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&1s. CHAPTER VIII.

3 Women minister 'unto Christ of their subst,coye„..4 Christ, 
preached from place to place, attended with Ms apostles, pr,,j'le
the parable of the sower, 16 and of the cavlie : 21 deelareth wh-c;
mother, and brethren: 22 rebuketh the winds: 26 easteth the 
devils out of the man into the herd of maze: 37 is rejected of 
darenes: 43 llealeth the woman of her bloody issue, 49 
death Jairus' daughter, f r o h l

A N D  i t  came to pass afterward, that 
throughout every city and 

and shewing the glad tidings of the 
God: and the twelve were 

pardon, than its actual bestowal. But, on the other band, it 
well remarked by Alford that the Christian's love may be built 
"the expectation, the desire, and hope of forgiveness, as well 
the certainty of it (See on St. Matt. ix. 2, 

49. "Who is This" ex. This seems spoken in wonder 
but not with the same malice as was shown on the occasion of 
blessing given to the paralytic man, when the scribes said 
selves, "This Man blasphemeth" (St. Matt. 

50. " T h y  faith hath saved thee." Fa i th  i s  the root, and 
fruit. Faith finds pardon, and pardon begets love. See bow 
sinner's faith worked by love. I t  saved her, because it brought 
the Saviour, and then she learnt 

"Go in peace." Surely that was a "peace that passeth 
" lug" (Phil. 

CHAPTER VII I .
1-3. General account o f  Christ's ministry, and

attendants.
t1. "Preaching and shewing" &c.. Th is  answers exactly t h e

words, "preaching the gospel of the kingdom" (St. Matt. iv. 
that is, the glad tidings of the setting up of the kingdom 
(See on St. Matt. ill. 2.). -We thus see that preaching 
is not in Scriptural language limited to the preaching of the 
central doctrine of the Atonement,—a sense often given to 
sion in these days. I n  this place, for instance, it is not much
preaching of redemption through the One great Sacrifice as the 'cin
mg of a kingdom to gather together in one all men 
other words, not so much of the Cross as of the Clo

f t  g"The twelve were with Him." Blessed aand fitting them for their own great work! W e  may 
of His beautiful figure in which Moses describes the Lord's H

people of old; "As an eagle stirreth. up her et

(See x x .  1.). t
di



ST. LUKE, VII I .
2 and A certain women, which had been healed of A. 

evil spirits and infirmities, Mary 
b Mark N. 55, bout of whom went 

3 and Joanna the wife of Chuza 

her young, spreadeth abroad her wings, taketh them, beareth 
,,her wings: so the Lord alone did lead him" (Dent. xxxii. 
so too did the Lord Christ carry with Him His newly 
till, strong in faith and grace, they were fitted to be sent 
to fly abroad bearing the blessed gospel to 

2. "Certain women." Here we find the first mention of 
sisterhood, of which we hear so much more during the last 
of our Lord's earthly sojourn. Surely we have here a pledge 
things :-1. That Christianity was by  i ts blessed influence 
woman from the low and despised state to which Eastern 
debased her, even as Christ Himself was "made of a woman" (Gal.i 
that He might undo the curse brought into the world by her 
"in the transgression" (1. Tim. ii. 14.) : and 2. That our 
will not reject the loving ministrations of  holy women 
themselves to labours of love for 

"Which had been healed" &c. Thus they were bound 
by bonds of more than common gratitude. They  had 
as well as spiritual, to call forth their love ' • and they would show forth
their thankfulness, not with their lips only, but in their lives, by giving
themselves up to 

"Mary called Magdalene." From her birthplace (See on 
xvi. 9.). She too had received the greatest temporal 
deliverance from the awful possession described in the next words. The
nature of this terrible affliction (See on St. Matt. viii. 28.) 
most unlikely that Mary Magdalene was the same person as the 
"in the city, which was a sinner" of the last chapter (See on 
Besides she is introduced here as i f  for the first time, and it is difficult
to suppose St. Luke could have known Mary Magdalene to be the
woman he had spoken so much of just before, and to have given no hint
of the 

"Seven devils." S o  the Gadarene demoniac was possessed by
"Legion" (30.); and notice also our Lord's description of the return
of an evil spirit to a man, bringing with him "seven other 
"wicked than himself" (x i .  26. and see on St. Matt. xii. 43-45.),
though this latter is perhaps more of the nature of a parable, than
a description of an actual state of  possession. Some have taken the
seven devils which went out of Mary Magdalene as 
forms of sin, such as lust, unbelief, and the like, but this has 
an unnatural forcing of the plain words of this verse in order to 
idea that Mary Magdalene and the woman who anointed our Lord
are the same. I t  is however to be remembered that very 
8in may have brought Mary Magdalene under the power of these evil
Spirits, so that we need not put aside the common belief that 
a great penitent because we do not think she was the 
who anointed our Lord's Feet in the house of Simon 

"  .70anna,” Be ing  the wife of Herod's steward, Joanna would 
1.11 a position of some wealth 
by St. Luke at the Resurrection (xxiv. 10.), but is not named t
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ST. LUKE, VI I I .
and Susanna, and many others, 
unto Him of 

4 ¶  And when much people were 
ther, and were come to Him out of every 
spake by 

5 A sower went out to sow his seed: and 
sowed, some fell by  the way side; and 
trodden down, and the fowls of the air 

6 And. some fell upon a rock; and as soon as it
was sprung up, it withered away, because 
moistur

7 And some fell among thorns; and 
sprang up with it, and choked it.

8 And other fell on good ground, and 
and bare fruit an hundredfold. A n d  when 
said these things, He cried, He that hath 
hear, let 

9 I f  And His disciples asked Him, 
might this 

10 And He said, Unto you i t  is given 
the mysteries of the kingdom of God: but 

C Isai. 6.9. i n  parables; C that seeing they might not 
hearing they might not 

11 11 Now the parable is this: The seed 
word 

other Gospels (But see on St. John iv. 46.). Th i s  Herod is 
who is mentioned as "Tetrarch of Galilee" (iii. 1.). Susanna 
mentioned any 

"Ministered" &c. These good women served, or 
our Lord (See on St. Matt. xx. 26. and Note.), providing food, 
necessaries, "of their substance,"—that is, by their 

4 - 8 .  T h e  Sower.
St. Matt. xiii. 1-9. S t .  Mark iv. 1-9.

8. " A rook." Observe the value of  varied accounts of the son,
thing. Here the "rock" explains the "stony places" of St. 
version (See Notes on St. Matt. viii. 25. and ch. 

9, 10. W h y  jesus used Parables.
St. Matt. xiii. 10-17. S t .  Mark iv. 10-13.

11-15. Explanation of  the Sower.
St. Matt. xiii. 18-23. S t .  Mark iv. 14-20.



ST. LUKE, V IM
12 Those by the Nvay side are they that hear; 

then cometh the devil, and taketh away 
out of their hearts, lest they should believe 
sav

13 They on the rock are they, which, 
hear, receive the word with joy; and 
no root, which for a vvhile believe, and in time of
temptation 

14 And that which fell among thorns 
Avhich, when they have heard, go forth, and are
choked with cares and riches and pleasures 
life, and bring no fruit to 

15 But that on the good ground are 
in an honest and good heart, having heard the
word, keep it, and bring forth fruit 
16 ¶  d No man, when he hath lighted a candle, d 

ch. 11. wvereth it with a vessel, or putteth it under 
but setteth i t  on a  candlestick, that 
enter in may see 

17 e For nothing is secret, that shall not be made 

13. "In time o f  temptation." Archbishop Trench suggests a
beautiful thought here, namely that, as the hot sun, 
and destroys the shallow-rooted plant, only helps to ripen 
the strong and deep-rooted, so temptations—" tribulation or 
(St. Matt.)— which cause the shallow unstable man to fall, only
strengthen the faith and perfect the character of the 

14. "Bring no fruit to perfection." How many a 
is brought to nought by the rampant weeds of the "cares 
"and pleasures of this life"!

15. "With patience." This  is the "patient continuance 
doing" (Rom. ii. 7.). T h e  fruit of holy living must be 

a never-failing—fruit. I t  is not enough to produce one crop, 
to fall back, and become unfruitful. This  appears to be 
meaning of this expression, though we need not shut out 
which makes the "patience" to refer to the time before the 
the gradual patient unfolding of Christian graces—" first 
"then the ear; after that the full corn in the ear" (St. Mark 

1848. H o w  to hear 
St. Mark iv. 21-25.

4:13:4. which enter in." I f  we carry aout the 'figure, 
( a y  be fitly called), those who enter in would be 
'ho, ,u_ought within the pale of the Church, are enlightened o the truth which she holds on high, and which already 

ht unto all that are in the house" (St. Matt. 



ST. LUKE, VII I .
A. D.28. manifest; neither any thing hid, that shall 

known and 
f Matt. 13.12. 18 Take heed therefore how ye hear: 
et.19. .2920. soever hath, to him shall be given; 

hath not, from him shall be taken even 
2 Or, thinkethl- - 2that he hath. ne seemeth 

19 ¶  Then came to Him His mother and Ris
brethren, and could not come at Him for 

20 And it was told Him by certain/ 
Thy mother and Thy brethren stand 
siring to 

21 And He answered and said unto them, My
mother and My brethren are these which 
word of God, and do it.

22 ill Now it came to pass on a certain 
He went into a ship with His disciples: 
said unto them, Let us go over unto the 
of the lake. And  they 

23 But as they sailed He fell asleep: 
came down a storm of wind on the lake • 
were filled with water, and were 

24 And they came to Him, and awoke 
ing, Master, Master, we perish.. Then He 
rebuked the wind and the raging of the 
they ceased, and there was 

25 And He said unto them, Where is 

18. "That which he seemeth to have." T h e  truth, 
or privilege, which he seemed to possess, but which was not 
for, when he failed to use it, it was taken away. Th is  is ever 
of God's gifts. I f  they are not used, they are 

19-21. Christ's Mother and Brethren.
St. Matt. xii. 46-50. S t .  Mark iii. 31-35.

• 2 2 - 2 5 .  T h e  Stilling of the Tempest.
St. Matt. viii. 23-27. St .  Mark iv. 35-41.

23. "They were filled with water." Literally were 
with water.' The water was washing into the boat, which 

fuller and fuller, till the "jeopardy"—that is, danger—seemed to tlic
disciples, accustomed as they were to such scenes, 

19-21. It  seems probable from 
parison with the other Gospels 
occurrence really took place in 

nection with another bearing 
semblance to it, and related in xi. 
where 



S.  LUKE, VI I I .
a they being afraid wondered saying one to, A .  

,other, What manner .of man is this! f o r  He
Conimandeth even the wmds and water, and they
obey nim.

26 ¶  And they. arrived a t  the country of the
Gadarenes, which is over 

27 And when He went forth to land, 
ffim out o f  the city a  certain man, which had
devils long time, and. ware no clothes, 
in any house, but in 

28 When lie saw Jesus, he cried out, and fell
down before Him, and with a loud voice 
have I  to do with. Thee, Jesus, Thou Son 
most high? I  beseech Thee, torment 

29 (For He had commanded the unclean spirit
to come out of the man. F o r  oftentimes i t  had
caught him a n d  he was kept bound 
and in fetters a n d  he brake the bands, 
driven of the devil into the 

30 And Jesus asked him, saying, What is thy
name? And he said, Legion: because 
were entered 

31 And they besought Him that He would not
command them to go out g into the deep. g  

26-39. T h e  Healing of the 
St. Matt. viii. 28-34. St .  Mark v. 1-20.

20, "Over against Galilee." That  is, opposite Galilee, or on the
Eastern side of the Lake, in the country known as Pereea. 
entirely to the West of the Jordan awl Sea of Galilee 

27. "Out of the city." That  is, belonging to the city of 
It s plain from the rest of this verse that the demoniac was 
corning out of the city.

28. "He cried out." Th is  is spoken of the man, yet 
Werethe words of the evil spirits; so completely did 
beings make the human frame iii which they lodged 
, ' W h a t  have I  to do w i th  Thee," &c. T h e  very presence 
is pain and terror to the evil spirits. So will it be in the last 
to all those who have taken their part with the Prince of 
r„ejected Christ here. They will say "to the mountains 

Fall on us, and bide us from the face of Him that sitteth 
throne, and, from the wrath of the Lamb" (Rev. 
29. "Oftentimes i t  had caught him."  H e  was thus subject to

lrequent fits of more than usual violence, during which a
marvellous strength. This  is sometimes seen in cases 
81. "Into the deep." The word translated "the 



ST. LUKE, VI I I .
A.D. 28. 3 2  And there was there an herd of many sv

feeding on the mountain: and they besought 
that He would suffer them to enter 
He suffered 

33 Then went the devils out of the 
entered into the swine: and the herd ran 
down a steep place into the lake, and 

34 When they that fed. them isaw what i  n ethey fled, and went and told t  n  the 
the 

35 Then they went out to see what was 
came to Jesus, and found the man, out of 
devils were departed, sitting at the feet 
clothed, and in  his right mind: and 
afrai

36 They also which saw i t  told them 
means he that was possessed o f  the 
heal

37 Then the whole multitude of the 
Acts 16. so. the Gad arenes round about h besought Him 

part from them; for they were taken 
fear: and He went up into the ship, 
back 

38 Now the man out of whom the devils 
parted besought Him that he might be 
but Jesus sent him 

39 Return to thine own house, and shew 
things God hath done unto thee. A n d  he 

literally the 'abyss.' I t  is the same word which in the 
translated "bottomless p i t "  (Rev. ix. 11. xx. 3.). W e  
against supposing that it means the Sea (as in Ps. 

