlso I say unto you, Whosoever shall confess ?Marks.ss.
Me before men, him shall the Son of man also con- 3 Jomn 220
fess before the angels of God :

9 but he that denieth Me before men shall be

denied before the angels of God.

yeve

2, “For there is nothing” &e. This seems to have been a frequent
saying of our Lord (See viii. 17.). Here it is applied to the hypocrisy
of the Pharisees, as declaring how vain is the aftempt to dissemble and
cloak the real character before God, who will bring every thing to light
at the last day.

4. “My friends.” Observe, the following exhortation is spoken to
the disciples, Christ’s “ friends,” though in the presence and hearing of
% large multitude. They are Christ’s friends, who do His command-
ments (St John xv. 14, 15.). The words, “My friends,” are not the
beginning of the exhortation which follows, but are to be taken with
the preceding word ¢ you.n .

\\-—_

structive form See N lists did not tnvent occasions
ote on St. Matt. | The Evangelists did no r
(Iffte} Y qui COUrSt(a it is very difficult— | for introducing Christ’s sayings. Thus
&rtx') quite impossible—to lgecide upon | in the. beginning of this chaptﬁ:: 11(;i .1;
£l Ilem-ar sayings occurring under seem- | plain that our Lord addressed 1? tle
8y different circumstances in different | ciples concerning the hypocrisy o

0%0els, whether th Pharisees in the presence of & large
0n1 both occasions, :ry "ée;:){ egl}]l%'c?(é(g: multitude, But how much gf “},‘; (21115;
ist r ¢ither) has fhem in their true | course which follows was 8po ﬁm i
that t 2k Dlace. We may thank God | same occasion, or how .m“"wegzan%%t
Prac fo decide such questions is of no | together for our instruction, e s
oy ®) IMportance. But one thing | tell, No attempt therefore iy be 0
¥ ted be bome in Tmind namely that | to fix the time or occasion 0180 fomfd %n
g&rksvﬁ} ’tsinilntroduﬁ;d by certain plain iSr:1 t}vl[is t&%’“’ﬁ?ﬁaﬁz ai's referred to
e. 01' i 1 1 % a g . 3
st belong t5 such tit?mr;c?)i gggg?cectxqgg'. that Gospel for their explanation,
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AD.% 10 T And &whosoever shall speak a wopg i
s1708m5.16. the Son of man, it shall be forgiven him: 1y ulﬁft
him that blasphemeth against the Holy Gy 1%

shall not be forgiven,

11 § And when they bring you unto the SYNa
gogues, and wnfo magistrates, and powers, take vo
no thought how or what thing ye shall answer, o
what ye shall say: .

12 for the Holy Ghost shall teach you in the samg
hour what ye ought to say.

13 q And one of the company said unto Him,
Master, speak to my brother, that he divide the
inheritance with me,
nJom1s.36. 14 And He said unto him, ® Man, who made Mo
a judge or a divider over you?
'1Tim.67 15 And he said unto them, {Take heed, and be-

10. Blasphemy against the Holy Ghost,
St. Matt. xii. 31, 32. St. Mark iii. 28—30.

10. “Whosoever” &c. This saying is in the other Gospels closely
connected with the accusation made against our Lord of casting out
devils through Beelzebub, so that it is quite clear that is its true
historical place. (See Note on xi. 23.) It follows however here so
naturally after the mention of denying Christ that it may very well
have been spoken by our Lord in this connection also.

1112, On the power of speech given by the Holy
Ghost.

St. Matt, %, 19, 20, 8t. Mark xiii, 11, 12, Compare on xxi. 14, 15.

13—21. Parable of the Rich Fool.

18. ““One of the company said.”® It appears as though this man,
in his anxiety about his own affairs, interrupted our Lord in the midst
of His conversation, or at least seized on the first vacant moment. .

“Speak to my brother,” &e. We need not doubt the justness of this
man’s claim. Indeed the parable which follows is a rebuke, not 0
injustice and wrong, but to covetousness.

14, “Who made Me a judge” &c. Our Lord distinctly refuses OB
all occasions to meddle with the temporal affairs of men. Observe tho
case of the tribute-money (St. Matt. xxii. 21.), and of the woman taken
in adultery (St.John viii. 7.). He came to establish a spiritual lmlgt
dom, which was indeed in its growth to leaven, the whole world, bu
any Interference in worldly concerns then would only have encouragho
the false notions of the Messiah which prevailed among the Jews, ™
looked for a temporal King and Deliverer, '
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of covetousnoss : {for A man’s lifo eonsistoth not A.D.29,
abundanco of the things which ho possesseth

nd Ho spake a parable unto them saying
| of a cortain rich man ]n'nu;;’,ht i'orﬁ{

ware
ill thl‘
16 A
11 {

The groun

entifully S 3 .
P17 and he thought within himself, saying, What

chall 1 do, becauso I have no room where to bestow
 fruits ? . L
mis And he smd,.Tlns will T do; T will pull down
oy barns, and build greater; and there will I be-
k Ecoles. 11,

sow all my fruits and my goods. ]
19 And I will say to my soul, ¥Soul, thou hast 199r15.32

15. “ Oovetousness.” Our Lord at once proceeds to attack the evil

which was at the root of the man’s request. He who “knew what was
«in man” saw perfectly the true motive of his request.

« A man’s life.” That is, his true life—that lifo which is alone

worthy of the name—his spiritual and eternal life (See on St. Matt. x.
39.). This in no way consists in outward things. It is neither bestowed,
por kept alive, nor strengthened, by them. “Man doth not live by
“bread alone.” DBread nourishes the life of the body, but the true life
is of heaven, and has heavenly food.
' 16. “The ground of a certain rich man’ &c. Archbishop Trench
(from whose admirable book upon the Parables much is borrowed, here
as elsewhere,) points out the truth that the danger of riches increases
with their increase, Abundance serves, not as water to quench, but as
fuel to augment, the fire of covetousness. Thus the Psalmist’s advice
i§ very needful, “If riches increase, set not your heart upon them®
(Ps. Ixii. 10.). And very wise is the prayer of Agar, “ Give me neither
“poverty nor riches” (Prov. xxx. 8, 9.). .

17. “What shall I do,” &c. St. Ambrose answers this man’s
question for him, ¢Thou hast barns enough,” he says,—¢the bosoms
‘of the necedy, the houses of widows, the mouths of orphans and
‘infants,” Tn"those barns he could store up his goods to find them

again in heaven. St. Augustine has a noble passage addressed to one
Perplexed with the abundance of his goods, and so in danger of losing
riches ; only to change their

them : ¢Glod does not wish you to lose your
:place, If a friend, ﬁnding that you iad stored your corn In a damp
aoom, where it was rotting away, were to advise you to remove Et toa
.lngher chamber, where it would be safe, you would listen to his a vf1rce :
Jet you will not listen to Christ bidding you raise your treasuro : 013
b fo heaven, whero you will receive—not indeed what ym: m;]
‘insl'lcs lgid up, but—instead of these perishable things things eternal,
€ad of earth h B
thl& “ My fruits ?::gnmy goods.” How like the.world.];lehqpeg‘;]fsn, a3
1o were bis own, and he might do what he liked wit truls e
+ “Boul, thou has;s much goods” &¢ Verily & most true p -

el does his life consist in the
Lor g man’ life” 3 . 1 cab‘undanc?' .’
%‘;‘?lgglto 1 of this :egénf:is %‘sh?ollllggvrsa: + things which he DOSSCESES
» 1n the cage of any man having
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an.2. much goods laid up for many years; takq th
ease, eat, drink, and be merry. ng
20 But God said unto him, Thou fool, thig ,
s0r,do they 21thy soul shall be required of thee : ™they y

equire th J . 5 :
wi " shall those things be, which thou hast provided?
'Sus 21 So ds he that layeth up treasure for himggy
Searlqsmand is not rich toward God. )
m Ps, 39, 8

Jo1al. 22 q And He said unto His disciples, Therefyy,
" sm T say unto you, Take no thought for your life, whyg
o™ e shall eat; neither for the body, what ye sha]]

Jumes 2, 5. P'U.t- ol
23 The life is more than meat, and the body
7s more than raiment.
24 Consider the ravens: for they neither sow nor

reap ; which neither have storehouse nor barn; and

ight
hOsQ

of many a man whom the world honours and approves. Is it so rare
a thing for a man who has either made, or inherited, a goodly portion
of wealth, to lay his plans for the future, exactly as this man in the
parable did, with the sole view of pleasing self, and enjoying his good
fortune

20. “ But God said unto him. We need not in these words under-
stand any forewarning to be given to the man. God spake to him in the
decree which ended his silly dream, and cut short his selfish projects.

‘“ Required of thee.” The righteous joyfully commits his soul to
God : from the wicked it is exacted with stern terror. ¢ For he is not
“ as a ship, which has been long waiting in harbour, and joyfully, when
“the signal is given, lifts its anchor, and makes sail for the harbour of
“eternity ; but like the ship which by some fierce wind is dragged from
“its moorings, and driven furiously to perish on the rocks” (T'rench.).

21. “8o0 is he” &c. Thus does Christ point the Parable against the
man whose petition gave rise to it, and against all who lay up treasure
upon earth. For be it much, or be it little, upon which the heart is
set, it matters not. There may be rich men who have their treasure
above, and poor men who have it below ; for where the heart is, there
is the treasure. And the true riches may be lost for a little handful as
surely as for thousands of gold and silver, - '

22—34. Discourse to the Disciples upon Trust in God.
£t. Matt. vi, 19—33.

sl

22. “ Therefore I say” &e, The follow- | certain that we have that mark of his-
g passage would most naturally spring | torical connection (See Note on 1.) heres
out of‘ the foregoing parable, and the | which would oblige us to consider thi
word _Therefore”.appears_ at first sight | & continuation of the same discourse.
to join it closely to it. But in the Sermon | is quite possible this passage may b° a
on the Mount the same passage begins | part of the Sermon on the Mount, g1 e‘;
z"t‘}tl} the word “ Therefore,” and follows | here on account of its appro mtenersd
n‘;):ml %Eﬁgﬁlgf %few verseﬂﬁ,tllllo pas%age boT }I,he ; foregoing parab]e.t tf ghe?l'%o'
X reagsure which is here | * Therefore” bei art 0.
given after it. We cannot then say for | tation, pe’ el i
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foedeth them : how much mg
:hGa(l);i ﬂfedfowlhs,?l ¢ ith tak 0 #e ye better ?;_%2__9'
; which of you with takine : a4l
d2d5 tf ﬁis stature one cubit? Ing thought cay 170
i e then be not able to do t : :
g If ye then able to do that thine ;
.szleast, why take ye thought for the rest? PHEIWiich
j o7 Consider the lilies how they grow : they toil
Jof, they  spin not; and yet I say unto you, that
golomon in all his glory was not arrayed” like one
f these.
’ 98 If then God so clothe the grass which is 1o
day In the field, and to ‘morrow is cast into the
oven; how much more will He clothe you, O ye of
little falt(:lll? AU ’
99 And seek not ye what ye shall eat, or what
shall drink, 2neither be ye of doubtful mind. ye20r Buamt
30 For all these things do the nations of the world ™
seck after : and your Father knoweth that ye have o
need of these things.
31 But rather seek ye the kingdom of God: and
all these things shall be added un%o ou. >
32 Fear not, little flock ; for ?it 15 your Father's ?Mutt 11
good pleasure to give you the kingdom. a Mat, 19,21,
83 98ell that ye have, and give alms; Tprovide & -

yourselves bags which wax not old, a treasure in iy d,

32. “ Fear not, little flock.” Thus speaks the Good Shepherd, and
very blessed are His words. What hope and joy are ours in seeking the
kingdom of God, when we know that it is God's good pleasure to give
ltus! God has called us to be inheritors of that kingdom : He destines
us for it, and it for us: He gives us all needful helps in winning it. .
We have then none but ourselves to blame, if we lose it at last. Wo
may notice that this is the only verse in this passage, which does not
elong to the Sermon on the Mount, and yet it follows so naturally and
% beautifully upon the verse before (31.) that a very thoughtful and
Teverent commentator (Stier) thinks that it must have always formed
Eiiirit Zlf% ;che same discourse, (On the word “Lkingdom” see on St. Matt.

33, “Sell that ve have.” &e. Almsgiving then is not to be the
bestowal of gy suerﬂuity. "It is something serious and real. Moreowil‘;

i 2ot alone f he alms are given,

i . or the benefit of those to whom the aims arc g

gtﬁe‘;’l and even more, for the benefit of the giver, “in tlga rel:ize o(;f
St Mg eart from the devotion to worldly goods (Stier.). (Comp:

. tt. xix, 21.)
Safely 888 which wax not old.” Purses,
Mopgy tWhat are these but the empty bags
iffo,) Jlere, and you shall not lose it (See on

e : .
8 In form of expression, though not in general mes;rinng,

hich will keep your treasures
b of the needy? Put your
17.). So far this verso
from that
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AD.29. the heavens that faileth not, where no thie ap.
roacheth, neither moth corrupteth.
34 For where your treasure Is, there wil] your

heart be also.

* Eph. . 1. 35 9 #Let your loins be gil'ded about, and ‘y()m.

1 2ot 1.1 100 hts burning ;

¢ Matt. 25. 1, 118 ) q

&e. 36 and ye yourselves like unto men that wait fy
their lord, when he will return from the wedding .
that when he cometh and knocketh, they may opey
unto him immediately.

37 Blessed are those servants, whom the lord whey
he cometh shall find watching: verily I say wunty
you, that he shall gird himself, and make them to sit
down to meat, and will come forth and serve them,

38 And if he shall come in the second watch, or
come in the third watch, and find #hem so, blessed
are those servants.

ulThes 5.2 39 ® And this know, that if the goodman of the

%ﬁ}?’e.;é.m' house had known what hour the thief would come,
™ he would have watched, and not have suffered his

house to be broken through.

in the Sermon on the Mount (St. Matt. vi. 19.). The remainder is
the same,
36—48. Discourse upon Watchfulness.

St. Matt, xxiv. 4251,

85. “Let your loins be girded about.” As for active running or
labour, for which the long loose outer garment of the Jew was rolled up
and twisted round the waist.

“Your lights burning.”” This is best illustrated by the parable of
the Ten Virgins (St. Matt. xxv. 1—13.).

86. “Ye yourselves.” That is, in your whole conduct and character.
The mention of the ““ wedding” here again reminds us of the parable of
the Ten Virgins, though the opening of the door at the Bridegroom’s
coming is no part of that parable, but brings us at once to the passage
in the chapter before, with which the remainder of the present passage
is parallel.

37. “He shall gird himself,” &e. The master waiting on his servants!
Even so0; for then shall the great Master, in the fulness of His lové
minister to all, feeding all with the best portions of the great marriag%
feast, pouring out for all new draughts of heavenly joy (See on XVl 8.)
By “come forth” is meant ¢pass along’ from one to another. * Tho
“ washing of the feet at the last supper was a type and pledge of this;
“: even as every renewal of His holy Supper is a foretaste and .PTOPheg
5 gof that heavenly feast, of which it is said, * Eat, O friends, drink ; tjlzey
s Qrink abundantly, O beloved” (Cant. v.1.)” (Stier.). “Blessed atotoy

which are called unto the marriage-supper of the Lamb” (Rev. ¥
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xBe ye therefore ready also: for the «

%2 cometﬁ at an hour when. ye think no’:il o o Of, :.' Df&.
m:l 1 Then Peter said unto Him, Lorq, speakest Thou Mok i
(his parable unto us, or even to all? Vit s 6

42 And the Lord said, ¥ Who then is that faithfal » s, 55
nd wise steward, whom /s lord shall make ruler $%or.as.
;ver his household, to give them #hesy portion of
meat in due season ¥

43 Blessed ¢s that servant, whom his lord when
he cometh shall find so doing,

44 Of a truth I say unto you, that he will make
pim ruler over all that he hath.

45 But and if that servant say in his heart, My
Jord delayeth his coming; and shall begin to beat
the menservants and maidens, and to eat and drink
and to be drunken ; ’

46 the lord of that servant will come in a day
when he looketh not for Z¢m, and at an hour when
he is not aware, and will 2cut him in sunder, and 20r, ent
will appoint him his portion with the unbelievers, o

. . . z Num. 15, 30.
47 And Zthat servant, which knew his lord’s will, Deut. 25 2

. . . . 7 John 9. 41.

and prepared not Asmself, neither did according to &15.2.
. : : . Acts 17. 30,
his will, shall be beaten with many stripes. Jaw. 4.17.

