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T A M  the true Vine, and M y  Father is  the
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Matt.15.13. 2  'Every branch. in Me that beareth not 

CHAPTER XV.
Final Discourse continued.

1 . " I  am the true Vine." Those who think the discourses 
and the next chapter were uttered after leaving the 
and on the way to Gethsemane, have pointed out that our 
the Eleven would pass close to the Temple, over the gates 
was a gigantic golden vine, the clusters of grapes on which were six
feet in length. This, i t  is thought, may have been used by 
as the occasion of His parable of the Vine. I t  is however 
haps to suppose that our Lord is still speaking in the 
(See on xiv. 31.). W e  may observe that, strictly speaking, 
gives no parable of our Lord, for this of the Vine, like 
upon the Good Shepherd (See on x. 1-21.), is not cast in 
of a true parable, the spiritual meaning being mingled with 
throughout. S t i l l  we may in a looser sense not improperly speak of
this as a parable. Marvellously instructive is the figure here used. I ts
great leading lesson is that of the spiritual unity between 
His Church. When Christ says, " I  am the true Vine", He speaks of
stem and branches together, joining His people i n  a 
with Himself. H i s  Church is His Body, and this lie counts 
of Himself (See this truth most strongly asserted by St. 
the image of the marriage union, in Eph. v.30.). Under the 
nant the Jewish people were God's Vine (See Ps. lxxx, and Is. v.1-7.).
Now Christ declares that they were but a typo of the "true Vine",
even Himself and His Church, in which the ancient types 
found their fulfilment and reality. W e  must not omit to 
bearing which this solemn discourse on union with Christ 
the great sacramental act of union but just before instituted. Although
St. John gives no account of that institution itself, yet 
utters such profound teaching upon the very central truth of the 
Communion as he who records the Sermon on the Bread of Life at
Capernaum (in vi.), and the parable of the 

" M y  Father is the Husbandman." T h a t  is, the Lord or Owner of
the vineyard, at whose will, and for whose glory, i t  exists. 
comparison is made in the parable of the Barren Fig-tree (See 
xiii. 6-9.).

2. "Every branch in Me" &e. Note well that there are branches in
Christ which bear not fruit. Every baptized Christian has 

iinto Christ,—made a branch n  His Vine. W e  say in 
that in Baptism we are made members of Christ. W e  
exactly the same truth by saying we are made branches of Christ. F o r
what the member is to the body, the branch is to the tree. A n d  just
as there are sickly, helpless, or unruly members in the Body, so are
there sickly, barren, or wanton branches in the Vine. I t  is 
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fAketh away: and every branch that beareth fruit, 
fie purgeth it, that i t  may bring forth more fruit. b  ch. 

3 b Now ye are clean through the word which Eph. o. 26,
I  have spoken unto you. Ce 1 .  23.4 C Abide in Me, and I  in  you. A s  the branch 1 John 

graft that lives, nor every one that lives that thrives, nor 
ihat lives and thrives for a time that ends in bearing good fruit. What
the good fruit is we learn from St. Paul't, list of the "fruit of the Spirit"
(See Gal. V. 22, 23.). The barren branches God " taketh away." 
the "Cut it down" of the Barren Fig-tree. But  how fearful is 
is meant by this "taketh away"! T h i s  is unfolded farther on 

"He purgeth it," &c. Literally, cleanseth it.' The 
is not let alone. I n  a fruitful tree we see the gardener prime and cut
back the strongest shoots; he cleans off the blight, and cuts out the
canker. A n  ignorant person might think he was injuring 
But we know he does i t  "that i t  may bring forth more fruit." S o
God deals with the branches in His Vine. I f  they are bearing fruit,
lie checks and prunes and purges them, often using sharp and painful
means, cutting off health or comfort or this world's goods, 
the dearest objects of love, and thus chastening and 
This outward purging is very wholesome, and often 
the branch is really as fruitful as it should be. B u t  we must 
that God has also an inward purging for His branches, a 
pline and training, a cleansing through His word and 
power, of which we read in the 

3. "Now ye are clean" &c. Literally, Already are ye clean.' S o
Christ had declared at the washing of the feet (See xiii. 10.) and He
speaks in the same sense here. eife does not mean, 'Already 
'purged and cleansed so as to bring forth that more abundant fruit, of
'which I  spake', for there was much purging still in store 
but, Ye  have indeed been already once cleansed'—' Ye are 
'clean pure branches into Me—therefore' (in the next word) '"Abide."'
May not this be understood: 'Ye  have been justitied ; persevere, and in
‘sancittication bring forth much fruit'? But their cleansing was 
"the word", that is, not any one special saying of Christ, 
His teaching. Th is  begot in them the faith which brought 
Him for the cleansing of justification. And ,  we may 
this word is also God's instrument (under the Holy Spirit) 
tification, for Christ prayed, "Sanctify them through Thy truth: Thy
"word is truth" (xvii. 17.). We  must weigh with the 
St. Paul's words, in which he says that "Christ also loved 
"and gave Himself for i t ;  that He might sanctify and cleanse i t
"with the washing of water by the word" (Ephes. v. 

4. "Abide in Me." B y  grace are we called; our work is 
"calling and election sure" (2 St. Pet. i. 10.). We  

our work is to abide in the Vine. The  true position of 
is rather that of one fighting lest be lose the blessed 
has been given him, than that of one fighting in the hope of 
whining a place in the kingdom of heaven. H e  is already a child of
God, an heir of the kingdom, a sheep of the fold, a branch of  the
Vine. The command he needs is, "Abide 

"Ana I  in you," That  is, 'And so shall I  abide in you.' W e
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cannot bear fruit of itself, except i t  tazie
vine; no more can ye, except ye abide 

5 I  am the Vine, ye are the branches: i j
abideth in  Me, and I  in  him, the same n a t

CreAforth much d fruit: f o r  2  without Me  ye c ,  111
an donothin

6 I f  a man abide not in Me, e he is 
a branch, and is withered; and men gather the;
and cast them into the fire, and they are burned. 

7 I f  ye abide in Me, and My words abide 

abide in Christ by cleaving to Him in  faith love and obedience ne
abides in us by imparting to us His grace, and giving life to 
Perhaps we could not select a better place than this for 
to the wonderful frequency of the expression ' in  Christ' 
Epistles. T h e  Epistle to the Ephesians especially abounds with 
pression, every spiritual blessing being spoken of as bestowed 
(See especially the first chapter.). I n  this place we learn 
the nature of this most blessed union, of which the fruits are 

"As the branch." T h e  branch has no free will to sever 
man has. B u t  it may be torn from the tree, and then i t  
the sap can no longer flow into i t  from the stem. S o  when 
severs himself from Christ he breaks the channels of  spiritual 
spiritually dies. The sap of the tree tepresents that inner life 
from Christ to all His branches a n d  what is this but the 

5. " I  am the Vine," &c. I f  we distinguish here between 
and the branches, the vine would mean the stem o f  the 
which the branches draw their life and strength. B u t  i t  is better to
understand by the vine the whole tree, including the branches 
on 1.), for the Christian is in very -truth a part of Christ—
of Christ—even as the branch is a part of 

"Without Me." T h i s  does not simply mean without 
but 'apart from—that is, severed from—Me.' I t  is the 
as that which is expressed i n  the latter part of the 4th verse, only
more strongly stated, for here the utter helplessness for good 
man who is not in Christ is most 

6. "As a branch." That  is, 'as a branch broken off from 
"  Withered ;22 &c. A n  awful picture of the end. of the man 

forsaken Christ! There is first the spiritual death—
then the eternal death—

7. " I f  ye abide in Me," &c. Jesus now leaves the figure, 
in plain language, though the figure is still present to His 
re-appears in the mention of bearing fruit (8 and 16.). 
instead of saying '1 in you', our Lord says "My words abide 
This is one sign and fruit of Christ's abiding in us. When He is in
us, His words are very dear to us, and. we love to keep 
ments. I t  is then that our prayers are beard and answered. 
live doubt that St. John was thinking of this gracious 
he said, "Whatsoever we ask, we receive of Him, because we keep His
"commandments" (1 St. John iii. 22.). When Christ promises, "Ye
" 8 i 0  tisk what ye will, and i t  shall be done unto you", 
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fre shall ask what ye will, and. i t  shall be done 
ihito you. t v e r .  

8 g Herein" is My  Father glorified, that ye bear 
much fruit; h so shall ye be My disciples. g i t i - t 1 5 11 0 '

9 As the Father hath loved Me, so have I  loved. h 
& 13. you: continue ye in 

10 I f  ye keep My commandments, ye shall abide I 
21,23in My love; even as I  have kept M y  Father's

commandments, and abide in 
remember that all such promises concerning prayer are limited 
will (See on xiv. 13.). Indeed the Evangelist himself most 
so in another place, when he writes, "This is the confidence that we
"have in Him, that, i f  we ask any thing according to His will, He
" hcareth us" (1 St. John v. 14.). I t  appears moreover that 
here spoken of are closely connected with the bearing of fruit, and, i f
so, are to be understood as petitions for spiritual rather than 
blessings. L e t  us not fail to notice that in the words "what ye wil l"
the true desire of the heart is implied. H o w  many pray without any
real wish that their prayers may be granted! T h i s  is no 
"They whose hearts desire nothing pray for 

8. "Herein" &c. T h e  word "Herein" belongs to what follows, not
to what goes before. T h e  sense is, M y  Father is glorified in this
'namely that ye bear much fruit.' Chr is t  taught us to pray to the
Father, and say, "Hallowed be Thy Name." D o  we ask, How shall
we hallow God's Name 7' He re  is an answer B y  bearing much

'fruit ' ;  for so shall men "see your good works, and glorify 
"which is in heaven" (St. Matt. 

"So shall ye be My disciples." Tha t  is, by bearing the good fruit.
This alone wi l l  prove us to be Christ's true disciples, for He has
"chosen" and "ordained" us for the very purpose that we 
fruit (See 

9. "As  the Father" &c. H o w  wondrous must be Christ's love to
"His own" to be compared with the Father's love to Him! I f  "God
"so loved the world that He gave His only-begotten Son" (iii. 16.) to
die for the world, what must be His love for that only-
Himself! Y e t  no less is that Son's love for His 

"Continue ye in My love." T h e  word "Continue" is 
which is translated "Abide" in the former verses. B u t  
"says, Ab ide  ye in  My love', i t  is not plain what love 
"whether that by which we love Him or that by which He 
"Yet  i t  is decided by the foregoing words: for l ie had said 
" ' I  loved you'; and then adds, Abide ye in My love': therefore i t
" is in that love with which He loveth us' (St. Awjustine.). 
mand then signifies, Take  heed lest ye lose the love which I  
stowed upon you.'

10. " I f  ye keep" &c. T h u s  is the keeping of 
ments not only the only proof of our love to Him (See xiv. 15.), but
also the only way to retain His love to us.  "Even as I" &c.c. The Son, perfectly fulfilling the 
abides i n  the perfect enjoyment of the Father's love (See on 
St. Augustine' rule for understanding such sayings 
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ST. JOHN, XV.
11 These things have I  spoken unth

My joy might remain in you, and 
might be full.

12 Th is  is My  commandment, That onanother, as I  have 
13 niGreater love hath no man than tills, that a

man lay down his life for 
14 "Ye are M y  friends, i f  ye do whatsoever I

command 

sacr11. " T h a t  l i l y  joy"  &o. " T h e  joy o f  Christ is  1118 own
"bliss, the joy of the holy Son in the consciousness of the love 
"and of His unity with the Father" (Lilac quoted by Stier.). T h i ;
great joy Christ imparts to "His  own", so that i t  is in them 
tain of their own " joy "  " i n  believing" (Born. xiv. 17.). .
Christ fulfil His own command, " L e t  not your heart 
(xiv. 1.). T h e  heart cannot be greatly troubled in which 
abide

"That your joy" &o. T h i s  means, 'that your own peace 
piness, being raised and perfected by the indwelling of Mine, 
full'—as full, that is, as may be in this world where there must still

be "tribulation" (xvi. 33.). L e t  us not forget that it is written 
blessedness of Christ's kingdom in, this world that "Eye hath 
"nor ear heard, neither have entered into the heart of man 
"which God hath prepared for them that love Him", for St. 
tinues, "But God hath revealed them unto us by Xis 
ii. 9, 

Observe that this beautiful verse concerning joy springs out 
thought of abiding in Christ's love. I t  is because of that, 
less love to us, that Ile imparts to us of His joy, and it is 
ledge of that same love which is the source of 

12. "That ye love one another." A  repetition of the great 
"commandment" (See on xiii. 34.) in order to its fuller 
in the following verses. Christ has spoken of His disciples abiding in
His love. This they cannot do except by keeping His 
And they cannot keep His commandments except by loving 
other, for "love is the fulfilling of the law" (Rom. xiii. 10.). 
love of Christians to one another flows naturally out of the love of
Christ 

13. "Greater love" &e. "Bu t  God commendeth His 
"us, in that, while we were yet sinners" ("enemies" in 10.) 
"died for us" (Rom. v. 8.). And this love seems greater still. Yet  it
is the same love of which Christ speaks, for He that died 
friends died also for His enemies. I n  this place however He 
thinking of His enemies, but rather of His special love to 
He deigns to call His "friends". No man, He argues, 
greater love to His friends than by dying for them and 
is the proof of Christ's love, is to be the pattern of ours, for 
"perceive we the love of God, because He laid down His life 
"arid we ought to lay down our lives for the brethren" (1 
iii. 

14. "Ye .are My friends," Blessed they to whom such 
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15 Henceforth I  call you not servants; for the 

sorvant lmoweth not what his lord doeth : but  I
v called you friends ; f o r  a l l  things that I  hhave heard o f  My  Father I  have made known 

Acts 
unto 

16 P Ye have not chosen Me, but I  have chosen 
1J Li4ln 4.you, and q ordained you, that ye should go 

bring forth fruit, and that your fruit  should re- 
main: that r whatsoever ye shall ask of the Father Col. 

r ver. iu My name, He may give i t  you. c h .  

spoken! T r u e  there i s  a  condition t h a t  o f  obedience. B u t  the
Apostles themselves were weak and faulty. A l l  forsook their Lord in
fear at  H is  betrayal: one denied Him thrice. Ye t  He calls them
"friends." S o  their falls are our comfort; for I le that accepted their
faulty obedience, and called them "friends", will not refuse to grant
to us, i f  we are striving to obey Him, the same blessed title.

15. "Henceforth" &c. I t  is true that even before this Jesus had
addressed His disciples as " M y  friends" (St. Luke xii. 4.). B u t  this
was only a passing word of  love. F o r  the most part they 
rather servants than friends. T h e y  called Him "Master", 
up to Him with reverence and awe. N o w  in His love He 
closer, lifts them nearer, to Himself.

" T h e  servant knoweth n o t "  &c. T h e  proof that Christ really
looked upon His Apostles as His friends was His treatment 
His language to them was not that of a master giving 
their necessary orders, but the free and kindly intercourse 
with 

16. " Y e  have not  chosen" &c. T h i s  verse is a  safeguard against
all pride. W h a t  i f  they are friends? A n d  what i f  they do what He
commands them? A n d  what i f  they bring forth much fruit? A n d
what i f  He opens to them the divine mysteries? I s  any of this their
own doing? I s  i t  not all His Ye s ,  the election, and the power to
bear fruit, and the grace to persevere, are His—not 
that our Saviour says that He has chosen His disciples that they
may bear fruit. I n  other words He has chosen them 
as the middle stage between their calling and their glory. S o  St.
Paul writes, "God hath from the beginning chosen you 
"through sanctification of the Spirit and belief of the 
ii. 

"Ordained." T h i s  has no reference to ordination to the work of
the ministry. I t  would be better translated, as i t  
'appointed'

" T h a t  your  f ru i t  should remain." T h i s  may mean either t h a t
'your fruit should be of that nature which would endure the 
'be found true and worthy fruit in the last day', or that you may
continue to produce pure good fruit, persevering to the end, and not
growing weary of 
"That whatsoever" 8co. T h i s  is another end and result 

choice. T h e  prayers of His friends are heard and answered. Th i s
blessing appears here to depend upon the bringing forth fruit 
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hat ye ,A. P. 30. 1 7  I  command you, t  ( ) v e

• v-vr. -  one another.
i s  I f  the world hate you, ye know that 

Ia. M e  before a  hated you.
u1 John t 5. 1 9  u I f  -ye were ok the world, the world 
ch. 17. it h i s  own : bu t  x because ye  are not  o f  the 

but I  have chosen you out o f  the 
the world hateth you.

20 Remember the  word tha t  I  said unto you
I nit. in. 2t. Y The servant is not greater than his lord. 
d .40.Luke 6  have  persecuted Me, they wi l l  
z Ezek. 3. 7. z if they have kept My saying, they will 
31,t. 10. 
ch. 16. 2 1  B u t  a all these things wi l l  they do 

the abiding in Christ, in 7.), and indeed this is true, not 
fruit, however good, can deserve to win answers to prayer, 
it is an evidence of that state of heart, and of that union 
to which God. vouchsafes 

17. "These things" &a. Once again our Lord enforces 
"new commandment" (See on 12.). B y  "these things" 
means all He had spoken concerning His love to His friends. The
end and object of this was that they might learn how to love 
other. T h e  word "command" here seems used in a 
sense, meaning declare' or enforce 

18. " I f  the world hate you," &c. T h i s  follows 
upon the mention of love to one another. T h e  Christian 
to love all. H e  knows no limits which he may set to his love. Yet
he will not always be met by answering love. T h e  world—
the evil in the world—will only have haired to repay (See on 
But is this surprising? I f  the pure and perfect love of 
only aroused the hatred and enmity of the world, His 
expect to be otherwise 

19. " I f  ye were of the world," &e. I t  is the separation 
tians from the world,—their opposition to its ways and 
pursuits,—which arouses its enmity. L i ke  their Master, while not
shrinking from kindly intercourse with ally, they are ever, 
pure conduct and high motives and. holy lives, a rebuke (even if 
one) to the 

20. "The servant" ate. This saying is used by our Lord 
same sense as in this place in His directions to His Apostles 
sending them forth (See on St. Matt. x. 24.). I t  is used in 
sense a  the washing of their feet but just before the uttering 
present words (See on 

" i f  they have kept" &e. Christ does not mean to 
"the world" had kept His saying—that is, His word. H e  
the two sides before the Apostles as the two ways in which 
might have received Him, saying as it were, 'Ye have seen 
' of- these two ways they have treated Me ; ye can judge then 
to expect to be treated 
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for Aly name's sake, because they know not Him 
that sent 

b If I  had not come and spoken unto them, ch, 
they had not had sin : C but now they have no c E.  

James 
1

ohn 
2 .2 el Oke for then- sin. 2  O r ,

23 d He that hateth Me hateth My Father also. d  
24 I f  I  had not done among them ° the works 

which none other man did, they had not had 
but now have they both seen and hated both Me
and My 

25 But this cometh to pass, that the word might
be fulfilled that is written in their law, 
me without a cause. 

26 f  But when the Comforter is come, whom I  'AI'. 
will send unto you from the Father, even the Spirit 

i. "  Por My name's sake." Most literally true in the 
secutions of the early church. True also in a somewhat 
even now. F o r  the hatred and enmity of bad men to 
from their hatred and enmity to all that purity and 
unselfishness which are summed up 

"Because they know not." A n d  yet, as our Lord goes on 
they are without excuse, for they might have known. Even 
heathen, St. Paul says, are "  without excuse" (Rom. i. 20.) in their
blindness, because that blindness was of their own causing. 
more they to whom the Son of God Himself came 

22. "No cloke." That  is, no excuse,'—nothing to cover 
to render their sin less hateful. Christ Himself throws this 
over those ancient heathen cities, which had never heard 
saying it shall be more tolerable for them in the day of 
for such as these spoken of in this verse (See St. Matt. x.15. xi. 20-24.).
The sin here spoken of seems to be specially that of 
Christ and His disciples. A n d  this sin is aggravated by the truth
stated in the 

24. " B o t h  M e  and M y  rather."  Because H e  was the lievealer
of the Father to man ; and, inasmuch as Ho was "the express Image"
of the Father (Ilob. i. 3.), i t  was impossible to hate Him, 
the Father. I n  seeing and hating the "Image" they saw 
Him whose Image 

25. "They hated Me without a cause." The  words 
taken from that Psalm which is so full of the sufferings of 
69th. There the Psalmist complains, "They that hate me 
"cause are more than the hairs of my head." How much truer 
of Christ, the "despised and rejected of men"! (Compare Ps. 