37. "Besought Him to depart." The  people of 
Him to tarry with them (St. John iv. 40.). And. He 
request& Thus does He teach us a great law which governs 
ings with us, namely that His blessings are for those alone - t
them. I t  is those who hunger and thirst who shall 
C l s p e a k s  now as Moses spoke of old: "I have set before you 
"death, blessing and cursing: therefore choose life" (Deut. %XL ' d
The Samaritans of Sychar chose life: the Gadarenes refused it. A l '
both were dealt with according to 

"They were taken with great fear." T h e y  saw Christ's 
but shut their eyes to His love. Thus they were afraid of His 
and dreaded lest He should inflict upon them other losses, like 
the swine. How good an example does their givLord's saying, "Whosoever will save his life shall lose i t " °Aff°
Mi. 



ST. LUKE,  V I I I .
way, and published throughout the whole 
great things Jesus had done 

40 dll" And i t  came to pass, that, when 
returned, the people gladly received Him: 
were all waiting for Him.

41 And, behold, there came a man 
find he was a ruler of the synagogue: and he fell
down at Jesus' feet, and besought Him that He
would dome into 
42 for he had one only daughter, 

years of age, and she lay a dying. B u t  as He
vent the people thronged Him.
43 And a woman having an. issue of 

years, which had spent all her living 
sicians, neither could be healed 
.44 came behind Him, and touched the border of

as garment: and immediately her issue 
stanch
45 And Jesus said, Who touched Me W h e n  all

denied, Peter and they that were with 
Master, the multitude throng Thee and 
and sayest Thou, Who 

A. D. 

40-56. The Miracles of the Raising of 
and of the Healing of  the woman with an issue of
bloo

St. Matt. ix. 18-20. St.  Mark v. 
42.." One only daughter." So the widow of Nain had 

son (vii. 12.). Christ feels for human love, and 
44. " T h e  border of His garment." O r  "hem" (as the 

is translated in St. Matthew.). This was the "fringe" with 
riband or edging, which was commanded as a distinctive mark 
Jews (Numb. xv. 38.), and was therefore held. sacred. I t  
natural to suppose that this woman spoke of, and touched, the "hem"
as the extreme or farthest portion of our Lord's raiment than on
account of its special sacredness. I t  is the least touch—the touch of
the very smallest part—which 

45. "When all denied." That is, all at that moment close 
"Master, the multitude throng Thee" ezc. I t  has been 

lesson from this miracle to point out the vast difference 
mere outward touch, which no doubt many of those 
must have unintentionally given Him, and the touch of 
WaS given by this poor woman alone. I t  is easy to be very 
olltwardly, in His house, in His word, in His sacraments, and 
mnno blessing from this nearness; while some poor 
Penitent, who has for many years been a captive to sin, may 



ST. LUKE, VI I I .
A. D. 23. 4 6  And Jesus said, Somebody hath 

Ia. 6. 19. f o r  I perceive that virtue is gone out 
47 And. when the woman saw that she 

hid, she came trembling, and falling 
Him, she declared unto Him before all 
for what cause she had touched Him, and 
was healed 

48 And He said unto her, Daughter, be 
comfort: thy faith bath made thee whole 
pea

simple heart-felt cry of faith touch, as it were, the hem of 
and be 

46. "Somebody ha th  touched M e : "  &c.  T h e r e  i s  nothing i n
these words to prevent our believing that Christ knew who 
Him. H is  object is plainly to draw forth the poor woman 
concealment, and to lead her to tell her own story. I f  He 
told it, some would have doubted. S t i l l  our Lord does not seem to
have exercised omniscience (that is, knowledge of all things) 
earth, except when He specially willed to do so. I t  was one 
Divine attributes, which He of His own will laid aside, so far 
Human Nature was concerned, when He became Man (See on 
xxiv. 36.). I n  ordinary matters He submitted to be Man. 
as in other things. W e  cannot imagine every question He 
have been asked with a perfect knowledge of the answer; as, 
"How many loaves have ye?" (St. Matt. xv. 34.), "Where have 
"him?" (St. John xi. 34.). Thus i t  is not thinking unworthily of
Christ to imagine, as some do, that in the present case He 
not know who had touched Him, but only that He bad 
by faith, and had. freely bestowed the blessing thus sought for. Ye t
in saying this, i t  is needful always to remember that such 
condition of knowledge was but a part of that perfect 
which the ever-blessed Son of God of His own free will accepted, in
order that "in all things" He might be "made like unto 
(Ileb. ii. 17.); and that at the same time that He was thus 
He was also very God (See on St. John 

" I  perceive." This  simply means I  know'; and is not 
a bodily feeling or sense, but of a knowledge of 

47. "She was not hid." This  (especially compared with 
v. 32.) would lead us to think that our Lord exercised His Divin°
power in this case, and, knowing who it was that had touched Inn,
fixed His Eye on her, and showed her that she was not hid 

"Before all the peoples This must have been a great trial 
for doubtless it  was shame and modesty which made her approach at
first so secretly. Bu t  others are to be blessed through her, and 
self there is yet another and a greater blessing, and so Jesus 
her tell all. A n d  how many thousands have drawn comfort 
struction from this tale since! We  would thank our merciful 
Ile did not suffer this poor woman to depart in the secresy withshe came. many others like her sought and though not like forward to tell of the mercy received (See St. Mark vi. 56.). w h i c h



ST. LUKE) IX.
49 while He yet spake, there cometh one from the 

r iler of the synagogue's house, saying to him Thy
-d'aughter is dead trouble not 
50 But when Jesus heard it, He 

cy Fear not: believe only, and she shall besarnma' de 51 And when He came into the house, 
fered 110 man to go in, save Peter, and 
John, and the father and the mother of 
52 And all wept, and bewailed her b u t  

k John U  UWeep not she is not dead, k but sleepeth. .  ,
53 And they laughed Him to scorn, knowing 

she was 
54 And He put them all out, and. took her by

the hand, and called, saying, Maid, I arise. 1  
55 And her spirit came again, and she arose jan 

straightway: and He commanded to 'give 
56 And her parents were astonished: but mile m 

charged them that they should tell no man what 
was 

CHAPTER IX.
1 Christ sendeth His apostles to work miracles, and to preach. 

desired to see Christ. 17  Christ feedeth five thousand: 
what opinion the world had of Hint: foretelleth His passion: 
poseth to all the pattern of  His patience. 2 8  The 
37 He healeth the lunatiek: 43 again forewarneth His disciples 
passion: 46 commendeth humility: Si  biddeth them to 
towards all, without desire of  revenge. 57 Divers would follow Him,
but upon 

THEN a He called His twelve 
1 and gave them power and authority over all
devils, and to 

A.D. 
33rd Ye a r

of 
Lord's life.

a Mark 

50.. "He answered him." Certainly our Lord's words 
to Jairus, not to the messenger. S o  this answer must be to 
spoken fears of the former, or to the actual words of the 
spoken to 

53. "Knowing that she was dead." T h e  reason Jar 
laughter,—but not given in the 

54. "Put them all out." Tha t  is, all but the three 
the father and. 

55. "Her spirit came again." This is the most express 
of a return to life. H e r  spirit had left the body. I t  was no trance or
fit. I t  was actual death. The  spirit "came again"—that is, 
abode of spirits—from Hades (See on 

CHAPTER IX.
1 . e .  The  sending forth of the Twelve Apostles.

St. Matt. x. 1-15, St. Mark vi. 



ST. LUKE, IX.
A. n.29. 2  And b He sent them to gdonl b ch. 10. 1, g. God, and to heal 

c 6.10.4. 3  c And He said unto them, Take 
'k 22. 35. journey, neither staves, nor scrip, 

neither money; neither have two coats 
4 And. whatsoever house ye enter into, luand thence 
5 And whosoever will not receive e 4 Acts 13. 51. Out of that city, ci shake off the very Yofeet for a testimony 
6 And they departed, and went through 

preaching the gospel, and healing every where. '3)
7 ¶ Now Herod the tetrarch heard of all 

done by Him: and he was perplexed, 
it was said of some, that John was risen 
dea

8 and of some, that Elias had appeared; 
others that one of the old prophets was 

9 And Herod. said, John have I  beheaded: but
e ch. 23.8. who is this, of whom I  hear such things? a 

desired to 

2. " To  preach the kingdom of God." A s  their Master 
before them (See on 

4. "There abide, and thence depart." Tha t  is, Remain there all
the time you are in that city—" Go not from house to 

7 -9 .  Herod's perplexity concerning Christ.
St. Matt. xiv. 1-12. St. Mark vi. 

7 .  " I t  was said of Bonn," &o. And this, which some said, 
fear

8. "That Elias had. appeared." I t  is  not said h a d  risen', for
Elijah, or, as he is here called, Elias, had never died. H e  
up in a chariot 

9. " john have I  beheaded: but who is this," &a. 
ened by his own guilty fears, half believed that it was John 
returned to life to take vengeance upon him, and yet tried 
himself out of it. N o  doubt he asked, "Who is this "  with 
dread lest those who said i t  was John the Baptist were right. I n
the other Gospels he himself expresses his fears 

".̀ He desired to see Him." I n  the hope tha t  h i s  fears might 1r
relieved, and also that be might see Him work some miracle. Ills
desire to see Jesus is never gratified till He is sent to him as a 
by Pontius Pilate, when for the last time he makes his choice, sett.'l
Jesus at nought and mocking Him (xxiii. 7-10.). 



ST. LUKE, IX.
10 ¶ And the apostles, when they were returned, A. 

all that they had done. A n d  He took
eta, and went aside privately into a 
longing to the city 

i i  b eAnd the people, when they knew 
him: and He received them, and spake 
of the kingdom of God, and healed them 
neeci of 

12 And when the day began to wear 
came the twelve, and said unto Him, Send 
titude away, that they may go into the 
country round about, and lodge, and 
for we are here in a 

13 But He said unto them, Give ye them 
And they said, We have no more but 
and two fishes except we should go and 
for all this 

11 For they were about five thousand men. And
He said to His disciples, Make them sit down by
fifties in 

15 And they did so, and made them al l  sit
dow

16 Then He took the five loaves and 
fishes, and. looking up to heaven, He 
and. brake, and gave to the disciples to 
the 

17 And. they did eat, and were all 
there was taken up of fragments that remained to
them twelve 

18 ¶ And. it came to pass, as He was 
(See on iii. 1.) is a picture of one who, with many warnings 
tunities, much, knowledge, and some attempts to do right, is 
by one wicked passion which brings him to 

10-17. The Feeding of the 
St. Matt. xiv. 13-21. St. Mark vi. 30-44. St. John vi. 1-13.

10. "Went aside." By ship, as all the other 
"Bethsaida." Not the place of that name which is best known 

U.S the birthplace of the chief Apostles, and which lay on 
side of the Sea of Galilee near Capernaum but  another village 
same name which lay on the North East of the lake not far 
spot where the Jordan flows into it (See Note on St. Matt. 

11. "31e received them." Ready to help them, and giving 
once His wish for rest and solitude; Blessed Example of 
for others 



ST. LUKE, IX.
A. P. 29. ing, His disciples were with h im:  and Re

them, saying, Whom say the f people that I  
ver• 7, 8' 1 9  They answering said, John the Baptist • b
Matt. some say, Elias and others say, that one of 

prophets is 
20 He said unto them But whom say ye at,

am? Peter answering said, The Christ 
g John 6. 69. 2 1  g And He straitly charged them, 

manded them to tell no man 
h Matt. 17. 2 2  saying, h The Son of man must 
22 things, and be rejected of the elders and 

and scribes, and be slain, and be raised 
da

matt.io. 38. 23 i And He said to them all, I f  any 
ch. come after Me, let him deny himself, and 

his cross daily, and 
24 For whosoever will save his life shall lose it

but whosoever will lose his life for My 
same shall 

25 For what is a man advantaged, if he 
whole world, and lose himself, or be 

k Matt. 10. 2 6  "For whosoever shall be ashamed of 
332 Tim. 2.12. of My words, of him shall the Son. of  

18-27. Confession o f  St.  Peter. J e s u s  foretells His
Passion, and speaks of bearing the Cross.

St. Matt. xvi. 13-28. St. Mark viii. 27—

18. "His  disciples were with Him." That  is, they came to Him.
This was in the neighbourhood of Caesarea Philippi, as we 
the other 

mentioned in 
19. "One of  the old prophets." A s  Jeremiah, who 

20. "But whom say ye" &c. The force in this question 
put upon the "ye", as opposed to "the 

"The Christ of God." This, like St. Mark's, is a brief 
what is much more fully related by St. Matthew. W e  find, 
St. Peter's words were, "Thou art the Christ, the Son of the livingit 

23. "Daily." This word, full of instruction as i t  is, is 
by St. Luke. I t  teaches us that the bearing of the Cross is not alon
the patient enduring of suffering, when sent to us, but also 
laity self-sacrifice for our Lord's sake. I t  is well that we should 
Durselves, What do I  give up for my Lord's sake? I s  there any dail
taking up of the Cross? Nay, is there any taking of it up at all?'

21. Whosoever will sace" &c. See also on St. Matt. 



ST. LUKE, IX.
when 11e shall come in His own glory, A. bawn's in, Iiis Father's,  and of the 

't1 B u t  I  tell you of a truth, there be (̀27
here, which shall not taste of death, 

16-ee the kingdom 
28 If And i t  came to pass about an 

after these 2 sayings,. He took Peter and John and 2 
James, and went up into a mountain 
29 And as He prayed, the fashion of 

tenance was altered, and His raiment was 
glisteri
30 And, behold, there talked with Him 

which were Moses and Elias:
31 who appeared i n  glory, and spako of His

decease which He should accomplish 
32 But Peter and they that were with Him 1 ;ere 0

26. " In His own glory," &c. The glory in which Christ 
to judge the world will be 1. His own, which He had before 
as the eternal Son: 2 .  the special glory with which the 
Him as Judge, committing all judgment to Him, and setting 
the great white throne (Rev. xx. 11.) : 3. the glory of the 
who accompany Him.