41. “Then Peter said” &c. St. Peter desires to know whether the
parable as to watching is mcant for those who, like himself and bis
brother Apostles, were specially charged with the duty of watching over
the Lord’s household, or whether the warning is a general one applying
equally to all. Qur Lord does not answer this enquiry one way or the
other, but continues His discourse, leaving the Apostle to draw his own
answer from it. That answer would be, that the lesson is for all, but
for each according to the work entrusted to him by the great Master.,
.42, “Whom his lord shall make” &c. This does not refer to the
time of the Lord’s coming again, but of His going away, as though it
Were,  Who of you is so faiflful and wise a scrvant, as to be entrusted
‘With 50 high a trust? Such a servant may, if faithful, look for a
lessing great in proportion to his trust; and this final blessing is that
Spoken of in 44, “He will make him ruler over all that he hath.” The
0‘1('st r&lle (42.) is over the household on earth: the second rule (44.) is

T the saints in ;
s Unbelievegll':.l;y. «§t, Matthew has *hypocrites’ in the parallel
“ %assa,ge. Probably the heavenly Teacher used both terms,la':}c?1 eﬂ(; .
«ygelist adopted that which best suited his purpose, St. 3 B ile un
“belimg among hypocritical Jews, and St. Luke among Ge
47.ef‘e;sh&§firchd. Churton.). " go
b Stian peg sizrvant’ \ﬁmc}l knﬁwsuch either know, or might have
T0Bn, Phpte 1 oo (OB tion to their knowledge 18
theiy g,uil tlefl‘ Lord’s will, And in proporuo

) lf ﬂleY dlSObey that Wl-no 1i2

This would include all
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1 did commit, 43
a But he that knew not, anc - thipg,
&B% wf)l?thy of stripes, shall be beaten with few Stiipes
8 Lev. d. 14,

1Tim. L1 Jop unto whomsoever much is given, of himy shal]

bo much required : and to whom men have comy.

mitted much, of him they will ask the more,

L 49 q T am come to send fire on the earth; g9
e what will T, if it be already kindled ? '
¢ Matt. 20.22. 5b But ¢I have a baptiﬁm_to be baptlz.ed With -
Mark 10.3% 9 Low am I 2 straitened till 1t be accomplished !

2 Or, pained. &

—_—
i

48. “He that knew not.” Th'is must cel.'taiu]y include thq heathey,
world, who have had no opportunity of knowing, and whpse gmlt.there.
fore in like transgressions is far less‘than ours, and punishment hghter,
It may also include some in Christian lands, who through tl.le vice or
ncg‘]ecvt of others have becn left in ignorance by no fault of their own,

«For unto whomsoever” &e. This declares the perfect Justice
of God’s final judgment. He alone can weigh all opportunities and
circumstances in each one’s life, and His judgment cannot err. This
lesson is fully drawn out in the parable of the Talents (St.Matt. xxv,
14—30.).

49—-53. The effects of Christ’s coming.
St. Matt, x, 34—36.

49. “To send fire on the earth.”” The word translated “ to send” is
literally “to cast,” and ¢ the fire” seems to be the discord and persecution
which was to gather round the name of Christ, and which He speaks of
bere as ““division”, and in St. Matthew as a “sword.” Or perhaps it
would be more accuiate to say “the fire” means that kindling and
inflaming of men’s minds of which the “division” and the “sword” were
the result. Tt is almost as if our Lord had said, ‘I am come to set the
‘earth on fire’ (See Is. iv. 4, and Mal. iii. 2.).

“What will I, if it be already kindled ?** This is a very difficult
expression, and different explanations of it are given. Perhaps the
simplest is to understand it as meaning, * What otler wish have I, or
*What do I desire different, if it be already kindled 2’ Another way of
explaining it is to put the question after * What will I”, and to under-
stand the ““if”” as an expression of strong desire (as in *If thou bhadst
“ known”—xix. 42.), thus: * What do I desire? If only it were already
‘kindledI” The first explanation expresses contentment in the fire
being already kindled, the second a longing that it were so. But why
should our Lovd thus express His desire for, or at least contentment
with, the kindling of the fire? The next verse may give the reason.

50. “I have a baptism” &e. This “baptism” is the baptism of

Blood,—the Cross and Passion to which our Lord was now drawing
nigh (See on St, Matt, xx. 22, 23.).

“How am I straitened® &c. That is, ‘How am I troubled and

———
——

50. “But” This word ma “ » i Tmost

. : y _mnot be | “another,” and sometimes has_alm
Eﬂfﬁﬁdﬁe’ﬁ' T‘Je Jittle Greek word | the force o? “For) This will help 0
. But™" *frequently serves | clear the connection between these WO

“ merely to prass from one thing to | verses,
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n( 4 Supposo yo that I am como to pive peace on A.D.29.
.) % . = k on: meiiindoy

{h? 1 tell you, N“)’: ®but rather division : d ver, 49,
Y . “tTanaafay wa al ] : : o Mic, 7. 6.
(‘_):3 (o from heneoforth there shall he five in ono 'L"h("u?'“'
¢ & 0. 10,

Jouso Jivided, threo agamst two, and two against & b
”ln\(" ’ . s PP
a4 The father shall bo divided against the son,
l;d the son against the father; the mother against
ﬂ ) ) H 3 A) LA e 7 1 9 \ v Y .
the daughter, and the daughter against 1:]1(, mother ;
the mother m law against her daughter in law, and
the daughter i law against hier mother in law.

54 4 And He said also to the people, fWhen ye f Matt. 16. 2,
wo a cloud rise out of the west, straightway ye say,
There cometh a shower ; and so it is.
55 And when e see the south wind blow, ye say,
There will be heat; and it cometh to pass.
50 Ye hypoerites, ye can discern the face of the
skv and of the earth ; but how is it that ye do not
discern this time ?
57 Yea, and why even of yourselves judge ye not
what is right ?

‘oppressed in spirit.”  “As the time drew nigh, when He would pass
“beneath the deep waters of affliction, He was straitened’ by those,
“to us unknown, mental agonies, which would seem to have reached
“their head in the garden of Gethsemane. The bands of our sins
“pinioned, as it were, His loving arms, and the burden of our iniquities
“weighed down His soaring spirit” (Prescott.). Thus He longed for
the time to come. Perhaps His Human nature longed for the shorten-
ing of the time of awful waiting. And this will explain the manner
in which He spoke in the last verse of the kindling of the *fire”,
which was to inflame men’s minds so as to bring about that baptism
of Blood, wherewith He was to be baptized.

5L “Nay; but rather division.”” The reason why our Lord dwells
Ipon this (the explanation of which is given in St. Matthew’s Gospel)
5 to save His disciples from disappointment, and to prepare them for
“hat might have staggered their faith, had they not received this
Oewarning,

54—59, Ignorance of the Signs,

o He said eople.” Turning apparently from the
ltlle hang. of disc?:)sigs tglozgetc? Hfm to address in louder tones those
f?nd‘“g around, Very similar language was addressed to the Pha-
sotees and Sadducees on another occasion, where, though the s1gg11§ are
Xx? e;'hg ; different, the general lesson is the same (See on St. Matt.
&si8'~“Ye hypocrites.”” Because they could, if they chose, judge quite
5'(1‘}811‘? of the signs of the times, as of those of the weat]}er. i
"+ " Why even of yourselves” &g Why even without signs, by
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58 ¢ When thou goest W.ith thint? adve.rsary. to the
« Prov. . 8. magistrate, "as thow art m the i}V'a}, lgl_ve diligeng,
it 5. 5. 4 2 thou mayest be delivered from him; e
5.6 hale thee to the judge, and the Judge dehyer theg
1sai. 5. 6. to the officer, and the officer cast thee Into prisop,

59 T tell thee, thou shalt no depart thence, ]
2see Mark thou hast paid tbe very last 2mite.

e CHAPTER XTIT.

it preacheth repentance upon the punishment of the Galilreans, oy,
1 g;’;;el;ﬁ.pz;e(f}’kefruit;eas fig tree may not stand. 11 He hedleth the cmozfef%
woman : 18 sheweth the powerful working of the word in the hearts of
His chosen. by the parable of the grain of mustard seed, and of learen »
24 exhorteth to enter in ab the strait gate, 31 and reproveth Ierod and
Jerusalem.

HERY were present at that scason some that
told Him of the Galileeans, whose blood Pilate
had mingled with their sacrifices.
2 And Jesus answering said unto them, Suppose
ye that these Galileans were sinners above all the
Galileeans, because they suftered such things?

A.D. 9.

that light of conscience and reason which God has given you, do ye not
judge rightly of Me and of My doctrine ?

58. “ When thou goest &e. This seems to be a brief parable,
setting forth the necessity of speedy repentance. It is not wise to press
every part of the passage into a spiritnal meaning. The general lesson
would be that, as you would do your best to make up the difference
with an adversary, who had you in his power, to escape being cast into
prison, so would you, if you judged what is right (57.), co your best,
while the time of grace lasts,—while yet “in the way” to judgment,—
to flce from the wrath to come (See on St. Matt, v, 25, 26.).

CHAPTER XIII.

1-5. How to regard God’s judgments.

1. “The Galileeans, whose blood” &e. Nothing is known of the
event here named. Probubly these Gulileeans had taken part in some
movement against the Roman government, and Pilate had ordered his
soldiers to fall upon them while offering sacrifice in the outer court of
the Temple (See on xxiii. 12.). Those who spoke to our Lord thought
that so fearful a death proved the great sinfulness of those on whom
it fell, or at least they wished for our Lord’s opinion on this which Was
probably a popular view. It has always been a temptation with ignorant
People to suppose heavy afflictions to be proofs of great sin, This was
the argument of Job’s friends, who continually urged upon him thfrl't
he could not be in such distress except through his own fault (Job iv- -
vuL 2—14, 20, xxii. 5,).

. 2. “Buppose ye” &e. Our Lord’s answer is very valuable as teach-
ing us how to regard God’s judgments. We are not to regard them 88
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Nay : but, except ye repent, ye shall A.D.29.

te]l' Ou,riS
l likf%“:ieosgb eigilteen, upon whom the tower in
4 Or fell and slew them, think ye that they were

siloatt = v all men that dwelt in Jerusalem? *yb fqre

”Sgn?e,;fnayou, Nay: but, except ye repent, ye shall cb-1L4.

]l Jikewise perist. o
. . 8 Tsai. 5. 2.
¢ q He spake also this parable; A certain man Matt. 21.19.

a1 punishments for the special sins of the sufferers; but we are to
sP@f,ﬁl them as general warnings against sin, and as calls to repentance
‘éie on St. John ix. 8.). Tt is very possible that those who came to our
fnrd may have hoped that in answering their doubts about the special
snfulness of these Galileans He would take occasion to condemn the
el e?in(};l ?acrlllfe%loulfiscox?;ggt o%:the:S Rolgnan Eovernor, and so li]avvc:

sed Himself to rath. We see here however, as ever, ho
:éli)&]y our Lord forbore to mix Himself up with any political or state
westion (See on xii. 14.); and also with what wisdom He ever turned
His questioners back upon their own consciences.

3. “I tell you, Nay:” &. Whenever we hear or read of any
terrible calaguty, %ow arilwe tolregard it? Not ashte]]ing us anything
concerning the sufferers themselves ;—we are not their judges, and we
are expressly told that their sufferings are no proof t‘.]hatg they were
greater sinners than others, or than we ourselves :—but as an awakening
all to repentance, inasmuch as such a calamity, however awful, is but
a faint shadow of that everlasting destruction which shall overwhelm
us, if we repent not, Perhaps in the word ¢likewise” (meaning ‘in
‘like manner’) our Lord may have had in view the fearful destruction
of Jerusalem, when a vast number of the Jews were actually slain in
;ile%na;ggu:] S’:)he Temple: though of course His words have a wider
: e;.n (i‘ ?r “t:hose eighteen.” Our Lord Himself brings forward this
His heafé ntce of a terrible calamlty, no doubt fresh in the mlnds.of
s g:‘, b0 show that the lesson is the same, whether the calamity
e dentsg a y n}llan, or by one of those occurrences which we call
and by o H:al giilc . wlse ét is God’s Hand which really strikes the blow,
the South-Foe, (t)%fs }ou 1to all men to repent. Siloam was a pool to
of Which me b ﬁlrusa em, close to the walls of the city, a tower

dip eighteey probably be that spoken of as having fallen and killed
5. “Tig u persons (Siloam is mentioned in St. John ix. 7.).
tion f Jere‘:'lfe. If our Lord had in His mind the comirg destruc-
the Tepy le‘“a em, the “likewise ” here may refer to the downfall of
8o sha]] It)h and other buildings, in the ruin of which numbers perished.

© wicked perish in the ruin of the world itself,

8 6—9. The Barren Fig-tree.

fOrf‘.gingec :pake also” &e. Plainly in close connection with the

Ve shal] o1 rsation, carrying on the warning, “Except ye repent,

.u eeriu. hkeW]SG perish."

¥ineyayq H?;nhman” &c. The owner of the vineyard is God; the
Chosen people (Isai, v. 1.) ; and the fig-tree the individual
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AD.2. had a fig tree planted in his vineyarq,
came and sought fruit thereon, and found ngp,

7 Then said he unto the dresser of his Viney,
Behold, these three years I come seeking fyyjy l‘od,
this fig tree, and find none: cut 1t down ; why ey,
bereth it the ground? ;

8 And he answering said unto him, Lord, let
alone this year also, till I shall dig about it, gy
dung #:

anq he

—

sinner who is still in impenitence. It is not unusual in the East t,
find fig-treces planted among the vines in a vineyard. It seems g
though a fig-tree, rather than one of the vines, is chosen, because it
stands out distinct among the rest, and so the eye is, as it were, fixeq
upon it as a distinct object ; and the mention of only one has the same
purpose—namely to bring it home to ecach individual conscience as
a clear distinct likeness of the sinner himself (So with “a man” in
St. Matt, xxii, 11.).

“He came and sought’ &c. God is continually seeking fruit on
His trees. But He specially comes, when by His messengers, such as
the prophets of old, but above all His own beloved Son, He visits His
people and calls them 1o repentance.

7. “The dresser of his vineyard.”” This is our blessed Saviour,
to whom is given the government of the kingdom,—the care of God’s
vineyard.

““These three years.’" Several explanations of the “{hree years”
have been given, the best perhaps being that which supposes them to
refer to the three years of our Lord’s public ministry, But probably it
is better not to press them into any special meaning, but to understand
the words as implying simply, ¢ Again and again T come seeking fruit.’

““Cut it down;” &c. This is the decree of strict justice,—the doom
which every barren tree deserves. Our Lord Himselt taught this most
strikingly in that which we may call His great parable of action—
namely, the cursing of the barren fig-tree (See on St, Matt, xxi. 19.).

“ Cumbereth.”” That is, ‘occupies useléssly’—¢ makes unfruitful and
‘ valueless.’

8. “ILiord, let it alone” &c. The word “Lord” here would per-
haps be better translated ‘Sir,” or ‘Master,” as being the speech of
the “dresser of the vineyard” to the owner. It is easy to see in this
“dresser of the vineyard” a picture of Him who “ever liveth to make
“intercession for us”, and in answer to whose pleadings many a sinnet
is spared for farther trial; for God is “long-suffering to us-ward, uok
“willing that any should perish, but that all should come to repentanc®
(2 St. Pet. iii. 9.). {

“Dig about it, and dung it.*> That is, give it every chance 0_
bearing fruit, Spiritually this implies thoso special dealings and S"Pq
plies of grace by which the sinner may be led to repentance. Perha};-_
our Lord had in view the still impenitent Jews, and those more n"a"t 5
fest calls, and fuller outpourings of the Holy Spirit, which welevcd
follow His Crucifixion and Ascension, But doubtless such 1'6”6:\,
calls, and strivings of the Spirit, occur often in the lives of those
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if it bear fruit, well: and if not, #hen after A.D.29.
halt cut it down,

g and
that thou 8 S

Xi And Ile was teaching in onc of the syna- A.D.20.
10704

24th Year
qos on the sabbath., of our
‘\‘{)a i

P’]'l And, bebold, there was a woman which had Terdslife.
5t of infirmity cighteen years, and was bowed
g ﬂl]v!‘ and could in no wise lift up herself.
l»fllf;t lA,;(l when Jesus saw her, He called her fo
”2,’;,, and said unto her, Woman, thou art loosed
from thine infirmity. )
13 And Ho laid IIds hands on her : and imme- i
giately she was made straight, and glorified God.

14 And the ruler of the synagogue answered with
indignation, because that Jesus had healed on the

despise the riches of God’s “forbearance and long-suffering, not knowing
ahat the goodness of God leadeth” them “to repentance™ (Rom, ii. 4.).

9. “If it bear fruit, well.”” The word “well” is not in the original
Greck. There is a pause after the word “fruit,” but it could not be
petter filled up,

«If not,” &e. The pleading is only for a longer trial. The “ dresser
«of the vineyard” does not ask that the barrcn tree may stand there
for ever. There is a limit to the prayers of the Intercessor, and to
the long-suffering of God.