26, "Whom I  will send" Svc. Th is  verso has been one 
true sense o f  which great controversy has existed. 
Whether the Holy Ghost should be spoken of as proceeding 
"Father" only, as the Eastern Churches hold, or as proceeding "from
"the Father and the Son", as the Western Churches hold, 
the cause of the greatest schism the Church has ever 

3 
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A. D. no. o f  truth, which proceedeth from the Pather, e
1John 5. 6. s h a l l  t e s t i f y  o f  M e  :

h Luko 24. 48, 2 7  and h ye also shall bear 
Acts 1. 8, 21,22. & 2. 32. have been with Me from the beginning. Y e
& 3. 15.&4. 20, 33. & 8.32. &io.ao. & 13. 3L 1 Pet 5. L 2 Pet. 1. 10. 1  Luke 1.2. 1 jolla 

CHAPTER X V I .
1 Christ comforteth His discfples against trandation .17y 

Holy Ghost, and by His Hesurrectzon and Ascension 2 3  
_prayers made in His name to be acceptable to Liss Father. 331,e 
Gtirist, and in the world affliction. a c e  i4

A Matt. 11. 6. T H E S E  things have I  spoken unto you, 
& 24. 10.& 26. 31. a  should not 

doubtedly the Western Churches have without due 
y the words "and the Son" to e  original Nicene Creed, but,

speaks so plainly here (and in xvi. 7.) of sending the Holy 
since the Holy Ghost is called "the Spirit of Christ" (Rom. 
1 St. Peter i. 11.), no feal objection can be made to the words. I t
should however be observed that the word "proceeding" 
understood understood as meaning more than merely sent' or coming'. i t
used as expressing the relation of the Holy Ghost to the 
of the Holy Trinity. Just  as we hold that the Son is 
"His Father before all worlds", so we hold that the Holy Ghost 
" cecdeth from the Father and or as the Athanasian 
more fully expresses it, "The Holy Ghost is of the Father and 
" Son : neither made, nor created, nor begotten, but 

When Christ promises to send the Comforter from the 
are reminded of the prophetic words of David, who sang, 
"ascended on high, Thou bast led captivity captive: Thou 
" ceived gifts for men; yea, for the rebellious also, that the 
"might dwell among them" (Ps. lxviii. 18.). S t .  Paul in 
words, instead of "received gifts for men", has "gave gifts 
(Eph. iv. 8.), the full truth being that, when Christ ascended, 
ceived from the Father the gifts which He gave to His 
greatest of which was the gift of "the Lord God" the Holy 
"dwell among 

"He shall testify of Me." T h e  Holy Spirit's great work 
is, to bear witness to Christ, teaching men to know Him, and 
of life through Him (See on xvi. 8-10.).

27. "Ye also shall bear witness," 8ro. This  is spoken in its
literal sense only to the Apostles, for they alone had been 
"from the beginning", that is, from the beginning of His 
and ministry among men, which had lasted now more than 
They, with the Holy Ghost to teach them, would be 
to the world. But  may we not apply the words to ourselves in 
true, though less literal, sense l Ought we not to be witnesses 
before the world because we have been with Him, in 
and prayer, in study of His Divine Example, in seeking 
in His House and 

CHAPTER XVI.
Final Discourse continued.

1. "These things." That is, the foretelling of the 



:ST. JOHN, 
o T h o v  s i t n i l  p u t  y(111 (111i ,  016 i h 0  S V 1 I n g o g l i o s

" 1 " 1 ‘  el("1" ' ,1 I I t t   W i " ) 8 . ( ) " "  Y "
'win think ha l  no (toot n (got!, servity.

hit 't' N v i l l  they  d o  
eawzo they have not linown fit() Father, 

4 But e N I , V 0  10141 -you, that when
jhet imo shal l  come, y o  may remember that  I
tolil you o f  them. A n d  'them() things I  said not,
unto you n t  the beginning, beeauso I  was wi th
you
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but perhaps also including the promise of the Comforter. 
ledge that their persecutions were foretold by their Lord, and 
sence of the promised support under them, would prevent 
tions from causing them to stumble (See, lin. the meaning of "offend,"
on St. Matt. v. 297 

2. "Put  you out of  the synagogues." The  
cation (See on 

"  Doeth God service." S o  thought St. Paul in his 
his conversion (See Acts xxvi. 9.). Y e t  there were differences in  the
guilt of those who thus acted, according to the amount of 
St. Paul had more "  cloke for his sin '  (See on xv. 22.) than those to
whom Christ Himself had already "come and spoken", 
he "obtained mercy" (See 1 Tim. 

3. "Because they have not known" &c. Some, like 
refusing to know and. shutting their eyes to the light; others, 
before his conversion, ready to know as soon as the light 
the

4. " T h e s e  things I  said n o t "  &c. O u r  Lord had told His disciples
of coming persecution before (See St. Matt. x. 16-28.). But  He 
before declared the deep ground of the world's enmity, 
of the rather and of Himself, nor so plainly prepared His disciples for
the immediate approach of persecution, nor bound up His words 
prediction with others of blessed strength in the promise of 
Comforter. Whi le  He was still with them, He was their 
Comforter, and persecution seemed either in  the distant future, or
endurable when shared with Him.

5, 6. " N o n e  o f  you asketh" &c. T h e y  had asked this question
(see xiii. 36. xiv. 5.), though with so much blindness and ignorance in
the asking that they had received no clear answer as yet. 
time was come when they might learn the truth, i f  they cared. Bu t
they were so overwhelmed with simple sorrow at the thought of their
Lord's departure that they could not imagine that in that 
are there could be any thing to calm their trouble. I t  is 
Christ said, ' I f ,  instead, of giving way to your grief, you only cared to
enquire whither I  am going, and for what purpose, you 
'reason to hope, and not to despair' (See on xiv. 28.). Ye t  
2ot in reproof so much as in love, as His next 

D
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ST. JOHN, X V I .
a But because I  have said these 

h sorrow bath filled your 
7 Nevertheless I  tell you the truth I t  is 

exit for you that I  go away: f o r  i f  I go  e d i . .

jud

i the Comforter w i l l  not come unto you tot 
I  will send Him unto you. W i t  k

I  8 And when H e  is  come, H o  wi l l  2 r  
world o f  sin, and o f  righteousness, and o f  •  the
men

7. 64 Nevertheless." T hat is, 'Though y e  aro too 
Me, yet I  tell you.'
" I t  is expedient" & c . "  Expedient " means 'good'  o r  

and Christ's departure was profitable for His 
otherwise the Comforter would not come. T w o  things were
before the gi f t  o f  the Comforter could be bestowed: 1 .  
should die, thus winning for His Church all gifts and blessings 
lie should ascend thither whence He would send the promised 
the Father. B u t  the main truth in  this verse is a very 
I t  is simply this—that i t  is better to have the Holy Spirit with 
to have Christ. W h y  is this? N o t  because the Holy Ghost 
than the Son. B u t  because i t  was necessary to raise the 
a more spiritual life and more spiritual thoughts, and (as 
says) while they carnally clung to Christ's Bodily presence, 
not receive the Spirit. T h e i r  thoughts o f  Christ were stil l 
earthly, and they were hindered by their very love to His 
rising to a more spiritual view of Ins nature and office. 
the same lesson which was taught to the sorrowing Magdalene 
mysterious words, "Touch Me not, for I  am not yet 
"My Father" (See on xx. 17.). O n  the coming o f  
Alford well remarks that " th is saying of  our Lord is 
"proof that the gift of the Spirit at and since the Day 
"was, and is, something totally distinct from any thing before 
" n e w  and loftier dispensation." The Spirit was in the 
but never in such gracious power, nor as the guiding and 
Presence with 

8. "He will reprove the world" &EL The translators of 
have given the word "  convince " in the margin as another 
of the word which they have expressed by "  reprove " i n  the text.
Perhaps "  convince " is the better word of the two, especially as 
" prove" seems used in a sense not usual in these days, 
meaning prove against,' or convict.' I t  is the same word 
translated 'convince' in the words, "Which of you convinceth 
"sin "—that is, proveth any sin against Mel' (See on 

In this short verse is described by our Lord the great work 
Holy Ghost the Comforter in the world. This work is to 
"the world." "The same world which cannot receive the 
" i t  seeth Him not nor knoweth Him, must nevertheless 
" scions that He is working upon it, speaking to it, and chiefly
Vying against it" (Stier.). The three things of *which the 
cfAvineeswill be :best considered under the next three verses. 



T. JOHN, XVI .
0 I d  sin, because they believe not on Me; A .  SO.
10 1" of righteousness, n because I  go to My  Fa- I Acts 

ther, and ye see Me no more ; I n  Acts 
n cit. 3. 14. & 

bowever be observed that in each case the conviction is iwn-fold in its
effect, being either, by its acceptance, the means of conversion 
vation, or, by its rejection, the occasion of hardening and destruction.
Indeed this is the law of all great privileges. T h e y  are ever mighty to
save or to destroy. Chr is t  Himself is to One a  "ch ief  
"elect, precious", to another " a  stone of stumbling and a rock 
" fence ' (1 St. Pet. ii. 6 -8 .  See also on xii. 31.) ; and His Gospel is to
the one "the savour of death unto death", and to the other 
"of life unto l i fe"  (2 Cor. ii. 16.). S o  too with the work of the Holy
Spirit. I t  convinces unto salvation, or convicts unto 

9. "Of  sin," &c. T h e  first work of the Holy Spirit is 
the world of sin. B u t  i t  wil l  be at Once remembered that this is the
very office and. work of the Law under the old covenant, for " b y  the
"law is the knowledge of sin" (Rom. iii. 20.). T h e  strictness 
Law taught man his own sinfulness and weakness, and thus " t he
"law was our schoolmaster to bring us unto Christ" (Gal. i i i .  24.).
Besides this, man had already, even without the law, the witness o f
conscience to his own sinfulness (See Wm.  ii. 15.). T h u s  we must
beware of saying that the Holy Spirit came to do only that 
law or the natural conscience did already. T h e  truth is, we 
this verse as a whole, and take the second part of i t  as describing the
special sin of which the Holy Ghost convinces. T h e  word "because"
may quite properly be understood as 'namely that' in each 
three verses. So that here we learn that the Holy Ghost 
world of sin, namely that they believe not in Christ. T h i s  unbelief is,
in truth, the root and fountain of all sin, just as faith is of 
For unbelief (like faith) is not purely of the head. I t s  seat is quite as
much in the heart. I t  is very seldom that unbelief may not 
to some sinful temper or habit or state of mind, such as pride, 
or worldliness. A n d  when we speak of unbelief, we must not limit our
thoughts to actual rejection of Christ or of His words, but 
that practical unbelief, which is far more common in these 
which is rather indifference, and unconcern, and the absence 
deep earnest conviction, than the positive denial of any 

10. "Of righteousness," Sce. O f  what "righteousness" is 
Ghost to "convince the world"? Not of its own, for i t  
Therefore certainly, in the first place, of Christ's righteousness. And in
truth the leading men to discern the wonderful perfection 
righteousness, which is their example, is one work of the 
But there would be little strength and comfort in being 
one's own sin and of Another's righteousness: and still less 
added to this the conviction of a righteous "judgment" (ver. 11.). The
conviction of Christ's righteousness would only make the conviction of
our own sin more terrible, if this were all. Thprefore the 

ness" here spoken of must be, not simply Christ's sinless 
but that righteousness which He wrought ,for us,----His 
eousness,----those merits for the sake of which we are 
eous before God by faith. Thu this expresion answers to, 



ST. JOHN, XVT.

a Acts 
P Luke 

ch. 1.2. 

11 ° of jutigment, because P the prince of 
is judged.

12 I  have yet many things to say unto you, 
ve cannot bear them now.

11. q  Mark  4. 33. 1  Cot. 3. 2. I r e b .  S. 12.

embraces within itself, " the righteousness of God, whicjh is by faith of
"Jesus Christ, unto all and upon all them that believe M o m .  
But this righteousness is  explained i n  the words, 
'namely that '—" I go to the Father, and ye see Me no more." Ho  r '
this P a r t l y,  because this would prove H im who was 
" rejected of men" to be none other than the spotless Son of God. Eut
still more because the fu l l  accomplishment of the great work 
Atonement would make Christ to be "the Lord our 
xxiii. 6.). T h e  words of  Luther on this place are 
"We must know no other righteousness, with which we can 
"God, than this going of Christ to the Father; which is no 
"that He hath taken our sin upon His own back, and for the sake of it
" hath suffered the death of the cross, been buried, and descended into
"hell; not remaining however under the power of sin and 
"hell, but passing through them al l  i n  His  Resurrection 
" 

11. "Of judgment," &c. T h e  "judgment" here spoken of is 
be limited to the great Judgment of the last day. I t  rather refers 
righteous severance which God is ever making between the 
the wicked, defending and rewarding the one, casting down 
demning the other. T h e  conviction of "judgment i s  well 
the Psalmist's words, "  So that a man shall say, verily there is 
"for the righteous: verily there is a God that judgeth the 

11.). I t  convinces the world that evil shall not prevail, 
unpunished, and that the victory of good over evil is certain. 
conviction is said to be, "because," or namely that '—" the 
"this world is judged" t h a t  is, that the power and dominion 
is already cast down. W e  cannot read these words 
ing a like saying of our Lord in His conversation when 
sought to see Him, "Now is the judgment of this world: now 
"prince of this world be cast out" (xii. 31. See on this verse for a
fuller comment on 

We must not forget to note the advancing stages of the 
tions of the Holy Spirit. First, the sinner is convinced of 
its hatefulness and hopelessness. Secondly, the simmer, 
of his sin, is led to seek salvation from his sin through 
eousness. Thirdly, being justified by faith in Christ, he learns 
ft blessed assurance that the cause of Christ must prevail, and 
Satan's power has been already cast down, he—the prince 
and all the evil of which he is the author, shall at last be 
forth from the kingdom of God. (The thoughtful reader may 
trace out the same advancing stages—from the deep consciousness 
through deliverance in Christ, to faith in the final triumph—
out in Romans vii. and viii.)

12. "Yet many things." Namely those deeper and 
truths concerning Himself and His kingdom, which the 
of the Apostles hindered their receiving until endued with 



ST. JOHN, XVI .
I 3 Howbeit when Ire,  r  he Spirit o f  truth, is A. 

come, 8 h'  will gilide .V011 into ail truth : for Her
shall not speak o f  I  1 i use] f ; but  whatsoever l i e  
shall hear, that shall l ie  speak : and Ho will 
you things to come. 

n  11 0 shall glorify Me: for He shall receive of
Mine, and shall show i t  

on high. T h e y  were as yet too weak to bear these more spiritual
truths. T h e y  would have been to them like the new cloth in the
old garment, or the new wine in the old bottles (See on St. Matt.
IX. 1 7 . ) .

13. "He will guide you" Sze. T h e  Holy Ghost would reveal to
the Apostles those truths which as yet they could not bear. Thus  in
their writings we may be sure that we have the full declaration of
"al l  truth". Moreover, this promise being made to the 
must believe the revelation of the truth to them to have 
and reject the idea of farther revelations of the truth, or new 
of it, in 

"He shall not speak" &e. Christ had said of Himself, " I  can of
"Mine own self do nothing: as I  hear I  judge" (v. 30.) ; 
"is not Mine, but His that sent Me" (vii. 16.) ; with other 
(See viii. 26, 28. xii. O. xiv. 31.). What  Christ thus spoke 
self, He now says of the Holy Ghost. T h e  Son is of the 
so derives from Him His wisdom: the Holy Ghost is of the Father
and the Son, and so derives from Them 

"Things to come." W e  see the fulfilment of this promise 
prophecies as those of St. Paul in the 2nd Epistle to the 
and St. Peter in his 2nd Epistle, but still more in those of 
of the Revelation of 

14. "He  shall glorify Me." A s  the work of the Son was 
the Father (See viii. 49.), so the work of the Spirit was to 
Son. A n d  this is the best test of all work and of all 
professes to be of the Spirit. I f  i t glorifies Christ, we dare not lightly
condemn it. I f  i t does not glorify Christ, we must at once suspect i t
of another origin. I t  is not hard to apply this test to the 
ings of half-believers on the one side, or to the errors of Rome 
other. Bu t ,  i f  the Spirit's work be to glorify Christ, let us 
member that this is done not only by the Spirit's witness to Christ in
the teaching of God's word or of the Church, but in that 
is home by the holy lives of those in whom the Spirit 
a likeness to Christ. T h i s  work of the Spirit is clearly described by
St. Paul, who says, "We all, with open face beholding as in 
"the glory of the Lord, are changed into the same image from glory
"to glory, even as by the Spirit of the Lord" (2 Cor. 

" H e  shall receive o f  Mine," &c. T h e  word "Mine" here is of
very wide significance. I t  seems to embrace our Lord's 
and Work, and Teaching, concerning all which the Holy 
enlighten the minds of the Apostles after Pentecost, so as 
them faithful witnesses of the truth. Again what a pledge we 
of the fulness and completeness (See on 13.) of the witness borne 
things of Christ by the inspired writers of the New Testament! Who



e  hath ar
therofore said I ,  that Ho shall take of
shall show it unto you.

ik. l a  a 10 "A. little while, and ye shall not 
It Nvr. 10.  ch. 7.33. again, a while, and ye shall see Me ) 
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can think that, i f  the Holy Spirit led them into all truth, showing 
them ( a s  our the things of Christ, their writings can fail 
Church teaches in her Gth Article) "a l l  things necessary 

15. " A l l  things tha t  the  F a t h e r  h a t h "  Scc. T h i s  
declares, first of all, the unity of the Father and the Son. 
nothing belonging to the Father—no glory o f  Godhead, no Divine
attribute, no dignity of power, no wealth of wisdom —which 
equally belong to the Son. Secondly, i t  teaches that when the Holy
Ghost takes of the things belonging to Christ and reveals them 
servants, that Holy Spirit is in  very truth revealing the 
longing to the Father also. H e  is the Spirit of God—that is, 
the Father and of God the Son, proceeding from Both, 
Both to man. I t  is through the teaching of this Divine 
men are brought " to the acknowledgment of the mystery of 
"of the Father, and of Christ; in  whom are hid all the treasures of
"wisdom and knowledge" (Col. ii. 2, 3.).

16. " A little while," &e. T h e  first and simplest meaning 
saying is that which explains i t  of the Death and Resurrection 
Lord, and this meaning our Lord seems Himself to give to 
(See 20.). A n d  i f  i t  were not for the strange reason given, 
" I  go to the Father", this would be sufficient. B u t  how 
going to the Father be the cause of  His being quickly 
And bow could l ie  speak of His Death as going to the Father 
xx. 17.) el Surely this cannot be all the meaning of our 
He seems to have still in mind the spiritual sight which the Holy
Spirit would bestow (See 14, 15.), and of which He spoke earlier in
this great discourse, when He said, " I  will manifest Myself to him"
(xiv. 21.). A n d  this would be granted when He sent 
from the Father (See 7.) on the Day of Pentecost. T h i s  
like the spiritual touch spoken of to St. Mary Magdalene (See on
xx. 17.), could not be t i l l  Christ went to the Father. Both parts of
the saying have thus their double fulfilment. 1 .  "Ye shall 
"Me" was fulfilled when, a few hours afterwards His Body 
in the tomb; i t  was further fulfilled when, forty-two days 
He left the world and went to the Father. 2 .  "Ye  shall see 
fulfilled when, on the Day of the Resurrection .Christ appeared 
assembled Apostles; i t  was further fulfilled when, after 
He came (as He still comes) by the Spirit, to manifest Himself to His
own, and to reveal Himself to the eye of faith. Happy are 
can my, like the patriarch, " I  have heard of Thee by the hearing of

16. "See Me." Two different 
used Ln the original, both in 
and in the next, for "see". The first
"see" signifies 'gaze upon,'—
and seenA used of the., earnest gaze of

 -

the bodily eye upon one 
The second word is that 
for 'see', and has here a 
including the spiritual sight 



Si'. JOHN, XVI .
17 Then said some of His disciples among them- A. 

selves, What is this that He saith unto us, A little
while, and ye shall not see Me and  again, a little
while, and ye shall see Me: and, Because I  go to
the Father?