2 8 - 3 6 .  T h e  Transfiguration.
St. Matt. xvii. 1-9. St. Mark ix. 2-10.

28. "To pray." This is mentioned only by St. Luke, but 
almost have concluded i t  for ourselves, had i t  not been named; for it
seems most natural that i t  should be while He was engaged 
intercourse with His heavenly Father that His tak place. Prayer opened the gates of heaven, and through 
there streamed down on Jesus the "excellent glory" (2 St. Peter 
.31. "Who appeared in glory." That is, very 

of the glory with which the Lord was 
• :̀  And spake of His decease." The word translated 
1f3. exodus', that is, departure'. There is probably a reference 
-Exocl.us of Moses from Egypt, that being a type of Christ's 
of Ills people, by a new Passover, from their bondage; 
and Mediator leading the way from this Egypt to the 

1.1m1 who reads them aright the Law and. the Prophets ever 
"list's decease. Ye t  surely in the unseen world these 

1V111,t more concerning this great mystery than they knew 
i ,i2low not even whether, when Moses lifted. .up the. 

the wilderness he had any glimpse given him of its 
Ceainillg• Ye t  now, he speaks of Christ's decease, and the 
t.PAY that it is a theme of holy joy and thrillin. g .interest. 
12 "Spirits of just men made perfect" learn within the veil 
—50118 of the love and the glory of Jesus. 



ST. LUKE, IX .

. '
A. D. 29. heavy with sleep: and when they were awake the

saw His glory, and the two men that stood with l a
33 And i t  came to pass, as they departed f ro

Him, Peter said unto Jesus, Master, i t  fo
us to be here: and let us make 
one for Thee, and one for Moses, and one 
not knowing what 

34 While he thus spice, there came 
and overshadowed them: and they feared as tl
entered into 

35 And there came a voice out of the m,
m Matt. 3.17. m This is My beloved Son: n hear Him.
Acts  3.22. 3 6  And when. the voice was past, Jesus 

had 
alone. And they kept it close, and t o l d  a n  i
those days any of those things which they n 

37 If And i t  came to pass, that on the 
when they were come down from the 
people met Him.

32. "Heavy  w i t h  sleep :" •Spe. T h e  Transfiguration 
bably taken place at night (See 37.) may account for 
which reminds us of that which overcame the same favoured 
Gethsemane. I t  appears that on this occasion, although they 
actually fall asleep, they became drowsy while Jesus prayed, 
aroused to perfect wakefulness by the brightness of the 
The word translated "when they were awake" would be 
translated having kept themselves awake throughout,'—that 
out the vision, the Evangelist thus guarding against its 
to be a mere 
• 33. " I t  is good for us to be here." Ye s ;  f o r  a  l i t t l e  space, but
not always. We  must not spend our lives "  gazing up 
we have work to do for Christ before He comes again. Ye t  
ness of moments of heavenly contemplation should shine upon 
toil, and gild our darkest hours. Another beautiful thought 
passage is given us by an ancient writer. " I f  the 
"Christ's glorified Manhood so filled the Apostle with joy that 
"unwilling to be parted from it, how shall i t  fare with them 
"to the contemplation of His glorious Godhead? And i f  it was so go'
"a thing to dwell with two of His saints, bow good then to come 
"heavenly Jerusalem, to the general assembly and ,Church of 
"born, which are written in heaven, and to God the Judge of 
"to these, not seen through a glass and darkly, but face 
(St. Anselm, quoted by 

34. "As they entered."—That is, Moses and Elijah, not 
37-42. Healing of the lunatic child.

St. Matt. xvii. 14-21. St. Mark ix. 
37. "on th y  ' I b i s  makes i t  very probable next da,

Transfiguration occurred 



ST. LUKE, IX.
3s And, behold, a man of the company 

,aying, Master, I  beseech Thee, look upon 
for he is mine 

39 And, lo, a spirit taketh him, and 
crieth out; and i t  teayeth him that 
grin, and bruising him hardly departeth from
Ini40 And I  besought Thy disciples to cast him out;
and they 
41 And Jesus answering said, 0  faithless and

perverse generation, how long shall I  be 
ard suffer you? Bring thy 
42 And as he was yet a coming, the 

him down, and tare him. A n d  Jesus rebuked the
unclean spirit, and healed the child, 
him again to 
43 11- And they were all amazed at the mighty

power of God. B u t  while they wondered 
at all things which Jesus did, He said unto His
discipl
44 Let these sayings sink down into 

for the Son of man shall be delivered into 
of 

A. D. 

0 ch. 45 B u t  they understood not this saying, and it  & a t

38. "Mine only child." So was Jairus' daughter, and the 
Nain's son (See on 

39. "Hardly."  That  is, w i t h  difficulty.'

43-45. O u r  Lord again foretells His  Death and
Resurrection

St. Matt. xvii, 22, 23. St. Mark ix. 
44. "Let these sayings" &c. By "these sayings" our 

meant His predictions of His own sufferings, referred to in 
words, and which He had already spoken of (22,). I t  was 
.,impress these strongly upon His disciples, since His acts of 
t.,he amazement of the people, would naturally 
thoughts of earthly 

45. "They understood not." I t  was long before they 
8,tood that Christ's kingdom was not of this world. I t  was oily deg that they themselves attained to the truths they were 
the„ world (See on St, Mark vi. 52.1. I n  the dimness of their 
!_als time into the nature of Christ and His work, it must 
ov,,erlyerplezing to hear One who could do such wondtrful 
1 au approaching sufferings g 



ST. LUKE, IX .
A. p.29. was hid from them that they perceived m

they feared to ask frim of 
46 1W Then there arose a reasoning 

which of them should be greatest. 1 1 1 ,
47 And Jesus, perceiving the thought 

heart, took a child, and set him by Him,
P Matt. tO. 4 8  and said unto them, P Whosoever shall
10.612.44. this i n  mAry name receiveth Me : and
' 1 " .  shall  receive Me receiveth Him that sent Me: ci?

9 Matt. 23. -11, 11 h e  that is least among you all, the same 
grea

r See Nam 4 9  r And John answered and said, Master, 
11, 28. o n e  casting out devils in Thy name; and 

him, because he followeth not 
50 And Jesus said unto him, Forbid him 

See Matt. h e  that is not against us is 
12. 
ch. 51 ¶ And it came to pass, when the time 

46-50.  Lesson in humility from a little child.
St. Matt. xviii. 1-14. St. Mark ix. 33-50.

47. "Perceiving the thought of  their heart." T h a t  is,  probably,
the wish to know from Himself who should 

48. "Him that sent Me." That is, God Himself. The 
go higher. H e  who in love receives even a little child receives 
blessed fellowship by which God's children are said to be in 
He in them,) that God, who 

51-56. The Sons of  Zebedee wishing to call 
upon a Samaritan village.

51. " W h e n  the t ime was come" 86e. T h i s  i s  a  ve ry  important
mark of time, signifying the near approach of' the last great events 
our Lord's sojourn on earth, which ended in His being 
to heaven in the Ascension. U p  to this point the whole of 
public ministry related by St. Luke is placed in Galilee. W e  
our eyes Southward towards Juda-4 and Jerusalem. I t  should 
fully remembered that the same great break in the history is 
observed in all the three earlier Gospels, the first portion of 
concerned with our Lord's Galilman ministry, and the last with t
events closely connected with the Crucifixion. ( I n  St. Matthew thi

progress sbreak occurs at xix. 1, and in St. Mark at x. 1.) Our Lord's t o
Jerusalem was not direct, but included a long missionary tour 
towns and villages, in Galilee itself, and then in Samaria and J u l ;

.

This tour is briefly described in several places, as, for instance, ,  d
went through the cities and villages, teaching, and journeying " r
Jerusalem" (xiii. 22. Compare xvii. 11. xviii. 31.). I t  is 

this tour ended in our Lord's arriving at Jerusalem in time 



everb- But He turned, and rebuked them, and said, Ye
1010W not what manner of spirit ye 
56 for Y the Eon of man is not d e s t r o y  Y John 3.17.at 12. 

ST. LUKE, IX .
t fie should be received up, H e  stedfastly set A. 

t t o  go to Jerusalem, t  itleand sent messengers before His face: and they 
'te);

and entered into a village of  the 
C'to% r e a d y  for Him.wake53 And u they did not receive Him, because His u John 4.

4,9.
e ce was as though He would go 
'154 And when His disciples James and John saw
this, they said, Lord, wil t  thou that 
fir come down from heaven, and consume themt x Elias did x 2 K r . g s 1 .

Feast of DedicatIon in the December before His Crucifixion (See on
St. John 

stedfasay set His face." That is, knowing perfectly, and
foretelling frequently, what should there befall Him, He 
approached with calm and. stedfast purpose the scene of 
Pass

52. "Sent messengers." A t  first perhaps He sent such 
themselves among His disciples, but after a little while He 
band of seventy for this purpose 

"To make ready." Perhaps not alone to prepare food 
but to announce publicly His coming as 

53. "Because His face" &c. That is, He was evidently travelling
Southwards, only passing through Samaria on His way 
He was now announcing Himself as the Messiah more publicly than
ever before, and it would be a very great offaice to the Samaritans that
He should acknowledge Jerusalem as the holy city, and 
them in their separation from the Jews (See on St. Matt. 

54. "James and John." Surnamed the 'Sons of 
from the vehemence of character, of which we have here 
(See on St. Mark 

"Even as Elias did." Elijah called down fire from heaven 
companies of soldiers sent to take him by Ahaziah king of 
death he had prophesied (2 Kings i. 

55. "Ye know not what manner" &c. That is, either, 'Ye 
n  ,ow yourselves, nor what sort of spirit your wish shows that you
,entertain ; or else, 'Ye do not know the true nature of the spirit 
,new and heavenly kingdom to which ye bulong,—ye do 
that the ncespirit, of the new covenant of grace is one of love 
ance t h e  returning of good for evil.' y  We may well notice 

of these two brothers, who would now have called down fire 
St. Pet these Samaritans, afterwards went with his Peter down upon the people of Samaria the fire of 
Ghost to save them (See Acts viii. 14-17.).56, Come to destroy" Luu l i .  g e n t l y  and 

18 sinful servants deal with the erring 



ST. LUKE, IX.
methi lives, but to save them. And they 
anoth

57 ¶ And it came to pass, that, as they 
the way, a certain mon, said unto Him, Lord, 
follow thee whithersoever 

58 And ;Testis Said 1111th him, Foxes 
and birds of the air have nests ; but  the 
man bath not where to lay //

59 And Ho said unto another, Follow Me. But
he said, Lord, suffer me first to go and 
fathe

60 Jesus said unto him, Let the dead 
dead: but go thou and preach the kingdom 

Egeolitin. 6 1  And another also said, Lord, z I 
19, Thee; but let me first go bid them 

are at home at 
62 And Jesus said unto him, No 

put his band to the plough, and looking back, 
for the kingdom 

"Another village." Which, doubtless, was willing to 
and thereby won a priceless blessing. Again we may notice the 
which Christ bestows His mercies. They are never forced 
unwilling (See on 
57-62. Warnings to certain who would fol low Christ.

St. Matt. viii. 18-22.
82. "No man, having put his hand." &e. I t  was an innocent

in itself, a right thing—which this man wished to do. 
circumstances our Lord would certainly have approved of such a 
affection for his own family as he desired to show. B u t  
Lord saw in the man's heart, and probably in his manner too, a 
Those who would follow Christ must give themselves up wholly 
There must be no backward looks (like those of Lot's wife) ; only a Fist unflinching unflinching eye to the work of the great Master. By fit 
"kingdom of God' our Lord means serviceable, or useful, m 
work of that 
57. " I t  came to pass," &e. 

ing events are placed by St. Matthew at
a much earlier part of our Lord's ministry.
I t  is only necessary to repeat that the
Evangelists do not make a  point o f
arranging all  the events o f  our Lord's
life in the precise order of  
rence, and that therefore differences in
the order between the 
need not perplex us. W e  
often able in such cases of difference to
see when one of the Evangelists 
qerved the true place of the 

For instance, here the events are M."
bably given i n  their true place by
Matthew, because he connects them la
verse 18 with the rest of 
whereas St. Luke introduces 
anything to show when they 
And we may notice that the 
the events themselves would, i f  
nothing else to guide us, lead to 
that they took place in the early, ra t
than in the later, part of our 
ministry.



ST. LUKE, X.
CHAPTER X. A .

gentieth out at awe seveillti disciples to pork miracle% a 2 i n
(1";tql ;. 17 arblionisheth them to be humble, and lehovin to rej ) , -  21

keth, Ills Father H i s  grace: 23  magnifirth the h«.ppy r iLie
urch: 25 teacheth th lawyere  h o w  ta attain eternal life,8 c h  f fanc fin. his lleiyhbour that needeth his mercy: 41 

and com»lendeth Mary Jua)t 
FTER these things the Lord appointed other

A  seventy also, and a sent them two and two a 
before His face into every city and place whither
lie Himself 
2 Therefore said He unto them, b The harvest b 

truly is groat, but the labourers are few: 3 8 .p r a y  John 
ye therefore the Lord o f  the harvest, that He  c 2 
would send forth labourers into 

CHAPTER X.
1-16. Sending forth of the Seventy.