The pains of the vine-dresser, together with the evident uncertainty
of the result, may well illustrate the mystery of God’s grace and man’s
free-will, so strikingly joined togcther by 8t. Paul in the words, ¢ Work
“out your own salvation with fear and trembling ; for it is God which

‘]‘ ‘;volrgc;th in you both to will and to do of His good pleasure” (Phil. ii.

10-17, The Healing of the woman with a spirit of
infirmity on the Sabbath-day.

1L “A gpirit of infirmity.” It seems plain from our Lord’s words
o the ruler of the synagogue, in which He says the poor woman had
een bound by Satan (16.), that the affliction here named was something
more than mere natural infirmity, and was caused by the power of an
el spirit, though without that possession of the whole being which
s o terrible in other cases.
Itli “He called her to Him.” Not waiting till she begged for help.
l»tems not unlikely that she, together with others, had come on
PUrpose to meet our Lord, and hoping to obtain relief, for the ruler

gayﬂ(l?‘is)ynagogue bids them “come and be healed” on some other
the}t3 H“ And He laid His hands on her”” Probably at the same @ims
ho ¢ Spoke the words, “ Woman, thou art loosed from thine infirmity.
m‘f would he a mark of special kindness and favour.

-~ With indignation” Pretended, not real. This man was a

i %

14:‘42“':' R -
ler of e synagogue,” See on St. Mark v, 22.
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D.%0. sabbath day, and said unto the people, *Therg
cEAma. 20.9. six days ig which men ought to work: j, th’jm
o vatt.12.10. therefore come and be healed, and dnet o the
okt “ sabbath day. : ‘ ’
el 15 The Lord then answered him, and said, 77
ech.14.6. hypocrite, ¢ doth not each one of you on the Sabbat),
loose his ox or Ass ass from the stall, and leaq him
away to watering ? ' )

teh19.0. 16 And ought not this woman, fbeing a daughte,
of Abraham, whom Satan hath bound, lo, these
cighteen years, be loosed from this bond on
sabbath day ?

17 And when He had said these things, all g
adversaries were ashamed: and all the people re.
joiced for all the glorious things that were done
by Him,

18 9 Then said He, Unto what is the kingdom
of God like? and whereunto shall I resemble it?

—_——

“hypocrite” (15.); and was really angry because Christ had done =0
wonderful a miracle, not because it was on the Sabbath-day.

15. “Doth not each one” &c. Our Lord uses a like argument on
several occasions (See xiv. 5. St, Matt. xii. 11.), always to the effect
that, if it were allowable to give help on the Sabbath to a beast, it
must be far more so to a man. (For the use of the Sabbath see ou
St. Matt. xii. 8.)

16. ““ A daughter of Abraham.” Not only of the human race, but
stiil more of the chosen race of Abraham, which to the ruler of the
synagogue, bimself of the same race, would be a weighty addition to
the argument.

“ Loosed from this bond.” Our Lord is still carrying on the com-
parison with the loosing of the ox or the ass. ¢ You,” He would say,
‘spend time and labour in loosing a dumb beast to give it water after
‘being tied up a few hours; I with a word and a touch loose one of
 God’s chosen race from a bondage of eighteen years,.

This miracle may fitly suggest a spiritual application,—namely the
lifting up by the power of Christ to new life and heavenly desires of
those whose eyes and hearts have been long bowed down to earth by
worldliness or covetousness or fleshly lusts,

18, 19, The Mustard Seed.

St. Matt, xiii. 31, 32,  St. Mark iv. 30—34.

18. “ Then said He.” If, as many think, these two short parables
were either repeated on this occasion, or spoken only on this occasi™
being grouped with the others by St. Matthew for the purpose of ‘g
struction, they would very naturally foretell the growth and mump.lf :
that kingdom which was already manifesting itself in the relief of misery
and banishment of evil,
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¢ is like a grain of mustard seed, which a A.D.s0.
19 ook and cast into his garden); and it grew,
Al "lxe’d a great tree ; ‘and the fowls of the aip
ﬁ_n1d e‘(;m the branches of it

10;8 ¢ And again He said, Whereunto shall I liken

“Limodom of God ? '

t]lgelkliltg is like leaven, which g woman took and
il in three measures of meal, till the whole was
]e_avened.

g9 q #And He went through the cities and vil- ¢ Matt. 9. 35
laées teaching, and _]Ourneylpg toward Jerusa] e, a1k 6, 6,
g Then said one unto Him, Lord, are there few

(hat be saved ? And He said unto them,

94 Strive to enter in at the strait gate: for

f

20, 21. The Leaven,
St. Matt, xiii, 83.

22—30. The Strait Gate.
Compare St. Matt. vii. 13, 14, 22, 23.

92, “Journeying toward Jerusalem.” This takes up again the
mention of the last great missionary tour of our Lord (See on ix. 51.
and x. 38.). There is no necessity to believe that all which St. Luke
las related since he first mentioned our Lord’s stedfast purpose of
ging up to Jerusalem took place during this journey. It is probable
that the Evangelist has turned aside to relate other matters without
regard to the actual time of their occurrence.

23. “ Then said one.” It is probable that this question was asked
in consequence of what our Lord had already said on the subject in
the Sermon on the Mount (St. Matt. vii. 14.). It had seemed a hard
saying, and had been pondered by this man, who now desired to know
more exactly our Lord’s meaning, asking, as it were, ‘ Lord, dost Thou
‘really mean to say that only few will be saved?’ From our Lord’s
answer, which is rather severe than encouraging, we may gather that

s ma asked with something of a wrong spisty possbly doubtingly,
curiously,
A Stz’ive to enter in” &e. Our Lord does not answer the ques-
lion put to Him, Indeed He tells less about the number saved than
dore, for then ITe had said of eternal life,  Few there be that find it.”
> buve answered this man’s question would only have satisfied curiosity.
],lnst does better, He turns the questioner's thoughts back upon
ot Tt s as though He said, ¢I say not whether these be few or
“rgal{y: but this T say, strive to be among them.! The word tra;nslatejd
Strive” §p, this place implies a severe conflict and struggle,——_S'flx'aéxx
Other'y lerve  Moreover it is in the plural number, £0 as to include
o B)“St:nders besides the one who askeld the question.
«wy, obter in  That is, to life eternal. ‘ ]
t the strait gate.’} 'I,‘lfg narrow entrance of repentance, and self

dens :
"al, ang the taking up the cross to follow Christ,
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A.D.%0. h"many, I say unto you, will seek to entey in

b See Jotm 7. shall not be able, A
SL&sA 95 iWhen once the master of the house g ..

Rom, 2.1 1 ¥hath shut to the door, and vy Jlsen
iPS. 32. 6. 111)’ ﬂll( 1(1 1 b ) ) }e b@gln t
o, 8.5, stand without, and to knock at the door, Sa')’ino
arate, o, 1, .

ten 6 16} Lord, Lord, open unto us; and he sha]] answf;

mMatt.25,12, and say unto you, mI know you not Whence Yo

are : .
26 then shall ye begin to say, We haye eatey

and drunk in thy presence, and thou hast taugh in

our streets,
n ver. 25, 27 » But he shall say, I tell you, I know you net

Matt. 25, 41,
ops65  whence ye are; °depart from me, all ye workeps

Matt. 25.41, p s+ s
P Matt. ¢, 12, OF TIquuty. .

&1.e2 28 PThere shall be weeping and gnashing of
o Matt. 8. 11 teeth, ¥when ye shall see Abraham, and Isaac, ang

“ Will seek to enter in,” &. Does not this seem to contradict the
promise, “ Seek, and ye shall find”? Tt would do so, if the seeking were
the same in both cases. But here “seek” is opposed to “strive,” and
implies a weak or shallow desire: in the promise *seek” is used for
the earnest hearty endeavour, which is always blest with success,
Besides, we must not understand our Lord to mean, ¢ Many will seck
‘to enter in at the strait gate, and shall not be able.” He means rather,
* Many will seek to enter in by other ways, and shall not be able’; or
perhaps still better, ¢ Many will seck, when too late, to enter in’, a mean-
ing unfolded in the following verses. We have an instance of seeking
and not finding in the Jews, who sought righteousness, ““not by faith,
“but as it were by the works of the law” (Rom. ix. 32.). o

25. “ When once” &c. The gate has been “strait” before: 1t 18
now shut, This describes the end of time, and the final closing of the
door of salvation. If it will then be shut, it is certainly open now, an
all who “strive” may enter in, We are remindcd here of the vl
appeal of the foolish virgins (St. Matt, xxv. 10—12.). 3

26. “Then shall ye begin® &e. It becomes plain now that our Lot
is speaking chiefly of the rejection of the Jews, They were such as sough
to enter in, but could not. Christ describes them as seeking an eﬂ"r‘."?c‘;
on the ground of their outward knowledge of Him, They were fam! }21
with both His person and His teaching, and on this they relied o
acceptance. How many are like them, and think they shall be S8
because they have been very near to Christ, hearers of His word, qor
haps eating and drinking of His Sacrament, while they have nea’
really entered in at the strait gate, or walked in the narrO‘Vt‘”
This passage is again a repetition from the Sermon on the Mou? nder

28. “When ye shall see” &c. This word ‘“see” must o ]uéll.,.
stood in the same sense as that in which the rich man il 10t of
“seeth Abraham afar off, and Lazarus in his bosom” (xvi. 23.)s :]e 48
Pﬁ%l;y” but of mental sight; so that it almost means the &%

W,



Sr. LUKE, XTIIT,

nd all the prophets, in the kingdom of God, A.D.30,
facol 1 yourselves thrust out.

w8 My pd they shall come from the east, and Ffirom

W 24 and from the morth, and from the south,
the “l‘ 1 sit down in the kingdom of God,
nlftlf,l;md, behold, ’thero aré last which shall Der att. 19,50
1’1‘2* aud there are first which shall be last, Mark 10, 51.
1%

a1 The same day there came certain of the

Ll e —

«1 the kingdom of God.” "J‘hut fs, the perfected and glorified
yadom (See on St. Matt. x1ii, 43.). The Jews presumed upon their
{:lu?’ children of Abraham to count tl!emselves. sure of God’s favour
q;d Salvation, It would then be peculiarly terrible to them to think
‘of heing shut out from the eterual kmg(}om to which _Abraham and the
alef putri:.ll'ChS and prophets were admitted. And still lower would be
heir fall, when, as our Lord goes on to say, the Gentiles, whom they
despised 50 greatly, should be gathered in.

99. “They shall come” &e, ‘A blessed promise of the salvation of
ihe Gentiles, Our I'{(?l‘d had said on another occasion, * Many shall
weome” (St. Matt. viii. 11.).  He does not here repeat the “many”,
for He docs not desire to answer the question put to Him, except by
qwakening the conscience of the questioner. Yet in themselves the
redeemed and saved will be “many”, for they will be “a great multi-
“tude, which no man could number” (Rev. vii. 9.).

«“sit down.” The blessedness of heaven is here, as in so many other
places, described under the figure of a feast. In itself it is such as
neither human words nor bhuman thoughts can picture. It can only
be spoken of in a dim shadow.

30. “There are last® &c. These “last” are the Gentiles spoken
of in the verse before. The “first,”” who will be last, are the Jews,
first in calling and privilege, who will be “thrust out” of the kingdom
of God. The words however may also have a wider meaning, and teach
us that many highly gifted and blest may in the great Day be far
behind others held of little account (See on St. Matt. xx. 16.).

81-33, Warning concerning Herod, and our Lord’s
answer,

L “The same day.” That is, on which the conversation just
l'e]ated tOOk place.

“There came® &o. It scems probable that Herod had actually sent
the Pharisees with this order to our Lord to depart out of his provinge,

€Y themgelyeg adding the words concerning Heirods murderous
meSlgns,) clse we can hardly account for our Lord’s returning the
« gssage which follows, The Herod here mentioned is Herod Al{tlpafi
" drarch of (glileo” (ifi. 1. and see also on St, Matt. xiv. 11) ,.tﬂlﬂl
ine Words of the Pharisees would imply that our Lord was Stlll el 1?1;
he Galileg itself, or (which seems more likely) in Perzea, the pa

Yond the Jordan (See on St. Matt. xix. 1.), which also belo nged.to
le;;gd Antipass, The craftiness imputed to Herod in our Lord’s answer

% imagine that he had some secret motive for bidding Him
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A.D.%0. Pharisees, saying unto Him, Get Thee

111 kill Thee » g
S hence : for Herod wil .
deggrklicelnﬂe said unto them, Go d)"e, and te]) theg
fox. Behold, I cast out devﬂsl,n_ a(Iil d;[ C}O Cureg 4
s Heb. 2. 10. da); and to morrow, apd the thir ¥ *I sha N

fected.
eégwﬁovertheless I must walk to day, and t, Moy,

sow. and the day following : for 1t cannot be the
a p;ophet perish out of J erusalem,

34 q O Jorusalem, Jerusalem, which Kkillest ),

out

———

—~——

1t. Probably he had no real thought of killing Christ, as he g
g??ohn the Bagtist, for when He was sent to him by Pilate, he o
not appear to have had any such wish (See xxii. T—11.). Tt reenyg
as though he wanted simply to frighten Him, and so to induce Hiy,
to leave his province, in which He was becoming too popular, ang
attracting too many followers to please the unbelieving ruler,
¢ 89, “@o ye, and tell that fox.”” It is very difficult to judge of the
exact force of expressions used in another age and country, and this
expression may not have sounded so harsh when uttered as it does to us,
Still it is doubtless meant as a rebuke—* Go and tell that crafty man—
‘that hypocrite.’ :

“ Behold, I cast out devils,” &e. ‘I am engaged in My works of
‘mercy and blessing,’

“ To day and to morrow,” &c. These words do not signify so many
literal days, but are used as a kind of proverb, meaning for a Hitle
space longer. Our Lord’s message signifies that He must follow His
course of mercy for the appointed time, and then, ¢ when His hour was
“come, He would lay down His life, and crown all His labours and
“sufferings by death. But it would be His own free act. Herod
“‘would not either delay or hasten it” (P. Young.).

38. “ Nevertheless I must walk” &c. The word “walk” in the
original is the same as ““depart” (31.)—literally ‘journey’ or *travel,'—
so that our Lord takes up the Pharisees’ word, and says, ¢ Yet still I
‘am about to obey your king’s command, for I must journey on, day
“after day, leaving his province, as he bids Me, and going towards
‘ Jerusalem.  Christ implies that though He is about thus to depart,
;Jt'd?' not oxi accgtuntb of Herfd’s order, but in obedience to a higher
idding, “I must,” because I am doing My Father's wi in
on to My appointed Sacrifice, = 6%l aat. S

“It cannot be® &c. Christ does not mean that no prophet ever
perished out of Jerusalem, for many did, and the last of all—St. John
the Baptist himself—did so; but that, since no place was more noted
for the martyrdom of the prophets of old, so it could not be but that
He—the greatest of prophets—should perish there also,

34, 35, Lamentation over Jerusalem.

Compare St. Matt, xxiii, 1, Note, and 37—39.

This lamentation is gi Lord
, given by St. Matthew at the close of our Lo
b address in the Temple, on the Tuesday before His Crucifixio™
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. stonest them that are sent unto thee; A.D.30.
nets, &4 (“-ould I have gathered thy children
o of.tclrlls o hen doth gather her brood under her Loy, 26, 51
ﬂ’gcﬂ t1’11‘(1 ve would not! ;. . e m- os ,
AT B “hold,  your house is left unto vou deso-

< Tsai. 1. 7.
P . 2 - Dan. 9. 27.
30 1 verily I say unto you, Ye shall not see 3\™3 37

Jate :un’(ﬂ the time come when ye shall say, ® Blessed G ey
t‘

Ho that cometh in the name of the Lord. Mark 11, 10,
B

ch. 19, 38,
CHAPTER XIV.

John 12. 13.

he dropsy on the sabbath: T teacheth humility: 12 to

2(],;1'.:! hafzsf’lf: ”15 under the parable of the great supper, sheweth how

feast the )'n ded men, who contemn the word of God, shall be shut out

worldly M hose awho arill be His disciples, to bear thetr cross must

o lzeaaell:r accounts aforehand, lest with shame they revolt from Him

m;;g‘f' rg‘rf} 34 and become altogether unprofitable, like salt that hath lost
a £

i savout. )
“N D it came to pass, as ng went into the house
of one of the chief Pharisees to eat bread on
ihe sabbath day, that they watched Him,

——

and many have supposed that St. Luke has introduced the words here,
fhough they were really spoken on the later occasion only. It seems
powever just one of those sayings that might most naturally have been
uttered on more than one occasion, and it falls in here perfectly with
our Lord’s mention of His own Death at Jerusalem, So that it is
better to suppose it spoken on both occasions,

34, “As a hen” &c. No figure could more touchingly picture to us
our Lord’s tender yearning for the people who despised and rejected
Him, It is the same for each one of us even now. And yet how many
are there, “ whom He would fain cherish under His fostering wings,
“and preserve from the assaults of their great spiritual enemy,” over
whom He has to repeat His bitter lamentation, because they will not!
“How (%ften would I”—are His sorrowful words. Shall it be always
in vain

85. “Your house.” When our Lord spoke these words on leaving
the Temple there could be no doubt as to their referring to the Temple ;
aud therefore they probably refer to it also Lere.