18 They said therefore, What is this that Ho
saith, A little while? we cannot tell what 

19 Now Jesus knew that they were desirous to
ask Him, and said unto them, Do ye 
yourselves o f  that I  said, A  little while, and ye
'shall not see Mc: and again, a little while, and ye
shall see 

20 Verily, verily, I  say unto you, That ye shall
weep and lament, but the world shall rejoice: and
ye shall be sorrowful, but your sorrow shall be
turned into joy.

'21Y A woman when she is in travail hath sorrow, Y isai. 
"the ear; but now mine eye seeth Thee" (Job xlii. 5.) ! 
takes the view above given, saying of this verse, " I t  may 
"first of Christ's Death and of the joy of the disciples in 
" rection. B u t  i t  is better and far more perfectly fulfilled 

Ascension—the " l i t t le  while" of  the Church's travail. 
"long to us, because i t  is yet going on: when it shall be ended, we
"shall feel how little it 

20. " Y e  shall weep" &c. T h i s  verse plainly speaks of the coming
time of sorrow and perplexity,—the hours of sadness so close 
We find the Apostles mourning and weeping on the very 
morning (St. Mark xvi. 10.). T h e  world (See on vii. 
rejoiced, thinking i t  had won the victory. How often is 
repeated! Christ's Church weeps and laments, and the world 
umphant; yet the darkest hours are but for a "little while", 
the light breaks out again, and sorrow is turned into joy :—
sorrow itself becomes a matter of rejoicing for the blessing 
behind it.

21. "A woman" &a. This figure plainly describes the sorrow 
disciples at our Lord's death, and their sudden joy at 
ance among them after His Resurrection. I t  is written of 
appearance, "Then were the disciples glad, when they saw the Lord"
(xx. 20.). I t  has been thought that in the "man born into 
Christ may refer to His own Resurrection, which is spoken 
the figure of a birth in the 2nd Psalm, "Thou art My Son; 
"have I  begotten Thee" (Ps. ii. 7. Acts xiii. 33.). This, at 
wai3 the cause of the joy foretold to the disciples. And  here again 
in 16.) we may carry on the figure to a still farther fulfilment, 
sorrow of the travailing woman may well represent the 
and struggles o f  the Church of  Christ, which, with 
"groaneth and travaileth in pain together until now" (Rom. 
waiting for the deliverance and final joy of the second 
ing of Jesus 



ST. JOHN, X V I .

A. P. :10. because her hour is  come: b u t  as soon delivered of the child, she remembereth no 
anguish, for :joy that a man is born into the w

22 z And ye now therefore have sorrow: b u t  1
2 vet.. 11. w i l l  see you again, and a your heart shall

l % '
A, Luke 41, 62. a n d  your joy no man taketh from you. e j °
ch. 14. 1. 27, 2 3  And i n  i e t h a t  day ye shall ask 
& 20. 20,Acts 2i46. ,  " Verily, veri ly, I  say  unto  you,  Whatsoever yo
'41.L 1:1'34.i. 1 s h a l l  ask the Father i n  M y  name, H e  w i l l  give

b Matt. 7. 7, , ; . i  „
ch. 14. 13. v  0 y01.1.
az 15. 16. 2 4  Hitherto have ye asked nothing in  
c ch. 15. 11. ask,  and ye shall receive, C that your joy may be full.

22. " I  will see you again." A s  in their seeing Christ (See 
so here in His seeing them, there is a double meaning. 
were first fulfilled when He  suddenly stood among 
Apostles on the evening of His Resurrection. T h e y  are fulfilled 
second sense by His spiritual presence with His Church 
"the end of the world. T h i s  presence, discerned by the eye 
is the source of all true joy and peace amid the conflicts 
of the world. T h e  world rejoiced when Christ died, but how 
bitter a joy was that! How fleeting are even the purest 
But they that rejoice in the sense of Christ's presence have a 
no earthly troubles can wholly cloud over, and which will 
in all its brightness for ever, when earthly troubles 

23. " I n  that day." B y  "that day" is meant, not the 
the Resurrection and the Ascension (for then the Apostles did 
Lord questions), but the time of the outpouring of  the Holy Spirit.
This verse will be wrongly understood, i f  we do not observe that in
the Greek the word translated "ask" in this first sentence, is 
different word from that which is used in the latter part of 
and twice in the next. This first "ask" means ask questions.' 
other places it means 'ask in prayer.' S o  what our Lord here 
that in the day of enlightenment by the Holy Spirit the 
no longer need to seek from Him an explanation of their 
difficulties, since the "Spirit of Truth" would make all things plain
to them. H e  then goes on to speak of the blessedness of prayer in His
Name, probably referring chiefly to that very enlightenment of 
rit, which He had long before said God would give to those that 
(See St. Luke xi. 13., and compare St. James i. 5., and see on 

24. "Hitherto have ye asked" kte. Observe, the Prayer our Lord
Himself had taught them was not in words offered in His Name. I t
could not be before the Atonement was wrought which 
for all our prayers. But,  being His own words, the Lord's Prayer is
now in effect most truly offered through Him. "Ask,  and 
"'receive" is not merely a repetition of the words in the Sermon 
Mount (St. Matt. vii. 7.), for here the meaning is, Ask  in 
'and ye shall receive.' The  Sacrifice is just about to be 
now Jesus teaches its all-prevailing power. The  certainty that our
prayers are answered in love and wisdom for Christ's sake is 
source of joy beyond that of the sense of Christ's presence 
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4 Thou plainly, and speakest no 4proverb. p a r a b l e .

ST. JOHN, XVI.
25 These things have I  spoken unto you i n

2 proverbs: but the time cometh, when I  shall no
more speak unto you in 3 proverbs, but I  
you plainly of the Father.
26 d At that day ye shall ask in My 

I  say not unto you, that I  will pray 
for you:

27 e for the Father Himself loveth 
ye have loved Me and f  have believed that 
out from 

28 g I came forth from the Father, and 
into the world: again, I  leave the world, and go to
the 

29 His disciples said unto Him, Lo, 

25. " I n  proverbs." T h a t  is, i n  dark sayings', for such 
of our Lord's words have been to them. E v e n  to us, for whom the
holy Spirit has unfolded so much of the meaning, through 
ing of Scripture and the faith of the Church, many of 
are hard to understand. T h e y  must have been harder sti l l  when
uttered

"The time cometh." T h i s  "time" is the same as "that day" (in
23.)—the time of  the Holy Spirit's out-pouring and of  His abiding
presence with 

26. " I  say not unto you," &c. O u r  Lord does not mean 
that He wil l  not intercede for His Own, for this we know He ever
liveth to do for us. H i s  meaning may be thus unfolded: Y e  shall
pray in My Name; and I  make no mention now of My praying for
you, as though you could not o f  yourselves approach God, or as
though God did not love you; for in My Atonement you 
free access to the Father, and need. not shrink from Him as i f  He
were angry with you.' W i t h  such freedom of approach to 

through Christ is  i t  not wonderful that any should teach—not that
the sinner needs Christ's prayers to bring him to God, but—that the
sinner needs the prayers of the blessed Virgin Mary and 
to bring him to Christ?

27. "Because ye  have loved Me,"  &c. T h u s  is God pleased to
accept and bless the love and faith o f  Christ's 
though they be. T h e y  may love little; but God 

28. " I  came forth" &c. T h i s  distinct declaration of  our Lord's
Divine pre-existence should be carefully marked. D o  we ask 
where He was before " H o  came forth from the Father"? L e t  the
Evangelist answer us :—" In the beginning was the Word, and the
"Word was with God, and the Word was God"

29. " N o w  speakest Thou plainly." S o  i n  their weakness they
thought, yet " that  day" was not yet come. T h e  last words 
viour had uttered seemed to them plain, and were doubtless plainer
than some of  His words; yet so little did they understand -
hip that, as St. Augustine says, "they did not so much 
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ST. JOHN,
30 Now are we sure that  Ii 

things,- and needest not that any. man 
Thee: by  this w e  believe that Thou (tamest forth
from Gott

31 Jesus answered them, Do ye 
32 k Behold, the hour comoth, yea, is now co l "

that ye shall be scattered, every man to 2 
and shall leave Me alone: and  m yot, I  am not
alone, because the Father is with Mo.

33 These things I  have spoken unto you, 
Me ye might have peace. ° I n  the world ye shall

• - • - • 11

"that they understood them not," T h e y  mistook a little ray of Holt
for the fires 

30. "Now are we sure" 8to. I t  is plain from these words that
Christ had answered the thoughts of their minds,—the 
longed to ask, but had not courage to ask. H e  had told thorn that at
"that day" they should ask Him nothing—no questions. 
as though even now they could be content to ask nothing-, 
rently to listen to the unfolding of their doubts and the 
of their ignorance. A s  new gleams of  light enter their 
feel their faith strengthened, and believe more clearly in the Divine
origin of 

31. "Do ye now believe P" That is, Have ye so strong 
'a faith 1' T h e  question is asked in loving sadness, for Tie 
their hearts lmew how really weak and dim their 

32. " Y e  shall be scattered," &c. " u s  own" here »leans 
'home', or o w n  place.' Each would flee his own way. Th i s  is
the same prediction which is given in St. Matthew in 
where we read, "AU ye shall be offended because of Me this night"
(St. Matt. xxvi. 31.). I t  was fulfilled when "Al l  the 

Him and fled" (St. Matt. 
"Not alone." The Son could never be really separated 

Father. The "My God, My God, why hast Thou forsaken Me 
the cry of the Human Soul suffering for us that pang of 
lation which is bitterest of all to bear; but we know God 
really forsaken Him (See on St. Matt. xxvii. 46.). I n  a 
the Christian is "not alone, because the Father is with" him. Though
all men forsake him, God will never leave him nor 

33. "Ye might have peace." T h i s  great discourse begins with
"Let not your heart be troubled" (xiv. 1.). I t  ends with 
victory. Ye t  it is peace through tribulation, and victory after 
Christ does not only promise "peace" when the Comforter comes. The
promise of the Comforter, with all His other sayings, is to give 
ciples present peace. Ye t  had they for the present more 
peace, because their faith was dim (See concerning the gift of 
XiNr. 27.).

" In  the world" &c. The joy and peace spoken of are not 
Oittward joy and peace. Outwardly Christ's people must 
lation,--often more tribulation tban. thp wicked., Bu t  
them of thir inward joy and peace Om I St. Pet. 1. 6.),
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hay° tribulation: P but bo of good cheer; q I 
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q ltotn. 
1 John 
St 5. CHAPTER XVIT.

oirist prayeth to His Maher to olor(fil Him, 6  to 
ostie$, 11 in unity, 17 and tnIth, 20 to glorify them, and 

believers with Him 
ItE SE words spike Jesus, and lifted up his
eyes to heaven, and said, Father, a the hour c1. 12. 

is come; glorify Thy Son, that Thy Son 
glorify 

" I  have overcome the world." H o  had already overcome the world,
having conquered the prince of this world. H e  was just about 
deem the world by His own all-prevailing Sacrifice on the 
thus yet more mightily to overcome it, and its evil. A n d  
as being not of the world, but of and in Him, overcome the 
I t  shall not, and cannot, prevail to hurt them. I t s  tribulations do not
make them faint, nor its temptations fall. M a r k  St. John's words in
another place ; " W h o  is he that overcometh the world, but he that
" believeth that Jesus is the Son of God?" (1  St. John v. 5.). A n d
St. Path's, "Thanks be to God, which giveth us the victory through
"our Lord Jesus Christ" (1 Cor. 

CITAP T ER X V I I .
Christ's part ing Prayer.

Few passages in all God's word are so sublime or so affecting as this.
Simple in language yet full of deep meaning,—a prayer spoken to the
Father by  the Son RS our great High-Priest interceding for us, yet
spoken aloud that it might be recorded for our instruction 
—its every word should ho thoughtfully and 

1. "These words" &c. B y  "these words" is meant the 
course i n  the three preceding chapters. T h e  Prayer which follows
was probably uttered before leaving the Upper Chamber (See on
xiv. 

"Father." " N o t  Our  Father',—which He could never say,
" ' M y  Father',—which Would be too great a separation 
"self and His for such a prayer (See St. Matt. xxvi. 39, 42., where He
"prays for Himself only),—but simply "FATHER" ;—that 
" i n  which all the mystery of Redemption is summed up" (Alford).

"The hour is come;" 8zo. Nearer and nearer had been drawing
that hour—the heaviest laden with awful agony, yet the 
also with triumph and glory, in  all the world's history. Aga in  and
again had Jesus announced its near approach; yet ever through the
agony shone out the glory. T h e  way to the er.ONS11 was through the
Cross y e t  the Cross was l i t  with the brightness of  
when i t  came very close to Him in  Gethsemane, its black shadow 
suffered for a moment to hide all the glory beyond. B u t  this was not
quite yet. M a r k  how Jesus prays for that which He sees 
fore Him. Promise never shuts out prayer. I n  the 
doubtless foresees not only His Death, though that was necessary to
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'1 is ,,lorv, but I I  is'Resurrection, 11 is Ascen,$)ion, and the  coming 
the I lo ly  Ghost (See on xii. 23, 28. x i i i .  A  3.J.). r ,

2. 66 As Thou hast" &c. T h a t  is, E v e n  as I l l o u  bast i n  T h y
'eternal decrees given i i  1111 power over a l l  t he  world.' T h i s  power
bad below been proclaimed by  St. John the Baptist, who said "
64 Father loveth the Son, and bath given a l l  things into I l l s  Rawl"
(iii. 35.). Y e t  this power was not fu l ly  confirmed awl  
the work o f  Redemption was finished, and  the  Redeemer, 
ascend up on high and to si t  on the Right  Hand o f  God, exclaimed,
"  Al l  power is  given unto  M u  i n  heaven and i n  ear th"  (St. Matt.
xxviii. 18.).

"That He  should give" &c. T h i s  was the great end and object
of the gift to  the Saviour o f  H i s  k ing ly  power over al l  
reigns to save. B u t  we must note here a  g i f t  w i th in  a  gift. T h e r e
is the Father's great gif t  to the Son of  " a l l  f lesh"- t h a t  is, 
' kind'. B u t  wi th in th is is  the lesser circle o f  " a s  many as Thou
"bast given H im" .  T o  these- G o d ' s  elect, led by  the Spirit, drawn
to Christ (See vi. 44.), believing in Christ, loving Christ,- t h e  Father's
best g i f t  to  the Son,- H e  giveth eternal l i fe. T h e s e  are they who
have "received" Christ's words, and "believed" in  H i m  (See 8.). I t
is then i n  the salvation o f  these that  Christ is glorified, and 
Father is glorified in Him.

3. "This is life eternal," &e. To  know God- b y  which 
no mere head knowledge, but a deep personal abiding union with Him
through faith and by the Holy Spirit- this is (in present 
not in mere future expectation,) "life eternal." T h e  life, 
live on for ever in heaven is actually begun here below in 
thus know God. S o  Christ says of him that believeth on 
well as of him that eateth His Flesh and drinketh His 
he "hath everlasting life" (See v. 24. vi. 47, 54. and Compare 
the Baptist's words iii. 36.). Observe the words of the 2nd Collect in
Morning Prayer, " In knowledge of whom" (that is, in 
" standeth our eternal life",-words plainly taken from 
verse. I t  is important to note that the knowledge of 
Himself is coupled with that of the Father, as of equal 
equally "life eternal". No  man can know the Father 
ing the 

4. " I  have glorified" 8r,o. These words, and indeed much 
great Prayer, like so many other of our Lord's later sayings (See "Ye
"know Rim", and "Ye see Me", xiv. 17, 19.), are spoken 
pation, that is, before the time when they are fully 



ST. JOHN, X V I I ,
5 And now, .0  Father, glorify Thou Me

Thin() OW11 se l f  with the glory k which 
Oleo M im i  the 

6 11 ha Ve nianiteSted Thy  name unto the men
m which Thou gayest Me out o f  the world Th ine
they were, and Thou gayest them Me;  luta they
liaN:e kept 

7 Now they have known that all 
soever Thou Mist given Me are 

S For I  have given mit° them the words 
Thou gayest M e  ; and they have 
and have known surely that I  mune out from

with A .  
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Christ stands, as it were, "a t  the end of His accomplished 
"looks back on i t  al l  as past" (Alford.). T h e  "work"  
those acts not yet past, but soon to be so, by which the 
a  man's salvation 

5. " W i t h  T h i n e  o w n  S e l f "  tte.  T h e  g l o r y  o u r  L o r d  he re  p rays
for is the glory o f  I l l s  Human nature. O r ,  more exactly, He prays
the Father to exalt H is  now twofold nature—Godhead 
for ever united—to the glory which, as God alone, He had from all
eternity with the Father. A t  H is  Ascension I l l s  Human 
tered that glory, and being set down at the Right Hand of 
and is, with the Father in  glory. "Be fo re  the world was" answers to

, 1 " I n  the beginning" (i. 1.), and signifies 'Before any thing 
What grander witness could we ask for to the eternal Godhead of
Christ?

6. "Unto the men" &a. T h e  great Intercessor has spoken 
self. H e  now speaks o f  " H i s  own", presenting them in  
cessions before the Father. F r o m  this verse to the end of the 8th is a
sort of  introduction to the real act of  intercession, which begins with,
" I  pray for them" (9.).

"Thine t h e y  were." N o t  simply by  creation, but  yet more as
being of God's true people, 'Israelites indeed', children of God, loving
Him, and ready to obey H is  wi l l .  Jesus said to the Jews, 
"wore your  Father, ye  would love Me; "  and again, " H e  that is of
"God heareth God's words" (vi i i .  42, 47.). These men had God for
their Father, and so loved Christ. T h e y  were " o f  God", and so heard
God's words. T h u s  they came to Christ through the Father, being His
before they were given by  H im (See on 2.) to the Son. T h i s  was the
natural course then. N o w  we are taught from our infancy to believe
at once in the Holy  Three in One, in whose Name we 

7. " N o w  t h e y  h a v e  k n o w n "  &a. T h u s  does Christ. accept the as
yet weak and imperfect knowledge and faith of His disciples. They
were willing to know and believe, and had made a 
but just before (See xvi. 30.). A n d  lo! they are accepted. 
faith, i f  humble and willing, may yet find mercy. B y  "all 
need not understand only the "words" named in the next 
all our Lord's works and power and glory. A l ]  these 
from the Father as the eternal Source of all things (See on 
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Theo, and they  have believed that  Thou diaq
send M e .9 1 pray for them : P I pray not for  
but Cor them which Thou bast given Me ; 
an' Thine.10 And a l l  Mine are Thine, and q Thine are
Mino ; and I  am glorified 

11 r  Anti 110W I  am no more in  the world, but
these are in the world, mid I  come to Thee. H o l y
Vnther, 8 keep through Thine own name 
Thou hast given Me, t  that they may be one, a s
We are.

0. " I  pray for them." Here strictly begins the great 
Intercessi

"Not for the world." T h a t  is, 'not now'. Christ does 
to .say that lie never prays for the unbelieving world ; but 
is not a prayer for unbelievers. H e  is not now praying for 
version of sinners, but for the unity and perseverance 

"They are Thine." "  For the Father, in giving them to 
"did not Himself lose those whom He _,..,crave" (St. 

10. "AU Mine are Thine," etc. Observe the perfect 
tween the Father and the Son. " I t  would not be much for 
"say merely, " A l l  Mine are Thine" • for of course we all 
"ought to, say that every thing we have is from God : but i t  
"infinitely greater thing to say, " A l l  Thine are 
"equality in all things, the Godhead itself included, with 
(Peter 

" I  am glorified in them." Christ is glorified in  His people by
the evidence they give of His power and life 

11. "And now I  am" &o. Again spoken by anticipation—
before i t  comes to pass (See on 4.). T h e  same is true of many 
following expressions, such as, "While I  was with them" (12), "Now
"come I  to Thee" (13.), "Where I  am" (24.). Christ regards His
work as already 

"These are in the world." Anxiously does the Saviour -think of
those He would leave to be sifted by the rough handling of 
"Having loved His own which were in the world, He 
"unto the end." (xiii. 1.). True, there would be "another 
when He was gone, but the "tribulation" was at hand, and 
wea

"Holy rather," &e. Perhaps our Lord uses this solemn title
"Holy Father"—because He is praying the Father to keep 
and pmity those for whom He intercedes. I s  not He 
to fulfil His promise, " I  will pray the Father, and He shall 
"another Comforter" (xiv. 16.)? For how else does God 
people, and make them one, except by the power of the 

"Through Thine own name." This would be 
Thine own name' for it is the same expression in the 

that so transkted in the next verse. The sense seems to be, t h e



ST. 30tric,
v. While T was with them in the world, /  I 

them in Thy name : those that Thou gayest Me I  ch. 
have, kept, and Y none of them is lost, but  the son t(1•1?," 
of rd j t io l l ;  a that the scripture might be fulfilled. 