Compare the sending forth of the Twelve Apostles, St. 
1. "Other seventy." T h a t  is, besides the Twelve 

He had chosen some time before (vi. 13.). From the earliest times it
was held that, as the Twelve Apostles were succeeded by the order of
Bishops as the highest order in the Church, so the Seventy 
ceeded by the order of Priests. T h e  former answer to 
Patriarchs, the founders of the people of Israel, the latter to 
Elders, chosen by Moses, upon whom God poured out His Spirit
(Num. xi. 25.). Ancient writers frequently refer to the twelve wells
of water and seventy palm-trees at Elim (Ex. xv. 27.) as a type of
the twelve Apostles and seventy Disciples, who bestow the waters of
life, and provide a blessed shelter for the weary, in the 
ness of this world. S t .  Luke alone relates the appointment 
seventy, as he alone relates also the appointment of the 
(Acts vi. 1-6.).

"Sent them two and two." Our  Lord had already 
in like manner before Him to prepare for His approach (ix. 52.). H e
now more formally appoints these to the work. W e  are 
to suppose that this appointment was only for the 
i!Fe named of going before our Lord on His tour from place to 
Ile gradually approached Jerusalem. The  Seventy were 
,apart to be Christ's heralds for the rest of their lives, and 
ofno longer to prepare men for His coming in the cities f

the Holy Land, they would still go forth to prepare men for His
gr eat coming at the 
the2 ' "The harvest" &o. Th is  saying our Lord also used. 
re sending forth of the Twelve (St. Matt. ix. Marked that " th •  I t  is well
"to w h i c h ,  

out of the Seventy was of itself the prayer, won the occasion of sending forth 
5Us urged His disciples to offer" (Olshausen.). God was •=tang f ,orm labourers into 
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A. fl 29. 3  Go your ways: behold, I  send yrn 

lambs among 
d Mark 6.8. a w

a
4 a Carry neither purse, nor 

2 Kin. 1. 29. e salute no man by ch. 

5 And into whatsoever house ye enter, 
Peace be to 

6 And i f  the son of peace be there, 
shall rest upon it: i f  not, it shall turn to 

Cor. 10. 27. 7  And in the same house remain, 
glcor. 9. 4, drinking such things as they give: for g 
1 Tim. 5.18. is worthy of his hire. Go  not from house 

8 And into whatsoever city ye enter, 
receive you, eat such things as are set 

9 h and heal the sick that are therein, 
unto them, The kingdom of God is come 

!I ch. 

vet. 
Matt. 
& 4.17. y o u .

10 But into whatsoever city ye enter, 
receive you not, go your ways out into 
of the same, 

AC3 13 51 1  1 k  Even the very dust o f  your 
& 18.6. cleaveth on us, we do wipe off against 

standing be ye sure of this, that the kingdom 
is come nigh 

3. "Go your ways:" &c. I t  is observable that many of 
tions given to the Seventy are similar to those given to 
as we should naturally expect. S t i l l  i t  seems not 
St. Matthew, in his account of the Mission of the 
(St. Matt. x.), is grouping together our Lord's various directions 
the Pastoral Office, and thus may include some things spoken 
Seventy (See Note on St. Matt. 

4. "Salute no man." This is an expression implying 
The messengers had momentous work to do, and must not stop 
friends or held converse by the way. Salutations in the 
and are to this day, so formal and ceremonious as to tim

O. " I f  the son of peace be there." B y  "son of peace" 
one fit to receive the peace you offer. T h e  expression 
" I f  the house be worthy " (St. Matt. 

7. "Eating and drinking" &c. That  is, content with, 
for, whatever they have to give you. Th is  suggests a reason 
command, "Go not from house to house": as though i t  were, 'Go l'°t
about seeking where you may fare best and be most 'tame

9. "The kingdom o f  God is come nigh." A t  
dom was "at band." Now i t  is "come nigh." Afterwards 1says, God "  hath translated us into the kingdom of His (Col. 



ST. LUKE, X.
12 But I  say unto you, that i t  shall be more 

1,1 i n  that day for Sodom, than for that city. 1  Mark 
le rau le'6113 in Woe unto thee, Chorazin ! woo unto thee, 

Dethsa1da! n for i f  the mighty works had been done iL Ezek• 
• Tvre and Sidon, which have been done in you,

had a great while ago repented, sitting in
sackcloth 
14 i t  i t shall be more tolerable for Tyre and

Sidon at the judgment, than 
15 °And thou, Capernaum, which art P exalted to° P See heaven, q shalt be thrust down to hell. 

that heareth you heareth Me ; and s 2
16 'He .

that despiseth you despiseth Me ; t  and he that j '  — q  See Ezek.
despiseth Me despiseth Him that sent Me. &  32. 

r  Mark 9. 37.17 A n d  li the seventy returned again with joy John .
.Lord, even the devils are subject unto us 1 Th 4 .

t Johnel'563. saying)
ver. / .through Thy x:1116n.18 And He said unto them, x I beheld 

Rev. 9. 1.lightning fall from heaven. &  12. 

12. "That day." " T h e  day of judgment" (St. Matt. x. 15.). I t  is
a very solemn and impressive way of speaking of it to call it 
It is that great day, which should be to us above all 

16. "He that despiseth" Sre. H o w  careful should this make us
not to despise the message of those who bear Christ's 
speak in 

17-20. R e t u r n  of the Seventy.
17. "The seventy returned." W e  cannot te l l  bow long they had

been absent, though probably not for long. Doubtless our 
pointed them a certain number of days For their first absence, 
appears as though they all returned at the 

"Even the devils are subject" Scc. Th is  was plainly 
most thought in their minds. The i r  miraculous powers were 
a greater subject of rejoicing than either their personal hopes, or the
blessedness of their office. S o  the Lord conveys to them 
rebuke, even while He confirms to them 

is. " I  beheld Satan" &c. The  word "beheld" here is not 
understood of bodily sight but of spiritual contemplation. A n d  the
sudden fall of Satan spoken of is not his first fall with ?

kept not their first estate" (St. Jude 6.), but his 
Oat Power and dominion through the coming of Christ 

1),,ut when did our Lord behold this vision of the fall of the prince of
u"kness? t  No alone, as might seem at first sight, at the time 

1,18, " Prom heaven." "Heaven" 
our Lord in the same sense 

4ignity and position, when 
of Capernaum as "exalted 
" 
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2
Mark 

Acts 

* Exod. 
Ps. O. 
lsai. 
Dan. 
Phil. 4.3.
lieb. 
Rev. 
& 20. 
& 2L 

o19 Behold, Y I give unto you power 
serpents and scorpions, and over all the 
the enemy: and nothing shall by any 
yo20 Notwithstanding in this rejoice not, 
spirits are subject unto you; but 
because 2your names are written 

21 ¶  In that hour Jesus rejoiced 

absence of the Seventy, as though our Lord were describing 
throw of Satan which they had been enabled to effect. 
"must be referred, not merely to the period during which 
"were absent, but to past time in general, so that the 
"be,—Long ere this have I  seen in spirit the power of evil as 

overthrown" (01s1ausen.). We must not fail to remark atrh-hereotrr of  
plain witness to the existence, and the power,
spirits. I f  the prince is cast down, He would say to the 
marvel that his wicked servants—" the devils "—have lost 
too. We must mark our Lord's words at a still later period, "Now
"shall the prince of this world be cast out" (St. John xi. 
showing that Satan's power was not wholly destroyed, and had 
receive a farther blow on Calvary. Perhaps we may say that 
vision of Satan's fall pictured an overthrow, which, 
partly fulfilled then, still embraces the whole of the Gospel 
will not be finally accomplished till 

19. "Beho ld ,  I  give y o u  power  to  t r e a d "  &e. E v i l  i n  a l l  forms,
bodily as well as spiritual, is the fruit of sin. Christ here 
over every sort of evil, or rather confirms the power 
bestowed. T h e  fact that He does not appear to have 
power to the Seventy on first sending them forth, shows 
greater in His eyes was their message than their powers. There 
"more excellent way" than even the "best gif ts"(1 Cor. 
These miraculous powers were confirmed once more to 
before our Lord returned to heaven (St. Mark xvi. 

20. " I n  this rejoice not," &e. Here is the gentle 
our Lord utters to the Seventy. H e  would not have them 
Feat gifts bestowed on them, which He had just 
but He would not have them glory in them. They had a 
of rejoicing, even that their names were written in heaven,—
were enrolled among the number of Gol's elect servants, to whom it
is His good pleasure to give the kingdom. A  blessed 
and one which should make them rejoice, yet rejoice 
lest, called to such high 'privilege, any of them should 
fall like "the angels which kept not their first estate" (St. 

21-24, God's truth revealed to the humble.
St. Matt. xi. 25-27. x i i i .  

21. "Jesus rejoiced in spirit" Mark  the difference 
rejoicing of the servants and that. of their Lord. They rejoiced 
wondrous powers they possessed: l ie in the blessed truths 
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id I  thank Thee, 0  Father, Lord of heaven and A. 

9114, that Thou hast hid these things from the
and prudent, and bast revealed them unto

‘'bitbes even so, Father; for  so i t  seemed good in
Thy 
2:2 102All things are delivered to  Me o f  M y  a 

rather and b110 man knoweth who the Son. is, but 
the Father; and who the Father is, but the Son3 2 1!/di 
and he to whom the Son .  reveal Him. 
23 And He turned Him unto His disciples, and 

said privately, Blessed are the eyes which see the He things that ye see: b  John 
24 for I  tell you, C that many prophets and kings 

e 1 Pet. 1.10.have desired to see those things which ye 
have not seen them; and to hear those 
ye hear, and have not 

/25 ¶ And, behold, a certain lawyer stood up, and

to the lowly. The ancient reading here seems to be, "rejoiced 
"Holy Ghost," which St. Cyril understands as meaning "rejoiced in
"the works and miracles wrought by means of the Holy Ghost." B u t
it seems more natural to understand such an expression 
'rejoiced with that joy which the Holy Ghost bestows.' A n d  
think such an expression strange as spoken of the eternal Son of GA
they must remember that i t  is no more strange than the truth that
the Holy Ghost descended on our Lord at His Baptism- (See on
St. Matt. iii. 16. 

23. "He turned Him unto His disciples," &c. I t  appears from
this that certain others had gathered round Him as He spoke t') the
Seventy. The saying here recorded as spoken "privately" 
uttered in a low tone so as to be heard only by the 
Close to Him. I t  is recorded by St. Matthew as spoken on 
occasion, and, like many of our Lord's sayings, may well 
formed a part of His teaching at 

24. "Many prophets and kings." S t .  Peter speaks of 
prophets as "searching what, or what manner of time the Spirit of
"Christ which was in them did signify, when it testified 
"sufferings of Christ, and the glory that should follow" (1 St. Pet. 
Their language was at best, " I  shall see Him but not now" (Num. xxiv.

(ntr8 " M i n e  eyes have seen Thy salvation" (St. Luke 

25-37. Parable of the 
,25 "A certain lawyer" &c. L i k e  another lawyer 
71:4:sien (See on St. Matt. xxii. 35.), this man does not appear 
r„'any evil design in his question. To  tempt' only means to 
triaiV) and the lawyer's object seems to have been simply 
oil ett°' our Lord's learning, or to discover what His teaching was. The
+ Ion this lawyer asked was indeed the most important any man co
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f Master, what shall T do tA.D.29. tempted 

f Matt. 19.16. inherit What is written hi 6; 2 6  He said 22. 35. how readest 27 And he answering said, Thou shalt 
Lord thy God with a l l  thy  heart, a n d  wi th  all
thy soul, and wi th  a l l  t h y  strength, a n d  with

Deut. 6. 5. Lev.  
all thy mind; and thy neighbour as thyself,

28 And He said unto him, Thou 
g Lev.18.5. right: this do, and g thou 
Nch.'Ezek. A/ 11, 29 But he, willing to h said 
13. Rom. 10.5. Jesus, And who is 
h ch. 16. 15. 3 0  And Jesus answering said, A certain 

.ask. I t  was the same which the gaoler at Philippi asked (Acts xvi. 3
and which every man, who cares for his soul,  

26. "What is written" &c. Christ refers him at once to 
which was his professed. study, and in  which he, as a 
have been well versed. I t  is as though He said, Thou art 
'learned in  the Scriptures: canst thou not find an answer 
'question there?' I t  is thought by some that our Lord 
pointed to the phylactery (See on St. Matt. xxiii. 5.) worn 
lawyer, upon which the first portion of his answer was 
this being a favourite text for 

27. "Thou shalt love" &c. Th i s  answer was the hest 
could have given, for i t  sums up our whole duty to God 
"Love is the fulfilling of the law" (Rom. 

28. T h i s  do, and thou shalt live." T h e  lawyer 
well, and blessed would he have been had his life been 
with his principles. T h a t  man cannot go wrong who loves God 
his heart and his neighbour as himself. H o w  far are we all 
Jesus would lead the lawyer to prove and test in action that 
acknowledged in word, and this would at once bring to light 
lowness of his view of that love of which he spoke so well. 
also at once reveal to him his own weakness and sinfulness. 
to fulfil the law he would learn how far he was from really doing 

by the law is the knowledge of sin" (Rom. iii. 20.). A n d
would be brought to see and acknowledge his need of a 
of a better strength than his own (See on St. Matt. 29. "Willing to justify himself." Wishing to make 
just, and to show that he had really fulfilled the law of love so 
any had a claim 

"And who is my neighbour P" T h i s  was a point upon 
Jewish doctors laid down many rules of their own 
out all foreigners from f • theie narrow circle of their 30. "A certain nan" &c. t h i s
to the question of the is parable our Lord does not repl,

tit to the spirit which gave 
He does not show who is to be looked upon as a neighbour from us the rights of 

love, but who acts most in  the spiritneighbourly the lawyer would draw a  line to 

g
of 
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(No from Jerusalem to Jericho' and fell among 
tittieves, which stripped him o f  his 
yowled him, and departed, leaving him, 
11 And by chance there came down 
• igt that way : and when he saw him h e  passed i Ps. 

tv on the 
.:12 And likewise a Levite, when he was at the

place, came and looked on hint', and passed 
the other 

33 But a certain k Samaritan, as he journeyed, k 

his neighbour from others, he showed that he knew nothing of 
of which be was talking; for that love knows no line which 
pagt, no point where the claims on it cease. W i t h  what 
aoes Jesus here turn the lawyer's thoughts from the 
as to who is his neighbour upon his own heart and 

"Went down." I t  is common in other countries besides 
to speak of going up to, and down from, the capital city.