CHAPTER XIV.

1-8. Healing of the Man with the dropsy on the
Sabbath.

tol' . 'To eat bread on the sabbath day.” The Jews did not scruple
oo entertainments on the Sabbath, and these must have given
s 0 for more than necessary labour. This makes the finding fault
We ,ﬁ'f Lord’s Sabbath healings all the more wicked and hypocritical,
invitat'y observe that our Lord is never fecorded to have refused an
essinlon made to Him, thus showing His readiness to carry His
Tﬂlingg:otq all who might be ready to receive them. He was equally

St at the table of Publicans and of Pharisecs.
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Ap.30. 2 And, behold, there was a certain mg),
—— Him which had the dropsy. l |
3 And Jesus answeriig §pa] < fuiﬂo the 1aw)»@r8
a Matt.12.10. and I’harisee;, saying, *Is it lawlul to heal ¢ &
ath day* ‘
Sa}l)bglltldth}éy held their peace. And He togk J,
.nd healed him, and let him go -
vix2.5 5 and answered them, saymg, Which of you shyy
Deut 224 Jlave an ass Or an 0X fallen into a pit, and wil] y
straightway pull him out on the sabbath day?
6 And they could not answer Him again to theg,
things.

7 € And He put forth a parable to those which
were bidden, when He marked how they chose out
the chief rooms ; saying unto them,

8 When thou art bidden of any man to a wed-
ding, sit not down in the highest room; lest 4
more honourable man than thou be bidden of him;

9 and he that bade thee and him come and say
to thee, Give this man place; and thou begin with
shame to take the lowest room.

tin
0,

3. “ Answering.” Either to some objections made but not recorded,
or perhaps only to the thoughts of those present.

5. “Which of you®” &e. The same argument, though not quite
in the same form, was made use of by our Lord in respect of the
healing of the woman with the spirit of infirmity (See on xiii. 15)),
and of the man with the withered hand (St. Matt. xi1, 11.).

7—11. The choosing of the lowest place.

7. ©“ A parable”” What follows is called a parable, because, while
it may be taken literally in its simple sense, it has also a wider
and deeper meaning.

“When He marked” &e. It is probable that on this occasion there
were many distinguished Pharisees present, and these gave plain proof
of their besetting pride by the way in which they chose out for them-
selves the places of chief honour. “Room” in this whole passage
simply means *place.’ '

8. “When thou art bidden” &e. This “parable” appears to be
founded on a like saying in the Book of Proverbs :—¢ Put not forth
“‘thyself in the presence of the king, and stand not in the place ©
$ great men : for better it is that it be said unto thee, Come up hither;
. than that thou shouldest be put lower in the presence of the princ

whom thine eyes have secn” (Prov. xxv. 6, 7.).

—

g

ha5v'e ‘ﬁﬁl?s}s": 5 Most of the oldest copies | would then say, * Which of you would

. mstead of “geg ? 1% hov . n
is probably the true rea,doing.assd u?‘ﬁlo r]ctl; “Ea{;ﬁ,g élé}ld, or even an ox, falle
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¢ when thou art bidden, go and sit down A.D.30.
10 cBuvc%’t yoom; that when he that bade thee e Prov. 25
in tho loim‘ may say unto thee, Friend, go wup *"
ancth 4 en shalt thou have worship in the pre-
pight* ¢ them that sit at meat Wlth.t-hee.
100 g]}‘or whosoever exalteth  himself shall beagon 22 2.
1} 77 nd he that humbleth himself shall be Prov..%s.

; Matt, 23, 12,
ab"‘q‘jd 2 ch. 18.14.
Jted. James 4. 6.
e

, ¢ Then said He also to him that bade Him, *%***
»* "thou makest a dinner or a supper, call not
“ ht'{n.i()nds, nor thy brethren, neither thy kinsmen,
by ;]u rich neighbours; lest they also bid thee
e, }/md a recompence be made thee,

i

qonin,

e

o, “Friend, go up higher”” So does Christ ever speak to the
lnl'vh- He calls them ‘Friends,” since they are like Himself, who
}mz‘ meck and lowly in heart.” And He bids them “go up higher”—

ligher here, in spiritual gifts and graces: higher hercafter, even so
ngm sit.upon His throne of glory. And we may apply the parable
?; ihe feast to which we are bidden in the Holy Communion of the
pady and Blood of the Lord. Tt is always he who in spirit takes the
lowest place, feeling most deeply his own unworthiness, whom his Lord
nises to the chief place in joy and peace and strength,

«Worship.” That is, honour.

1L “ Whosoever exalteth himself*”’ &c. This is a favourite saying
of our Lord (See xviiil, 14, and St. Matt, xxiii. 12.). It is plain that
Ilis Janguage as to the taking of places at a wedding-feast was but
to teach this great general truth, The taking of the places was but
a little matter, and one in which, although pride miggt easily show
itself, yet worldly prudence and good taste would guide a man aright.
80 it was something like a parable to teach a lesson of general humility.
It is very necessary to observe that to humble oneself for the purpose
o being exalted is no humility at all, and that our Lord does not
%t the hope of the “ o up higher” before us as a motive for taking
the lower place, It must be from a genuine and simple-minded low-
6% or it is hypocrisy, “The road to the honours of heaven passes
M all timeg through the gate of humility. But let us remember that
N promise ¢ e shall be exalted’ is made to one who ¢ kumbleth himself’
ua’.‘d 55 lowly in his own estimation, not to him who by his speech,
o 18 look, iig clothing, or by any other mere outward manifestations,
“deavours to appear. in the sight of his fellow-men, but onl
"t hin ; 10 appear ]S)Wl}{ in the sight of his fellow Y y
Who 1s really 50 in his inmost heart” (Denton,).

12—14, Who are our best guests.

Lcl : ;Him that bade Him” In whom, we can hardly doubt, our
Which ﬁv much of that selfish and worldly motive in his entertainment
oy 10 here condemng,

fae‘}“ala 2;‘3"" No one would imagine this to forbid the invitation

Y of Tich neighbours” Qur Lord is simply showing a better
mtm‘“m“& namely by feeding the poor. ‘}Yi}(mt He would
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ADp.s0. 13 But when thou makest a feast, call eq),, Doo

evos 1o, the maimed, the lame, tho blind : or,

12> 14 and thou shalt be blessed; for they Canny
recompense theo: for thou shalt bo recompeng,
at the resurrection of the just.

15 ¢ And when one of them that sat at meat with

tRev.19.0. Tim heard these things, he said u'nto' Him, ! Bloggg q
is he that shall eat bread in the .kmgdom of Go,

sMatt.22.2. 16 8Then said He unto him, A certain g,

made a great supper, and bade many :

teach is, ¢If thou wouldest be blessed in thy entertaining, d.o not seek
‘to entertain thoso who will do the same .by thee, making thee ,
¢ recompence ; but share thy good things with those who need, anq
‘then God will recompense thee.

14. “The resurrection of the just.? That is, that blessed regyr.
rection to eternal life of which the just alone shall be partakers— o
“resurrection of life” (St, John v. 29,). There is another resurrection
—that of the unjust—which is ‘“to shame and everlasting contempt”

(Dan, xii, 2.)—“the resurrection of damnation” (St. John v, 29.),

15—24. Parable of the Great Supper.

15. “Blessed is he” &e. This exclamation was called forth by the
mention of the recompence at the Resurrection of the just, and meant,
¢ Blessed is he who shall win that recompence.” Probably the speaker
was not thinking much of the way to win it, but, as being one of God's
chosen people, was flattering himself that he should doubtless be a
sharer in the Resurrection spoken of, The blesscdness of the future
kingdom was of old pictured under the image of a feast (See Is. xxv. 6.),
and the Jews seem to have had very earthly and carnal ideas on the
subject, and to have looked forward to an actual feast, such as this
man speaks of.

18. “ A certain man made a great supper.”” We may observe that
our Lord does not begin this parable by saying, ‘The kingdom of
‘heaven is like, as He does so many. He is speaking in the midst
of a company of men who rejected that kingdom of heaven, and dis-
believed in it. Therefore He tells them about it indeed, but without
arousing their suspicions by the name, taking His parable from the
scene before Him, and beginning it without preface, “ A certain man
“‘made a great supper.” God is the maker of this feast. It is **great”
—in 1ts company, for no man can number them ;—in its blessedness,
for no man can conceive this;—in its duration, for it will last for ever.
Perhaps in the feast being called  supper *—the great evening meal—
may be signified the fact that the bliss thus pictured is after the toils
and troubles of life’s brief day are over.

“Bade many.” Namely, first of all, the Jewish nation, who were

I
et

15-24. The Great Supper. Quite | points in the two resemble each ofher
a different parable from that of the Mar- | (See Note on St. Matt. xxil. 1.)
niage of the King's Som, though some
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47 and hgent his servant at gy

. er 41 i
(hem that were bidden, Comepp e to say A.p, g
, the

; for all 4
are DOV ready. &5k Proy,g,

) 2, 5.
And they all Wl.’[h one consent began
etlcise. The first said unto him, I ha(mgve bt(?ué]}nl%kz
g0 of ground, and I must needs go and see it -
ray thee haz}el me e?((izusled}.l '
19 ‘And another said, ave bought five
of oxen, and 1 go to prove them :g I pray }Zﬁlég
pave me excused.
90 And another said, T have m
therefore I cannot come,

Rppm——————

pidden by the Law and the Prophets to the f
f]rl(()m what follows (See on 21.)p e feast of

chiefly those to whom the Law
namely the learned classes and th

arried a wife, and

the Gospel. But
we gather that our Lord h:cll) in viel:v

and the Prophets spoke most loudly,

e teachers of the people.—¢¢
“and the elders, the scribes an people,—*“ the priests

i : d the Pharisees, in opposition to the
‘(‘fl:;})hﬁf;ha)nd sinners, and all the despised portionsp%f the peoplcl"

17. “8Sent his servant at supper time” &e. This appears to have
been a customary observance on the part of great men in the East.
Spiritually, “his servant” represents our blessed Lord, who “took
“upon Him the form of a servant” (Phil. ii. 7.) ; and “supper time”
signifies that ““fulness of time” when the blessings of the Gospel were
ready for all who would accept them.

18. “With one consent.” Not as having really agreed together,
but as if they had agreed together, Observe, the excuses which follow
are not those of hardened wickedness or obstinate unbelief; but rather
Spnnﬁ from a careless unconcern. They exactly picture to us what
our Lord meant in the parable of the Marriage of the King’s Son,
when He said those invited “made light of” the invitation (St. Matt.
xxii, 5,), .

“Ihave bought a piece of ground,” &c. There is nothing in itself
sinful ascribeduﬁ) anypof these xgrll‘en. Their sin is allowing lawful things
1 occupy the first place in their hearts,—in short their putting earth

efore heaven, This first man is ensnared by the pride of earéhg
Possession, It is a joy to him to look upon his broad atf’ro&ﬂfé‘ v
think, ¢ Al this is mine’: and he cannot forego this 30):1 or b Ji{'e
of the “great supper.” Yet he speaks resp REI I }:)ethe(r)e?nvitat%on
u;l) all thought of heaven, Doubtless he hopes for an ’
When he may be more disposed to go. . : is “ gettin

19, «1 the bought gve yoke of oxen. I':II‘hlii ;Ic‘)?llllpied ngt witg
“what the other has already got” (4bp. Trench.). W€

. 5 . ith the cares and e.mxieﬁes
the contemplation of his possessions, but with ust give his time and

of his calling, He has to make his living, and m o 3¢ taken up with

hig fhoughtsg to i‘f He is described as a f"‘fr‘?i{l’e‘t}]g,m .p .

the business of bis farm. He has 130 le'll‘shuige n?an is hindered by fa.'n(;l]y:J

. 20. “T have married a wife.”” 1 hold. This he consiaer

Yies, He must think of those of his oW housell%e the other two, pray
i Kk 3

quite a sufficient excuse, 8o that he does not, 1i

R ———
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ap.%. 21 So that servant came, and shewed pjq 1

~ these things. Then the master of the hoyge be‘?rd
angry said to his servant, Go out quickly jns. f:}llg
streets and lanes of the city, and bring in hitheff'
the poor, and the maimed, and the halt, ang th;

blind. ' o
92 And the servant said, Lord, it s done g the
hast commanded, and yet there 1s room, U

93 And the lord said unto the servant G out

into the highways and hedges, and compel ¢,
to come in, that my house may be filled. "
1¥att. 21,43, 24 For I say unto you, *That none of thoge ey

Acta15.46. which were bidden shall taste of My supper.

to be excused, but says bluntly, “I cannot come.” Even the megt
innocent relationships may keep us from God. Archbishop Trench
points out how remarkably the very next words of our Lord recordeq
by St. Luke after this parable accord with it in condemning this third
excuse :—“If any man come to Me, and hate not his father, and
“mother, and wife, and children, and brethren, and sisters, yea, and
“his own life also, he cannot be My disciple” (26.).

21. ““Go out quickly into the streets and lanes® &e. The scribes
and Pharisees having all refused the invitation and made éxcuse, Christ
calls the ignorant and outcasts, the “publicans and sinners.” Woe
can hardly doubt that our Lord is here reminding His host of the
precept He had already given him, ¢ Call the poor, the maimed, the
“lame, the blind” (13), as though showing him in passing that, in
God’s dealing with His people, such are the guests He freely invites,
—the spiritually poor and blind and needy. And we know that they
obeyed the call which the others “made light of.”

23. “ Go out into the highways and hedges”” This is a prophecy
of the call of the Gentiles; for, as the “city” represents the Jewish
nation, so the “highways and hedges” represent the Gentiles scattered
in distant and unknown lands, This command to go to the Gentiles is,
according to the strict interpretation of the parable, given by God the
“ather to His Son our Lord (See on 17.), who, as we know, did not
Himself bear His message of mercy to the Gentiles, being sent only
to “the lost sheep of the house of Israel” (St. Matt, xv. 24.). But
this is no difficulty, for what Christ does by His ministers, He does
Himself, and they were sent by Him to the Gentiles.

“Compel them to come in”” Plainly not by outward force, but

by all the powers of earnest persuasion, "

24, “For I say unto you.” This verse is generally taken as Pﬂ‘d
f that which the Maker of the great supper spoke to his servant, &7 "
0 as the conclusion of the parable. But it is found in the Greek thf‘n
he word “you” is here in the plural, as spoken to many, whereas ,10,
he whole parable only one servant is addressed. Thus 1t seems flof
able that this verse is really no part of the parable, but 8 S}i’rs'tiu
pplication of it spoken to the assembled guests at table, ﬂl"&gd thus

arrying on the language of the parable, * My supper” WO
B |
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55 @ And there went great l}mlti(ndvs with Tim : A, p. 90,

" o turned, and said unto ﬂu\:n,

:a::.;l; K [f any man come 1o ’1\‘l.v, and h.nlv not his h Deut 13,6,
and mother, and wife, and children, and s o o,

Wt en, and_sisters, ™ yea, and his own Jifo also, 3,0

o ot be My diseiple. '

h‘:,:-‘ Aund " whosoever doth ot _bo.m' his cross, and n Mait. 10. 24

ome after Me, cannot be My disciple, . ch . 2)

Yag For o which o't you, mtending 1o build a tower, o prov. 24, o7,

“oth not down first, and counteth the cost, whe-

l‘;i!h‘\‘.‘

R'tt‘? e . .

}:, 1 he have sufiicient to finish ¢ ?

,;\L 1y

be & dartling word to them, Jc:cus is suddenly transformed into tho
Giver of the feast, and speaks with a strange authority, “1 say unto

wyou, that none of those men which were bidden” (and His licarers
nust surely have known the picture of 1homse.lves) “ghall taste of
o My supper '—** My supper, to which I not only invite you, but which
¢], as the Son, with the Father, have Myself prepared for you” (Stier.).

25—35. Counting the cost.

95, * Great multitudes.” Whcther this was immediately after tho
faast in the chief Pharisee’s house, or at some other time, we lLave
no means of knowing. It would seem however that our Lord, who
in the scribes and Pharisees had seen a fatal backwardness in recciving
the Gospel invitation, now saw in the thronging multitudes a dangerous
forwardness to profess themselves His disciples before they knew how
much they would have to give up to be really so.