,knd now come I  to Thee; and these things 
1 .in the world, that they might have My joy 

tAv(etr. fulfilled in 
14 b I have given them Thy word c  and the world c 8

hath hated them, because they are not of olm a d ver. d even as I  am not of the world. c h .  

knowledge of Thy Name', which Name Christ had 
to His disciples, and would still 

"That they may be one, as We  are." W h a t  a perfect 
unity of heart and mind does Christ ask for his disciples, if it 
compared to that bond of unity by which the Father and the 
united in the One Godhead! A n d  who will dare to despise 
it is thus the first great subject of Christ's intercessions! 
but one thing which should be dearer to the Christian, and that is
Truth. Alas! that in these days we must sometimes 
them! T h e  unity of believers is more fully unfolded farther on
(in 

12. "None of them is lost," &c. We learn here the 
that the traitor himself was one of those whom the Father gave to
Christ, and who might have been saved, had he not 
grace (See on vi. 70.). Moreover when we recollect our 
"All that the Father giveth Me shall come to Me" (vi. 37.), 
scarcely doubt that Judas did at first come to Christ in a 
version. Ye t  he soon suffered his besetting sin to creep 
and, having been "exalted to heaven", he was "thrust down to hell"
(St. Luke x. 15.). B y  "son of perdition" is meant one fit 
destruction. T h e  expression is like that of "child of 
xxiii. 15.). T h e  "scripture" here referred to is doubtless 
St. Peter, in speaking of Judas, quotes from the 109th Psalm, "Let'
"his habitation be desolate, and let no man dwell therein: 
"bishoprick let another take" (Acts i. 20.). Observe the allusion to
the present words of our Lord in the next chapter, when a 
later the faith and courage of the Apostles was so sorely tried 

13. "These things I  speak" &o. B y  "These things" our Lord
here means This Prayer'. T h e  knowledge of their. safety—the 
"of them is lost"—would fill the faithful ones with holy joy 
xv. 11. xvi. 

14. " I  have given them Thy word." This is a rather 
pression than " I  have manifested Thy Name" ((3.). I t  was 
making known of God's Name, and imparting His word, 
bad kept the faithful ones in their 

"And the world hath hated" &c. This  is spoken as 
lowing naturally from the last words; and so in truth it does. Fur
it Ls the knowledge of God and of His word which makes men 

not of the world", and it is this which arouses the enmity 
'world (See on 3 
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ST. J O H N ,
15 I  pray not that Thou shouldest take them out

of the world, but e that Thou shouldest 
from the evil.

16 f They are not of the world, even as I  
of the 

17 g Sanctify them through Thy truth: h 
is truth.

18 A s  Thou hast sent 1VIe into the 
so have I  also sent them into 

15. " I  pray not" &c. W i t h  the hatred of the world 
and the many mansions awaiting them above, i t  would be 
that He who loved them so well should pray for their 
that they might depart and be with Him. A n d  indeed i t  is 
die in the Lord. I t  is a blessed thing to be spared the 
rescued from the peril, and taken away from the evil  to come. B u t
it is stil l more blessed to stay, and fight the Lord's battle, 
through H im the victory. B y  " the  evi l "  is probably meant, as in
the Lord's Prayer (See on St. Matt. vi. 13.), 'the evil one', 
the 

10. "They are not of the world," &c. Surely these 
be very weighty to be thus repeated. Before, they were given 
reason for the world's hatred. H e r e  they seem spoken 
to the words, " I  pray not that Thou shouldest take them out of
"the world", as though to add a thanksgiving that as yet 
they were, like Himself, unworldly and separate from the evil 
worl

17. "Sanctify them" &c. However much men are "not 
"world", they have still need of sanctifying grace. B u t  we 
take the word "sanctify" simply in its common meaning of 
'holy', for it cannot have that meaning when Christ says, 
"Myself" (19.). Therefore we must understand i t  in  a sense very
common in the Old Testament, as meaning consecrate' or 
'for their holy work and office'. T h i s  in them would of 
imply making holy. I n  Rim, already without sin, it would 
former sense 

"Through Thy truth." Or,  I n  Thy truth '--that is, in 
ceiving, the holding, and the setting forth, of Thy truth.

"Thy word is truth." Many  have seen in this saying of our Lord
a reference to Himself—" the Word" (i. 1.), as though 
Sanctify them in Thy truth • I  am the truth; therefore 
through living union with Myself.' There is nothing in 

tation, which is not in itself true, for Christ is both the 
the "Truth" (xiv. 6.). But  it is better to understand it of 
revealed by Christ and taught and confirmed by the Holy Ghost, "the
"Spirit of Truth." That "word" has been, under the 
guidance, written for our learning; and in it we have the truth of
God. So  to be sanctified by the word is really to be sanctified 
Holy Ghost, for the word. is the teaching of the 

18. " A s  Thou haat sent" &c. O u r  Lord is now regarding His
.Apostles in their sacred office, and pleading for them as 'sanctified', or
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19. " F o r  their sakes" 4te. AN-e have ttIN (71";111:141.1(on...sul,•tify" here signifies, net make 110414 
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Ruictified by the Holy Spirit.

20. "Neither pray I "  &c. T h e  Lord now widens the bounds of
His intertv&zion, and embraces the whole Chm-tli to the end 
Thus did He begin for us those prevailing intercessions which He
ever liveth to make for us. I f  He thought of us then can 
US 

• "Through their word." Which yet is not "their word", 
word of the Father, which the Son gave (See 14.),—the word of 
c..1r He taught i t  on the earth,—the word of the Holy Ghost,—for lie
stored it up for us in holy Scripture, and brings it home to 
by the living Yoke of 

21. " T h a t  they al l  may be one." Blessed Communion 
knitting together in holy oneness all ages and generations of 
of Christ! God forgive us for the "carnal" mind and 
have so marred this blessed Unity (See 1 Cur. 

"./Ls Thou, Father," &c. Quite literally this sentence would be
translated as follows : A s  thou, Father, in Me, and I  in Thee, that
they aim may in Us be one.' Jesus does not say, That we may all

'be one', for we cannot be One with God in the same exalted sense iu
which the Father and the Son are one: but That they may in 
'one', for we can be one with our fellow Christians, in Christ, and 
the Father as One with Him. The unity of Christians with 
throngh union with Christ is well set forth in the parable of 
but just spoken by our Lord (See on 

"That the world may believe" az. That is, that 
ing the unity of Christians, may acknowledge that the religion 
Lear such fruits is of God. Some will say that all the unity 
ifuires in Christians is inward spiritual unity. I f  there 
em (and surely there is abundance) to shew that God looks 
outward and visible unity, this verse were enough. For it is 
Of Christian unity, which must therefore be visible, which is 

3E2



T. JOHN, X V I I .
A. D. 80. 2 2  And the glory which Thou gayest Me 

given them; "  that they may be one, even as We
I  John 1.3.  & , „  n v i e

3, 2 t  ‘ " 1o 3 .  It 2 3  I  in  them, and Thou in  Me, b that they ma,
be made perfect in  one ; and that the world may
know that Thou l a s t  sent Me,  and hast loved
them, as Thou last loved Me.

the world. Can  we read. these words, and thon look upon 
of Christ in the present day, without falling down i n  deepest 
ment, and confessing that the world, when i t  beholds 
divisions, may well doubt of our faith itself? I n  early times 
that the enemies of Christ were forced to exclaim, See how 
' tians love one another!'

22. "The glory." W h a t  "g lory"  had the Father given to Christ?
Not the glory which He had before the world was, for  this He had
of His own wil l  laid aside to become Man. Y e t  He prays, "Glorify
"Thou Me", that is, Exa l t  Me in My now double Nature,—
back, now Man as well as God, into the glory which, as God alone, I

'possessed from all eternity' (See on 5.), and this prayer 
regards as already granted. I t  is then the glory which 
on His Human Nature, so that it should be exalted to the 
of God, of which He here speaks. B u t  how has Christ given this glory
to His disciples? Part ly because all those who are united to 
glorified with Him, for God "hath raised us up together, and 
"sit together in heavenly places in Christ Jesus" (Eph. ii. 6.). The
overflowings of His glory, as it were, fall upon them and 
It is glorious to belong to One so glorious. A n d  they who 
into the image of Christ, advanco "from glory to glory" (2 Cor. 
so that it is written that whom God "justified, them He 
(Rom. viii. 30.). B u t  doubtless the Redeemer is also 
into a purer and holier brightness, and beholding as 
plished the full and final glorification of His saints, when they 
changed_ into the likeness of His "glorious Body", and 
"glory" (24.) with 

"That they may be one." Again this yearning prayer 
Oh bow blessed a thing must this be, which is thus again 
the subject of the Saviour's petitions! But here there is a 
for Christ declares that His gift of glory is in order that 
be one. The thought of their union with their glorified Lord, 
hope of a glory where all is love, should surely be to Christians 
bond 

23. " I  in them," 8co. I t  is by the indwelling of the God 
One, and who is Love, that Christians must dwell in oneness 
"Our Lord seems to have a vision, if we may venture so to 
"His Church as one body, penetrated with the Divine 
"with the brightness of His presence, its members living together in
"faith and love, the kingdom of heaven upon earth, exhibiting 

vetacle of love and holiness that the world might be led 
"ledge that they were the special objects of the Father's 
Young.). Oh / when shall this vision be 



ST. JOHN, X V I I .
24 P Father, I  will that they also, whom 

aiven Me, be with Me where I  am; that the may
1),Ihold My  glory, which. hast given 
Thou lovedst Me before the foundation of 

25 0  righteous Father, r  the world hath not
known. Thee: b u t  a I have known Thee, and 
have known that Thou hast 

A. D. 
Ptei.

1 T 'less. 
9 vet.. 
r ch. 
& 16. a

'ch. 

8 6 I .  
t ver. 
ch. 16. 

24. "Father, I  will" &c. Blessed "wil l  " ! May it be 
in us! T h i s  verse. needs more loving and thankful 
searching explanation. Christ wins: and " i t  is the Father's 
" sure " also (St. Luke I f  it come not to pass, on 
we charge it? Before, Christ had said the "where I  
26,), but then there was present to Him a way of sorrow before the
glory. N o w  He only looks onward to the glory, and oh bow full of

iperfect bliss s  this "where I  am " ! The  words "which 
"Me", as describing Christ's glory, should probably be 
before (See on 5. and. 22.), of the glory which shone forth after the

. Ascension in His glorified Humanity.
"For Thou lovedst Me" &C. That  eternal love of the Father 

Son is one part of His glory; and to behold this love glorifying 
as Man—nay more, as the "Lamb slain from the foundation 
4, world " (Rev. xiii. b e  the beholding of His glory. Some of
the fathers supposed the love here named to mean the love of 
towards the Man Christ Jesus, who was to come—the 
Saviour, and not towards the Son in His eternal Godhead. B u t  in
speaking of things belonging to the mystery of the Holy Trinity, we
would speak with great humility, and as men who from their 
tance see but the outskirts of the glorious things of which 

25. " 0  righteous F a t h e r, "  &c. B e f o r e  H e  closes the  Lord turns
his gaze for one moment on the other side of the picture—on 
which knoweth not God. I t  seems to be with the thought of 
final severance between those whom the Father had given Him 
v:orld that Christ uses (for this once only, as "Holy 
the title "Righteous Father." I t  is as though He said, 4 
'hall' not 'mown Thee, having refused to know, and I  leave it 
righteousness,—it 
"But I  have known Thee,"! &c. H e  cannot end with 

of the lost world. Once more He utters the heavenly truth, 
He had often borne witness before (See vii. 29. viii. 55. x. 
declares His knowledge of the Father. B u t  who shall sound the
depths of this knowledge? We use a word of earth to express 
of heaven. B u t  even here He rests not. His last thought is not of
Himself. Drawn up to heaven, He bends down His loving 
more to earth, and speaks of His own :—" These", perhaps 
alluding to the group of adoring and marvelling Apostles—" 
"known that Thou bast sent Me" (See 

24. "Thai  they also," &e. There is 
Peculiar expression in  the 
according to some of  the best 
which it is difficult to convey in 
I t  is literally, w i l l  that 
Thou host given Me—even that 

'be with Me'. Our Lord embraces all
the Church in one thought and 
—the whole of God's gift is 
in the 'that which Thou 
The expression is precisely like that ill
vi, 
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26 u And I  have dtAlarel unto them 

and will declam i t :  that the love X 
bast loved Me may be in them, and I  

CIIAPTER X V I I I .
Itul«R betralleth .Tesus. 6  The cdlieers f a l l  t o  the ground, pete—smitetb off Malehus' ear. 1 2  Jesus is taken, and led unto Annas

tiaphos. 1 5  Peter's denial. 1 9  Jesus eramined befure 
2S His arraignment before Pilate. 3 6  His  kingdom. 4 0  The 
ask Barabbas to be 

W H E N  Jesus had spoken these words, 
went forth with His disciples over b 

Cedron, where was a  garden, into the which He
entered, and 

2 And Judas also, which betrayed Him,  knew
c Luke 21. 37. the place: C for Jesus ofttimes resorted thither with
67- 22. 39. H i s  
d Acts 1. 16. 3  d Judas then having received a  band 

20. " I  have declared" &o. Already He had. revealed much: 
about to reveal more, partly in person after His Resurrection, but still
more by the Holy Spirit 

"That the love" Stc. T h a t  is, T h a t  Thou mayest love 
the same Fatherly love wherewith Thou bast loved Me.' Being in

Christ, and. Christ in them, the love which is poured on 
them 

We cannot close this most heavenly chapter without 
unworthy our dull hearts and dim faith are to handle 
mysteries. Even through our clouds of ignorance we catch glimpses of
surpassing glory: and more and brighter glimpses the oftener 
longer we gaze. Ye t  we wait for the Light Himself to show us 
fect glory, when there shall be clouds 

Meanwhile shall Christ thus pray for us, and. all His prayers be in
vai

CHAPTER XVIII.
1-12. T h e  betrayal and taking 

St. Matt. xxvi. 47-56. St. Mark xiv. 43-51. St. Luke xxii. 
"A1.  garden." I t  need scarcely be said that this is 

The Agony in the garden is omitted by St. John, being 
by the other three 

2. "Jesus °Mimes resorted thither." So St. Luke says, He "went,
"as Re was wont, into the Mount of Olives" (St. Luke xxii. 
pare also St. Luke xxi. 37.). Blessed are they who like Jesus, 
place of resort for holy communings with their 

3. " A band of men" &c. Literally, 'the baud', probably 
tion of the garrison on duty for the night. I t  should 
that the "officers" are no part of the "band ", the 
much plainer in the Greek than in the English, and 
Judas then, having received (or taken) the band, and from 

41.111111.1

"Wen trews !Ka spoken' these words," cte. $ep on 



ST. JOHN, XVIII.
and officers from the chief priests and 
cometh thither wi th lanterns awl  torches and
-

4 Jesus therefore, knowing all things 
eorno upon Him, went forth, and said 
Whom 

5 They answered Him, Jesus of 
saith unto them, I  am. He. A n d  Judas 

stood with betrayed Him,
6 As soon then as He had said unto them, 

He, they went backward, and fell to 

'Priests and Pharisees officers (or servants)'—. Thus the 
got together was made up of Roman soldiers with their Captain and
of certain Jewish officers also (See 12.). Possibly the Chief 
bad obtained the use of the Roman soldiers on the plea of taking 
soner dangerous to the state. I t  may be that Judas expected 
fellow-Apostles to resist the taking of their Master. A t  any rate the
Chief Priests might expect such resistance. W e  may add that the
Romans were always watchful against an outbreak at the time 
Passover on account of the number of Jews assembled 

"Lanterns and torches." Though there was a full moon at 
(See on St. Matt. xxvi. 36.), yet these would be supposed needful in
case of our Lord hiding Himself in a house, or in a dark part 
garden. T h e  night may also have been overclouded. 
torches to seek the Light of the world! Swords and staves 
the Prince 

4. "Went forth." Perhaps out of the shade into the moonlight; at
any rate so as to meet His enemies unexpectedly. This seems 
light on the words, "Rise; let us be going' (St. Matt. xxvi. 46.). There
was a time when Jesus "withdrew Himself" from His enemies 
Matt. xii. 15.), because His hour was not yet come. Now He 
to meet 

"Whom seek ye P" This simple and dignified question 
partly with a view to the formal giving of Himself into the bands of
His enemies, and partly also that He might secure safety for His
disciples 

5. "They answered." Some of those who came mutt 
known Him by sight. B u t  the Roman soldiers would 
strangers to Him, and this answer therefore may be supposed 
from them, or 

"Judas also, which betrayed Him,"  86e. S t .  John, 
Present, would have the scene vividly before his eye, as he 
account of it. A s  this strange conversation was going on, he 
traitor standing there among the armed mob. St .  John do e.s 
scribe the act of the betrayal, nor tell us when it took place. Probably
It should be placed after this conversation (that is. between 
and ninth verses), when, the multitude and the soldiers 
and in confusion, Judas was put forward by the Chief Priests 
the kiss which was to be the signal to 

O. "They Went backward, and fell t9 the ground." 



A. a 

• di, 17. 

ST. JOHN, XVILI.
7 Then asked I to  them again, yWhom fi Awl they said, Jesus 
S .1 esus answered, I  havn told you that I  

if therefore ye soek Me, let these go their way •
that the snying might be 

spake, O f  them which Thou gayest Me have iiofte

10 Then Simon Peter having a  sword drew

sdismay might very well have been caused by the majesty of Christ
aspect am. Still i t  is probable that there 
CUlous in it. I t  SOC111A m though the armed multitude beheld for
MOIliClit His Divine Nature unveiled before them (See the 
dueed on a former occasion, vii. 44-46.). S t .  Augustine asks well,
"What will l e  do, e comes to judge, who did 
"when taken to be judged? What will Ile be able to inflict 
"throne, who had this power when about to die?"

7. "Then  asked He  them again." O u r  Lord doubtless allowed the
multitude time to recover from the confusion their strange 
retreat had thrown them into. When this is past, Ho repeats 
tion, "  Whom seek ye?", gazing with calm dignity upon 
whom Ile could have withered with one look, had He so willed. A n d
again some, though it may be less loudly and, boldly than 
the answer, "Jesus 

8. "Let these go their way." Probably the multitude 
been closing round the disciples, or even beginning to lay hold 
-(See St. Mark xiv. 51.), but Jesus thinks of their safety, 
up Himself. Divine Love not only makes self-sacrifice, but 
it thinks not of self but of others. The highest instance of this 
on the Cross (See xix. 26, 27. St. Luke xxiii. 34.). 
Lord's manner, and readiness to yield Himself up, procured 
.of the disciples, which might not otherwise have been 
when the disciples "forsook Him and fled" (St. Matt. xxvi. 
doubtless showed a cowardice very inconsistent with 
boasting that they would go with Him to prison and to death, 
must remember our Lord had Himself begged that they 
• allowed to depart, and, thus encouraged to seek their safety, 
not seem so deeply guilty as might at first 

9. "The saying." That, namely, uttered but a few hours 
His great intercessory prayer (xvii. 12). Observe the 
there named, and of course to be understood also here. We 
suppose our Lord's words, which St. John applies to this 
for 1E8 disciples' safety, find here their only fulfilment. This is 
instance in which they were fulfilled. Nor again must we 
St. John applies the words only to the bodily safety of 
'Doubtless our Lord's care for their escape from capture in 
arose from His knowledge of their weakness, and want of 
meet the trials which, if taken prisoners, they would have 
.The fall of St. Peter may open our eyes to the peril all 
been exposed to of being "lost." Our Lord's care for their 
wasa loving answer to the prayer, "Lead us not into 

19. "Simon Peter." "Ntalehts." The names are given by 
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it, and smote the high priest's servant, and cut off 
his right ear. T h e  servant's name 

11 Then said Jesus unto Peter, Put up 
into the sheath : f  the cup which My Father hath falla v.30 
giVell Mel shall I  not 

12 Then the band and the captain and officers of
the Jews took Jesus, and bound Him

13 II. and led Him away to g Alums first; for  he g 
was father in law to Caiaphas, which was the high 2 
priest that same year. 2 bound 

14 h Now Caiaphas was he, which gave 
to the Jews, that i t  was expedient that one man i  i• er ri e. 
should die for the people. 

only. Probably al l  reason for witholding them was at an 
this Gospel was written.