"From Jerusalem to Jericho." Jericho was the second city in
Juba, nearly twenty miles from Jerusalem. I t  stood in a 
beautiful plain, and was called "the city of palm-trees" (Judg. 
The road between Jerusalem and Jericho was wild and 
and frequented by robbers, so that one part of' it was called the red'
or 'bloody way' from the murders committed there. I t  is worthy of
notice that this parable appears to have been spoken at 
&Irina. our Lord's last joutney towards Jerusalem, and that 
proached Jerusalem from the direction of  Jericho (See on 
as. 29.), so that i t  is very possible that the scene of the 
laid by our Lord at or near the very place where He was when He
spoke it. And  this is rendered the more probable from 
mention of Bethany afterwards (See 

31. "A certain priest." Many priests lived at Jericho, and 
frequently on the road between i t  and Jerusikm. 
well points out the wretched hypocrisy of this man in passing by a
brother in such sore need of help, when the Law, in which 
made their boast, and of which they were the teachers, was 
i" Pressing the duties of compassion that i t  had twice said :
"shalt not see thy brother's ass or his ox fall down by the 
"bide thyself from them: thou shalt surely help him to lift them up
"again" (Exod. xxiii. 5. Deut.  xxii. 4.). Here, not a brother's ox
,or his ass, but a brother himself, was lying in his blood, and he hid
nimself from him. Doubtless the danger of the 
being closePriest. at hand would hasten the steps of this selfish 

3 2  l i,. , 4e .161. evite." H e  too, though holding an inferior office in theJe
R sn: Church, would, in  his degree, be naturally expected to actceoll lg t o  t i
e°115ta'Itly the uh ee a rperre.e epts o f  that law of which he must 

t u l

33. (se 4 1 .  Certath. Samaritan." T h a t  is, a  stranger and 
rack on St. Matt. x. 5, and St. John iv. 9.) who would 

vs fo leaving the wounded man to his r
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came where he was: and when he saw him, 
compassion 34 and went to him, and bound up 
pouring in oil and wine, and set him on 
beast, and brought him to an inn, and 
of 35 And on the morrow when he 
took out two pence, and gave them to the 
said unto him, Take care of him; 
thou spendest more, when I  come again, I  will
repay 

36 Which now of these three, thinkest 
neighbour unto him that fell among 

"He had compassion." I t  was this which made 
a neighbour to his wounded fellow-creature. " I t  is not place, 
"which makes neighbourhood" (  Wordsworth.). T h e  
is he who links himself to others by neighbourly love 

34. "Pouring in oil and wine." These were much 
medies for wounds in the East. Observe the unselfish care of 
who forgetting his own danger, patiently dresses the wounds 
safferer before he raises him from 

"Set him on his own beast." Thus doubtless walking by his
sid

"An inn." The inns in the East were usually large 
buildings in which travellers might find shelter, but without any "host"
to take care of' them, the travellers taking with them all that they
required. Our Lord however in this place speaks of an inn 
there was a resident "host," as in modern inns, so that 
doubtless existed in the Holy Land. We  find the Samaritan 
bringing the wounded man to the inn, where he might have 
into the care of others, but continuing to watch over him as 
he 

35. "Two pence." That  is, about fifteen pence of 
This however does not fairly describe the amount, for money was of
more value then than now, so that a penny was the 
of a day's wages for a man (See on St. Matt. xx. 2.). I t  
a day's pay for a 

Compassion in this Samaritan was no idle sentiment. I t  had its
proper fruit in the willing bestowal both of trouble and of 
its 

3 i 6 .  "Which now of these three," &c. T h e  lawyer 
"Who s my neighbour?" Jesus teaches him to beware of 

35. Two pence." Although it 
been thought well in 
to alter the usually accepted value of
the. penny as given in the margin in
various places, yet probably 
would be better expressed 
than by sevenpence halfpenny. 
narms, or penny, contained 

of silver? or one eighth of 
which, if silver is reckoned at 
lings an ounce, would be -
pence. The  calculation 
little practical importance, since 
value of money depends upon 
of the necessaries 
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q7 And Ho that showed mercy on him. A. 

Thou said Jesus unto him, Go, and do 
Pass, as they went, 5 Now it came to

tered into a certain village : and a 
John 11. 1.'Martha received Him into her house. &  D o l e (

d bear t out of which such a question could spring. H e  draws 
d one who was a true neighbour in his compassion to others, and He
bids the lawyer copy him. B y  so doing he would soon learn i n
practice to answer his own question, "Who is my neighbour?" H e
'would find out that as soon as true neighbourly love dwelt in his own
heart he would have occasion to ask that question 

The Church has in all ages traced in this beautiful parable a yet
deeper meaning, seeing i n  the Good Samaritan a  picture o f  Christ
Himself. The wounded man, in this view, is human 
of original righteousness and well-nigh of life itself by him 
ea murderer from the beginning" (St. John viii. 44.). T h e  
the Levite represent the Law, which, whether by commandment or by
mcrifice, had no power to save ; . for "by the deeds of the law there
"shall no flesh be justified in  His sight" (Rom. i i i .  20.), and the
orifices of the Law could not "make the comers 

or "take away sins" (Heb. x. 1-4.) .  B u t  when Christ 
came the healing of wounds and salvation. Though we 
He did not pass tis by. I n  the wine and the oil we may 
"the Blood of His Passion and the anointing of the Holy Spirit"
(Trench). I n  the Good Samaritan setting the wounded man on his
own beast, while be walked himself on foot, we are reminded of Him
who came "not to be ministered unto, but to minister" (St. Matt. 
The inn may well be a type of the Church, whose work is 
of souls, and the host a type of the stewards of Christ's 
He bids to take care of His people ti l l  He comes again, bringing His
reward with 

Archbishop Trench has well pointed out that our Church 
us to take this deeper view of the Parable by selecting as 
for the 13th Sunday after Trinity, when this Parable forms 
a Passage (Gal. iii. 16-23.) which states the very truth conveyed by
this 'new of the Parable, namely that righteousness and 
not by the Law but by 

38-42. Martha 
88. "As they went." That  is, upon their great 

e,‘,11,(1,ed at Jerusalem (See on ix. 51.). Probably this visit 
"'nth we must doubtless understand by "a certain village") 
gatr the time of the Feast of Dedication, some months before the last

Scenes at Jerusalem, for that our Lord was present at 
lonl"'eecxkPyressly told by St. John (x. 22.). Bethany was a 

a rocky height nearly two miles from Jerusalem, Eastward, o
j e l l i t  it of Olives (See Map). I t  was on the road from Jerusalem to
thrie art Which road beyond Bethany is most wild and desolate, and s

ene of the foregoing Parable (See 
4" house." This seems to imply that Martha was 
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39 And she had a sister called Mary, in 
sat at Jesus' feet, and heard 
40 But Martha was cumbered about 

and came to Him, and said, Lord, dost 
care that my sister hath left me to 
bid her therefore that she 

41 And Jesus answered and said unto 
Martha, thou art careful and troubled 
thing

42 but •  one thing is needful: and 
chosen that good part, which shall not 
away from 

sister, and that her parents were dead. She was acting 
of the 

39. "Sat at Jesus' feet." This seems to have been while 
was being 

40. "Cumbered.." Literally, distracted,' o r  drawn 
directions.' I n  her great anxiety to do honour to her 

scarcely knew which way to turn, and i t  grieved her to see 
heedless of all her trouble, and wrapped up in her listening 

41. "Martha,Martha," Sze. Our Lord's rebuke s  very 
gentle. H e  rebukes her not for her active service, but for being 
of care and trouble about it that she forgot for the time that 
else could be of greater importance. Observe here how "careful" 
proper meaning of full of care.' I t  is the same word which 
uses, when He says "Take no thought" (See on St. Matt. 

42. "One thing is needful." Martha was troubled 
things. Only one thing should be the object of real and 
And that "one thing" was the "good part" Mary had chosen. By
"good part" is meant good portion', with reference to the 
would prepare a great feast with many rich portions: Mary 
the one truly good portion, namely the "Bread of Life." 
feed her holy Guest with the best she had: Mary would rather 
by Him. Jesus does not say that Martha had chosen a bad 
Mary had chosen a better. A n d  that good part should "not 
"away from her." The Lord was her portion, and that portion 
for 

We may see in these two sisters examples of two very 
of persons. Martha represents those who serve Christ acti
labour; Mary those who serve Him in secret adoration 
Each have their place in Christ's Church, and each win 
But Christ Himself declares the latter the more blessed service. The
former may be mere outward activity; the latter is closer to Mimi '
We can do better without labours than without devotion. I t  
said that To  labour is to pray.' Surely it is equally true that 
is to labour in our Master's service. B u t  we must not think our 
desires us to draw a contrast between labours and devotion. 
is for those who make light of devotion and would call others 
it to more active service. The best and truest life is one (like 
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A. D. 
CHAPTER XI .

ist teacheth to pray, and ith,at instantly: 11 assuring that God so
ny out a dumb devil, 

29 1 v u l g o 1 . 1 1  Itg.
101146twourale holin in b-ci thew 71" me!' ,5tr ands. 

!Aar- iseel scribes, 

AND i t  came to pass, that, as He was praying
in a certain place, when He ceased, one of
disciples said unto Him, Lord, teach us to pray,

John also taught 
2 And He said unto them, When ye pray, say,

Our Father which art in heaven, Hallowed be Thy
uarae. Thy  kingdom come. T h y  will be 

iin heaven, so 

angels) made up of both these forms of service—active 
inward 

"There are, in this loud stunning tide
Of human care 

With whom the 
Of the everlasting chime;

Who carry music in 
Through dusky lane and 

Plying their daily task with 
Because their secret souls a holy 

(Christian 

CHAPTER XI .

1-13. Prayer,  with the Lord's Prayer.
St. Matt. vi. 9-15. vii. 7-12.

1. "As He was praying" &c. Th i s  is evidently a 
from that on which the Lord's Prayer is given by St. Matthew. Then
our Lord was speaking the Sermon on the Mount, which was 
.beginning of His public ministry: now He is praying, and 
Ls related during the history of His last great journey. Then the
Prayeri was uttered in  the midst of a longer discourse upon prayer;
now, it s given in answer to the request of one of g

As John also taught" &a. W e  have no record of the 
St. John the Baptist taught his disciples, this being the only place in
wni2.ch the fact is alluded to 
.a "When ye pray, say." A  distinct command to use a 

2'"Our rather" ctc. Whether our
re4ru. Faye on this occasion 
. Petltion of the Prayer which 14 the 

on on the Mount, or 

doubtful. I f  He uttered the 
is probable, in the popular language of
the Jews (the Syro-Chaldaic), 
ferences may exist only in 11 
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A. ii 29. 1 4  ¶ c And He was casting out a devil, and 

e Matt. 9. 32. dumb. And it came to pass, when the devil 
out, the dumb spite ; and the 

d Matt. 9. at. 15 But some of them said, d He casteth 
2 Gr. Beet.e- through 2 Beelzebub the chief of 
bul, ver, 18, 19. 1 6  And others, tempting Hun, e sought of 

e Matt..12 38 s&16.  *  f r o m  heaven.f Jolla 2.25. 1 7  But f  He, knowing their thoughts, 
them, Every kinvlom divided against itself is
brought to desolation; and a house 
a house 

18 I f  Satan also be divided against 
shall his kingdom stand ? because ye say that I
cast out devils 

19 And i f  I  by Beelzebub cast out devils, by
whom do your sons cast them out ? 
they be your 

g Ex. a D. 2 0  But i f  I  g with the finger of God cast out
devils, no doubt the kingdom of  God 
upon 

21 When a strong man armed keepeth 
his goods are 

14-23. The  Accusation of casting out devils by
Beelzebub.

St. Matt. xii. 22-30. St. Mark iii. 22-30.
14. " I t  was dumb." Causing dumbness and, as we know from

St. Matthew, blindness also in the 
16. "Others, tempting Him," 8to. These  were some of the Scribes

and Pharisees, and the answer to  them is  given a  l i t t le  farther on
(29-32.).

17. "Knowing their thoughts." T h e  thoughts o f  those 
either to themselves, or  at least out o f  His hearing, " H e  casteth out
"devils through Beelzebub."