26, “Hate.” This is a strong word, and of course does not imply
the feeling of hatred, but a rcadiness to act as if onc hated. The nearest
and dearest must be forsaken, and opposed, and offended, if necd be,
m order to follow Christ (See on St. Matt. x. 37.).

“Yea, and his own life also.” This shows clearly the mcaning of
the “hate.” If the love of life, which is natural to all, stands in the
vay of the Jove of Christ, we must be ready to cast life itself aside,
@d fo count it and all belonging to it but loss that we may win
Clirist (See Phil, iii, 7, 8.).

27. “Whosoever doth not bear his cross”” This must have been
a}hard saying to the eager multitude. It was hard when said to Apos-
:,f:,,who could better count the cost (See on St. Matt. x. 88.). To
) Jgnorant people it must have been chilling and discouraging. Dut
"'jogl;tu‘:ould not allow them to cherish-false hopes. He gpeaks htard
but g} tai; all may know well that He had no earthly rew alti tok.negd (())\I\g
Kot (1 they “must through much tribulation enter into the

%G??W%cltls g o Lord sets forth the necessity of
- ¢h of you,” &e, Our Lord sets Iorth o, y o
;gur:ﬁi“g the cost bsf’zfore undertgking to be His disciple in two Shm;
atly both of which represent the folly of beginning any great an

%“"Ol;k without having calculated whether wo shall be able l’io
(g e 1 The first is faken from the building Jof a tower, & 3
2 would build 5 tower, laying Christ as his foundation, an
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_ laid the {
0. t haply, after he hath oundgy
= anzd9 i;‘L ilsot ab}ied to finish ¢, all that behold b

k him, :
to3lgocsa}ving, This man began to build, anq Wag

o finish. .
noéclal())l? :[vhat king, going to make war against o
other king, sitteth not down first, and consulte],
whether he be able w_lth ten thousand to meet Thing
that cometh against him with twenty thousand ?

39 Or else, while the other 1s yet a great way
off, he sendeth an ambassage, and desireth cqy.
ditions of peace.

33 So lﬁ){e\vise, whosoever he be of you that for.
saketh not all that he hath, he cannot be My
disciple. .

pyatt.5.13. 34 PSalt ¢s good: but if the salt have lost his
Murk3-90-- cavour, wherewith shall it be seasoned ?

1o

begiﬁ

building thereon the “ gold, silver, precious stones” of faith and holiness
(See 1 Cor. iii. 11—13.), adding grace to grace, and knowledge to know-
ledge, till his tower reaches unto heaven. But if he only lay the
foundation, and then for lack of courage and endurance forsake the
work, he is justly mocked for his folly.

31, “Or what king,” &c. Any man undertaking to follow Christ
without having weighed the difficulties and dangers he will have to
undergo, is like a king going out to battle against another far more
powerful, without having bethought him how his weak forces can with-
stand the strength of the cnemy. He is sure to be worsted and put
to shame. Had he known his own weakness and the enemy’s strength
in time, he would have shrunk from the unequal encounter, and yielded,
seeking terms of peace., Ko, Jesus would say, do ye, who are eager
to cast in your lot with Me, reckon whether ye have strength to
endure the battle that is before you, and, if not, do not rashly cngage
in it. The king “with ten thousand” is a man not without some
strength and resources, but weak for the encounter before him. The
king “with twenty thousand” is the great and difficult work which
has to be met and conquered Dy the Christian. The sending an
‘ambassage’ (or ‘embassy’) to desire peace is the shrinking from un-
dertaking what he feels he is not strong enough to carry out.

33. “8o likewise,” &e. The cost of being Christ’s disciple is the
‘f'ors]aklmg of all that he'hath.. If any one, reckoning with himself,
inas he cannot make this sacrifice, he had better not begin the work.

He has not sufficient to finish his t . hlo s o !
£ii the Taitla. 18 tower: his force is not strong enougl

34, “8alt is good:” &e. This figure is used of the Christian man
m the Sermon on the Mount (See on St Matt. v. 13.). Here it i

used of something in the Christian map, As it appears to belong 0

the foregqi T A . ; X :
il cgsg-(:,;‘ff conversation, we must understand it of that spirit of self

¢h is declared to be so needful in Christ's disciples (S¢@
1 g sC1p
ou 8t Mark ix, 50.). Our Lord is therefore declaring how savourles
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35 It is neither fit for the land, nor yet for the A.D.3o.
dunghill ; buf men cast it out. He that hath ears
to hear, let him hear.




CHAPTER XV.

. the lost sheep: 8 of the piece of silver: 11 of the
g The P“’“”M of prodigal son.

qEN ®drew near unto Him all the publicans »Matt.o. 1.
F nd sinners for to hear Him.
zl [

5 And the Pharisces and s
» * o |

eribes murmured, say-

‘w‘____.--—'
g

e, ettt

o wa

" ood-for-nothing a man becomes whose first zeal and self-sacrifico
nd g(i)'cd away. 1f ho begins well, but soon falls away, his salt has
we ! avour, and such salt is good neither for putting on the land,
o 1% mixing with manure.  Moreover this good zeal once allowed to
ot 'iu.rqr is not easily revived @ “ wherewith shall it” (that is, the taste-
heltlli itself) “bo scasoned ¥ The saying is here a vivid warning
l?‘ﬂ;c peril of £0 hastily or llglltly beginning as shortly to fall away.
(;-[e ihat will cast in his lot with C

hrist must do so with a thorough
; of the work he undertakes, and such reliance on Divine
kuowledgo

strongth as alone can cnable him to endure unto the end.

g5, “He that hath ears” &ec. A solemn appeal for thoughtful
gttention to words of deep importance (Sce on St. Matt. xi. 15)).

“

CHAPTER XV.
The Three Parables showing God’s mercy to sinners.

1, 2. Introduction.

The three parables of the Lost Sheep, the Lost Piece of money, and
the Prodigal Son, must be considered together, as one great lesson,
setting forth the rame great truth from different sides. The great truth
is God's mercy in saving the lost. This is set forth in the first two
parables—those of the Lost Sheep and the Lost Piece of money—from
the side of God’s sovereign grace; in the last—that of the Prodigal
Non—it i sct forth from the side of man’s free will. In the former
God seeks the Jost; in the latter the lost secks God. In the former
Gol's work alono is displayed; in the latter man’s. And yet it is
rally all one: for weo may say on the one hand that the wanderin
thorp 35 not hrought home against its own will, and on the other hanc
that the Prodigal would never have arisen and roturqed, had not
God's graco sought him out, and given him first the will, and then
the power, to do so.

[All the publicans and sinners” These, the lowest and most
espised among the people—tho taxgatherers for the Romans (See on

L Madt, v, 4(3.{, mu* the outcasts and openly wicked (See on vii. 37.),
mﬁre naturally drawn towards One, who did not scorn zmd1 ﬁpel
Wil kqs the Pharisees would, but who received them angl- tfeateo. 1em

2 d dly tenderness, thereby leading them to better thnig?l -
Werg 1M\1rmured." As once before, (v. 30.3. And Dblessed to sinme

Mol > UMY, drawing forth as they did on each occasion such
8 words of hope and comfort.
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1 1 a1 b l
; - AT coiveth sinners, ©and: caf,
A0, ing, Ths Man reccl "

y Acts 11. % ﬂlﬂlll.
o] D 2 = ) A
Gal. 2. 12, 3 ﬂ\- And He szIkO this pal {LMO ulﬂti) ﬂl(:m, Sy,
. - - » , av >« ) g
oot 18,220 4 © What man of you, having an hundre i i

{ {em, doth not leave the -‘::2,3

1 g¢ one o . 1

ifmllliﬁ}?c:(in the wilderness, and go after that \l’m(.]f

is lost, antil he find 1t ¢ ) ‘Ul

5 And when he hath found ¢, he layeth 4 "

! Lis shoulders, rejoicing. }
6 And when he cometh home, he calleth tog,

%is friends and neighbours, sayng unto them Pf

arpet.2.  joice with me; for 1 have found my sheep dWhié}l

" was lost. L
7 T say unto you, that likewise joy shall e j,

——

Wit},

3—7. The Lost Sheep.

4. “What man” &c. Who is represented by the “man” here
the owner of the hundred sheep? Doubtless the Son of God Him%cl,f‘.
the “Good Shepherd” (St. John x. 11.).  When those who shou?]
bave been the shepherds of God’s people let them wander and periix
without searching or secking after them, then He came secking 'm 1
saving that which was lost. (The whole of Ezek. x3xiv. should be r'e—a(«l
in connection with this parable) The *hundred sheep” mean all
mankind, or rather perhaps any group out of mankind, containing both
“just persons” (7.) and lost sinners. The “one of them” is sgin led
out to show God’s carc for each individual sinner, of however ]%tﬂ
value he may seem to be, as well as to bring the parszle home to lf
separate conscience (See on “a man” St. Matt. xxii. 11.) B'eigle
«wilderness” we are not to understand a barren and desolat yla
but the ordinary pasturage of flocks—the green holl : :ae guce,
among the rocks and hills. & prome G0 TEP

“Until he find it>* The ” 1ms
}?]g?iurli(i)': fuﬁgingh in recoverix};?ﬁg IS(J)}S)E3 ps]:}fergp Sg?ar)?s }Illém‘&‘;;f»e?ﬁ

S or the sheep.” - i '

8 bl e et %)y Hgazs e done so much to find us, and shall
5. “He layeth it on hi joicine *? 3 it1
of the wanderer, no haltnmi;l;gsuligrs;; em-cmg', g ey, =
Who can fail ) ger ;—only the tenderest love.

to remember the prophet’ iful pi
of the Gool &I I prophet’s wondrously beautiful picture
0 1epherd, “He shall feed His flock lik d, He
‘ shall gather the lambs with His arm d s the a'Shephel ’
‘and shall gently lead those that aro Wi’tlgn carry( }hem g
8. “When : young” (TIs, x1.11.).
he cometh home,” &e. The bringing of the) lost sheep

bome is not to b
sinner to heaven.e ‘iltldsig(iﬁs 0;1 ly of the future bringing of the It

safety by repentan nifies the present bringing of him back L
« . G It is this which caus 3 « friends
neighbours” signify the «angels of Godef? (tl]})?)? g

——

_‘_.....—’”-

each little one of the flock in ihe Good
the value of | Shepherd’s eyes (St, Matt, xviii, 12—

uses the same figure tsolti?,g' Our Lord
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¢ one sinner that vepenteth, ©more than A.D.30.

Ly OV . L. & :
heatt n iy and mnine just persons, which nced noecns oz
Wwe ]“nt % 2ll)rurhmu,
( W ere tynns-
a‘\ N‘llt:l]lk e Inted a ;::’:"f‘o

. '. € - L " 2 51 i3 i
« Either what woman having ten 2 picces of v s
o @ 4  which cometh to seven penco halfpenny, and is equal 1
" lm!t of an OUNCE WG £ Roman penny, Matt. 18, ‘..'Sf ¥ Lk

ty and nine just personms,” &e. That is, if they all wero

’ # Nine . ; %
7. “N Lord is not drawing any sort of comparison here between

i
: Qur f 4 . X <o 2 .
suct bers on each side. Morcover in speaking of “ just persons, which
iy e , ~ 1 4 s
the n¥ ~pentance,” e seems to be referring to the ¢ Pharisces
i no rf¥

o n(‘t\'\
it ﬂﬂd
“they

coribes” (2.), and t‘horcforc to use the expression, as He does
that are whole (St. Matt. ix. 12.), in a sort of gentle irony
Y 56 Mark vii. 9) It is as thougl.x He said, there is more joy
(5 he repenting sinner than over “mninety and nine just persons,
g“i;w' need no repentance,” such as you Pharisces and scribes believe

sourselves 10 be.

8—10. The Lost Piece of silver.,

_«What woman.” Again, under this second figure, does our Lord
o B T this parsble are. the. ot thecs. gkt
s 1 - same as those tau in
fhl;e];;?, A wise teacher often enforces the same lesson by geveral
diﬂ"erent exnmplqs or illustrations. So our Lord enforces the_ lesson
of pen;ﬁ;vezar_lc% _1_1;3 }))r:;l%r (‘?g til;e I’frwp sglc:]rt lparfzble.s:.ofl thg )Fl‘lil;dl at
midnight (xi. ) Unjust Judge (xviii. 1—8.). 1a3
be:-n often said that' the ‘ woman here signifies the Church of Christ
acting as her Lord’s handmaid in the search for lost souls. But, in
the ﬁ};st.plrage, ﬁthg_pgmtsdof ihfl parable are the diligence in seeking
and the joy 1;)1 dull?o’ an ?o 1e_person of the ‘seqker (—the pal:dble
w{)\};}lldt have ha hatnltge s’amle’? Storcle ltf: 1t“1,1}ad)c been ¢'W ha; mer<(:lhant, }or
‘What money-c r’, instead of “What woman”—); and, in the
second place, the j%rm, of the parable makes such an interpretation
very unnatural.  The fact is, this and the foregoing are scarcely
true parables, in which a story, plainly invented for the purpose, like
thaii of the Prodigal Son, has the spiritual history running (more
or less closely) side by side all through with the framework of the
story. They are rather illustrations, in the form of questions appealin
to the daily i on, TWhich
ke ily life of the hearers, and resemble the question, “ Which
“?f you shall have an ass or an ox fallen into a pit, and will not
Lataalghtway.pull him out on the sabbath day?” (xiv.5.). Had our
‘ lgf cast His parab}e into the more studied form, and said, ‘The
mmgdom of heaven is like unto a woman’ &c., then plainly we should
c;re naturally have looked for a spiritual truth hidden under the sex of
b nll)f‘fll;sonhnamed. Any point in a true parable (unless simply necessary
b © the story natural) may be supposed to be put in for a special
quggse, since the whole is invented. But this is not the case in a
on appealing to real life, which is asked with a view to some

SPECial pomt or : . o .
the subjeot. points, and not with a view to a complete picture of

eoinT:;‘d Pieces of silver”” The lost sinner is compared to a lost
* 4 we may well reflect on the fitness of this comparison, For
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doth not light 4 cang)
S

» ‘ LT o SO o N T’i[‘{)é\

a0. silver, if she lose one prece, O
AD X sily b seek thhg(‘ut]\- hn |

0 Nhg

and sweep the house, an

find ¢? 1 ¢, =
9 And when she hath found ¢, she Lcalletly hey
hbours together, saying, R“j“ivn

fl‘iﬁ\nds all(l k(m}o 110{5:. ) . ‘
found the piece which | hay

with me; for I have
lost. o

10 Likewise, I say unto you, tho_w is joy iy
the presence of the angels of God over one sinyg,

that repenteth.

11 9 And He said, A certain man had two song.
12 and the younger of them said to /s father,

e e

each human soul bears on it (however marred s
and superseription of the Creator (See on St. Matt. xxii, 21.

lost, it still belongs to Him. ) )
“ Light a candle.” This has been pressed into referring to the

holy Scriptures, as an instrument for the finding of t?le. lost sinner; bat
it is much better to understand it simply as describing the care and
pains of the seeker.

11-32. The Prodigal Son.

If it were allowable to make distinctions as to divine sayings, ““we
“might term this parable the crown and pearl of all our Lord’s para-
“Dbles” (Stier.). Itisindeed *“a Gospel within a Gospel’’ (Lange.).

11. “ A certain man had two sons.”” The father in the parable is
God. The two sons are the two classes before our Lord,—the self-
righteous Pharisees, and the publicans and sinners, whose reception
by Him aroused their murmurings. Some (probably because several
of our Lord’s parables do concern this point) have understood by the
two sons the Jews and Gentiles ; but if, as we cannot doubt, this parable
was spoken on the same occasion with the last two, and in answer to
the murmurings of the Scribes and Pharisees, it is plain that the former
must be the true interpretation,

As with the sheep, and the coins, so now with the sons, we must
not fail to notice the first leading thought of ownership and possession.
The lost sheep belongs to the man who seeks for it; the lost coin
belongs to the woman ; the prodigal son belongs to the father, Ho
18 a son; a member of the family; not a stranger. Christ does not

icture the one son as born in a happy home, and the other as be-
onging to a different family, and having at length to be taught the
hapgmess of the good Father’s house, and to seck admission to it.
He is already in it, He goes away from it. Thus the picture Christ
draws is of the fall of a baptized Christian,—of one who from the first
is called—and treated as—a son. Our Lord thus confirms the truth
that the Chnsﬁan’s attitude in this life is not so much that of on®
fighting to gain & promised prize, as that of one fighting to defe!}d
?Ju treasure alrea@y bestowed upon him. It is not that he may Wi

t lest he lose, his adoption as a child of God, that He must watch 19
pray. The Prodigal very nearly lost this privilege for ever.

and defuced; the image
. Thougi,
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i f d
her gve medivlded ufll’gl tﬁen{lg Ofohi's living.