11. "The cup" &a. S o  in St. Matthew, "Thus i t  must be" (xxvi.
54.). N o t e  two things: 1. Though St. John does not relate 
of agony in  Gethsemane, yet these words plainly refer to it. 2 .  That
prayer in Gethsemane was heard: but, as many prayers are 
answered, not by the removal of the cup, but by strength to drink it.
So with St. Paul's "thorn in  the flesh" (2 Cor. xii. 8, 9.). 
not the first time St. Peter had wished to take from his Lord 
which His Father had given Him (See St. Matt. 

12. " T h e  band. and the captain and the officers of  the Jews."
All these to bind One meek and willing Captive! How foolish do all
their precautions seem, when we know how easily He could 
moned the twelve legions of Angels, and how joyfully they 
come, to His rescue. " H e  is led like 

13-27. Jesus at the High Priest's palace, and
St. Peter's 

St. Matt. xxvi. 57-75. St. Mark xiv, 46-72. St. Luke xxii. 
13. " o  Annas first." Calaphas was at this time actual High

Priest, but Arnim, who had been High Priest before, was a 
great influence, and continued in some ways to act as High Priest still
(See on St. Matt. xxvi. 57. and St. Luke iii. 3.). Why  our 
taken to Annas first we are not told. H i s  opinion, on account 
greater age and experience, may have been thought 
in a matter of so much difficulty and delicacy; or by 
arrangement he may have undertaken certain special 
to those of a magistrate who commits a prisoner among ourselves; or,
as some think, the Jews may have considered him as still 
High Priest, for he was only deposed from his office by 
Roman power, which could not, in God's Eye, either give or 
a sacred and spiritual office. However we know nothing (See on 
this visit to Annas, by whom it  appears our Lord was at once 
on 24.) sent on to Caiaphas, as the proper person to 

43 "Now Qaciapb.4.13 wivi het" &Q, This reference to 
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A.D.30. r ,  And Simon. 1-1(4cr followod .1e8w4, 

another diw;iplo t h a t  disttiple Wag known unto
high prio,st and. wort in with .Jesus into tilt-, 
of the high 

16 But  Poor stood a t  the door without. Thr.n
went out that other disciple, which was 
the high priest, and slake unto her that kept the
door, and. brought in Peter.

17 Then saith the damsel that kept the 
Peter, A r t  not thou also one o f  this Man's dig.
eiples? 110 saith, I  am not.

18 And the servants and officers stood 
had made a fire of coals f o r  i t  was cold: 
warmed themselves: and Peter stood with 
warmed 

1.9 The high priest then asked Jesus of His di$.
ciples, and of 

k Luke 4. 15. ' 2 0  Jesus answered him, k I spalce openly to the
ch. 7. 28. az S. 2- wor ld ;  I  ever taught i n  the synagogue, and rn

saying of Caiaphas (See xi. 49-52.) would be 
brought in here, if the rest of the passage -were concerned 
and not with Caiaphas. I t  seems brought in to show the 
mind of Caiaphas towards Jesus, who was doubtless now 
hi

15. "Another disciple." Undoubtedly St. John himself. 
and St. Peter's boldness soon conquered their first fears, and 
to the scene of their Master's peril. How St. John was 
the High Priest we know not, but it is probable that this 
saved him from the dangerous questioning, under which St. 

"The palace of  the high priest." A f t e r  the mention 
as High Priest (in 13.), and the reference to his 
Jesus (in 14.), it seems most probable that Caiaphas is meant by "the
"High Priest" in this verse (though it is not meant to deny 
might be called so (See Acts iv. 6.). I n  that case Annas 
sent Jesus on to Caiaphas, and verse 24. describes what 
place sometime before (But See Note on 

19. "The high priest then asked" acc. T h i s  questioning 
Lord by Caiaphas was evidently a private matter, and previous 
more formal trial or examination described by St. Matthew (xxvi.
57-64. A  very few minutes would suffice for all that .is 
scribed. The High Priest wished_ to draw from Jesus the 
names of His disciples, probably to seize them too. He also 
His teaching, no doubt hoping to obtain evidence .against Him 
own 

" I  spake openly" tzo. This answer of our Lord 
aipingt ihe...suSpieion that He bad some secret object in -view, 
His Ilisd*lea .some hidden teaching. Our  Lord- declares that 
tetaCiling "  *)i-perfC'ctly -open eilid free frtna 
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the temple, whithei: the Jews always resort; and 
in secret have I  

21 Why askest thou Me 1? ask them 
me, what I  have said unto them : behold, they
'wow what 

22 And when He had thus spoken, one of the
officers which. stood by  I  struck Jesus 2 with 
pahn of his hand, saying, Answerest Thou the 

rodp r i e s t  S O  I  a
23 Jesus answered him, I f  I  have spoken evil,

bear witness of the evil: bu t  i f  well, 
thou 

24 Now Annas had sent Him bound 
phas the 

" I n  secret have I  said nothing." T h a t  is, nothing different from
my public teaching. I  have not had two doctrines,—one for 
and one for 

21. " A s k  them which heard Me,"  &c. H i s  teaching having been
perfectly open, there could be no reason to question Him about 
any lack of witnesses able to say what 

"Behold, they know" &c. The word "they" in this 
more correctly be 'these'. Probably our Lord pointed to some 
officers of the court or other people standing by, and said, Behold,
'thee know what 

22. "Struck Jesus." Th is  is the beginning of the 
of insulting treatment, to which our Lord was exposed before 
fixion. I t  is a sign of the injustice and cruelty of the High Priest
himself that he should suffer a prisoner to be so treated in 
The officer's blow -was given on the pretence that our 
was not sufficiently respectful to the 

23. " I f  I  have  spoken evi l ,"  &c. T h i s  calm and 
strance of our Lord forms an excellent comment upon His saying in
the Sermon on the Mount, "Whosoever shall smite Thee on 
"cheek, turn to him the other also" (St. Matt. v. 39.). I t  
such a command is to be understood rather in the spirit than 
lette

24, "Now Annas had sent" itc. According to the view taken of
the foregoing passage, this sending of our Lord by Annas 
had taken place before verse 15, and the rest of the passage refers to
Caiaphas, not to Annas. Th i s  accords with the other 

ak only of our Lord being brought to Caiaphas, and describe S t
eter's denials as taking place in  the palace of Caiaphas 

Note.

24. "Now Annas had sent" &c. 
ferent TieVir from that given shove is
talceu by many. They hold that the

next before this 
Lh—zis relates entirely to  Annas, and

Oat to Caiaphas. Perhaps such is tlmmow natural itkpreadou of any 

big from Tema 12 onwards, if at 
is known that Annas is 
the High Priest as well as Caiaphas. A
good deal must depend upon this 
And here it must be said that the "had"
in the English is pot expressed 
CA'reeli, and that the translation 



ST. JOHN, X V I I I
A. D. so. 2 5  And Simon Peter stood and warmed himsdif

They said therefore unto him, A r t .  not thou also
one of  His disciples r? H e  denied i t ,  and said, I
am not.

'26 One of the servants of the high priest, 1)
ltis kinsman whose ear Peter cut off, saith, 
I  see thee in the garden with Him

Trk eh, 13, 38. 2 7  Peter then denied again: and In 
the cock 

0 Acts 2 Or, Pilate's 2 8  ¶  n Then led they Jesus from Caiaphas unto
Matt:27. 27. 2 the bal l  o f  judgment: and i t  was early 

0Avtti & 11. 3. t h e y  themselves went not into the judgment hall,

26. "One  of the servants" &c. I t  appears that this man's attention
was directed to the Apostle by those who were remarking upon 
hem speech. T h e  other Evangelists do not specially name this man,
nor the fact of St. Peter being recognized as having been in 

2 8 - 4 0 .  Jesus before Pilate.
St. Matt. xxvii. 1, 2, 11-20. St.  Mark xv. 1-15.

St. Luke xxiii. 1-5, 13-25.
28. " L e s t  they should be defiled." A  Jew was defiled 

into the house of a heathen, or uniting in any way with 
of course he would be defiled by going into a heathen court 
Such defilement rendered him unable to take part in any 
These hypocrites would not defile themselves by entering 
rooth with the heathen governor and soldiers, yet they thought i t  no
defilement to employ those soldiers to seize the Innocent, and 
that governor to condemn Him 

more strict i f  it were Annas 
stead of "  Annas had sent." St i l l  the
Greek may bear this latter sense. 
ever we read simply Annas sent' &c.,
it would seem as i f  the sending was to
be understood as occurring in 
where i t  appears, and so 
Annas to be the High, Priest spoken of
in the passage before us. But  
this difficulty. St .  Peter's denials are in
all the other Gospels 
as taking place in the palace 
whereas, if Annas is to be understood in
this passage, the first denial 
in his palace (17.), and the other two in
that of Caiaphas (23-27.), 
hint of his moving from one place to
another. To  this however i t  is very
reasonably answered, that, as 
but one actual High. Priest at 
It was not likely that there 
two High Priest's palaces; and that, in
all probability, Aims and 

in different portions of the 
public building. This  would, 
remove the difficulty as to the place of
St. Peter's denials. St i l l  the 
pels undoubtedly lead one to think that
the whole o f  St. Peter's denials took
place after our Lord had 
to Caiaphas. I t  has therefore been
thought best to adopt the 
above, and to suppose our 
right in understanding the word in this
24th verse to mean "had sent", 
verse itself to be a remark of 
gelist to explain (what he 
to say sooner) how it  came to pass that
Jesus was in the presence 
It should be added that some think
the important word of this verse is the
"bound", and that what St. 
to record is the manner, not the fact,
of the sending; which would leave the
time of the sending an 
and allow of 



ST. JOHN, XVI I I ,
lest they should be defiled; b u t  that they might 
eat the 

29 Pilate then went out unto them, and said,
What accusation bring ye against 

30 They answered and said unto him, I f  
not a malefactor, we would not have delivered Him
up unto 

31 Then said Pilate unto them, Take ye Him,
and judge Him according to your law. 
therefore said unto him, I t  is not lawful for us to
put any man to death:

"That  they might eat the passover." B y  the "passover" here we
must probably understand, not the paschal-lamb, but 
bread and sacrifices eaten daily during the week of the Passover. T h e
words would thus mean ' t ha t  they might keep the feast.' 
Passover, that is, the eating of the paschal-lamb, had 
place the evening before (See Note on St. Matt. 

29. "Pilate then went out." Tha t  is, to the open space in front of
the prEctorium', or Roman court of justice, where the members 
Jewish Council stood with 

30. " I f  He  were not a  malefactor," &c. I t  seems as though the
Jews understood Pilate's question as to the accusation against Jesus, or
possibly the manner in  which i t  was asked, as implying 
ness to try the case. A n d  doubtless i t  was so. W e  may 
that there was something in our Lord's appearance and 
struck Pilate at the first moment, and made him doubt the 
One so meek and gentle. T h e  Jews however do not answer 
tion by stating their charges immediately, but seem at first 
they can persuade Pilate to pronounce sentence of dthth 
without a trial, and merely upon their word. H e  were not a
'malefactor', they reply, w e —we the Chief Priests and members 
Council—would not have brought Him here.' They stand on 

dignity, but Pilate has at least enough justice or mercy in him 
condemn without a  question One who looks so harmless. 
persuaded him the night before to grant them a band of soldiers in
order to take Jesus, but from the first sight of the Prisoner 
him exceedingly anxious to avoid dealing with Him. Pi late seems to
have felt a sort of superstitious fear of our Lord, and a 
His claims to spiritual power might not have some truth 

31. " Ta k e  y e  H i m ,  and judge H i m "  ar,c. P i la te  seems to have
Perceived that the real charges against Christ were of a 
than a political, nature, and therefore not such as he cared 
int

Probably also he did not understand as yet that the Jews 
bring a capita charge against Christ, and to put Him 

" I t  is not lawful" &o. Just  before this time the Romans 
from the Jewish Sanhedrin, or Council, the power of putting 
to aeatb, which could now be done only under the authority 
Roman.governor. But  this authority could be exercised in 
1bt giving permiosice to the Sonhedrin to try a prisoner 



ST. JOHN, XVI I I .
A. a .  8 2  P that the saying of Jesus might 

signifying what death P W h i c h  

33 Then Pilate entered into the judgment ban
again, and called Jesus, and said unto m m A r t
Thou the King of 

34 Jesus answered him, Sayest thou this thing
of thyself, or did others tell i t  thee of 

and execute him, if guilty ; 2. by trying and condemning 
in the Boman courts of Justice, The  Jewish rulers were 
not to accept the responsibility of putting Jesus to death 
though they had declared Him guilty of death (St. Matt. xxvi.
Indeed, even had they possessed the power, they could not 
ercised it during the Paschal Feast. So, if they could get 
governor to fulfil their wicked desires for them, it would plainly 
safest course. I t  is well to mention that the stoning of 
was not an act of law, but an outrage performed in defiance of 
(See on Acts vii. 

32. "The saying of jesus." H e  had distinctly foretold 
cifixion (St. Matt xx. 19. Sze. Compare xii. 32, 33.). Had 
themselves put Him to death, i t  would have been by stoning, 
crucifyin

33. " A r t  Thou the K ing o f  the Jews I"' T h i s  appears not 
the same identical question with that recorded by the other 
to which our Lord answered simply, "Thou sayest." 
seems to have been asked publicly outside the judgment hall 
sence of the accusers. This was asked inside, and for the 
drawing from our Lord an explanation of His simple assent to the
charge that He made Himself a King (See on St. Matt. 
It is plain Pilate saw that in the answer "Thou gayest" 
some meaning different from that of the mere words. 
governor felt i t  impossible to believe that Jesus meant to 
rank and title of King in the earthly and usual sense. S o  
Him inside, and there repeated the question apart from the 
His accusers and of 

34. "Sayest thou this thing" 8to. The latter part of 
causes some little difficulty, for, according to the view 
Jesus had heard the accusations made against Him, and 
been once asked the same question, to which He is 
publicly before His accusers. The meaning then must be, 
'now asking Me this question from something in your own 
'expressing your own wish to know, or only because of what 
'told 7ou 1' In  other words, 'Is this your own question, or 
repetition of the accusation made by others?' (But 

Sayest thou this thine &e. I f  it
Is felt difficult to believe that 
could thus speak after hearing 
sation made against Him, it may 
that Jesus had been taken into the 
ment,-hall at the first, and 
remained outside teasing the 

so that it was not made in 
of Christ. I n  that case the 
answer as given by the other 
must be taken as being simply 
mary of the present conversation, the
answer .Thou sayest" 

I) in 
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15 I v a .  answered, A m  I  a  Jew? Th ine  own A.D. .

anc-1 the  ch ief  priests have delivered Thee - - - -
nf l t j O f lme w h a t  bast Thou 
36 q Jesus answered, r  My kingdom is not of this "  Thu. 

i f  M y  kingdom were o f  this world, then world: My  servants f ight, t h a t  I  should not be d Lcc,lfgewouldlivered to the Jews:  b u t  now is M y  kingdom not " • ' •
from 

37 Pi late therefore said unto H im,  A r t  Thou a
icing then? Jesus  answered, Thou sayest that  I
inn a  king. T o  this end was I  born, and for this
cause came I  i n to  the  world, t ha t  I  should bear

35. " A m  I  a  Jew?" T h a t  is, A m  I  likely to ask such 
tion from any personal interest in the matter? W h y  should 

'myself about i t  as i f  I  had any concern in  it'? I  am no Jew, to
4 want to learn about the "K ing  of the Jews." I t  is nothing 
Yet, though Pilate thus spoke, i t  is probable that Jesus saw in his
heart a greater desire to learn than he suffered to appear in 
and He therefore vouchsafed the true and needful answer in the next
vers

"What hast Thou done ?" Pi la te  turns from his 
which be seems ashamed now to have asked, since Jesus thought i t
possible he might really wish i t  answered for his own sake, and asks a
different one, wishing Jesus to give an account of the acts for which
Ile had been given up.

36. " M y  kingdom is not of this world:" &o. Jesus does 
the last question, but the first; for by explaining the sense 
He is a King He gives Pilate an insight into His real character and
claims, and so a  chance of learning the truth, i f  he will. I n  
our Lord seeks not  H is  own safety, but Pilate's. H i s  kingdom, He
says, is " n o t  of  this world", that is, not springing from, 
upon, this world, so as in  any way to set itself against the 
"that be." I t  is  from heaven,—a spiritual kingdom. Observe, our
Lord does not say His kingdom is not in this world, only not 
world. A l l  His teaching- proves that His kingdom, which He 
"kingdom of heaven" or the "kingdom of God", is a kingdom 
earth, though to be perfected hereafter in  heaven (See on 
iii. 2.). P i la te  sat on the judgment-seat as the representative 
earthly kingdom which claimed dominion over the whole 
stood a Prisoner before him, yet He claimed to be King over 
venly kingdom greater than Caesar's (Compare 

37. " A r t  Thou a  king then "  Force must be laid in this little
question on both the words "Thou"  and "King". I t  is 
Pilate said, A  King? Thou! What! A r t  Thou—a 
'and rejected, so unlike a king—art Thou a 

"That I  should bear witness unto the truth." This 

\36. "Nom" I t  may be well to point simply in opposition to the 
out that this word does not here denote "then" of the former part of 
time, as if it were 'at pre8ane, so as at tence, and means,' as 
Soule future time to be otherwise. 
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A. D. 30. witness unto the truth. Every  one that s is 

truth heareth My 
13:.itit.1 119. 3 8  Pilate saith unto Him, What is truth? And

when he had said this he went out again 
t ch. 19. 4, 6. ;Yews, and saith t I find in Him 

at 
89 But ye have a custom, that I  

unto you one a t  the passover : w i l l  ye  therefore
that I  release unto you the King of 

u Acts 3.14. 4 0  u Then cried they. all again, saying, Not this
Man, but Barabbas. N o w  Barabbas was 

declares to be one end for which He came into the world. H e  is the
"Word", in that Ile reveals to man the will of God and the truth of
God (See on L 1.). T h e  connection of  these words with 
"Thou sayest that I  am a King" may be shown as follows: T h o u
sayest ; I  am a  K ing :  and I  speak the truth in  so saying; fo r  the
very purpose for which I  came into the world was 0  bear witness to
the truth.' T h i s  would be likely to make an impression on Pilate,

for, while the Jews required a sign, the Greeks (that is, 
sought after wisdom (1 Cot. i. 22.), and this search after truth was the
great employment of the best and noblest of the heathen. 
of "the truth" as something real and certain, which He had power to
make known. This was what the philosophers, or wise men, 
heathen laid claim to. Thus Pilate might be attracted by 

"Every one that is of the truth." " O f  the truth" here means 'on
the side of t ruth."  Every one who really loves and longs 

'and is not content, like the many, to put up with a sham 
'the truth,—every such person listens to 

38. "  What is truth P" Pilate asks, but waits for no answer. He
is not "of the truth," and therefore he hears not the voice of 
is "the Truth." Possibly for the moment Pilate thought 
this new Teacher of the truth explain His views; but 
be asked this question—" What is truth ?"—with the half-
sorrowful feeling of one who doubted whether there was such 
as truth to be found, and pitied one who could waste 
so hopeless a subject. H e  seems to ask, 'Is there such a thing 
Truth Thou speakest of Has any man found it? Has it 

'good to any one?' Seemingly he did not believe in, 
did not wait for, any answer to his question, but went out at 
tell the Jews, who were waiting outside, that he found no 
Hi

30. "The King of the Jews." W e  can hardly suppose 
use this title except with some sort of mockery. Probably he 
to the conclusion that Jesus was a harmless fanatic, quite 
to the charges brought against Him, but under some strong 
liar delusions, especially in regard to His being a King. Thus 
fancy Pilate calling Him the "King of the Jews" with a smile 
contempt of the accusers and half of pity for 

[The sending of Jesus to Herod (St Luke xxiii. 6-12.) 
broutht in either here, or just before the offer to release Jesus 
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CHAPTER XTX.