20. " W i t h  the finger of God." T h a t  is, w i t h  the power 
the "finger" being here used as hand '  and a r m '  are elsewhere 
putting forth of power. I n  St. Matthew it is " b y  the Spirit 

21. " W h e n  a  strong man armed" &o. T h i s  is fuller than 

14. "And He was" &c. St. 
here to break in upon his 
rative, collecting together a number of
events and sayings without regard 
time when, or order in which, 
curred. There is nothing 
structive in the exact order of 
and therefore the inspired 
do not make it of any 
deed often it is more instructive 

together like sayings or 
occurring at different times 
§t. Matt. x. 5.), than to 
in the true order of their 
St: Luke proceeds to set forth 
His works and words without 
historical order from this 
as far as xiii. 21, the next 
taking. up again the history of 
great 
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22 but h when a stronger than lie shall come upon A. 

a overcome him, lie taketh from him all • 
101/ inur wherein he trusted, and divideth his cus':

613iisire that is not with Me is against Me: and he
that gathereth not with Me 
24¶ When the unclean spirit is gone out of a

on, be walketh through dry places, seeking rest;
and finding he saith, I  will return unto my
house whence I  
25 And when he cometh, he findeth i t  swept and

garnis
26 Then goeth he, and. taketh to him 

spirits more wicked than himself; and 

other Gospels. The "strong man armed" is Satan or Beelzebub. H i s
"palace" is this world, of which in its evil lie is prince. H is  
are those who are "taken captive by him" (2 Tim. ii. 26.). 
are "in peace" so long as they rest content in their captivity, 
their prison. I t  is a fearful thing to be in the power of Satan at all:
it is a still more fearful thing to bo in his power, and yet to be " in
"peac

22. " B u t  when a  s t ronger  than  h e "  &c. I f  Chr ist  had n o t  been
stronger than Satan, He could not have delivered his captives out of
their bondage. B y  the "armour" of Satan is probably 
his powerful hold on his victims, or his power through 
and viciousness to resist the approach of good. B y  dividing 
is meant claiming, and devoting to good and holy u,e, 
Satan had hitherto kept safely in hi palace as his own "goods." When
a conqueror takes a city or palace, the "spoils"—that is, 
found there—are divided among his army. Perhaps then we 
in our Lord's words here a hint of the reward promised to 
fight, under Him, to the rescuing of souls from Satan. Thus 
calls his Thessalonian disciples his "crown of rejoicing," his "glory
"and joy" (1 Thess. ii. 19, 20.). They were some of the 
to him by the great Captain in the spoiling of the "strong 
No doubt our Lord in all this passage is speaking of the 
atan's power of those who, like Mary Magdalene and so 

had been p085e88ed by devils (See on St. Matt. viii. 28.), but 
vell apply His words more widely, and undcrstand them of 
of those have been under the more ordinary power of the 

24-26. The Return of the unclean spirit.
St. Matt. xii. 

23. After this verse in 
in. place of it in St. t

P-age Concerning 

• • • 111 M • • • • • • • • • •

the Holy Ghost, which is 
duced by St. Luke in a, 
(xii. 
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A. P. 29. i l l ,  f l i t1 dWA1 t h e r e  : a m 1  t h e  l a s t  

ijohi0. H. 1111111 is  WOrS0 than  tho 
11o4. 

2 2 .  

k 4 8 ,

11%tatt. 
tit. 
James 

u
27 ¶  And i t  came to p!tss, as l ie 

things, a certain woman ot the 
her voice, and said unto Him, k Blessed /s 
that bare Thee, and the paps which 
suck28 But Ho said, Yea I rather, blessed 
that hear the word of God, and keep it. u

27, 28. A  woman blesses Christ's Mother.
27. "Blessed is the womb" &c. T h e  woman who spoke 

doubtles-; deeply moved by the wisdom anti dignity of our 
as well as by the power of His works. W e  cannot but 
courage with which she lifted up her voice in the midst of 
Pharisees, whose anger she knew she must incur. W i t h  
feelings she thought how blessed i t  must be to be the mother 
so great 

28. "Yea rather," &c. Th is  means, Yes, i t  is true; and yet
still more blessed are they that hear the word of God and keep it.'

Christ by no means denies the blessedness of being His mother 
on St. Matt. xii. 50.). She herself had said, " A l l  
"call me blessed" (i. 48.). B u t  there was a higher blessedness still,
namely to hear and keep the word of God. Even the blessed Virgin
herself was more blessed in hearing and keeping the word of 
in being the mother of the Lord. Elizabeth declared her 
ness, when she said, "Blessed is she that believed" (i. 45.). A n d  this
higher blessedness all may share. There is a spiritual conception of
Christ higher and holier than the bodily conception in the womb of
the Virgin Mother. I f  " Christ be formed in" us (Gal. iv. 19.), 
putting on of "the new man, which after God is created in 
"and true holiness" (Eph. iv. 24.), then are we truly blessed; for
blessed is the pure and holy soul that bears Him, and the 
contrite heart where He refuses not 

27. I t  is thought by 
that this incident and that related in

19-21. occurred at the 
In support of this we may observe that
in St. Matthew and St. Mark 
of our Lord's mother and brethren to
seek for Him is placed at 
of the foregoing conversation, in fact
in the very place which 
blessing of Christ's mother 
In St. Matthew that event 
duced with the express words. 
4.̀ He yet talked to the 
in St. Luke (viii. 19.) we have 
word "Then," which gives no exact
mark of time. Thus it is argued with

some reason that the first 
gehsts relate the coming of 
mother and brethren in its 
namely i n  the same place 
St. Luke here relates the story 
woman blessing our Lord's mother. I f
this is the true account of 
it would seem that the mention 
Lord's mother being without 
suggested to the woman the 
her blessedness. A n d  then 
may have first answered 
and afterwards turned to the rest 
people with the words, "Who is 

mother", &c. as related in 
Gospels and in 
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29 dll" And when. the people iple were gathered thick A. 

w
.ether, He began to say, This s an evil 

hgoy ee and there shall no sign t s k
it but the sign of Jonas 
- '30 For as m Joni as was a sign unto the Ninevites2 na 
0 shall also the Son of man be to this generation. 1 7 .  & 
s 31 n The queen of the south shall rise up in 

10. graellt with. the men of‘this generation, 
aenin them: for  she came from the utmost parts
of the earth to hear the wisdom of Solomon; and,
behold, a greater than Solomon 
32 The men of Nmeve shall rise up in 

ment with this generation, and shall condemn i t :
for 'they repented at the preaching of Jonas; and, 0 
behold, a greater than Jonas 
33 1{ P No man, when he hath lighted a candle, P 

putteth it in a secret place, neither under a bushel, 
but on a candlestick, that they which come 
see the 

29-32 .  Seeking after a sign.
St. Matt. xii. 38-42.

29. "He began to say." I n  answer to those who, 
"sought of Him a sign from 

30. "As Jonas was a sign" &o. Jonah was a sign to 
by his miraculous deliverance from his three days living 
be doubtless related in his preaching to them. So Christ would be a
sign to that generation by Ills miraculous Resurrection from 
The Resurrection is continually appealed to by the Apostles as the
great proof of Christ's 

33-36.  T h e  Light of Truth.
Compare St. Matt. v. 15. vi. 

33. " N o  man, when he hath l ighted" 8ce. T h i s  seems 
been a frequent saying of our Lord, used on various 
applied in various ways. W e  have already met with i t  in 

16.). Here, as there, the "candle" seems to 
doctrine. The  putting i t  on a candlestick here refers simply 
Publicity with which Christ proclaimed Himself (and not, as 
the case in the other places, to the holding up of the light by the
Church). Christ had told those who asked for a sign that they in
their blindness were rejecting a greater than Solomon and tha Jonas. A n d  in this verse He khows them that they 

129i.: When the people" ttc. 
L'a'tnelv we should gather that thiswaS towards the close of the 

versation, and just before 
of His mother and brethren, 
not get to Him on account of 
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Sr. LUKE, XL
84 The light of the body is taierwhen thine eye is single, thy whole body 

full of light; but when thine eye is evil, 
also is full of darkness. Y

35 Take heed therefore that the light 
in thee be 

36 I f  thy whole body therefore be full 
having no part dark, the whole shall be full of

Gr. a eandte light, as when 'the bright shining o f  
bU it's bright doth give 

37 11. And as He spake, a certain 
sought Him to dine with. Him: and He 
and sat down 

seen and believed, had they pleased. H e  was come "the Light 
"world" (St. John viii. 12.), and held up that Light openly for all
to see. S o  their blindness was wilful.

34. "The  light of  the body" SEe. These verses are also found in
the Sermon on the Mount. There they seem to teach that 
inner man is l i t  with heavenly light when the heart and 
set on things above. Here  they teach that the same inward l ight
is won by a clear faith in Clnist and His Truth. W e  must 
that the eye conveying light to the body is a parable. 
may be stated thus: The eye is the light (literally, the candle) of the
body. When the eye is pure and clear, i t  gives light to the 
When it is dull and defiled, it can give no light. Ta k e  heed then that
that eye, which is meant to be your light, be not darkness through its
wilful blindness. I f  i t  shine so as to f i l l  the body with 
is al l  around as bright and clear as a room l i t  up with a brightly
shining lamp or candle. T h e  spiritual meaning is not hard 
The soul has an eye to give i t  light, even Faith. I f  Faith is clear
and true, the soul is in light; i f  Faith is weak and dim, the soul is
in darkness. Take  care that that very Faith which should 
soul with light, be not itself dark and blind. I f  i t  does shed the
light of truth upon your soul, filling i t  with its brightness, 
your soul as full of light as a brightly 

37-54 .  Ear l i e r  woe to the Pharisees.
Compare St. Mali. xxiii.

37. "Besought Him to dine with him." T h i s  invitation was not
one of pure friendliness, but, as in other cases (See vii. 36. and 
with a view to watching the words and conduct of 

"He went in." O u r  Lord refuses not the invitations even 
who are most unworthy to receive so holy a Guest. H e  

37-54. The present 
much that we also find in our 
solemn denunciation of the 
Pharisees contained in St. Matt. xxiii.
Plainly our Lord uttered Ills woes on

both occasions, and we must not 
the, two. This was at a meal in 
sees house, and certainly not 
lem: that was in the Temple 
lem, and on the last occasion 
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q when the Pharisee saw it, he marvelled A. 

A n d  34_ Ile had not first washed before dinner. q  Mark 7. 
And the Lord said unto him, Now do ye

3. s  make clean the outside of the cup andr h a r i S e e
h r  e platter; but r your inward part is full of 
u n g  t . and 

5 ralio re fools, did not He that made that which is 58.7.
Dan.  4. 27.4 .hout make that which is within a l s o ? t c h .  

2 a 0 r , a w o u41 B But rather give alms ' o f  such things as re

ready to god in where He may bestow a blessing, even though i t  
vey-ethe form, as here, of stern warning 

38. ,fue marvelled" &c. Probably expressing his 
arid thus at the very first showing the captious and 
in which he regarded his Guest (See on St. Matt. xv. 1-9.).

39. "your inward part" &e. I n  the parallel passage in 
thew it is the inward part of the cup and platter which is 
the parable being more exactly carried out. Here the figure and the
thing signified by it are mingled together, the kernel as it 
ing through the shell. I t  is sometimes thought strange that 
should speak so strongly at a meal, and in condemnation of 
himself. But  He who knew what was in man knew what 
needed, and no fancied courtesy would hinder Him from 
which was for their 

"Ravening." T h e  original word i s  translated "  extortion " i n
St. Matt. xxiii. 25. I t  means greedy avarice, 

40. "Ye fools," ite. That is, How can ye imagine that 
and incomplete a cleansing as that of the bare outside of 
can satisfy God, who made soul as well as body, and looks 
cleansing of the whole man, within 

41. "But rather give alms" &a. The words "such things 
"have" are literally the  things that are within.' Th is  
mean no more than the  things ye possess'; but i t  seems better to
understand it as referring to the "inward part" spoken of in 
two verses. That "inward part" our Lord had pronounced to be full
of greedy covetousness. H e  now says, Be  not content with 
'jug of the outside, which can never satisfy God, but rather 
'your alms that which is within and the outside shall be 
The meaning of this command would be, : In  your 
'more'than a mere outside gift which costs you little; give 

'Comp
ntents of the vessel something real and substantial, which will

the sacrifice of your covetous desires, and so cleanse 
trflan: I t  is true giving alms is in some sort an outside 
fle in Which the Pharisees took pride (See St. Matt. vi. 2.), 
fore it may seem strange that our Lord should set i t  in 

°11r Lord visited the Temple. I t  
'Jrtioge that He, whose words 
"Itc.E., the Words of others—simply 
Iji nch occurred to the speaker 
11):1e, but absolutely and 
Bet wilich could express 

ould have used the same words 

ferent times to express the 
This discourse in the 
seems to be a forestalling 
pation of the more full and 
formal discourse in the Temple 
fore the Passion (See Note on 
xxiii.
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ye have; and, behold, all things are 
yo42 But woe unto you, Pharisees! for ye 
and rue and all manner of herbs, and 

t

judgment and the love of God: these ought 
hare done, and not to leave the 

43 t  WO3 unto you, Pharisees! for ye love b
uppermost seats in the synagogues, 
in the 

44 Woe unto you, scribes and 
crites! I' for ye are as graves which appear not, a
the men that walk over them are not aware 

45 Then answered one of the lawyers, 
unto Him, Master, thus saying 
us also. q ,

-   46 And He said, Woe unto you also, 

their shallow outward observances; but He has spoken of their 
"ing" as belonging to the inward part, and this sin must 
by a true charity, showing itself in liberal almsgiving, also in 
part. Doubtless the almsgiving here spoken of by Christ is 
and humble almsgiving recommended in the Sermon on 
(St. Matt. 3 . ) ,  and something very different from 
display of the Pharisee "to be seen 

"Behold, all things are clean unto you." I t  would be 
perversion of this text to suppose our Lord to teach that 
however pure and noble, sanctifies all other things. H e  only uses it
as an example of a grace which, among many others, His 
and He means, Take care to secure the inward grace, and 
fear no defilements from the neglect of those little outward 
which you think so important: Not outward washings 
charity will make 

44, " A s  graves which appear not." T h i s  is a  different use 
figure from that in St. Matthew. There the Pharisees 
to "whited sepulchres"--fair outside but full of all 
Here they are compared to tombs which, instead of being 
are grass-grown and unseen, so that men are defiled by 
them without knowing. The meaning is that the iniquity of 
risees was so secret and unsuspected that their pupils 
caught, without knowing it, their false 

45. "One of the lawyers." Why this lawyer imagined 
class to be included in our Lord's condemnation is not 
because our Lord had addressed the Scribes (44.)' between 
the Lawyers there was little difference (See on St. Matt. 
perhaps because he was conscious that he made much of 
ward ceremonies which 