Fﬂ;{;zlc. ' And };e many days after .thg younger son

{0 3 A]ld ln Oto other, and took hl_lS _]ourney mto. a

%lv rn%d there wasted his substance with

g that falleth A.D.30-
£ Mark 12. 44,

B ©CTiving: 5
:otouS > he had spent all. there arose
11 And “henin that land ; and he began to be

1
prighty far>
ooyant e
111,-/’/;; give me the portion of goods” &c. This request
18 Fat} is heart Was already weary of his home, and that he was
cho®3 that b:;‘free from his father’s control. He was not content wit
ging ! plessings and happiness of his father’s house. He desired
he d JE" rtion, the means of enjoying himself apart from his father.
rate P God has made man’s will free, and when

s equest WS granted.
e forces us not to stay. Probably we should not

» into meaning any special gifts,

B

: to depart 18
e chOS? ooé)s” and the “living

oss the - )
press e £l 5 though it 1s true that, when we wilfully leave our

i1y or
}gggnfy }js%t jer, He dpes not send us away quite empty, but lets us go
' podily blessings, and mental endowments, and worldly goods,

with those .
in which we choose to seek our happiness.
all together,” &c. T

18. “ Gathered t
{he secret purpose of his heart. .
The far country is forgetfulness of God—that

«g far country.”
date in which 1 18 said of a man, “ neither is God in all his thoughts”
(Bs. x. 4). Or we may 5ay it is this world, which in its evil is far

from God.
«wasted his substance.”” The “ substance” here, as the ¢ goods” .

and “living” above (12.), means all the blessings God
refain when we go from Him. For by sinful con%uct all Srlilﬁ ertsalus. o
and powers, all noble impulses, all ki i SOt gt
e o omey it eplf c:e[ 3 a glcfléy affections, are no less surely
the story from its spirituail melsn?gg lt}):’zltwgl :1};:38 pazal;le 1"60 separfite
“riotous living” . 5 } ?'p P Ol‘get that
i e L R, e i s
lifo in which pleasure is sought a ’rtl;" Allnifles; fan more uistel 180
s g fat ght apart from God.
sin plesstre i bia T spquflt all” At first no doubt he found a
diein; “But the Lotk ew life, It is simple folly to deny the pleasures
Prodigal learnt ero lonon;ho'f these. pleasures is soon reached. This
“ef,‘i satisy, g their emptiness and worthlessness. They could
mighty famine i ’ . .
T e s (hat landy S MLEHEY BTV, IaIBTG
ﬂy Stier that in regrf ed and Sa,tISfy the soul. It is well pointed But
lough it 35 oply f ity that mighty famine is always in that L
1oy s Oy felt by those dwelling th 4 s
88 thig fam%]r true state, and come t({); th:rfse%f/et;l eyS(;I'll? byhone hegin
sic e “ arose”, H e . Still, when Christ
%ensﬁ;xe:se » Poverty, bereav%r?e?tsbe tllnnkmg of those visitations (such
.7 o His prodigal ons o o conition. Tt mag b
k thy 1€ I8 006 way in which {1 eir true condition. It may be
: 1°$tv8heep, Yy in which the Shepherd is secking to bring

hus carrying out in open act
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& g soined himself to a it
15 And he went and jon et  citiy,
AT of ‘t)hat country ; end he sent him into hig ﬁ‘:ld?;

o, |
ml%%iixﬁmhe would fain have filled his belly with

the husks that the swie did eat: and ng gy

rave unto him. p . ;
17 And when he came to hlmse]f,’ he said, How

many hired servants of my .fathe.rs have bread

cnou%;h and to spare, and I perish with hunger |

UGS - ——

15. “He went and joined himself” &e. Thus }xr: fal‘ls decper anq
decper.  Disappointment turns to recklessness. What 0 common 4
to see one who has been for a time a mere pleasure-secker end in beiy
a degraded slave to the lowest vices The “citizen of that country”_
by which we understand one who Lelonged to it, who was at homq there,
(not a stranger, who should never have becn thc‘re, like the P'rodlga])...
is surcly the prince of this world—the deyﬂ. The ;‘c:cklfgss ginner hireg
himsclf to gerve the devil. He has tried to enjoy himself without
giving up all sclf-respect and sclf-government, lgut it has.fa'lled., and
he now plunges into any filth of sin, without caring what it is, in the
faint hope of {;rzttin;; some pleasure in return, He serves Satan for any
wages be will give him. And this master, with whom he has been
friends for some time, but to whom he now is forced to join himself
as o slave to do his bidding, sets him to the feeding of swine—to the
lolwest an;l) foulest of work, the serving of “divers lusts and pleasures”
Tit. ii. 3.). .

( 16, “ He would fain have filled” &c. That is, he has become so
low and degraded that he would gladly take his pleasure, and satisfy
his desires, 1f he could, in any foul way.

““No man gave unto him.” His old boon-companions, his hard-
hearted master, his fellow-slaves,—all were alike, none cared for him,
none pitied his auﬁ'erin?s.‘ Besides, they could not help lim, if they
would, They had no real food to offer wherewith to nourish his starviug
soul. The wicked know not how to comfort the wicked, Behold how
Ratan treats his servants! He promises high wages, See what he gives!
Yct cven in this last extremity (thanks he to God!) there is hope.
When God suffered the new kingdom of Judah to fall under the power
of the king of Egypt, He said of His people, ¢ They shall be his scr-
 vins, tlmt’ they may know My service” (2 Chron. xii, 8,). So through
being Satan’s scrvant this Prodigal came to know God’s service.

17. *“ When he came to himself.”” All this time he had been o8
ono besido himself, This is the first step in the recovery. He goes
into his Own hea,r.t. _He sees what, and where, and in what condition,
he really is, This is the sense of sin, the first honest gazo into the
foulnexs of the polluted heart,

v = 1How many hired servants” &, He docs not think of his eldef
r;ﬁlt; ;;’r.o ?n&l all the pnvnl«;%)es. he is enjoying in his father:s'house, bub
"hired sep 1080 }yho,havex, ut & small- share of those privileges—¥°
These “hi ";1“*5- Ho wouldr-be glad to be but as one of thew
factlvaie 1{1 bervants’swould mean such as serve God cven unperf,

y—such a8 “do Iis work rather in the spirit of servants thant
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i1l arise and go to my father, an
18 Ihi‘;;, Father, I have sinned again
‘mgobefofe thee,
¢ m no more worthy to be called thy son :

g and & '
1{3'0 me as one of thy hired servants.
1l

o And he arose, and came to his father, Bug

d will say A.D.s0,
st heaven,

i e Al i S et -

/_‘“’,.M*- e

.-—'/"

s, Tather looking to their hire than out of the free i ,
ghundance of those very'prlvﬂeges and blessings, which the Prodigal
pas thrown away. Alas! how many, when brought to feel and ac-
movledge this, lack the strength and courage to arise, and only
plunge deeper mtq Sll’l, to drown the disturbing voice of conscience !

38, I will arise. Let us not suppose that the Prodiea] can do
this in his own strength. No; just as the shepherd sought?che sheep
and the woman the piece of .money, so doubtless we may say that the
Father seeks the Prodigal in his misery, and by His good Spirit
inspires the resolve.

«Father.” Blessed word for fallen sinners! They may arise and
go—not to an angry God—not Yo a stern Master—but to a Father
and a Father who loves them still. It was not their dutiful obedience
which first made them children, and so their disobedience however
great Tobs them not of this blessed relationship.  What is it that
“gives the sinner now a sure ground of confidence that returning to
“God be shall not be repelled or cast out? The adoption of sonship,
“which he received in Christ Jesus at his baptism, and his faith that
“the gifts and calling of God are, on His part, without repentance or
“recall. 'Wretched and degraded though he be, he may yet take that
“dearest name of ‘Father’ on his lips, and claim anew his admission
“into the household of faith, on the ground that he was once made
“a member thereof, and that his privileges abide for him still in their
“full force, however he may have chosen to remain in guilty ignorance
“of them for so long” (Trench.).

“ Against heaven.”” Whatever the sin may have been, the thought
that it has been committed against God outweighs all other thoughts
in the true penitent. Thus David, who had sinned grievously against
man, can in his misery see nothing but his deep guilt towards God, and
eries, “ Against Thee, Thee only, have I sinned” (Ps.li. 4.). In the
parable the father is of course supposed to be an earthly fatllller, afn.c: sci
the son says,  Against heaven and before thee.” But in the it
application, as Archbishop Trench rightly observes, the two melt int
one—*T have sinned against Thee, my Father in heaven.’ - ,

) vi 33 t this hinders him not, for he

16, “ No more worthy* &c. ¥e his father’s love, which
knows that it is not his own worthiness, but his fa :

i ' ' : i the lowest
will procure his acceptance. Still he will ask onmly for ]

Y . ¢ " vet he will not

Blaco in the houschold, Though he will say, /< BT, Koeoq'all right

presume on. He knows he has ju ed al
BTy o om, B et et D
i more, even though to do the lowest work, anc 10

p Cﬂ, e T T AT . By | . ‘
-’ ao.‘f&fﬁé ;bfeﬁ;ﬁfg, PBlessed they whose resolutions are not suf

fered {0 fade away, but are carried out as s00n 88 made
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p.2o. ewhen he was yet a great way off, his faty,q,
gm. him, and had com}>assg1gn, and ran, and fe]] Onsg\{v
Eph.2 130T ook, and kissed him. . 3

91 And the son said unto him, Father 1 R
»ps.51.4. sinned against heaven, hand in thy sight, anq iy
no more worthy to be called thy son.
99 But the father said to his servants Bring
forth the best robe, and put ¢ on him; ang put
a ring on his hand, and shoes on Ass feet :

‘\\

“When he was yet a great way off,” &o. What wondrous depyy,
of mercy is here! This is indeed the crowning verse of the wholg
glorious parable. Had our Lord pictured the father as listeniy
patiently to his son’s confession, and then graciously granting hip
a fresh trial, and promising, if his conduct proved the reality of hig

rofessions, to pardon the past and restore him to favour, we should a)

Eave thought that the Prodigal was very mercifully dealt with, Byt
this seeing him afar off, and running, and falling on his neck, ang
kissing him,—all this is such an excess of love and goodness that in
the mere story it seems quite unnatural. What earthly father would dg
so much as this? But this is a picture not of man’s mercy, but of God's,
He sees the returning sinner while yet “a great way off,”—while his
heart is as yet only beginning to turn to Him,—and He waits not till
the wanderer has come back all the way : He is waiting to be gracious;
more ready to forgive than the sinner to seek forgiveness; at once
welcoming, receiving, restoring, the penitent. God does not wait till
trial can be made of the reality of the penitence : He needs no trial to
prove its reality. He does not wait till sin is conquered, and sanctifi-
cation far advanced, before He forgives. In Christ Jesus the penitent
sinner is at once pardoned and accepted. Let his penitence be sincere,
and he is faithless to doubt God’s pardon (See on St. Matt. xviii. 27.).

21. “ Father, I have sinned’ &c. The unexpected and overwhelm-
ing love of his father does not hinder his intended confession, though
it does prevent his adding the petition to be made as one of the hired
servants, which, after the proofs of love given him by his father would
now have been a mere mock humility, for he knew his father had
already raised him to a better place than that. But we must well
mark that the fullest proof of forgiveness does not make the Prodigal
forget his sin and unworthiness. Indeed we cannot doubt that such
proof only deepened his sense of sin and consciousness of unworthiness.
Pardon does not lessen repentance. David cried, “ My sin is ever
“before me” after Nathan had pronounced his absolution—* The Lord
¢ hath put away thy sin.”

22. “Bring forth the best robe,” &c. The robe, the ring, the
shoes, were all signs that the Prodigal was restored to the place of a
son in his father's house, these not being worn by slaves, The word
“best” here is literally ¢ first,” and some have understood by the ‘first
‘robe,’ the robe which he had before he went away, which would mean
the baptismal grace which he had forfeited. Buf probably our trans-
lation is right, * first’ meaning first in honour and dignity—not, firs
in time, Many have understood by the robe either the robe of holiness,
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ither the fatted calf, and kill ¢; A.D.30.
1

X 0‘ aqvyr *
briie be merry -
3 ¢ lki d )t'} 1 3 " v 3 .
aq & us etb m} <on WAS dead, and is alive again ;!yer.22.

»

, ? Mph. 2. 1.
: ](‘f a MYy . Y . & 5. 14.
‘ :uj;i o ﬂmana ;s found. And they began to be & 5. T4
LA 08 I}
Wi

... 11or son was in the field: and as
5 g}l\’o ]:112 eég:‘l;’ nigh to the house, he heard
» a
eatl! cing.
, if;sick aﬁj*‘fgﬁﬁg one of the servants, and asked
‘26 An ﬂlings mea.nf.

whﬁt these P =——

e

smputed righteousness (See on the Wedding-garment
o the robe .9f 1111]159 1’1te€v thge ring eithér the seal of the Spirit, or a
&, Matt. f;ltl{ml to God ; and by the shoes power to walk in the path
sge. Oéte%eumess: but perhaps this is pressing the parable beyond what
o T8 it to teach.
ot W’?Tgﬁtt::d calf” As for an occasion of great rejoicing, to show

2. " heaven over the sinner that repenteth,
oJoy 10 - » A state of sin is ever described

4, “This my son was dead” &ec. state of sin 18 ever des

! state of spiritual death. The conversion of the sinner is a moral
“,ﬁmcﬁm; and might well be called a regeneration or second-birth,
{,‘Qt {hat that term bas from the very first been always applied to the
giritual birth into God’s family in Baptism.

95. “His elder son.”” The character and conduct of the elder son
in this second part of the parable presents some difficulty. If he
represents (as has been said on 11.) the self-righteous Pharisees, how
can he be described as having remained faithful in his father’s house
and service? If, on the other hand, he represents the really righteous
and faithful, how can he give way fo jealousy and ingratitude? this
difficulty is nearly the same as that suggested by the murmurings of
the first-called labourers in the parable of the Labourers in the vine-
yard (See on St. Matt. xx. 11.). The true explanation seems to be
that this elder son does represent the self-righteous Pharisees, but only
in the one point of their murmuring at the reception of the publicans and

sinners (Sée 2.), which it was our Lord's purpose to illustrate. As

o the character of this son, it is a great mistake to regard him as

“a model of self-righteousness, and Pharisaic pride.” This is not con-
Sstent with his having lived so long happily and faithfully in his
biher's home. “He is rather one whose life has been well regulated—
. € who hag feared to offend; Dbut, as is too often found in men of
JJguler lives, he is not yet perfect in love, and wants a lesson of
greater tenderness to sinners returning from the error of their ways”
(4:'¢7¢d. Churton,), '
; ‘In the field” Doubtless (as would be customary in the East)
nﬁaged In some work for his father, :
ret Musick and dancing” Not only is there joy én heaven over the
ae.‘,lmllr];s sioner, but also to the sinner himself there is often granted
bgfﬁya. gladness in his first conversion to God beyond such as may
g;d’ﬁ‘m ¥ Jooked for in the calm even course of a lécgf.hfe. . -
woulj Hs called one of the servants,” &c. , A good and loving son
. hﬁ“ﬂghﬁ@;&tened in at once, ready to rejoice in all that caused
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p.2%0. 27 And he said unto him, Thy brothey 3¢
= and thy father hath killed the futted calp Sbgﬁm;
he hath received him safe and sound, gy
98 And he was angry, and would ne o
therefore came his father out, and intreate him
99 And he answering said to hzq father, Lo, tix
many years do T serve thee, neither transgroge, 1
I at any time thy commandment: and yet the
never gavest me a kid, that I might make mGrfu
with my friends: ¥
30 but as soon as this thy son was come, whig,
hath devoured thy living with harlots, thou hay
killed for him the fatted calf,
31 And he said unto him, Son, thou art ever wig,
me, and all that T have is thine,

In *

his father joy. This son here begins to show his grudging and envioug
spirit.

p28. “ He was angry.” Angry that so much should be made of ong
s0 undeserving as his prodigal brother. .

“ And would not go in,” That is, would not join in the rejoicing
over his brother’s return, in this resembling the Pharisees and scribeg
who murmured at our Lord's reception of the publicans and sinners,
Even when his father, in his loving forbearance, came out, and intreated
him, he still hardened his heart. Thus for the time he changes places
with his penitent brother. The younger is in his father’s house;
the elder i1s shut out. So the first is last and the last first (See on
St. Matt. xix. 30. and xx. 16.).

29. “Lo, these many years” &c. The very language of self-
righteousness—just what the Pharisees and scribes would say of them-
selves. We need not suppose this son to be one who had indulged
at other times this spirit of pride and envy. It seems to be a sudden
outbreak caused by his brother’s reception, which had revealed the
hidden evil of his heart (See on 25.).