„ r i d i S  siemiroeti,crouv.ed tr i th tlt.t.horns, tpld beattli. 4  Pilate is a„pirotts
reit,060 o f t  being tw i  . . t p t h  the ( ) lam& t h e  Jots, he

Jam t o  be enwimed. Z M e l )  _c;ist b48 A i r  g a r m e n t s '
imoideth H i s  mother to .Tohn. 2 S  l i e  dicth 3 1  Llis 

21,1 -1 '  B e  is  buyied by Joseph mid  ieodcmus,pierce( •
t i l l E N  a  P i l a t e ,  t h e r e f o r e  t o o k  J e s u s ,  a n d  s c o u r g e d  

L
And the soldiers platted a crown of thorns, and

nit it on His head, and. they put on Him 
rob3 and said, Hai l ,  Ring of  the Jews I and they
;mote Him with 

4 11", Pilate therefore went forth again, and saith
unto them, Behold, I  bring Him forth to you, b that 
'ye may know that I  find no fault 

5 Then came Jesus forth, wearing the crown of
thorns, and the  purple robe. A n d  Pilate saith
unto them, Behold the 

CHAPTER XIX.
1 -3 .  T h e  Scourging and Mockery.

St."Matt. xxvii. 26-31. S t . I \ l a r k  xv. 15-19.
1. "Therefore." Tha t  is, because the people would not 

as the prisoner to be released to them. T h e  scourging was 
addition to the sufferings of those about to be put to death. 
a very terrible thing, the scourges tearing the flesh and inflicting
fearful 

4 - 7 .  " B e h o l d  the Man!"
4. "Pi late  therefore went forth again." Doubtless 

that the punishment and ill-treatment our Lord had 
would move the people to pity, and that they would be content. I t
was partly with this expectation (as we learn from St. Luke 
that he ordered Jesus to 

5. "Behold the ',man!" The  picture here presented to us 
deed a marvellous one. T h e  Roman governor stands in front 
court of justice, and half in pity, half in scorn, points to 
and silent Form by his side, and says, "Behold the Man!" Surely
fold) a sight as they then beheld would have moved any heart that
was not hard as stone. Jesus stands there, wearing the crown 
and the purple robe, bleeding, wounded, mangled, yet 
meek and patient and uncomplaining! Tru ly  it was then 
Prophet's words were most true, "His visage was so marred 

any man' and His form more than the sons of men" (Tsai. 
Even the heathen judge thinks such a sight must stir pity 
hearts of the beholders. ' I s  this the man who stirs up 
418 this R. who sets Himself up as King l I s  this One 
to diet' So  he -would plead with them, but the sight stirs 

B 
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A. D. so. 6 0 When the chief priests therefore 
O '17;i-7i' . saw Him, they cried out, saying, Crucify mini,

crucify Hint. Pilate saith unto them, Take ye
and crucify Him:  for I  find no fault 

d Lov. 21. 16. 7  The Jews answered him, d We have toiillortawiaa
• Matt. 26. 65. by our law H o  ought to  die, because
el). & 10. at H i m s e l f  the Son 

8 I I  When Pilate therefore heard that 
was the more afraid;

9 and went again into the judgment hall, and
f Tsai 53.7. saith unto Jesus, Whence ar t  Thou? g  
Matt. gave him 

passion in their hearts. I t  only makes them more fierce 
f ir  death. T r u l y  "Ho is despised and rejected of 

O. "Take ye Him," (tc. Th is  is certainly not a formal 
delivering of Jesus to be crucified, like that at the conclusion 
scene (16.). T h e  force here is on the word "ye" ;  and 
plainly, Take Him and crucify Him yourselves, for I  will not do it.'
But how could Pilate speak thus, i f  the Jews had no power to put
any one to death without his permission (See xviii. 31.) ? 
meant to say that, i f  the Jews chose to run the risk of  
law into their own hands and putting Jesus to death, he 
his eyes to  i t  and not interfere, but that he would give 
sanction to 

7. " We  have a law," &c. T h e  Jews dare not obey 
words, and risk the anger of the Roman government by 
without a legal sentence. They  must make him partaker in 
So they bring forward their own law, which the 
professed to respect, and desire Pilate to give sentence 
upon that. T h e  law, they refer to (Lev. xxiv. 16.) 
against God with death. T h u s  they forsake their former 
and now bring up a new One. Pilate will not condemn for 
offence of aiming at the kingdom, so he is asked to condemn 
religious offence 

8-16.  Pi late's last conversation 
11

8. "That saying." That is, that Jesus made Himself the Son 
"Re was the more afraid." Thus we See Pilate had 

some fear or awe in our Lord's presence. H e  had already 
pressed by the strange mysterious appearance and conduct of  His
wonderful Prisoner. H e  was ready indeed to, laugh at the idea of
royal power or pretensions in One so unlike a king; but yet 
meek and harmless Man there was something which be could not
understand, and when be beard that He called Himself the 
God, the words seemed to bring to a point the vague 
had bee1.1 coating in his mind, and to explain, or at least to 
nvsteiy of Christ's words and confict so well that a deeper 
awe crept into his inmost soul, as he felt that possibly, he 
aeaiinp.witlx a Being from another world. .

e. ..0*noef, an VliouP., Surely - it mutt be hard for 
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10 Then saith. Pilate unto Him, Speakest Thou A. 

lot unto me knowest Thou not that I  
0 crucify Thee, and have power to 

Jesus answered, g Thou coulde.st have no power g 
It al l  against Me, except i t  were given thee from c . . ' "
above: therefore he  that delivered Me 
hath the greater sin.

na  blinded b y  passion o r  prejudice, to gaze on the 
Pilate had before him when he said, "Behold the Man!" 
in reverence and awe, "Whence art Thou?" But ,  though 
not so utterly hard and unmoved as to resist altogether 
which the picture of Jesus, suffering with such meekness and yet with
such majesty, was fitted to  excite, yet he seems to have 
question "Whence art Thou l" wi th only a half-earnestness. 
not prepared to yield, and to receive the truth. H i s  feeling 
was only a  passing emotion, perhaps mixed with some 
I t  was no genuine cry, like that of the Philippian gaoler, 
" I  do to be saved?" (Acts xvi. 30.). I t  may be fitly remarked 
Pilate's wretched weakness and irresolution and cowardice may 
looked upon as the fruit of his former 

"Jesus gave him no answer." Ye t  silence is often a 
answer. A n d  who can tell what took our Lord fixed upon 
tioner? That may have spoken better than words. B u t  did 
before had asked, "What is truth 1" (xviii. 38.), and then 
for the answer, deserve an answer now? Jesus knew that 
would be only casting "pearls before swine" (St. Matt. vii. 6.). Pilate
would not believe, and farther light would but increase 

10. "Speakest Thou not unto me?" T h e  "me" in 
tion stands the fast word in  the original, to give i t  force. I t  
if Pilate said, Speakest Thou not to MB—to ME 
the mighty power and empire 
" I  have power." Pilate's brief impression of fear 

He now speaks in displeasure at Christ's silence. And here 
(though he means not to utter it) his real injustice of heart. 
conceive a just and. upright judge telling a prisoner that be 
to acquit or condemn I I f  the prisoner be guilty, he has 
power to acquit: i f  innocent, none to condemn. Pilate has 
again pronounced Jesus innocent. He now slip be has power 
Him. Why  then does he not exercise that power? Because in his
heart he cares not 

U. "Prom above." Tha t  is, plainly, 'from God.' S o  
saYs, "There is no power but of God: the powers that be 
"of God" (Rom. xiii.1.). Our Lord does not mean, of course, 
that Pilate had absolute power over Him' but that the 
which he boasted was allowed him by God. And to 
as ordained of God, and now exercised for God's 
Jesos,

" Therefore he that delivered Ile" ele. Behold how 
already sits in judgment upon His judge, awarding to him 
others their degrees of p i l l !  I t  is best to understand our 
slyak Of Caiaplias in these words, although indeed the 3 r t



ST. JOHN, XIX..
90. 1 2  And from thenceforth Pilate sought 

Him b u t  il l° Jowt4 cried out, isaying, I T  
AtAt IT. M a n  go, thou art not Orsai's friend 

maketh himself a king speaketh 
13 1Nhon Pilate thoreibre beard that saying, he

brought 'Jesus forth, and sat down in 
seat in n, place that is called the Pavement, but in
the I lebreW, 

k Mat t. 27. ea 1 4  And k it was the preparation of 
of the Jews would plainly share in his guilt. Some have 
Lord to speak of Judas, but i t  seems tar more likely that 
compare the guilt of Pilate the heathen judge with that 
the Jewish judge, than that He would thus allude to the traitor. I t
is not quite easy to see how this greater guilt of the Jew tifflows 
the word "therefore" seems to imply) from the words 
before. I f  however we reflect that by the "  power " permitted 
our Lord. means not only the authority which as a Governor he rightly
possmed, but also much more that exercise of it which was 
Him to death in obedience to the Divine decree, Pilate 
given him to do that which God's Hand and God's Counsel bad 
" mined before to be done" (Acts iv. 28.), then 
plainer. Pi late could have had no power at all against 
it had been God's appointment that by him, and by the authority
committed to him, should be brought about the Redemption 
world. H e  was au instrument in God's Hands, unconsciously fulfilling
God's decrees. "Therefore "—because Pilate was using his 
Divine permission, and in ignorance of the great crime he 
mitting in  condemning the Son of God,—" he that 
to him, being no blind instrument in the hands of others, 
abundant means of knowing the truth, and recognizing the 

the greater sin." We must not forget that Pilate's sin was 
he was distinctly an unjust judge. But the sin of Caiapbas 

19. "Prom thenceforth" &c. Pilate was again softened 
The majesty and gentleness of Jesus bad its effect. He  
some earnest effort to release Him. But the limit of his 
soon 

"Not Ce3sar's friend." The Jews have at last touched 
point. They knew how lightly the Roman Emperor 
removed the governors of the provinces; and they 
with the low of his place, if he screened One who made Himself 
They would inform the Emperor of his conduct, and bring 
displeasure upon him. How glaring is the hypocrisy of 
They pretend to be jealous for Ca3sar'8 honour, while in 
hearts they hate his rule, and long to be free 

13. "The Pavement." This appears to have been a 
paved with coloured marbles, in front of the court of justice, 
the sentence upon prisoners was publicly announced. 
were so fond of decorating their public buildings with this sort of
pavement, that they carrie& the materials for it into 

14. "The p repar at ion of the pa'ssover." The 
tho ordinary name for the Friday in eaoh week, that day 
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and about the sixth hour: and he saith unto the A. 
Jews, Behold your King

15 But they cried out, Away with 
Nvith Him, crucify Him. Pilate saith 
Shall I  crucify your King ? The chief 
swered, 'We have no king but Cesar. ( l e n .  

m Matt.16 m Then delivered he Him therefore unto them to 
Nail: 15 15.be crucified. And. they took Jesus, and led Trim away. Luke 

17 IT And He bearing His cross "went forth into n Num.Eel). 

day of preparation for the approaching Sabbath, this 
the Friday of  the Passover-week (See Note on St. Matt. xxvi. 17, and
compare St. Mark xv. 42.).

"Behold your King!" Pilate, vacillating, uncertain, 
from one mood to another, now turns again to his tone 
possibly even yet with a hope that the folly of putting Jesus 
as dangerous to the power of Ctesar would be so clear that 
could not persevere in  their purpose. Before, be would appeal to their
human feelings with "Behold the Man!"  (5.) : now, he 
them with their own folly, and show them the King who was to rob
CaBsar of  his throne, saying, "Behold your King!" N o  
still wore the purple robe and the crown 

15. " W e  have  n o  k ing  but  Ciesar." Y e t  i f  Christ had 
mised to deliver them from this very Cesar, they would 
1-Thu i n  thousands. M a r k  bow these Jews themselves declare 
filment of Jacob's prophecy, "The  sceptre shall not depart 

. . .  until Shiloh come" (Gen. xlix. 10.). They  declare that 
is departed; for they have "no king but Cesar."

16. "Then  delivered he Him." T h u s  ends this long morning's
course o f  shifting, and hesitation, and ha l f -purposes o f  right, and
timidity, and self-seeking. P i la te  has again and again pronounced his
own condemnation, and he stands forth eternally the example of an
unjust judge. H e  knew what was right, but was too cowardly to do it.

Shortly after this time Pilate was recalled by the 
and falling into misfortunes 

17-37. T h e  Crucifixion.
St. Matt. xxvii. 32-50. St. Mark xv. 20-41. St. Luke xxiii. 

17. "Bearing His cross." This is mentioned only by 

St

14. "About the sixth hour." 
be about noon, which would 
with St. Mark, who says (xv. 25.) that
Christ was crucified at the 
that is, a t  nine o'clock, 
natural darkness lasting from 
to the ninth hour (33.), that is, from
twelve to three. Thus some 
posed that St. John is 
cording to our present manner, and is
speaking of six o'clock in 
St. John wrote some time after 
Evangelists, and might 
adopted this mode of 
appears to have been 
afterwards. But  the difficulty 
lessened by this suggestion, for 

this scene as much too early, 
other and more ordinary sense 
words makes it too late. I t  
in ancient times that the 
have been wrongly copied, 
signs for 3 and 6 being 
and that St. John really wrote 
'the third hour.' Indeed 
copies have 'third' instead of 
St. John being doubtless 
the other Gospels, i t  is 
that be would use a different 
reckoning, which would 
a difficulty, without explanation. Thus
it seems easiest to suppose that 
ber has been accidentally miscopied in
this 



A.D .  

2 Or,
wrought

Sr. JOHN, XIX_.
a place called the place of a skull, which 
in the Hebrew Golgotha:  18 where they crucified Him, and two other with
Him, on either side one, and Jesus in 

19 And Pilate wrote a  title, and put i t  on the
cross. And. the writing was, JESUS 
RETH. THE KING OF T H E  JEWS.

20 This title then read many of the Jews: for
the place where Jesus was crucified was nigh to
the city: and it was written in Hebrew, 
and Latin.

21 Then said the chief priests of  the Jews to
Pilate, Write not, The King of the Jews; but that
He said, I  am Ring of 

22 Pilate answered, What I  have written 
written

23 Then the soldiers, when they 
Jesus, took His garments, and. made four parts, to
every soldier a part; and also His coat: 
coat was without seam, 2 woven from the 
out

Thus i t  is by comparing this Gospel with the other three 
learn that Jesus began His "way of sorrow" carrying His 
and that i t  was afterwards laid upon Simon of Cyrene, 
could no longer bear 

19. "Pilate wrote a title." T h i s  was probably done 
but rather in mockery of the Jews for their folly in making 
accusation against the meek and harmless Jesus, than 
of 

23.. "Write not," &c. The  Jews were offended at the 
it seemed to imply that they had accepted Christ as 

22. " W h a t  I  have written" &c. T h i s  answer of Pilate 
bably a mere refusal to alter what he had written in order 
the Jews. Ye t  by the title itself, and by his adherence to it, 
consciously proclaims Christ to 

23. "His garments." The  garments of those who 
belonged by custom to the executioners; i n  this case to the four
soldiers, who, with a centurion or captain over them, formed 
appointed to crucify 

"The coat." This  was the inner garment, worn under 
outer robe. I t  reached from the neck, where i t  was fastened, 
feet, and was held together by a girdle round the waist. 
that this coat was "without seam, woven from the top 
has been often used to suggest the unity of Christ's Church. 
makes schisms in the church rends the sacred robe 

17. "Hebrew." See Note on 
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24 They said therefore among themselves, 

not rend it, but cast lots for it, whose it 
that the scripture might be fulfilled, 
They Parted M y  raiment among them, and for
My vesture they  d i d  cast lots. 
therefore the soldiers did. P s .  

25 ° Now there stood by the cross of Jesus His 
mother, and His mother's sister, Mary the wife of
2 P Cleophas, and 

A.D. 

2 Or, 
26 When Jesus therefore saw His mother, and P Luke 

q the disciple standing by, whom He loved, He saith cb.
unto His mother, r Woman, behold thy son ! 2 1 .  7, & 20. 2. 

27 Then, saith He to the disciple, Behold thy r 

24.  "That the scripture might be fplfilled " I t  is well  
in mind that this expression by no means implies that the 
of was done for the purpose of fulfilling the prophecy. I t  n
plain that the soldiers here had no such purpose (See on St. Matt. 

25. "By the cross." Behold the "three Marks "' drawn 
great love close to the very cross itself. St.  Matthew and 
speak of the women as standing "afar off." This was at 
of the solemn scene; and we may believe that, having at 
near the Cross, they afterwards, when the darkness began, 
i  hung n silence, withdrew to watch from a distance in 
reveren

"His mother's sister, Mary  the wife o f  Cleophas." I t  
to question whether these words describe one person, or two. The
i  former s the more natural sense of the words, there being no and
before "  Mary" ; but i t  is undoubtedly difficult to believe 
sisters could have borne the same name 'Mary'; and 
avoiding that difficulty, suppose "  His mother's sister" to 
St. John's own mother, whom he thus modestly mentions, 
we know was there (St. Matt. xxvii. 56. St. Mark xv. 40.). I f  
a true supposition, St. James and St. John would be first 
our Lord, but of this we have no hint. The whole subject 
relatives of our Lord is full of difficulty (See on St. Matt xiii. 55.).  26. "When Jesus therefore saw His mother," &c. 
thoughtful care in the midst of the agonies of such a death! This
was the hour when the "sword" was indeed piercing 
Virgin Mother's soul (St. Luke ii. 35.). And she would be 
solate indeed, for doubtless Joseph had been dead long 
But the Divine Son loved His human mother to the last, and eve
her in her hour of desolation another son to care for her, e  i shi
whom of all His well-loved disciples He loved the best. This scene s
a strong argument against the idea that the blessed Virgin 
other child than our Lord. I f  those called "brethren" of 

25. " aeophas." This is 
the original, the name of 
on the way to Emmaus in St. 
18. being Cleopas', so that it 

1 whether they are the same person. This' Clopas' is generally supposed to 
same as 
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ST. JOHN, XIX. .
mother! A n d  from that hour that disciple tool< her
sunto his 

28 After this, Jesus knowing that all  
now accomplished, t that the scripture might 
filled, saith, 

29 Now there was set a  vessel f u l l  o f  vinegar.
and they filled a  spunge with vinegar, and 
upon hyssop, and. put i t to His mouth.

30 When Jesus therefore had received the vinegar
He said, U It is finished: and He -bowed 
and. gave up 

had been her children, surely she would not have 
to the care of St. John.

27. "Prom that hour." I t  is thought that St. John may 
have led the stricken mother away from the scene of  awe, at which
time the other women also retired to a  distance. S t .  
certainly returned to the Cross and witnessed the end (See 35.). W e
can well imagine with what jealous care the beloved Apostle would
fulfil his sacred charge, and what holy communings these 
have one with the other concerning H im whom they both loved and
adored. I t  is remarkable that this Evangelist, who had. thus 
and fullest means of learning the history of our Lord's childhood and
youth, is profoundly silent concerning it.  H e  would lead us 
not the holy Infant i n  H is  blessed mother's arms, but 
Saviour on His eternal throne. I t  is no less observable 
a silence he maintains in  his Gospel, in his Epistles, and in  
velation, concerning her who was committed in  so awful an 
in so solemn a manner, to his charge. A p a r t  from other difficulties,
i t  is simply impossible to reconcile this most impressive silence with
the prominence given to the blessed Virgin in the 

28. "After  this." A t  the end, that is, of the three hours 
ness, and immediately after the cry, " M y  God, M y  God, why hast
"Thou forsaken Mel"  (See on St. Matt. 