40. " W o e  unto you also, ye  lawyers!" O u r  Lord accepts this
lawyer's classing of himself with the Pharisees, and 
against him and his class for the very things which 
diarges against the Scribes and Pharisees (St. Matt 
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lad men with burdens grievous to be borne A. 
for  yourselves touch not the burdens 
lid ,our h u g e r  woe unto you! for ye build the sepulchres of

your fathers file prophets, —e a r  witness that ye allow 48 Truly ye b
of your fathers : for they indeed killed 
re 'build their 
• 49 Therefore also said the wisdom of God, 
send them prophets and apostles, and some 
they shall slay 
50 that the blood of all the prophets, 

shed from the foundation of the world, may be
required of this 
51 x from the blood of Abel unto Y the blood of x 

Zacharias, which perished between the altar and Y224 
the temple: verily I  say unto you, I t  shall be
required of this 
52 Woe unto you, lawyers! for  ye 

away the key of knowledge: ye  entered not in
yourselves, and them that were entering in  ye
hindered. 2  

48. "Truly ye bear witness" Sro. B y  their very building sepulchres, as though they honoured and followed the 
iu their secret hearts they were as unlike them as could 
Pharisees and lawyers showed themselves true descendants 
self-righteous and obstinate fore-fathers, who would not 
calls to repentance, but persecuted and slew the Prophets 
St. Matt. xxiii. 31.). I n  a very little time they would 
selves yet more like their fathers by their rejection and Christ 
, 49. "The wisdom of God." I t  is very note-worthy that 
t_er discourse Christ speaks in language of higher 
Behold, 1 send" (St. Matt. xxiii. 34.). He is in the 

the "Wisdom of God." Yet we are not to understand that 
ply speaks of Himself by this title. He is speaking of God's 
ureyealed itself in His dealings with His people of old. He u
rqefeotu% any distinct passage, but is probably (as Alford 
corr"g to the passage in which the martyrdom of Zechariah 

ed (2 Clam xxiv. 19 92. ) where we find mention lenmart I s  Prophets, of their rejection, of the special 
s"1,0111 of Zechariah, and of his last words (very at
52. Ellen's) asking that his blood might be thus 

the The  key of knowledge." That is, either the key 
door to true knowleclge,Ptures . t h e  right interpretation 

which_pens or, perhaps better still, the key which is n the door to the kingdom of heaven. According 



ST. LUKE, XII .
A. D. 29. 5 3  And as He said these things 

scribes and the Pharisees began to urge 
mently, and to provoke Him to speak 
things

g mark12. 13. 54  laying wait for Him, and ° seeking 
something out o f  His mouth, that 
accuse 

a Matt. 16. 6.
Mark 

CHAPTER XII.
1 Christ preacheth to His disciples to avoid hypocrisy, 

publishing His doctrine: 13 warn eth the people to beware of 
by the parable of the rich man who set up greater barns. 22  
not be over careful of earthly things, 31 but seek the kingdom 
33 gice alms, 36 be ready at a knock to open to our 
He cometh. 41  Christ's ministers are to see to their charge, 49 
for persecution. 54  The people must take this time of grace, 
it is a fearful thing to die without 

I N  a the mean time, when there 
together an innumerable multitude of 

somuch that they trode one upon another, 
b Matt. 16. to say unto His disciples first of all, b Beware 
12 the leaven of the Pharisees, which 
view taken of the k g  of knowledge will be that of  the entering in;
which wi l l  signify either into that true knowledge, o f  which they
bad the key, or else into that kingdom, the key o f  which is  the
knowledge of 

53. "  To urge Him vehemently." T h a t  is, t o  press 
This shows the spirit of those who had gone through the formality
of asking Him to visit them (See 

54. " T o  catch something" itc. T h i s  means, to  induce H i m  t o
utter some words, which they might use for the purpose 
Him

CHAPTER XI I .
1-9. Exhortation to 

St. Matt. x. 26-33.
1. "Beware ye of the leaven" &o. Th i s  figure of "leaven" 

used on quite a different occasion in warning His disciples 
doctrine of the Pharisees and Sadducees (See on St. Matt. 

1. "He began to say." Most o f  this
chapter is to be found in 
of St. Matthew's Gospel, chiefly 
Sermon on the Mount (vi.), 
ary charge (x.), and the 
of the great prophecy of the coming of
Christ (xxiv.). These various portions
are here gathered together into one
seemingly continuous 
rupted only by the 
12-21, which is found only in 
1-low are we to explain this? Plainly
much weight must be given to 

sideration that i t  may have been our
Lord's habit frequently to repeat the
same sayings (See Note on xi. 37-54.).
This consideration however does 
meet the question, especially in 
the longer passages such as are met 
in this chapter. W e  must then also Po
clue weight to the fact, 
in other places, that the 
pot seek to give all the events 
ings they record i n  their 
bU t often group them together fo 
present them in the most 
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2 c For there is nothing covered, that shall not be A. 

ded ; neither hid, that shall not be known. c  
Therefore whatsoever ye have spoken in dark- 

-e-S8 shall be heard in the .light ; and 
11 have spoken in the ear in closets shall 
lolled upon 
c 4d And I say unto you e My friends, Be not afraid d 
of them that kill the body, and after that have 
wore that they can do. e  

14, 5 But I  will. forewarn you whom ye shall fear:
Fear Him, which after He hath killed 
to east into hell; yea, I  say unto you, 
6 Are not five sparrows sold for 

and not one of them is forgotten before God 
7 But even the very hairs of your head are all

numbered. Fear not therefore: ye  are 
value than many 
8 'Also I  say unto you, Whosoever shall confess r 

2 Tlin. Me before men, him shall the Son of man also con- 1 
fess before the angels 
9 but he that denieth Me before men shall be

denied before the angels 

2. "For there is nothing" &a. This seems to have been 
ying of our Lord (See viii. 17.). Here it is applied to 

of the Pharisees, as declaring how vain is the attempt to 
cloak the real character before God, who will bring every thing 
at the 

4. "My friends." Observe, the following exhortation is spoken to
the disciples, Christ's "friends," though in the presence and 
a large multitude. They are Christ's friends, who do 
,1119is (St. John xv. 14, 15.). The  words, "My friends," are 
beginning of the exhortation which follows, but are to be 
the preceding word "you."

instructive form (See Note on St. Matt.
2c„. 1.). O f  course i t  is 
(hten quite impossible—to decide upon
Particular sayings occurring 
1,,agly different circumstances 
Ofl "osyels, whether they were 

00th occasions, or, i f  not, 
1 (if either) has them in their true

:historical place. We  may thank God
'oat to decide such questions is of no
practical importance. B u t  one thing
should  wh be borne in mind, namely that

atever is introduced by certain plain
I l t ihuf time, or historical 

' O n g  to such time or 

The Evangelists did not invent 
in the, beginning of this chapter i t  is
plain that our Lord addressed 
ciples concerning the hypocrisy 
Pharisees in  the presence o f  
multitude. Bu t  how much of 
course which follows was spoken 
same occasion, or how 
together for our instruction, 
tell. N o  attempt therefore will 
to fix the time or occasion of 
in this chapter which are also found in
St. Matthew. The reader is referred to
that Gospel for their 



ST. LUKE, XII,
A. D. D. 1 0  IT And g whosoever shall speak a \yowl ,a gii—ohu3.16. the Son of man, it shall be .forgiven 

him that blasphemeth against the Holy Q
shall not 

11 IT And when they bring you unto 
gogues, and unto magistrates, and powers, 
no thought how or what thing ye shall 
what ye 

12 for the Holy Ghost shall teach you in 
hour what ye ought 

13 I f  And one of the company said 
Master, speak to my brother, that he 
inheritance 

Li John18. 36. 14 And He said unto him, II Man, who 
a judge or a divider 

71 15  And he said unto them, Take heed, 

10. Blasphemy against the Holy Ghost.
St. Matt. xii. 31, 32. St. Mark iii. 28-30.

10. "Whosoever" &e. This saying is in the other 
connected with the accusation made against our Lord of 
devils through Beelzebub, so that i t  is quite clear that is 
historical place. (See Note on xi. 23.) I t  follows however 
naturally after the mention of denying Christ that i t  may 
have been spoken by our Lord in this 

11-12. O n  the power of  speech given by the Holy
Ghost

St. Matt. x. 19, 20. St. Mark xiii. 11, 12. Compare on xxis 

13-21. Parable of the Rich Pool.
13. " O n e  o f  the company said."  I t  appears as though t h i s  man,

in his anxiety about his own affairs, interrupted our Lord in 
of His conversation, or at least seized on the first 

"Speak  to  m y  b ro the r, "  &c. W e  need not doubt the justness of this
man's claim. Indeed the parable which follows is a  rebuke, not to
injustice and wrong, but to 

14. "Who made Me a judge" &c. Our Lord distinctly 
all occasions to meddle with the temporal affairs of th
case of the tribute-money (St. Matt. xxii. 21.), and of the woman then
in adultery (St. John viii. 7.). H e  came to establish a 
dom, which was indeed in its growth to leaven the whole 
any interference in worldly concerns then would only have 
the false notions of the Messiah which prevailed among 
looked for a temporal King 



S r.  L U K E ,  X I T :

of enreinUsnosr : for a ntnn's liro 
abandaavo 01 tho thinrs which 

Ini6 A n d I  fo suakoa, p r a y ( )  un to  them, savin,
rticto ground of a  certain rich 

117 mid ho thought within himsolf, saying, What
shan 1 do, beettuso I  1111Y0 no room whero 

fruits
is Andho said, This will I  do: I  will .

a r n s ,  my d g r e a t e r  ; and there will 
b  SIONY all my fruits and 

1 
o

Aml I  will say to my soul, "Soul, thou hast jame.8 15 

A. D. 

15. "Covetousness." Our Lord at once proceeds to attack the evil
which was at the root of the man's request. l i e  who "knew 
,,in man" saw perfectly the true motive of 

"A man's life." T h a t  is, his true life—that life which 
worthy of the name—his spiritual and eternal life (See on St. Matt. x.
39.). This in no way consists in outward things. I t  is 
nor kept alive, nor strengthened, by them. " M a n  cloth not live by
"bread alone." Bread nourishes the life of the body, but the true life
is of heaven, and has 

10. "The ground of  a certain rich man" &c. Archbishop Trench
(from whose admirable book upon the Parables much is 
as elsewhere,) points out the truth that the danger of 
with their increase. Abundance serves, not as water to quench, 
fuel to augment, the fire of covetousness. Thus the 
is very needful, " I f  riches increase, set not your heart upon them"
(Ps. lxii. 10.). A n d  very wise is the prayer of Agar, "Give 
"poverty nor riches" (Prov. xxx. 

17. "What shall I  do," &o. S t .  Ambrose answers 
question for him, T h o u  hast barns enough,' he says,—' 
'9f the needy, the houses o f  widows, the mouths of orphans and
'Infants.' I n  those barns he could store up his goods to find them
aguin in heaven. S t .  Augustine has a noble passage addressed 
Perplexed with the abundance of his goods, and so in danger 
them G o d  does not wish you to lose your riches; only to 
'Place. I f  a friend, finding that you had stored your corn in 
41%, where it was rotting away, were to advise you to remove it 
'higher chamber, where it ỳet you s a f e ,  you would listen to 

will not listen to Christ bidding earth to heaven w h e r e y o u r  e
'thus 

you will receive—not indeed what 
1 uP,  but—instead of these perishable things 

instead of 
1 8 .  C 4  "Iairtil°1/Cril '  Y. rruits and my goods." How like theworldhe 

all were his own, and he might do what he liked with 1 "Sou thou haat much goods" &a. Ver i ly  a most 

15. 
transuti or a man's l(fe" &a. T h e  literal. 0  ' a b u n d a n c e ,  does his life consist 

Lun t u t s  sentence is as follows: 'things which he 
the case of any 



A. D. 

I  Or, do a l l
fOlPI  i re  t h y
*ma

1 Job 
?7. 

ST. LUKE, XII .
much goods laid up for many years; take tt,luease, eat, drink, and 

20 But God said unto him, Thou fool, 
21thy soul shall be required of thee : 111 
shall those things be which thou 

21 So is he that layeth up treasure 
n and is not rich 

al Ps, :19. 6.Jer. 17.11. 2 2  ¶ And He said unto His 
v t  T.  3 3 .}UM. 6. 20. I  say unto you, Take no thought for your 
1 Tim. 6. 18, ye shall eat; neither for the body, what 
James 2,5. 'put 

23 The life is more than meat, and 
is more than 

24 Consider the ravens: for they neither 
reap; which neither have storehouse nor 

of many a man whom the world honours and approves. I s  i t  
a thing for a man who has either made, or inherited, a 
of wealth, to lay his plans for the future, exactly as this man 
parable did, with the sole view of pleasing self, and enjoying 
fortune 

20. " B u t  God said unto him." W e  need not in these 
stand any forewarning to be given to the man. God  spake to him 
decree which ended his silly dream, and cut short his 

"Required of thee." The righteous joyfully commits his soul to
God: from the wicked it is exacted with stern terror. " F o r  he is not
"as a ship, which has been long waiting in harbour, and 
"the signal is given, lifts its anchor, and makes sail for the harbour of
" eternity ; but like the ship which by some fierce wind is dragged from
"its moorings, and driven furiously to perish on the 

21. "So is he" &o. Thus does Christ point the Parable 
man whose petition gave rise to it, and against all who lay 
upon earth. F o r  be i t  much, or be i t  little, upon which the heart is
set, i t  matters not. There may be rich men who have 
above, and poor men who have i t  below; for -where the heart 
is the treasure. A n d  the true riches may be lost for a little 
surely as for thousands of gold and silver. •

22--34. Discourse to the Disciples upon Trust  in  God.
Et. Matt. vi. 19-33.