“Thou never gavest me a kid,” &c. Here is the root of his sin.
He is reckoning his merits and claims, and thinking of receiving things
from his father for his own enjoyment apart from him. It is, though
in a less degree, the same spirit which made the younger son ask for
his portion of goods that he might go away and enjoy it. This elder
son had stilF to learn the blessedness of his own portion (See on 3L.).
The “kid” is named as something much less than the “fatted calf.”
It is not at all necessary to understand by the “friends” whom the
elder son mentions any bad or unfit companions. He probably would
only mean those like himself remaining faithful in his father’s gerviee..

30, “This thy son.” Spoken in scorn : he will not say ‘my brother.
~ 3L “Son, thou art ever with me,” &o. The force here must b
put upon the words “with me.” The blessedness of the elder brothers
portion was to have ever been with his father, and to haye shated 10
all th:a happiness of that father's home, It is as though the father
said, * What need to talk of other friends? Thou art ever with & better
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a5 meet that we should make merry, and A.D.30.
g2 It ¥7% for this thy brother was deud, and isx ver.2s.
' and was lost, and is found.

CHAPTER XVI.

of the wijust gteward. 14 Christ reproveth the hypocyisy of
| he par:lt ‘; Pharisees. 19 The rich glutton, and Lazarus the begyar.
‘wre . . . v »
" He said also unto His disciples, There was

Na certain rich mamn, w hich had a steward; and

“ame was accused unto him that he had wasted
the >¢
ys goods

o - -~
B

] a n- .
P § agailt 3

ali¥

-

‘ them all, even myself. \‘\’}ny shouldest thou have expected a
« than <hen all that I have is thine?” (Trench.). What if there be
n’kli}! rejoicing when a prodigal returns home? Has the faithful one,
;nucllﬁ- never gone far from home, cause for envy? Nay; his lot has
who l{n reality far the more blessed of the two. He may never have
begérienccd 9-..503' as overflowing as that of the newly-returned penitent.

iy may never have been to ot-}}ors thg: cause of such an outburst of
ﬁ;,,kfdlness. But his joy has in reality been “infinitely greater in
«ymount than this onc bur’st of gladness, only it has been spread over
wq far larger space of time. : And if it be asked, ¢ Why has there been
(30 such rejoicing for him¥ the answer is, * Because he has ever been
wgith his father,—bccause his father's posscssions are, and have been
uglways, his. His joy therefore is soberer and more solid,—not the
agnddenly swelling mountain cataract, but the deep, though smooth
wand silent, river” (Cajetan quoted by Trench.).

39, “This thy brother.” Whom he would not speak of ag such,
ut scornfully called “this thy son” (30.), so that the father here
conveys a tender rebuke for his unbrotherly spirit,

“Was dead, and is alive again.” Thus the conversion of a sinner
might fitly be called his new birth or regeneration, had not this ex-
pression been from the first used of Baptism (See on 24, and on
St. John 1ii, 5.), so that its use for conversion would cause, and indeed
has often in modern times caused, much confusion. Yet indeed the
thange is no less than a change from death to life, & very resurrection,
The first new-birth—the first resurrection with Christ—is in the waters
f Baptism : the second is amid the tears of penitence, Both are the
work of tho Holy Spirit.
n‘jdg ore not told the end of this elder brother ; and whether he after-
frin tlrli}pentad and went in, or not, is left unspoken, Most wisely:
+ 18 way would his example far more keenly touch the consciences

wag 't% hurmuring Pharisees and scribes, for whose repentance a door
U8 graciously left open. |

CHAPTER XVI.

113, The Parable of the Unjust Steward.

V ¢t ; p .
fll;nmg certain rich man, which had a steward” By a “stoward”
Witityy) o 88ent, or manager of his property. No doubt in the

" Meaning the “rich man” siguifies God, but our attenticn

ST Ty ted L1

gine




gr, LUKE, XVL

2 Aund he ealled hi;m, ml‘d mml unto himy Hoy, ¢

SB35 ot 1 hoar this of theo? givo un account o'y

stowardship ; for thou Al“‘_‘."f"]“ i 0;'.3"'1' Stewgyg

3 Then the ctoward sail ' \\]Lunr 111'1'1_&'@]1, wht‘zt

<hall T do? for my lurq_‘tuketll | (l'l“ifly from 1y, the
stowandship : 1 canmot dig; to -)}L at, a,in tshaneg

41 am resolved whz}t to do, that, w 1en I am DUt

out of the stewardship, they may receive me ing

hetr NOUSES,
m(f}“slo ‘ ho called every one of his lord’s debtoy
wnto him, and said unto the first, How much OWes

The W 1 ) < y
Fneinibe thou unto my lord ? o

getomn 6 And he said, An hundred measures of g
sulmsidree A4 o said unto him, Take thy bill, and sit dow,
;"if"{;‘*“ @ guickly, and write fifty.

is wholly turned upon the steward, and we are not meant to logk fo
anv instrnction concerning God from the conduct or words of the
master, except in so far as he calls on the steward to render up an
account of his stewardship. The steward represents each one of ug
to whom God has entrusted worldly means, or the power of doing good.

“The same was accused” &c. The steward was justly accused;
for though he had not yet committed the gross wrong of altering his
master’s books, and thus robbing him deliberately, he had no doubt
been a bad steward, living in plenty, and neglecting his master’s
interests,

2. “Give an account” &e. So God calls upon us to give an account
of our stewardship. This is not on the great day of account alone.
Indee@ this would not fit with the story of the parable, for it is rather
a notice or warning which is here spoken of than a final reckoning
Thus this giving of account exactly answers to the taking of account
by the king in the parable of the Unmerciful Servant, and signifies
any time when God, by His warnings, reminds us that our stewardship
must shortly be ended, and an account of it given (See on St. Matt
xvili. 23.).

3. ““What shall T do?” &e. This represents the utter helplessess
gtfevtrhe St?“”af’di()f GO({S gi(ii?s to gggvidg for himself. If he lose ?exs

Fardship, and cannot render a acco i a8 No resourct:
he ;:s ‘é‘lestitute and helpless, R it Thi
. & “They may receive me.”” That is, his master’s debtors. 108
3{; one of the chief points of the parable, Its main lesson turns upet

¢ anxious efforts of a bad man to secure a home for the futr®
(See on 9.).

5. “His lord’s debtors.” Probably these were merchants or dealé™
%ho owed the rich man for corn and oi% the rode f his estate.

g, « s produce o the

- “An hundred measures of oiL” This was strictly Wbt ©
deblor owed for, rather than what he owed. He owed {he payme
ofhgg quantity of oil, for which he had, as it seems, given his W

- 'I‘aieas a Teceipt ’far the goods and acknowledgement of the debt. o

Wy bill,* &e.  That is, ‘Take back thy bill The W

i NN
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o Then gaid ho to another, And how mych owest A.D. 20
. And ho suid, An ]l‘t111<lr,.¢.(_[ * monsures of 2 T
4 - 3 S h. T WO
m()u ‘\’“([ }IU ﬁ'dl(l unto ]nm, 1 Hk(; ﬂ[y ],)“ and )!"T“ir{tiaw
heats . I : pretoed o
“h( ‘ f(ml'SCU‘ (&N wmmur: in

+ : . he origing
wg‘“’md the lord commended the unjust stewnyd conaimh.
Al 4 ! B

contairnicth

: 2 " 3 % " abont four-
quse he had done wisely 1 for the children of t"‘-ﬁ;‘“‘m:‘:ih
\ S0 . helr generats . and o, pottle,
5(1:“ world are 1n their generation wiser than #the agohnis s,

ight. Eph. 6, .
chﬂ(h‘en Of‘ hé’. : te¢ . b ]\ : 1 II‘}.w.zmr», 5.5,
g And 1 say umio you, lalke to yourselves " ¢ 2.

ST . %19.21 ch.11.41. 1 Tim. 6. 17, 1%, 15,

e

3l otarns o these debtors their notes of 1 y 5
‘w?a;gc;ilvod from the estate, bidding thexx :xi]tl(dr f;)llletha‘:n%(:yd : :he?’
htfs foure, thus p‘lotti_ng w’i,th them to cheat his own empléyxelr OH:
bt';ds tleln_flo it ¢ ‘l}l‘Ckly» lpl‘fﬂi"ﬂ)]y fearing his wicked plan would
ot otherwise be carried out bbf(}le he would have to render his account.

g “The }ox"d commended.” “Of course no attentive reader could
qake the mistake of supposing “the lord” here to mecan our Lord.
The x\:ords 1?11210 P?Tlt Of t{:g piu:able, and spoken by our Lord Himself,
gtill it would perhaps clearer, if it were translated, ‘the master,
or ‘his master,” © commended”—that is, praised or applauded—* the
«yniust stc.wurd. Plainly ﬂus means, after he had discovered the
gtimrd’st (xg?é)snzisltg} But how then could his master praise Lim?
The next W Lo,

«Because he had done wisely.” “ Wisely” in this place mc
iprudently.” The steward had done clever]yyand well il'zn' his Coaéls
inferests, and his master, though he found out his wicked tricks, praised
him for this—his forethought in securing some to befriend him when
be is turned out of his place.

“For the children of this world”’ &e. Here begins our Lord’s own
comment upon the parable, The parable ends with the master’s praise
of his steward’s clever prudence, Jesus upon this—to explain it, and
prevent any mgstake,-.-—adds these words, which show plainly enough
what sort of wisdom it was which the master in the parable praised.
It was pure worldly wisdom,—the wisdom of a bad crafty man. The
point of this our Lord’s explanation lies in the words “in their genera-
ishg:x , 0N wlgch in rr;ading great force should be laid. This express{:;n
N more exactly translated—unto’ or ¢towards their generation’—that
% those like themselves, ¢The wicked,” our Lord says, ‘are wiser
o }hg’xr deal'lngs with those of their own kind than the good are in
: oIrs, - Plz}mly the master’s debtors were those of Lis own generation,
Th ing with whom the steward had shown so much worldly wisdom.
n :1}; Wwete bad men like himself. And o comes out the great lesson
%, ﬂf parable, It is simply this: The good may learn wisdom and
gt ot from the bad, "Nay, the had shamo tho good by their
Wrlg] wisdom and zeal in their own affairs, The bad are ms‘il. 1‘]"
“&&eg thiﬂﬁ’ than the good in heavenly. “The children of -’gﬁ
“are tgt 8t half the pains to win heaven which the men of this “t(l)zr‘ (
Gog k'gy%nﬁwh’ the world is better served by its servants then
9, unpy 218" (Abp. Trench.).

“h%aa;e’ to yourselves friends* &e. The word “of” .lxere is litm;-
N fo;" ‘Make friends out of the mammon IO‘f Qum'lghteousues:
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Lo friends of the ? mammon of'. um"ght?ousn(;m_ i
v when ve fail, they may receive you into e, "
habitations, . |
<.\|mt;2§.‘21‘1 10 «He that is fuithful m that “'111(:11 is ]@ast
ShILTL e il also in much: and he that is e |
{he least is unjust also 1 much. i
11 1f theretore yvo have mot been faithy .
sonretes. the unrighteous * mammon, who will commit to y, -
| trust the true »éches? "
12 And if ye have not been faithful in that whicy

is another man's, who shall give you that whicy i
your own ?

or, in other words, ¢ Use the mammon of unrighteousnoss as a meang of
smaking friends’ “Mammon™ means money (See St. Matt, vi, 24)
But why is it called *unrighteous”? Certainly our Lord does llot
mean money unjustly got. In verse 12 the “ unrighteous mammon »
is opposed to the *true riches”, and so means simply worldly wealy,
We must therefore understand our Lord to speak of wealth g
“ unrighteous™ on account of its great temptations. “ Riches”, sy
Bishop Wilson, “are almost always either the fruit or the seed of
“ unrighteousness.” This wealth—so often abused—Christ bids us use
in making to ourselves friends. That is, we are to do good with it,
and so to attach the poor and needy to us, and make them our friends,

“When ye fail** That is, ¢ when ye die.”
“They may receive you’’ &. The unjust steward so dealt with

the money entrusted to him as to secure friends ready to receive him
when he was turned out of his stewardship. Do, ye Christians, the
same. Use your money to make friends of the poor, who, when yo
die and render up your stewardship, shall welcome you—not to a poor
temporary earthly home, like those of the unjust steward’s friends,
but—to the “everlasting habitations” of heaven. It is well to mark
the hint we have here that we shall meet and know in heaven the
friends whom we have known on earth. If those whom we have
benefited on earth shall meet and welcome us in heaven, surely also
will beloved friends and relatives do the same (See on 23.).

10. “He that is faithful” &e. Our Lord speaks no more of pru-
dence. He now points to a higher grace——faitll):ufulness. His hearers
might possibly fancy He approved of that crafty wisdom in the unjust
steward which He only spoke of to shame them by contrasting it with
their own careless indifference as to their future prospects. So now
He commends a faithful use of money, declaring it to be a good test
of faithfulness in greater and higher things.

_ 1L “If therefore” &c. If you have proved yourselves unfithful

in your stewards!ﬁg of that worldly wealth with which God has tried

iguédcanzyou think He will bestow upon you the true riches of his
ingdom '

12. “Another man's, .. your own” By “another man’s”

A‘_‘-_‘_‘p""’
would bo translated * when jt falle~Hist
is,o *when gxaénfvlgﬂdl wealth fails’s The
fengs is no very different,

A d :’

9. When ye fail” Tt should perh
Be noted that thers is another rggrdi:ga.
resting on very high authority, which
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aNo sorvant canoserve two masters: for A.D.30.
1:‘- he will hate the one, and love the other ; a Matt. 6. 21,
Cim“t,, ho \\'in ]uﬂll {o Jh(‘- 0]10, and 1!(}Hl"|ig“ 111(’
of (‘.‘*‘ Yo cannot. SCIVo God and mammon,

fhete Ceaia
¢ q And the Pharisees also, ® who were covetous, © Matt.23.14,
i 1 these things @ and they derided Him,

l!ml:“ and He said unto them, Yo are they which
nl:){it:' vourS()]\‘(_‘S b(‘f(“'(’ lll(ﬂl; ])ut gG()( ]{n‘()\lv__ f ch. 10. 29,

h o N [ . ) - L x o . . l’.?.f.
f3§* vour hoarts : fm‘ ' that, _wlu(:h. 15 highly es—f,l,f,-am,’m.-,'
ét ol among men s abomination in the sight
feel ‘

» (od.

d g iThe law and the prophets aere wntil John : 1 a4 1z
- | ingx 1 J12, 13,
nco ot Hime £he kmgdon} of God is preached, oht. 20
zlnd every man pl‘essoth nto it.

s

inly meant that worldly wealth which you cannot call your own,
b case you are only a steward of it. The heavenly inheritance is called
s your 01"y because, when once possessed, it is yours to enjoy for ever,
and you have no more any account to render.

13. “No servant’’ &c. This is repeated here from the Sermon on
the Mount (See St. Matt. vi. 24.), and teaches us that by unfaithfulness in
the management of our earthly weglth is meant a love of it. Covetous-
e is dishonesty towards God, We cannot love riches, and be faithful
stewards.

14—-18. Rebuke of the Pharisees.

14, “All these things.”” Probably this includes the three parables
in the last chapter, which were spoken expressly against the Pharisees
and Seribes, though they seem to have been more annoyed by the
rebuke of covetousness following upon the parable of the Unjust Steward.

“They derided Him.”” They mocked and laughed at Him,

15, “ Which justify yourselves.”” That is, ‘which put on the ap-
‘pearance of righteousness,” This is simply an accusation of hypocrisy
(See on St. Matt. vi. 2.). God, who knew the hearts of these Pharisees,
sw their covetousness, as well as other sins ; and, much as men might
ssteem them, secing only the outside, in God’s sight they were hateful.

16. “The law and the prophets’” &c. This verse appears 1o be
3 rebuke to the Pharisees for not accepting and entering into that

 kingdom of God, for which the law and the prophets had been so long
Peparing them (See on St. Matt. xi. 12.). By “every man presseth

“into it” our Lord describes the zeal with which numbers sought to
éiter in, Of course He does not mean literally “every man”, but it
58 1f He said, ‘Men are every where pressing in’ These men might

% taught the Pharisees, only they were too proud to follow. The

:g’zf is spoken in much the same sense as when our Lord, speaking
o fhe 4y

%4 Jﬂhn

chief priests and elders”” who were mainly Pharisecs, said,
«9n came-unto you in the way of righteousness, and ye believed him
(20t but the publicans and the harlots believed him: and ye, when

e, P ' / ‘yo might believe him”
8 M, xex? gé';‘fpented not aftemard, that ye wig .
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17 *And it 18 eagier for heaven and eayy, to

o tittle of the law to fail.
an on h away his wife, anq -

-

A.D. 80.