"That  t h e  scripture might  b e  fulfilled." T h e s e  
plainly bear a different meaning here from that which they bore when
used concerning the soldiers in  verse 24. F o r  Christ would 
scious that he was fulfilling the Psalmist's prophecy in 
" thirst" ; nor is there any reason why we should deny that 
ment of that prophecy may have been one motive for 
of the words. I t  is needless to say that it was a cry of 
Yet Christ knew that all was now fulfilled save this one 
the prophetic picture, and sinking under the torture of a 
He uttered the cry of suffering (the only complaint of all 
and received the offered vinegar, knowing that in this He was but
completing the picture, and willing that so it 

29. "Upon hyssop." I t  is very uncertain what plant the "hyssop"
of the Bible is. Some say marjoram, or some plant like it. A t  all
events it must be a plant with a long stalk, for it is used. here 
the sponge to our 

30. " I t  is 'finished." What is finished 1 H e  that can answer this
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31 The Sews therefore, z because i t  was the pre- 

paration, Y that the bodies shoullil not remain upon x vet.. 
the cross on the sabbath day, (for that sabbath day 7IS D1 aerukt .
was an high day,) besought Pilate that 
'night be broken, and that they might be 

32 Then came the soldiers, and brake the legs
of the first, and o f  the other -which 
with Him.

33 B u t  when they came to Jesus, and saw that
f ie  was dead already, they brake not 

31 but one of the soldiers with a spear pierced His
side, and forthwith z came there out blood and water,zi 

35 And he that saw i t  bare record, and his 
is t rue :  and he knoweth that he saith true, that
ye might 

36 F o r  these things were done, a that the scrip-apliumai 
ture should be fulfilled, A  bone of Him 
b e  b r o k e n .  E x .  

must be rich indeed in knowledge of Christ; for that little word. " I t "
contains in itself all that the Redeemer came to do—
Work, Scripture, Salvation, All.

31. "The preparation." T h a t  is, the Friday, the day 
Sabbath, which began at sunset (See on 14. St. Mark xv. 42. 
on St. Matt. 

"A"  high day." Because the Sabbath in the 
" T h a t  their  legs might be broken." A  cruel and 

of hastening death in those who lingered on the crosses. 
sometimes lived in torture for more than twenty-

34. "Blood and water." I t  is a much disputed point 
mysterious out-pouring can be explained by natural causes. Ye t  i t
was clearly witnessed by St. John, on whom it made a 
sion; for  not only does he in the next verse declare the truth 
account in a very solemn manner, but also we can hardly doubt that
he is  thinking of this same event when he writes in his 
(v. 6. and 8.) that Jesus "came "—that is, came as Redeemer
"water and blood", and when he speaks of "the Spirit and 
"and the blood" as bearing witness on earth. Certainly the 
the blood did bear witness in the most powerful way to the reality of
Christ's Death and Sacrifice, so that none could doubt that He truly
died. I t  is also probable that one object St. John had in 
fact so forcibly was to show the error of certain false teachers who in
his days held that the Body of Jesus was but an appearance, 
He did not really suffer. T h e  water and the blood have 
regarded as types of  the two Sacraments, flowing from 
drawing their life-giving power from 

35. "He that saw it." St .  John never names himself, but 
can mistake his meaning here. H e  plainly was close by (See 

36. " &  bone of  Him" &c. This  was the command 
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eerning the lamb of the Passover. Jesut4 was; the "  Lamb 
"slain". and in all things fulfilled that 

37. 66They shall look" &o. I n  the prophet Zechariah, 
these words are quoted, God says, "  They shall look upon Me whom
" they pierced" (Zech. x i i .10.) .  S t .  John 11808 the same words o f
Christ. thus showing that He is God. T h i s  looking upon Him whom
they have pierced w i l l  f inal ly take l i lac° when "  Ito 
" clouds; and every eye shall see Him, and they also which pierced
" Him" (liev. i. 7. Compare also Ps. xxii. 

38-42 .  T h e  Burial.
St. Matt. xxvii. 57-61. St. Mark xv. 42-47. St. Luke xxiii. 50-56.

38. "Joseph." I t  is to be noted that the name and the act of
Joseph of Arimathrea arc recorded by all four Evangelists, the Ifoly
Spirit thus leading us to dwell with special care and 
the Burial of Christ, and giving high honour to him 
this pious work. L i ke  the anointing of Mary, i t  is accepted as a
homage to the sacredness of our Lord's Body, even in death. Surely
too some honour is reflected hence upon every Christian burial. S t .
John alone names the fact that Joseph was a 8ecret disciple, 
may gather it from the mere fact that he was a 
and St. Luke), which he could not have been had be been 
disciple 

39. "  Nicodemus." H i s  part in the sacred scene is also 
by St. John, as he alone names him at all. We can hardly 
when he beheld the Saviour on the Cross, he would remember the
words spoken to him before, "As Moses lifted up the serpent 
"wilderness, even so must the Son of Man be lifted up" (Hi. 
this would confirm his timid faith, and strengthen him to join with
Joseph in showing more open respect for their Lord in death than
they had. showed to Him while living. Love to Him who so 
had made these timid ones bold (See on iii. 1.). "Already 
"power of Christ's death begin to work; so that in His 
" tion the rich gain that strength and courage, which they had not
"in His life, to confess Christ ;—to confess, not the living 
"Christ risen, but Christ crucified ,—to confess Christ, when to all
"worldly appearance He could profit them not, and when the act of
"doing so was such that all human expediency and 
"which too often operate with the rich, would have condemned their
"interference" (18. -Williams.). Speaking of these early confessors of
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mixture o f  myrrh and aloes, about an hundred A. pound 

40 Then took they the Body of Jesus, and e wound e Arts 
it in linen clothes with the spices, as 
of the Jews is to bury.

41 Now i n  the place where He 
there was a  garden; and in the garden 
sepulchre, wherein was never man 

42 f  There laid they Jesus therefore g because of 
the Jews' preparation day; for the sepulchre w a s ' ' ' .
nigh at 

CHAPTER XX.
1 Mary cometh to the se.pulehre: 2  so do Peter and John, ignorant 

Resurrection. 11  Jesus appeareth to Mary Magdalene, 19 and to His
disciples. 2 4  The incredulity, and confession of  Thomas. 
scripture is sufficient 

T E  first day of the week conaeth 
dalene early, when i t  was yet dark, 

sepulchre, and seeth the stone taken away from
the 

2 Then she runneth, and eometh to 
Christ crucified, the same thoughtful writer says, "The Sun 
"down to His rest; and even now, at His setting, the stars begin to
"come forth, and one or two 

"Myrrh and aloes," &c. Myrrh  is the gum of a 
shrub, and aloes from their strong bitter were used to 
dead from corruption. I t  seems that, although. 
so large a quantity, yet the short time before sunset, when 
began, only allowed a hasty use of the myrrh and aloes, and 
embalmment was considered temporary, to be more 
when the Sabbath was over (See St. Luke xxiii. 56. 

41. " I n  the place." T h a t  is, in the same 
hood,—close a t  hand. W e  learn from St. Matthew that 
belonged 

42. " F o r  the sepulchre was nigh at hand." T h i s  
have first led Joseph to think of begging for 

CHAPTER XX.
1-10. The 

St. Matt. xxviii. 1-8. St. Mark xvi. 1-8. St. Luke xxiv. 
1. "Mary Magdalene." The other Evangelistg tell us 

was not alone, but that Mary "the mother of James", 
and Joanna, also came to 

"Wien it was yet dark." That is, before actual 
so as to reach the sepulchre by sun-rise. I t  is well for those 
betimes to 

2. "Then she runneth," Ste. Plainly she left the other 
the sepulchre, and thus did not see the "vision of angels" 
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ST. JOHN, X X .
and to the a other disciple, whom Jesus 
saith unto them, They have taken away the Lord
out of the sepulchre, and we know not 
have laid. Him.

3 Peter therefore went forth, and that 
ciple, and came to 

4 So they ran both together: and the 
ciple did outrun Peter, and came first to 
pulchre

5 And. he stooping down, and looking 
b the linen clothes lying y e t  went he 

6 Then cometh Simon Peter following him, and
went into the sepulchre, and. seeth the 
lie

7 and C the napkin, that was about His 
lying with the linen clothes, but 
in a place 

8 Then went in also that other 
came first to the sepulchre, and he saw, 
lieve

saw. (For the order of the events of this great morning see on 
xxviii. 

"They have taken away" &c. Mary Magdalene seems 
had no thought of the Besurrection as yet. When she saw 
open, she at once concluded, that some one had removed the 
ran with this news to 

"We know not." Although St. John does not name 
women, yet these words, being in the plural, seem to imply 
Magdalene was speaking for others as well 

4. " T h e  other  disciple d i d  outrun Peter."  S t .  John 
bably much younger than 

5. "Yet  went he not in . "  Probably from a natural awe and
shrinking from the mysteries 

6. " T h e n  cometh Simon P e t e r "  &c. W i t h  his 
and forwardness of action, St. Peter goes in while St. 
From this eagerness of the fallen Apostle to know what 
to his Master's Body we may gather that his bitter 
already quickened in him a new love and devotion. T h e  misery of
his denial would make him doubly anxious to show 

7. "The napkin." W e  read. o f  this too in  the case 
(xi. 44.). I t  appears that the orderly state of the grave-
the two Apostles greatly, possibly because i t  would be very unlikely
that any one removing the Body would have unwrapped It, and left
the linen as they saw it.

8. "He saw, and believed." Believed, that is, that 
risen. I t  seems that the truth flashed upon him, like a ray 

2. "The other disciple, whom Jesus loved." See on 



ST. JOHN, XX.
9 For as yet they knew not the d scripture, that A. Re must rise again from 

d Ps. 10 Then the disciples went away again unto their own 34, 

11 °  But Mary stood without at the sepulchre e 
weeping: and as she wept, she stooped 
looked into 

12 and seeth two angels in white sitting, 
at the head, and the other at the feet, 
Body of Jesus 

13 And they say unto her, Woman, 
thou? She saith unto them, Because 
Resurretion light, in the darkness of the tomb. But  did 
also believe? I t  seems most natural to 

9. "As yet." T h a t  is, up to this time. Till no the 
never understood our Lord's own prophecies Resurrection, cause they had never understood the Scriptural for esha gs 
event, such as in the history of Jonah, and in the 

10. "Unto their own home." O f  course this means 
abode in  Jerusalem, not their home in Galilee They 
back to the place where Mary Magdalene had iound 
joining other of 

At what time, or in what manner, during this clay, our 
peared to St. Peter (St. Luke xxiv. 34. 1 Cor. xv. 5.) we 

11-18. O u r  Lord's appearance to Mary Magdalene.
St. Mark xvi. 

11. "But Mary stood" Sce. She had followed St. Peter and St.
John back to the sepulchre, and when they went away, 
behind weeping. T h a t  her weeping was no shedding of a 
but a very bitter weeping, we may gather from the fact that 
words both of the Angels and of Jesus Himself to her are, 
"why weepest thou ?" " I f  when Christ stood at the grave 
"and wept, the Jews said, "Behold, how He loved him", 
"not say also of this woman, standing and weeping at 
"See how she loved 

"She stooped down, and looked into the sepulchre." 
not done this at her earlier visit, having apparently run to 
disciples the moment she was near enough to see that the 
rolled 

12. " T h e  one a t  the  head, and the other at  the feet." T h e
space between was empty, yet it was hallowed in that there 
of Jesus had lain. T h e  two Angels must have looked like 
cherubim on the mercy-seat; and perhaps their position 
that they had watched at the Head and at the Feet of our 
while in the tomb, that Body being, as i t  were, the Ark of 
Covenant. Ye t  the two Apostles immediately before this did 
the 

13. "Because they have taken away my Lord,." The 
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ST. J O I I N ,  X X .
tam not yet  ascended t o  M y  Father:  bu t  go

" My brethren, and say unto them, 1I aseetid 'unio
My Flitlwr, and your Father; and to k  My 
and your 

ascended to My  Father, then shalt thou handle Me more perketly
" and more truly, fur then blialt thou embrace what thou 
"4 and believe what thou west not . ' "  S o  too St. Wrnard: c a n  i t
"  be that, when He has once twended, I l e  would either be will ing v,
"be touched, or  we capable of  touching H i m  I Ye a ,  but thou shalt
"be capable—by love, not by touch ; by desire, not by the eye • by
"faith, not by sense. T h o u  shalt touch H i m  with the hand of
"the linger of desire, the embrace of  devotion; thou shalt touch H im
" with the eye of thy heart." S t .  Augustine, who takes the same view,
sees in the words, "Fo r  I  am not yet ascended to My Father", 
rebuke to Mary for earthly and human conceptions of Christ, 
it were, ' I  am not  i n  thine eyes ascended : thou  dost not yet  look
upon Me in  M y  Godhead as one with the Father : thou bast not

'yet risen to the beholding of  My Divine nature'. When  
accepts and knows Christ as God, then to such an one Christ, as i t
were, ascends to the Father.

Perhaps the sense o f  this mysterious but  most 
could not be better expressed than in the following lines:

"Love with infant haste would fain
Touch Him and adore;

But a deeper 
Mercy keeps 

Touch Me not; awhile believe Me;
Touch Me not t i l l  heaven receive me:
Then draw near, and never 

Then I  go no more'."—
"But go to my brethren," &c. Mary Magdalene has 

once with very different tidings to the Apostles. She is now sent to
carry a most blessed and glorious message. She is the 
of the Resurrection. Mark  the love of the risen Lord, who is not
ashamed to call His disciples "brethren" (Heb. 

" I  ascend" 8re. That  is, a m  about to ascend'. Our  Lord's
Body plainly had not yet ascended. N o r  had His Spirit done 
absent from the Body (See on St. Luke xxiii. 43.). A n d  He 
to remain forty days on the earth. B u t  He looked beyond 
forty days to the glory that awaited Him, and at once prepared His
disciples for that last scene. H e  would not have them think 
come to be with them again as before. H e  is now on His 
to heaven—a Passenger halting but a few days on 

This is a fitting plate to notice that all our Lord's sayin 
during these great forty days are, as i t  were, but one 
" l ie  seems to be again and again saying Farewell', only adding to
"each Farewell' yet a few words more of  love and exhortation"
(Schmieder quoted by tier.).

"My  rather, and your Father; and to My God, and your God."
Christ does not say Oar Father and nur God', as though 
`Father' and God' to both in the same sense. T h e  M y '  and your'
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18 M a r y  Magdalene came and told the disciples Al 

that she had seen the Lord, and that He had spokeniLuk 
24. Lo.

1% 2 8 .  Ithese things unto her.
19 ¶  m Then. the same day at evening, m C o r .  15.3.

first day o f  the week, when the doors were shut
where the disciples were assembled for fear 
Jews, came Jesus and stood in the midst, 
unto them, Peace be 

20 And  when He had so said, He shewed unto
them H i s  hands and His side. n  Then were the n ch. 
disciples glad, when they saw 

seem to show that the words are used in a different sense, as if 
My Father by nature, and. your Father by adoption and grace: My
God, in that human nature which I  still possess, and your God, in
that I  have reconciled you unto Him'. St i l l ,  without 

of this distinction, we may see in  the words a loving 
which would make Himself one with His 

Let us not fail to note that, while St. John gives no account 
Ascension, he records two sayings of our Lord concerning i t  
vi. 62.). T h e  fact itself was plainly familiar to his mind. Th is  is
a similar case to that of the two Sacraments, the 
our Lord's discourses concerning them (See on iii. 5.), 
no mention o f  their institution, that being perfectly well known to
all Christians.

1 9 - 2 3 .  Appearance to the assembled Disciples (Thomas
being absent) on  the evening of  the Resurrection.

St. Mark xvi. 14. St. Luke xxiv. 36-43.
19. " W h e n  t h e  doors were  shu t . "  T h i s  fact is stated 

cerning the next appearance of our Lord a week after this 
Plainly the doors were fastened as well as shut, and our 
in the room without the doors being opened (See on St. Luke 
The -words "for fear of the Jews" would have no meaning 
doors were fastened; and the mention of the fact itself 
no meaning i f  the doors were opened to admit 

20. " H e  shewed  u n t o  them H is  hantLs and  H is  side." T h i s  is
a short account of what is more fully related by St. Luke, 
we learn that Jesus suffered His Apostles to prove the reality of His
Resurrection by •touch as well as by sight. Le t  us observe that 
not only that Christ is risen which is thus shown forth to 
but that He who was crucified is risen. He.  is "the Lamb 
"slain." H i s  sacred wounds are the tokens of His victory. 
is His glorified Body even now more glorious at the right 
God. We l l  may the Apostle exclaim, "Who is be 
" I t  is Christ that died; yea rather, that is risen again, who 

at the right hand of God, who also maketh intercession for 
viii. 8



ST. JOHN, X X .
21 Then said Jesus to them again, Peace be unto

O Matt. 28.18. you: °  as M y  Father hath sent Me, even so send
(h. 17. 18, Y r
11. 1  y o u .
2 Tim. 2.2. Het,. 3. L 2 2  And when He  had said this, He  breathed on

them, and saith unto them, Receive y e  the Ho l y
Ghost:

at 18. 18. 2 3  P whose soever sins ye remit, they are remittedP Mat. 

A. D. 

21.. " T h e n  said Jesus t o  them again, Peace be  unto you."  T h e
Lord is now about to give to His Apostles their solemn 
so He repeats His salutation of Peace. H e  gives peace 
aN prophesied by Isaiah, "Thou wilt keep him in perfect. 
Hebrew is, peace, peace,' (as in the Margin)—" whose mind s tayed
"on Thee: because lie trusteth in Thee" (Is. xxvi. 3.). I n  
bestowal of Peace (for Christ's salutations were no empty words of
courtesy, but rich outpourings of love)• the Lord had a 
firstly to comfort and gladden them by His return, and secondly to
consecrate and strengthen them for His departure. " T h u s  the first
"greeting spoke of the past: I  have overcome the world, 
"'brought life to l ight; I  was dead, and, behold, I  live'. B u t  the
"second greeting speaks for the future: 'And I  so send you'. S o  that
"we may say that the first Peace was rather for the 
"selves, to assure them and gladden their hearts; while 
"Peace was through them to pass on to all others" (Stier.). 
sengers of Christ must go forth, their "feet shod -with the 
"of the Gospel of Peace" (Eph. 

"As  M y  Fa ther  h a t h  sent M e ,  even  so  send I  you."  " E v e n
" so" ; that is, bearing My  authority, even as I  bear 
'authority; speaking in  My Name, even as I  speak in 
'Name'. Th is  was not the first bestowal of authority upon 
(See St. Matt. x.) ; i t  was rather the solemn and final 
it, together with the gift of grace for 

22. " H e  breathed on them." W h e n  God made man, H e  "breathed
"into his nostrils the breath of life" (Gen, ii. 7.). T h e  Son 
now breathes into the souls of His disciples the breath of a new life.
How full of deep meaning is this action. T h e  laying on of hands is
the ordinary sign of the imparting of grace. T h i s  breathing is 
solemn and sacred act, a sign of deeper significance. F o r  it tells of life
and grace and power as flowing from the Saviour's 
Nature. I t  teaches that the Holy Ghost proceedeth from 
I t  shadows forth a very close union of Christ with 

"Receive ye the Holy Ghost." Tha t  is, for the fulfilment 
commission He has laid upon them, and for the exercise of 
He is entrusting them with. I t  is true that their full powers 
-were to be bestowed at' Pentecost, so that this gift is but a sort of
earnest of farther and fuller gifts to come. I t  seems as though our
Lord desired to connect the remission of sin very closely with His
own Death and Resurrection, and so proceeded at once to 
the Apostles the power to convey to others the benefits of 

23. "Whose soever sins" &c. I n  these solemn words our Lord



ST. JOHN, XX.
unto them; and whose soever sins ye retain, they A. 
are 

commits to His Apostles, and through them to His Church, 
iof a godly discipline in  the remitting orretaining of 

them that their sentence on earth n H i s  w i t h  
His authority, w i l l  be ratified and a confirmed by Himself 
The remitting and retaining of sins answer to the loosing 
spoken of  on other occasions (See on St Matt xvi. 19. xviii. T h i s
power Is exercised in two ways F i rs t ,  in regard to external 
the Church having authority in her Lord's Name admitto,.and to
shut. out from, the means of  grace. T h i s   chiefly., co
nection with the Holy Communion, from which notorious evil 
shut out by Excommunication. O f  such exercise of discipline 
a notable instance in the case of the scandal in theChurch Corinth
(See on 1 Cor. V. 4, 5. and 2 Cor. ii. 
of in the passage before us is exercised n  regard to the 
of the. individual soul to God, the Church pronouncing 
in H i s  Name b y  the mouth o f  the authorized minister. 