1 Ps. 102, P{'LSS, th et h
27 18 ! Whosoever puttet s
50 > yieth another, committeth adulter fy C al;d “’hogOe.ve
Matt. 5.18. ) : : _ . ;
1Tei.1.25 marrieth her that 18 put away Irom /ler hushgy 1
£, 5. 52, . ; ‘
‘grhll‘-tf o, . committeth adultery.
Mark 10. 11,

W™ 19 € There was a certain rich man, which v,

v

e ——————————————— W

T P : ’s hearers might think

_« And it is easier” &o. Our Lord’s : . ght think thy
lm,:\l'?n" spoken of the law as having been “until John”, He Mean;
that from that time the law was destroyed. He therefore guards Hig

by briefly repeating what He had fully taught in the Serm

:rfrcgﬁe %\Iount, );mm%ly, tﬁat the Gospel is no destruction of the 1a0n
but its fulfilment (See on St. Matt. v. 17, 18.). '

18. ‘ Whosoever putteth away’’ &c. Why our Lord selects thig
one portion of God’s Law to enforce at this particular time we canngt
tcll. ~ Probably something in the conversation of the by-standers msq
have suggested it. We must observe how completely unqualified t}q
rule is, as here given, No exception is hinted at (See on St. Ma
v, 31, 82, and xix. 1—12.). :

19—31. The Rich Man and Lazarus.

19. “There was a certain rich man,” &ec. In the Greek there i3

a little word joining this verse on to what has gone before, which
may be given in English by the word ‘now’— Now there was’ &,
Perhaps it is not wise to press these little marks of connection too
strongly, but it certainly seems as though this parable was spoken in
connection with the foregoing discourse, and therefore addressed mainly
to the Pharisees. It is true the Pharisees were never accused of riotous
or luxurious living. Indeed they were the strictest party among the
Jews. m’all their conduct. But they were “covetous” (14.), and -
“derided” our Lord’s teaching concerning the true use of mon%y in
the parable of the Unjust Steward. This parable thus meets those
scoffs by showing a picture of one who did not, in the true sense, make
to lnmself_ “friends of the mammon of unrighteousness” (9. bu,t used
that « ur}rlghteous_ mammon” unrighteously—because selﬁsh.lg’r Tt i;a
most serious warning to the rich against any selfish use of their riches,
whether it be by a refined self-indulgence or a covetous hoardin :
- Tt has been often pointed out that this is not g parable in %ﬁe strict
meaning of the word—¢a story with an inner and spiritual meaning
Sec on 8. Matt. xiii. 3.); inasmu St s vk

(¢ att. xill, 3.); inasmuch as the rich man stands for &
rich man, and the poor man for a poor ma d ole is of
the nature of a history rather th Nroe ahia il s
an a parable, On the other hand there

is no sufficient reason to sy it i
i ppose that it is (as some have thought)
tw]glsmimlayg,“?f fwo real. persons (See on 20.) R(ather it is.a hist’olf;' of
belongthe pia ons who sepresent the two classes 4o which they
*in-faith ,'%r?; ; £ hI?otm& poar fg;e gtmce’lland the poor who are ricg
A et en refuse to call thi o marable. thott
It 1a-net 099,5‘1.; quite the nsval sepse, i story ‘a paxa b‘;‘" ﬂm" :
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. le and fine line
,d in purp Y, and fayed .
é‘];i)txlzl; ! m‘}ﬂ‘y daz’sz a certain 1 T 2%
ot 1 there was a ta egoar ng
9() anc ; S = amed A
2,‘3’1: was Jaid at his gate, full. of sores, - Laza
\Vgﬁ and ('ie.su‘l}l%l to bG’ fh‘tdb‘f’lth the crumbg which
- ich man’s table :
om the richt : moreover the doe
fell efrand licked his sores. dogs
cﬂé’% And it came to pass, that the beggar died, and
s carried DY the angels into Abraham's bosom
31’8 rich man also died, and wag buried ; '

——

rus,

——

. purple and fine linen” The purplo dye in s o

'P"':ﬁ; ?ming obtained from a cg}tl;iprlesed{mh 1 ancient times wag
Joly BT e cnolls dved it e a-shell. The city of Tyre

7 famous for 1ts goo yed with this colour, The « fine li 4

the under clothing, was also very costly, and only used b 1,316“ » used
for“ gumptuously.” T{hat, 1% richly, exXpensively, . ehe ek,

« Lazarus.” e rich man’s name is not to]

. of God’s remembrange his name is not found. 0“I?agaru§é” {;sﬂ'lze nl?OOk
O iten in heaven” (x. 20.). The mention f o e
writtel : : 1on of the name of the poor

: ig the chief reason assigned for believing this to be a hist f

rsons. But the meani . Ory o
two real persons. eaning of the name— God is my help’—is

, sufficient reason for our Lord’s adopting it, since it so well describes

the character of the poor man,

«Iaid at his gate.” Probably by some who did for him this kind-
ess, thinking he would surely be cared for by the rich man, when
pe saw his piteous condition, ’

21, “Desiring.”” Longing for the crumbs, and, as we can hardly
doubt is meant, denied even this small boon. Probably the rich man
scarcely moticed him; though his knowing him after death seems to
show that he kpew him b_y sight bgfore. What an opportunity he lost
of making to himself a fnend_by his wealth, who might have received
him into the “everlasting habitations”! (See on 9.).

“The dogs came’ &c. The only things that pitied him, and
tended him. . Some however think that this is meant to describe the
lowest depth of misery, and that these dogs, which wander unowned
in all Eastern cities, living on the offal thrown out into the streets,
and looked upon with horror by the people, were ready to devour the
Foor man’s dying frame, while he had no power to drive them away.

t is however best to take the other meaning, and to suppose the
tenderness of the very dogs is set against the hardness of the rich man
and hig servants, ‘5 :

23, “ Was carried.” That is, his spirit was carried,

“Abraham’s bosom.” This was the Jewish expression for the happy
Test of the faithful dead. It is the same as Paradise (See on xxiii. 43.),
t:he gface where “the souls of the righteous are in the Iifar}d O‘ft(g“’d’
.and thero ghall no torment touch them” (Wisd. i, 1) Ofst"’- (fgg
“the wicked cease from troubling, and the weary are at :ﬁl ¥ o
T & ey ol 0 gt teve s by
thode of departed epirits, and the final glory of heaven, info whic
*iuts shall enter affer the Resurrection and Judgment of the a5t (W
- “Was buried”  No: doubt with all pomp and magmhcencs

o
bt o

§
§

A
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i lift up his eyes, beipy
‘s, 93 and in hell he B -6yes, 2 in
A.D. S ments, and seeth Abraham afar off, ang e ;:E‘
in his bosom. R
4 ‘-—-‘—'——""—“\\\

% ial is not ment; Ty

;) an. The poor man s buria ioneq.
l?ew;lc;arsg :vggglo?g note. What if the mourzi]er: a’t‘: that great fu;fh&t
" could have had their eyes opened to see what was taking Placee-

S WOT S i ’.f-S! . ln
thez ;\vi‘lt}h ;th%é?lll’.,l, There are_two very different Greek worqg

LA apoily expressed in English by the_ Same word__ > of
%‘l;;‘lhc l‘f’eﬁ‘:;? flﬁa({es’,i.me place of departed spirits ; and,dse 6011113];1,'
« Gehenna’, the place of torment. The former is a tem rary abory"
of the spirits of the dead both good and bad between death and re g
rection. The latter is the final and eternal abode of the joy a?lr.
the Resurrection and Judgment. Here our Lord uses the former wt&r
—+Hades’, what He relates being wholly about the state of the 30
while separate from the body, between death and resurrection ; g aq
is the more important to remember this because the mention of ﬂ‘
« torments” and the “flame” would naturally lead us to suppose Hip, 18
be speaking of ¢ Gehenna’, or hell—ﬁre’a. We learn however here that ifo
the place of departed spirits—* Hades -——thgre are two separate parts Onn
of peace and joy called “ Abraham’s bosom”, and elsewhere * Parggly.»
the other of torment and misery, which latter has no distinc
being here simply spoken of as < Hades’ (See Note.),

“ He lift up his eyes, being in torments.” We know so i, of
the separate spiritual existence that we can only speak of it in woy,
borrowed from the body. The “eyes” here are the spiritual sight :
the “torments” mental sufferings. ‘

“Seeth Abraham” &c. Again not literally, with any bodily sight,
It is interpreting our Lord’s words in the letter, and not in the spirit
to represent them as showing that the good and bad will be within
sight and hearing of each other, or able to hold converse, in the unseen
world. Our Lord so speaks in His parable for the purpose of making
His picture more vivid and His lesson more pointed. The rich man
was in some way, we know not how, made conscious of the happy state

-of the once despised beggar. It is plain that we have here an argument
for the knowing of each other by the dead. We cannot tell in what
sense the rich man saw Abraham and Lazarus, but certainly he knew
who they were (See on 9.). '

ke
.

—

.2, “Hell” Tt will help us to clearer | *not prevail against it” (St. Math. svi
‘ideas a8 to the difference between the |18): ?n ‘the glgscoume of(Sn Peter cone
place of departed spirite (‘Hades’) and | cerning our Lord’s soul being “ not left l!i
the place of eternal torment (‘ Gehenna’) | “ hell” (Acts ii. 27, 81,): wh'ere‘Sth.Paﬁx
if we notice the use of the two words in { cries, “ O grave” (‘ Had es’;, u wherelﬂt,g
the New Testament, remembering that | “victory?” (1 Cor. xv. 55.): and last%?elm
‘tge former being used for the place of | three passages in the Revelahon.{“ﬁﬂal
the departed is sometimes used almost |it is very plain that the place of i
in éh_e sense of death. 1. ‘Hades’ is | punishment canuot be meant { B
'-"ﬁfﬁm the following places —~Where our | vi. 8, and xx, 13, 14). 2 Ge iy
¥ s tpeaks of Capernaum being “cast | is used in the following Dloces: el
- sirt w0 to hell”—that is, simply to de-{ our Lord speaks of the * dangle{i'f etk
Ry o mathinness—(8t. Matt. xi, | “fire” (St. Matt, v. 22.)¢ where Be s
sairao? Bhkﬁ X, 15.)“2- whera our Lor(f of Tosing one membet rather, ;hw fell
{in the mme '*Chmm b, The gates of hell" | the whole body should be, &% g yusk
. VM0 me seuse w8 the last) “shall | (St. Mast, v. 29, 20. xviil |
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And he eried and ‘sai,'d, F a‘xthor Abraham, have A.D.80,
2% 7 5 me, and send Lazax ug’u}lmt he may dip

Y of his finger in water, and ™ cool my tongue ; =Zeeh.10.12,
the hfam tormented in this flame. I 00,24
for * 4 Abraham said, Son, ° remember that thou &
o ]J lifetimo receivedst thy good things, and like- °q s 5™
in _h¥1&»1z:'1-1-1xs evil things: but now he is comforted
\Ylsl“ thou art tormented. .
“‘gﬁ And besidt.'} all this, between us and you there
) grea'ﬁ gulf fixed: so that they which would
B8 - from hence to you cannot ; neither can they

pﬂ;S to us, that would come from thence,

o b b et . L er—— b,

et e B N g e s BNV R

b4

g4, « Father Abra.}aam,:" &e. ‘Doubﬂess, like other Jews, this rich
a bad trusted fo"lps descent from Abraham for acceptance with God
mq&ee m St “{:{tﬁ'bm 1 _9,)% t gie xlowrd{indstllo\;' vain was this trust.
oham IRIE ¢ lus tather according to the flesh, but the tru
c}};ﬁ;ﬁzn of Al:raham Aare tht:,‘y who v’z?lk in‘ the fa,i’th of Abraham (Romcf
+.12). The * finger , the “tongue”, the flame”, all these are spoken
i figure. T}le words are taken from b_odlly things to represent to
§ L pintual thmgs.“ Tge 1;1&011)1 }I]nan"wai In great torment and cried
i out for help to his father Abra am. The ‘ Have mercy upon me’
agas well in itself, but not addressed to the right Father” §Stier.).
Tt has _been we}'l pointed out that the tongue is pictured as the seat
& SPN}:} Sugg;gggl,g‘té;cca;se the tongue had before been the instrument
of spectal sell- y |
iy Son, remember” &c. Abraham speaks with gentle compassion.
The *Son” is perhaps not so much an acknowledgement of the rich
man as 8 descendant (for what would fleshly descent be in the world
of spirits?), as an address of love and pity. The “Remember” is
to awaken the rich man to a sense of the justice of his present torments.
He had his good things where he sought them—in this life; just as
the Pharisees, who sought only the praise of men, had “their reward”
- (St. Matt. vi, 2, 5,16.). Tt is important to mark the little word “ thy”,
—“thy good things”, that is, ‘the good things thou desiredst’; else
we might fall into the great error of su%posing our Lord to teach
that prosperity in this world will be punished in the next, and suffering
_1‘3 this world rewarded in the next. Prosperity brings punishment,
when it draws the heart from God: suffering brings reward, when it
13- borne with lzumhle. patience. But it is the selfishness, not the pros-
g\iﬁé e;vhlch is punished ; the patience, not the suffering, which is
: ndg& " A great gulf fixed.” Both of distance and of condition. Good
- fred are separated at once affer death. And this separation is

: \i thaf; there Is, and can be, 1o passmg to and frp
o

, beinqg’:g’e%}’ Where He speaks of God | “ hell?” (St. Matt. xxiii. 33.): and Jastly
b hel] (Ry -3‘}?“5"3’ both soul and body | in St. James” saying that the tongue is
o e atf. x, 28, 8t Luke xii. | “set on fire of hell” (St. James iii. 6.).
I8 M x?x ression *Child of hell” | It should be added that in the Creeds
“How gay Tl 1902 in the question, | of the Church “hell” is “Hades', nob- -
0 tscape the damuation of | ' Gehenna.' e
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An.%. 27 Then he said, T la?ay thee t.h(;'reﬁ)m, fath,
- that thou wouldest send him to my father'y e,

28 for I have five brethren ; ‘L}mt, he may 1,
tify unto them, lost they also come into thjg I,;JZ

of torment. ‘ . .
29 Abraham saith unto him, PThey haye Mogeq

P Teal, 8. 20,
wophets ; let them hear them,

& B 16,

A 1y s, nnd the * _

. 5o 80 And ho said, Nay, father Abraham : but jp o
went unto them from the dead, they will repent,

& 17,11,

31 And he said unto him, If they heap ot
eram12. Moses and the prophets, 1neither will they b per-
W guaded, though one rose from the dead.

CHAPTER XVII.

1 Chrixt teacheth to avoid occasions of offence, 3 One to forgive o
ower of faith. T How we ave bound lo God, and not IIengh;:'

6 The p , ;
]’1 He %ca(eth ten lepers. 22 Of the kingdom of God, and the Cotming

of the Son of man,

o
’"'-h-‘-o-...,\-

s PR

27, “ My father’s house.” That is, his carthly father’s house, hig
former home, when on earth, Abraham had spoken of no “great gulf”
between Paradise and earth, and so the rich man thought Tazaryg
might perhaps be allowed to go thither.. We find in this request 4
hint as to the remembrance of those still alive by the dead. If thig
miserable man could *in hell” think of his five brethren still on earth,
much more may we suppose the spirits of the blest able to take an
interest in those they have known and loved in this life. As to their
being able to visit them we have no hint given.
29. “ They have Moses and the prophets”’”* That is, They have
sufticient witness—sufficient light—if they really desire to know . God’s
will.
% Liet them hear them.” Not ‘Let them listen to’ only—hut ¢ Let
“them obey them,” The word “hear” has in the Greek this fuller
“roeaning. Bhils 2 :
' '80. “Nay, father Abraham,” &o. The rich man thought, from
his own experience, and from his knowledge of his brethren, that. they
were little likely to repent through the teaching of Moses and the
prophets, and he pleaded with Abraham that a visitor from the dead,
to assuro them of the truth of the world to come, and of the misery
of the godless there, would awaken them to a real sense of their danger.
8L “If they hear not” &c This seems a strange and startlin
answer. Yet was it not proved to be true? A TLazarus was indee
to go to the unbelieving people from the dead :—~not the Lazarus 1
Abraham’s bosom, but the Lazarus of Bethany; yet his resurrection
only roused the Pharisecs to more active measureg against Christ. ﬁ;nd

Oue far greater than Lazarug was to come from the dead, yet neither

then -were they gersu&ded. he truth is, the faith and repentanc
~which the “five brethren” needed, did not require any stronger testl-

thony on'which to rest. They had all the proof thmuld want. Tho
- ; 1,',~g'ed.b.‘7,wﬂ‘ng ¢

heart and the will were wrong, and these are not
wdens, but by tho grucs of God,