'
place i n  the Absolutions o f  the Church T h e s e  do r i   o t  
removal o f  excommunication or  Church censures.' . but in them the
Priest, as the messenger or ambassador of Christ,declares 
nounces the sentence of  Christ's pardon for the comfort 
of iHis people. T h e  doctrine o f  the Church of England on this
subject s  excellently given by  Bishop Wilson, who 
"Our  Church ascribeth not the power of remission of sin to 
" to  God only.. She holds that faith and repentance are 
"conditions of receiving this blessing. A n d  she asserts, what 
"true, that Christ's ministers have a special commission, 
"believers have not, authoritatively to declare this Absolution, for
"the comfort o f  true penitents; and which Absolution, i f  
"pensed, w i l l  have a real effect from the promise of Christ." Th i s
solemn declaration may be well illustrated by the case of 
the prophet Nathan. "  David said unto Nathan, I  
"against the Lord. A n d  Nathan said unto David, The 
"bath p u t  a w a y  t h y  s in . "  T h e s e  last words are a  most true
sentence o f  Absolution, spoken by  the prophet as bearing 
mission o f  God. Such  is the Absolution in the Daily 
Evening Prayer, i n  which the Priest solemnly announces 
then and there, "pardoneth and absolveth all them that 
"and unfeignedly believe His holy Gospel." Such also is 
solution i n  the Service for the Holy Communion, which is 
ancient form o f  all, and resembles that of Blessing, being partly of
the nature of  a prayer, and calling down the pardon 
"Almighty God . . . pardon and deliver you from al l  
Such also is  the Absolution in the Visitation of the Sick, 
i t  is necessary to observe that " I  absolve thee" means pronounce
' thy Absolution, solemnly declaring God's pardon for the sins of
which thou dost truly repent. The above will help to 

the sense in  which the words of our Lord are used in 
Priests, (See also on St. Matt. 
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ST. JOHN, X X .
AD. flO. 2 4  ¶  But  Thomas, ono o f  the twelve, 
ch. a i.e. Didyinum, was not with them when 

25 The other disciples therefore said unto him,
We have seen the Lord. B u t  he said 
Except I  shall IWO in His hands the print of the
nails, and put  my  finger into the. print 
nails, and thrust my  hand into His  side, I  wil l
not 

Di And after eight days again His 
within, and Thomas with them: then, 
the doors being shut, and stood in  the 
said, Peace be 

27 Then saith He to Thomas, Reach hither thy
ri John 1. i. finger, and behold My hands; and r  reach hither

thy hand, and thrust i t  into My side: and be not
faithless, 

24-29.  The  unbelief and conviction o f  St. Thomas.
24. "Not with them." Possibly he was overwhelmed 

and had no heart to be with those with whom he had so 
hopes which he now thought shattered. T h e  fact of St. 
sence has been used to teach a lesson of unity. H e  was 
missed the high privilege enjoyed by the rest. So they 
the Apostles' fellowship may forfeit 

25. "We have seen the Lord." N o  doubt the Apostles 
St. Thomas all that had passed, and how Jesus had offered 
the proof of touch to confirm their belief (See St. Luke 

"Except I  shall see" &e. W e  must not think of 
words as springing from an obstinate unbelief so much as 
ness and a difficulty in believing. H e  appears to have been of 
and despondent nature, and, having seen his hopes destroyed 
Crucifixion, to have been unable to revive them upon 
of others. S t i l l  this does not excuse the state of mind 
lay such conditions upon His Lord, and declare so positively 
thing short of such evidence of the senses would 

26. "After eight days." That is, on the next Lord's 
ing to the Jewish method of reckoning (See Note on St. Matt. 
Thus does our Lord consecrate the weekly return of the 
Day by His second appearance to the assembled Apostles. 
does He also give a special pledge of His Presence with those 
that day are gathered together in 

"The doors being shut." That is, fastened (See 
27. "Then saith He to Thomas." After His salutation 

hastens at once to restore the faith of the doubting Apostle. 

24. "Called Didifinus." See on 
25. "  Thrust my hand." 

translated "thrust" here and in 27 
same as that translated "put", 
not imply any force, as the 
"thrust" might 



ST. JOHN, XX.
28 And  Thomas answered and said unto Him,My Lord and 
29 Jesus saith unto him, Thomas, 

bast seen Me,  thou hast believed: B blessed are 
they that have not seen, and yet 

30 11- t  And many  other signs t ru ly  did Jesus in tub. 
the presence of  His  disciples, which are not writtenin this book : .

him the very proof he had p  resumptuously said would 
him. S u r e l y  H e  saw i n  him more of weakness than of 
else H e  would hardly have thus with him. L ight  those who seek light, not for the wilfully b

28. " M y  Lord and my God." I t  appears as though 
not avail himself of our Lord's permission (for His words are 
mission not a command) to touch His sacred wounds. H e  
His heart, and that is  enough (See on 17.). H e  has seen the holy
Form : h e  has heard the loved Voice. I t  is n ough •' he 
doubts and h i s  required proofs, and breaks forth n  tl " the simple yet
grand confession, greater even than St. Peter's (St. Matt. xvi. 
cries, " M y  Lord  and m y  God". Thus  is St. Thomas' 
triumphant. H e  was willing to be convinced, though slow 
and, once believing, his faith -was clear and bold. W e  have 
confession o f  the Divini ty of our Lord made by any of 
during His l i fe on earth. A n d  He accepts i t  as His due. H e  
Lord and 

29. "Because thou haat seen Me." These words confirm 
pression which St.  Thomas' exclamation has made, namely that he
did not venture to make the proof of touch which our Lord 
How gentle and tender is the 

"Blessed are they that have not seen," &c. This 
may share, and i t  is a higher blessedness than that of those 
with the eye of flesh and believed. Probably St. Peter had 
of our Lord in his mind when he wrote those beautiful words, 
"having not seen, ye love; in  whom, though now ye see Him 
"believing, ye rejoice with joy unspeakable and full of 
Pet. i. 8.). i t  has been well remarked that "our Lord is 
" a  new Beatitude to those of the Sermon on the 

4

30, 31. T h e  purpose of  the Gospel.
30. "Many other signs." These are either such miracles 

performed throughout the great three years of His Ministry, 
more specially such as Re performed during the forty 

30, 31. These verses are by 
posed to  have been the 
clusion o f  St. John's Gospel, 
chapter having been added as a sort of
IIPPendix. Even if  this be so, 
16 no reo.son for going on to 
the 21st chapter was written at 
and later, time. However, 
ance which these verses have of 

elusion may be accounted for 
standing them as the conclusion 
Evangelist's account of the 
and of the circumstances 
it, that event being the 
event of the Gospel history. 
view the "signs" spoken of 
those wrought in proof of 
tio
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ST. JOHN, X X I .
31 b u t  these are written, that ye 

that Jesus is  the Christ, the Son o f  God; 
that believing y e  might  have l i fe  through H i s
nam

CHAPTER X X I .
1 Christ appearing again to  H is  disciples was known o f  them by the

great draught o f  fishes. 1 2  He dineth with them : 1 5  
mandeth Peter to feed H is  lambs and sheep: 1 8  foretelleth h in t  of
his death: 22 rebuketh his curiosity touching John. 2 5  The conclusion:

AFTER these things Jesus shewed. Himself again
to the disciples a t  the sea o f  Tiberias a n d

on this wise shewed He Himself.
2 There were together Simon Peter, 

His Resurrection and H i s  Ascension—the " m a n y  infallible proofs"
spoken of  by St. Luke (Acts i. 3.). T h e  Evangelist is  careful to tel l
us that the things he has related are only specimens and samples, as
it were, selected, under the guidance o f  the Spir i t  o f  truth, from an
infinite store (Compare 

31. " T h a t  be l iev ing y e  m i g h t  h a v e  l i f e . "  H e r e  the great purpose
of the Gospel is declared to us. T h e  Divine record of the Li fe and
Death and Resurrection of our Lord is to confirm our faith, 
faith to bestow upon us life—spiritual l i fe here, eternal l i fe hereafter.
We can hardly doubt that St. John in  these words looks back to our
Lord's saying, "Blessed are they that have not seen, and yet 
"lieved." l i e  has written his Gospel that that  blessedness may be
our

CHAPTER XXI.
1-14. Second Miraculous Draught 

Compare the former miracle related in St. Luke v. 1-11, 
Parable in St. Matt. xiii. 41-50.

1. "After these things." That  is, after the events connected with
the Resurrection, and His appearances 

"Jesus showed Himself again." This is, literally, 
Himself', an expression which teaches us that, after His 

our Lord only revealed Himself, and made Himself visible 
sight, when and where 

"The sea of Tiberias." Another name for the Sea of Galilee 
on St. Matt. iv. 18.). Tiberias was a town of some importance 
Western shore. The  Apostles had gone into Galilee in obedience to
the Angel's message by the women (St. Matt. 

2. "Simon Peter," eze. W e  may notice that the 
Galilwans, had returned now to the neighbourhood of their 
Here they doubtless expected some great event to happen, Christ
having promised to meet 

"Thomas called Didymus." I t  can no more be said of 
that he is not with the rest of the Apostles when Jesus comes 



ST. JOHN, XXI .
called Didyinus, and a Nathanael of  Cana in  Ga- 
Mee, and b the sons o f  Zebedee, and two other of a His disciples. b  Matt. 

3 Simon Peter saith unto them, I  go 
They say unto him, We also go with thee. They
went forth, and entered into a  ship 
and that night they 

4 Bu t  when the morning was now 
stood on the shore: bu t  the disciples C knew not C ch. 
that i t  

5 Then "Jesus saith unto them, 2 Children, have d Luke, .
2 Or, ye any meat ? T h e y  answered 

6 And  He said unto them, Cast the net 
right side o f  the ship, and ye shall find. They
cast therefore, and now they were not able 
it for the multitude 

"  NathanaeL" Probably the same as Bartholomew (See on 
x. 3.).

"Two other." Possibly St. Andrew and St. Philip, who 
Bethsaida

3. " I  go a  fishing." T h i s  is no forsaking of the work 
i  It s simply a due employment of the ti:ne of waiting I
not how long that might be) in the providing for their 
port. T h e y  return to  their old. calling. S o  St. Paul wrought as a
tent-maker at Corinth (Acts xviii. 3.). L e t  us not fail to notice that
Jesus manifests Himself to His own, not only when He 
in the Temple, or  when He meeteth them on the 
but also while they are busy with the work of their 
(See on St. Luke x. 42, quotation from the 

" T h a t  night they caught nothing." T i l l  Christ blesses 
all is  i n  vain. W h a t  a lesson of patience and hope is here given to
the Minister of Christ who seems to labour long 

4. " T h e  disciples knew not"  &e. T h e y  were only about 
dred yards from the shore (See 8.), and it was morning, but 
Body of Jesus was in some mysterious way changed in the 
so that, even when He made Himself visible, those who 
Him well before did not immediately recognise Him (See on 
xxiv. 16.).

S. " C h i l d r e n ,  have ye any meat P" T h e  word "Children" 
a k indly  and familiar address, which might have been used. by a
stranger. B y  "meat" is here meant f ish'—that food for 
.were toiling. O f  course our Lord knew well that their 
been hitherto i n  vain, but He asked the question to draw out the
expression o f  the want He was about to supply (See on 
xxiv. 19.).

43. " O n  the r ight  side o f  the ship.". I t  has been remarked in the
case of  the former miracle of like character that it is vain 
whether i n  H is  command our Lord exercised Divine 
.simply telling the Apostles to cast their net where He knew 



ST. JOHN,  X X T.
A. D. 30. 1 5  I f  so when they  h a d  dined, Jesus sai th to

Simon Peter, Simon, son o f  Jonas, lovest thou Me
more than these ? H e  saith unto Him, Yea, Lord 
Thou knowest that I  love Thee. H e  sarth unto hin;
Feed M y  lambs.

1 5 - 1 9 .  T h e  threefo ld  confession o f  St.  Pe te r,  w i t h
the threefo ld  charge o f  Chr ist .

15. " W h e n  they had. dined." T h e  mysterious meal was eaten
in solemn and awful silence, and doubtless the hearts of  
trembled in expectation of what should follow. I t  1.-nay be observed that
St. John usually relates the miracles of  our Lord in  order to introduce
some weighty conversation flowing out o f  them. T h i s  is 
able i n  the case of  the Feeding of  the five thousand (vi.), and 
present case the account of the second Miraculous Draught of 
directly to the following most important conversation with 

"Simon, son o f  Jonas." T h u s  does our  Lord break the solemn
silence. Observe, He does not call the Apostle by his name 
and honour Peter ' ,  but simply by his own former name, as though to
remind him that he had forfeited his right to so honourable 
as 'Peter'.

"More than these." T h a t  is, 'more than these love Me'. 
had professed to love Jesus more than the rest, when he said, "Though
"a l l  men shall be offended because of  Thee, yet w i l l  I  never 
"fended" (St. Matt. xxvi. 33.), and, by  his throwing himself into the
water to be the first to come to H im now, had again seemed to 
be thought first in love to 

" T h o u  knowest  t h a t  I  love  T h e e . "  S t .  Peter, humbled by  his fall,
does not dare to say "more than these". H e  simply appeals to his
Lord's knowledge of his heart, and leaves i t  to Him to judge 
strength of his love. I t  is to be noticed that in the Greek, 
St. John wrote, a different word is used for "love" in our 
tion and in St. Peter's answer. T h a t  in the question—" Lovest thou
"Me"—is the word that would be naturally used for the love 
to God: that in the answer—" I love Thee"—is a word 
a more warm and personal love, such as that of the 
I t  is probable that our Lord spoke in the language of the 
not in Greek, but we may be sure that St. John in recording 
would use such Greek words as would best give the exact sense 
words our Lord actually used. S o  that St. Peter seems to have 
warmer word than our Lord, as though to the question "  
"Me?" he answered 'Yea, Lord; Thou knowest that I  love Thee
'dearly'. I n  the second question and answer there is the 
of word. I n  the third the Lord graciously adopts His 
sion, using the same word St. Peter had in his two 
(See on 

"Peed My lambs." B y  the "lambs" is probably meant the little
ones of the Christian flock, children, or "such as have need 
"and not of strong meat" (Heb. v. 12.). I n  these solemn words our
Lord graciously confirms to St. Peter his apostolic office as one 
chief shepherds of the flock. H e  had long ago, on occasion of a like



ST. JOHN, XXI.
16 He saith to him again the second time, Simon, 

son of Jonas, lovest thou Me ? He saith 
28Yea, Lord;   Thou knowest that I  love Thee. h  He h 

saith unto him, Feed My sheep. E e l ) .  
17 I le  saith unto him the third time, Simon, son1 Pet. & 5. 

of Jonas, lovest thou Me ? Peter was 
cause f i e  said unto him the third 
thou Me And he said unto Him, Lord, Thou 2 5 '?
knowest a l l  things; Thou  knowest that I  love *
Thee. Jesus saith unto him, Feed 

miracle to that but now performed, made him a fisher of men 
St. Luke v. 10.). H e  now confers on him the same charge, 
a new figure. H e  is to "feed the flock of God" (as he 
doubtless remembering the Good Shepherd's words, 1 St. Peter 
Doubtless this charge is specially given to St. Peter because 
well think he had lost all right to his former privileges by 
and thus the words are a solemn forgiveness of his fall, 
of his penitence. S t i l l ,  though spoken to him for this reason, 
plainly words which might equally have been spoken to the rest 
Apostles (See on St. Matt. xvi. 18.), and which truly describe 
laid upon all. I n  receiving this charge St. Peter stands as 
sentative of  all  Christ's Ministers, whose duty and privilege i t  is to
tend His flock.

16. "Feed My sheep." T h e  word translated "Feed" in 
is not the same as that used in the other two like commands. 
it is simply "Feed": in this it is 'Tend and watch over',—a 
expression, implying all the duties of a shepherd. The  
guage, as we see in this case and in that of the word "love" (See 
cannot always express the shades of difference in the 
exist in the Greek. I t  need hardly be said that, i f  the 
Christ's little ones, the "sheep" are the rest of 

17. " T h e  third time." T h e  threefold denial must be met by a
threefold confession. Fea r  thrice denies: love 

"Lovest thou Me  P" O u r  Lord uses a different word here for
"Lovest" from those He had used before (See on 15.), taking 
adopting the warmer and more affectionate word St. Peter had 
each of his answers. I t  is as though He said, Dost thou 
'Me so dearly?'

"Peter was grieved" &so. W e  must not suppose St. Peter 
been hurt, as some have said, by this public remindal of 
denial. Rather this bringing to mind of his fall brought back 
grief and remorse of his first penitence, and filled him with 
sorrow. T h i s  grief would be increased by the seeming suspicion 
genuineness of his love in the thrice 

"Lord ,  Thou  knowest all things ;" &o. St,Peter, though 
is not silenced. H e  has a third confession to make, 
of the true love in his heart, he speaks yet more 
once more to his Lord's knowledge of 

"Peed My sheep." Thus is the Apostle's pardon sealed to 
the threefold pastoral charge. A n d  here once more we have 



ST. JOHN, X X I .
A. D. SO. 0 3  Then went th is saying abroad among the

brethren, that that disciple should not die : yttt
Jesus said not unto him, He shall not die; but, i f
I  wi l l  that he tarry t i l l  I  come, what is  that to
thee 

2.1 This is the disciple which testifieth 
0 eh. 19. M things and wrote these things: and °  3 John that his testimony is true.

years after the destruction of Jerusalem, and died at the ago of 
dred at Ephesus, about a hundred years !titer the Birth of 
that lie was of about the same age as Ins Master, and 
youngest of  the Apostles, all of  whom lie long .outlived. T h e  chief
objection to this second sense is that the destruction of 
pas. t before St. John wrote his Gospel, and i t  seems strange that, had
this been our Lord's meaning, i t  should not have been revealed 
Evangelist after the accomplishment of' the event spoken of. Whereas
neither he himself, nor those who adopted the wrong notion 
would not die, connect the saying in any way with the destruction of
Jerusalem. I t  should be mentioned that some very able 
see in the words "t i l l  I  come" a reference to the coming of Christ 
Apostle in the island of Patmos to reveal to him the mysteries 
kingdom (See Rev. i. 10-20. and compare on St. Matt. xvi. 
xvii. 1.). I n  all these three senses St. John did tarry till 
but it is hard to pronounce in which sense our Lord uttered 
If this was hidden from St. John himself (See on 23.), we 
be content to acknowledge our ignorance. Le t  us rather listen 
second, "Follow thou Me." I t  matters not what Christ may have 
for others. I t  is enough for us to see the Hand that beckons us on. We
long sometimes to lift the veil of the future. L e t  us only ask 
it lifted so far as that we may see the path in which we 
Jesus. Let us notice how the more earthly of the two great 
drawn upward and encouraged by the 'Follow Me', while 
heavenly is repressed by the " I f  I  will that lie tarry". 
chance needed, the words spoken 

23. "Then went this saying abroad" &c. S t .  John is careful to
correct this mistaken view of our Lord's words; yet he 
those words without a hint as to their real meaning. 
was hidden' from himself; and when at the end of his 
read his longing aspiration "Even so, come, Lord Jesus" (Rev. xxii.
20.), we cannot but wonder whether he even then had learnt 
meaning of his 

24. "We know" &c. I t  has been thought that these 
the following verse were not written by St John himself, 
added by the primitive Church in witness of the authorship 
of this Gospel b u t  there is nothing in the words "we know" to
suggest any such idea, for the Apostle (like other writers) 
rally speak of himself in the plural number, as indeed, he does 
Epistles (1 St John i. 1-5; 3 St. John 12.). Thus we 
the words to be a simple declaration of the Evangelist's 
of the truth of 



ST. JOHN, XXI.
25 r And there a r e  ia l s o  D .  many other things which 

sesus did, the which, f  they should be written 
,wery one, q suppose that even the world itsaf 
'ouid. not contain the books that should 
Ame

25 66 Even the world itself" &c. This expression is not 
be in the letter, but is a very natural and i  m o d eof speech to express the immensity and endlessness of any 
if such could be had, of our Lord's words 

tthew's 25. "Amen." See on last word of St. M a