22. "Therefore I  say" etc. 
ing passage would most 
out of  the foregoing parable, and the
word "Therefore" appears at 
to join it closely to it. Bu t  in 
tin the Mount the same passage begins
with the word "Therefore," and follows
(with a break of a few verses) 
upon heavenly treasure which is  here
given after it. W e  cannot then 

certain that we have that mark 
torical connection (See Note her
which would oblige us to consider this
a continuation of the same discourse. I t
is quite possible this passage maY be a
part of the Sermon on the 
here on account of  its appropriateuel
to t he  foregoing parable, 
" Therefore" being only part of 
tatio
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o ood feedeth them: how much more ate ye better 

41rob 
the 

0)03,1 And which of you with taking thought 
,i1). to his stature 

à o If ye then be not able to do that 
least, why take ye thought for 

-27 Consider the lilies how they grow: they toil
spin not ; and yet I  say unto you, thatnot, 

solomon m all his glory was not arrayed 
of 
28 If then God so clothe the grass, which is to

t h e  field, and to morrow is east into the day in
oven; how much more will He clothe you, 0 ye of
little 
29 And seek not ye what ye shall eat, or 

noshall drink, 2 neither be ye of doubtful mind. 2  
s30 For all these things do the nations of the world 

seek after: and your Father knoweth that 
need of these 
31 But rather seek ye the kingdom of God; and

all these things shall be added 
32 Fear not, little flock; for "it is your Father's P 25, good pleasure to give you the kingdom. q  Mat. 
33 q Sell that ye have, and give alms; r  

yourselves bags which 81wax not old, a treasure in 

t'afely, w a x  not old." Purses, which will keep 
tloir What  are these but the empty bags of the needy 1 
diersY there, y o u  shall not lose it (See on 17.). So far n of expression, though not in general meajiiing, 

32. "Fear not, little flock." Thus speaks the Good 
very blessed are His words. What hope and joy are ours in 
kingdom of God, when we know that it is God's good pleasure 
it us! God, has called us to be inheritors of that kingdom: 
us for it, and it for us: He gives us all needful helps in winning it.
We have then none but ourselves to blame, if we lose it at last. We
may notice that this is the only verse in this passage, which 
belong to the Sermon on the Mount, and yet it follows so 
BO beautifully upon the Terse before (31.) that a very 
reverent commentator (Stier) thinks that i t  must have 
part of the same discourse. (On  the word "kingdom" see on 

43
33. "Sell that ye have," &e. Almsgiving then is not to be the

bestowal it is not alone foroursuperfluity. I t  is something serious Moreov
also, n e  t h e  benefit of those to -whom the alms are given. I t

„th  and even more, for the benefit of the giver, " in  the release of
S t .  ( S l i e r . ) .  
.Matt. heart from the devotion to 
sc 

Which
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A. D.29. the heavens that faileth not, where no 

proacheth, neither moth 
34 For where your treasure is, there 

heart 
Eip. 6.14. 3 5  IT s Let your loins be girded about, and 

lights 
arc. 8 6  and ye yourselves like unto men that 

their lord, when he will return from 
that when he cometh and knocketh, they 
unto him 

37 Blessed are those servants, whom the 
he cometh shall find watching: verily I  
you, that he shall gird himself, and make them 
down to meat, and will come forth and 

38 And i f  he shall come in the second 
come in the third watch, and find them 
are those 

ti 1 Thos. 5.2. 39 u And this know, that i f  the goodman 
2 Pet. Rev. 3.3. house had known what hour the thief 
& 16, 15. h e  would have watched, and not have 

house to be 
in the Sermon on the Mount (St. Matt. vi. 19.). The  
the 

35-48.  Discourse upon Watchfulness.
St. Matt. xxiv. 42-51.

35. " L e t  your loins be girded about." A s  for active 
labour, for which the long loose outer garment of the Jew was 
and twisted round 

"Your lights burning." This is best illustrated by the 
the Ten Virgins (St. Matt. xxv. 1-13.).

38. "Ye yourselves." That is, in your whole conduct 
The mention of the "wedding" here again reminds us of the 
the Ten Virgins, though the opening of the door at the 
coming is no part of that parable, but brings us at once to 
in the chapter before, with which the remainder of the 
is 

37. "He shall gird himself," &a. The master waiting on 
Even so; for then shall the great Master, in the fulness of 
minister to all, feeding all with the best portions of the 
feast, pouring out for all new draughts of heavenly joy (See on 
By "come forth" is meant 'pass along' from one to another. "The
"washing of the feet at the last supper was a type and pledge 
"even as every renewal of His holy Supper is a foretaste 
"of that heavenly feast, of which it is said, 'Eat, 0 friends, drink; Yof
" ‘  drink abundantly, 0 beloved' (Cant. v. 1.) " (Stier.). "Blessed are tig
"which are called unto the marnage-supper of the 



ST. LUKE, XII.
40 x Be ye therefore ready also: for the Son of A. 

cometh at an. hour when ye think not. x  wa
41 Then Peter said unto Him, Lord, speakest Thou !',

this parable unto us, or even to all 1  Th. 
2 Pet. 3.12..And the Lord said, Y Who then is that faithful Y 

qnd wise steward, whom his lord shall make ruler 
over his household, to give them their portion of
pleat in due 
43 Blessed is that servant, whom his 

he cometh shall find 
44 Of a truth I  say unto you, that he 

him ruler over all that 
45 But and i f  that servant say in his heart, My

lord delayeth his coming • and shall begin 
the menservants and maidens, and to eat 
and to be 
46 the lord of that servant will come in 

when he looketh not for him, and at an 
he is not aware, and will 2cut him in sunder, 

him of.will appoint him his portion with the unbelievers. 
47 And z that servant, which knew his lord's will Mut. 25. 

and prepared not himself, neither did according to & 
Acts his will, shall be beaten with many stripes. 

41. "Then Peter said" &c. St. Peter desires to know 
parable as to watching is meant for those who, like himself and his
brother Apostles, were specially charged with the duty of 
the Lord's household, or whether the warning is a general 
equally to all. Our  Lord does not answer this enquiry one way 
other, but continues His discourse, leaving the Apostle to draw 
answer from it. Tha t  answer would be, that the lesson is for 
for each according to the work entrusted to him by the 

42. " W h o m  h is  l o r d  sha l l  m a k e "  &c. T h i s  does not  refer to the
tune of the Lord's coming again, but of His going away, as though it
Were, Who of you is so faithful and wise a servant, as to 
'with so high a  trust?' Such a  servant may, i f  faithful, look for a
blessing great in proportion to his trust; and this final blessing is that
Spoken of in 44, "He will make him ruler over all that be bath." Tho
rst rule (42.) is over the household on earth: the second rule o
ver the saints in glory.
le. "Unbelievers." "  S t. Matthew has 'hypocrites' in 

"Pa age. Probably the heavenly Teacher used both terms, 
Evangelist adopted that which best suited his purpose, St. 

'fl„rting among hypocritical Jews, and St. Luke among 
he.ev“eTrs; (Arctic/. 

Ch4,7 'risq a t  servant ,  w h i c h  k n e w "  i te•  T h i s  w o u l d  i nc lude  a l lde all
kno a n  People generally, for all such either know, or 
theirwIl: their Lord's A n d  in proportion to their 

guilt,if thel disobey that will. 1 1 2



ST. LUKE, XII.
A.13.29. 4 8  a But he that knew not, and did 

a Lev. 5. 17. worthy of stripes, shall be beaten with 
1 Tim.!. 13. For unto whomsoever imuch s  given, es

be much required: and to whom 
mated much, of him they will ask 

51. 4 9  Iff 131 am come to send fire on the 
what will I, i f  it be 

G Matt. 20.22.  5 0  But c I have a baptism to be baptized with.
Mark 10. 3 .Or, pained, and how am I. 2 i straitened till t be accomplished! 'u
48. "He that knew not." This must certainly include 

world, who have had no opportunity of knowing, and whose 
fore in like transgressions is far less than ours, and 
It may also include some in Christian lands, who through the 
neglect of others have been left in ignorance by no fault of 

"Por unto whomsoever" &e. This declares the 
of God's final judgment. H e  alone can weigh all  
circumstances in each one's life, and His judgment cannot err. This
lesson is fully drawn out in the parable of the Talents (St. 
14-30.).

49-53.  The effects of Christ's coming.
St. Matt, x. 34-36.

49. "To send ilre on the earth." The word translated "to 
literally 'to cast,' and "the fire" seems to be the discord and 
which was to gather round the name of Christ, and which He 
here as "  division", and in St. Matthew as a "sword." O r  perhaps it
would be more accuiate to say "the fire" means that 
inflaming of men's minds of which the "division" and the 
the result. I t  is almost as if our Lord had said, I  am come to 
earth on fire' (See Is. iv. 4, and Mal. 
"What will I, if it be already kindled P" This is a 

expression, and different explanations of i t  are given. 
simplest is to understand i t  as meaning, What other wish have 
What do I  desire diferent, i f  it be already kindled?' Another 

explaining it is to put the question after "What will I " ,  and 
stand the " i f "  as an expression of strong desire (as in " I f  
" known"—xix. 42.), thus: What  do I desire? I f  only i t 
'kindled!' The  first explanation expresses contentment in 
being already kindled, the second a longing that i t  were so. 
should our Lord thus express His desire for, or at least 
with, the kindling of the fire? The next verse may give 

50. " I  have a baptism" &e. This "baptism" is the 
Blood,—the Cross and Passion to which our Lord was 
nigh (See on St. Matt. xx. 

"How am I  straitened" 8to. Tha t  is, H o w  am I  
50. "But." This word may pressed here. The little translated "But" 

"merely to pass from one thing to

"another," and sometimes 
the force of 'Por.' This will 
clear the connection between 
vers



Sr. LUKE, 
sopposo yo that 1 am come to give peace on A.5 Y°'' Nay ; ° but rathyr division : eh12 for from beneeibrth tiler() h o  fivo in 

and two against (Z;;,house divided, three 
thr Tho father shall be divided against 
fol the sou against the father ; the 
the daughter, and the daughter against 
the mother in law against her daughter in 
the (laughter in law against her mother 
54 ¶ And No said also to the people, 'When ye 

stv a cloud rise out of the west, straightway 
There cometh a shower ; a n d  so i t  is.
55 And when ye see the south wind blow, 

There will be heat; and it cometh 
56 Ye hypocrites, ye can discern the face 

sky and of the earth; but how is it that ye 
discern this 
57 Yea, and why even of yourselves judge ye not

what is 

'oppressed in spirit.' " A s  the time drew nigh, when He 
"beneath the deep waters of affliction, He was 'straitened' 
to us unknown, mental agonies, which would seem to 

"their head in the garden o f  Gethsemane. The  bands of  
"pinioned, as it were, His loving arms, and the burden of 
"weighed down His soaring spirit" (Prescott.). Thus He longed for
the time to come. Perhaps His Human nature longed for 
ing of the time of awful waiting. A n d  this will explain 
in .which He spoke in the last verse of the kindling of the "fire",
which was to inflame men's minds so as to bring about 
of Blood, wherewith He was to 

51. "Nay;  but rather division." T h e  reason why our Lord dwells
ppm this (the explanation of which is given in St. 
is to save His disciples from disappointment, and to prepare them 
forewarn

54-59 .  Ignorance of  the Signs.
iitt514. " I le  said also to  the people." Turning apparently from the
st e band of disciples close to Him to address in  louder tones those
aIlding around. Very  similar language was addressed to 

IL„r.ees and Sadducees on another occasion, where, though the signs aree
what di. 2, i f f e r e n t ,  the general lesson is the same (See on St. Matt.t v  3 . ) .Be. ti4 Oksil Z e hYPoerites." Because they could, i f  they chose, judge quite

y of the signs of the times, as of those of 
hY even 9f  yourselves” eig. W h y  even without signs, by
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ST. LUKE, XII I .
58 g When thou goest with thine adversary 

magistrate, has thou art in the way, give diligthat 
ma Test be delivered from him ; lest , ehale thee to the judge, and the judge 

to the officer, am' the officer cast thee 
59 I  tell thee, thou shalt not depart thence, till

thou hast paid the very last 
CHAPTER XIII.

1 Christ prearheth repentance upon the punishment of  the Galikeans, 
others. 6  The fru/dem Al tree mail not stand. 11 He lieu/elk 
trmnan 1 5  shoecth the Poweiful workinfl qf the word in the hearts 
His chosen. by the parable of the train of mustard seed, and 
24 arhmleth to enter in at the strait gate, 31 and reproreth 
Jerusaio

T H E R E  were present at that season 
told Him of the Galilmans, whose 

had mingled with their 
2 And Jesus answering said unto 

ye that these Galilmans were sinners above 
Galilans, because they suffered 

that light of conscience and reason which God has given you, do 
judge rightly of Me and of 

58. "When thou goest" &a. This seems to be a  
setting forth the necessity of speedy repentance. I t  is not wise 
every part of the passage into a spirit,ial meaning. The  
would be that, as you would do your best to make up 
with an adversary, who had you in his power, to escape being cast into
prison, so would you, i f  you judged what is right (57.), do 
while the time of grace lasts,—while yet " i i i  the way" 
to flee from the wrath to come (See on St. Matt. v. 

CHAPTER XII I .
1-5. H o w  to regard God's judgments.

1. " T h e  Galikeans, whose b l o o d "  &a. N o t h i n g  i s  known o f  the
event here named. Probably these Galilans had taken part 
movement against the Roman government, and Pilate had 
soldiers to fall upon them while offering sacrifice in the outer 
the Temple (See on xxiii. 12). Those who spoke to our 
that so fearful a death proved the great sinfulness of those 
it fell, or at least they wished for our Lord's opinion on this 
probably a popular view. I t  has always been a temptation 
people to suppose heavy afflictions to be proofs of great sin. 
the argument of Job's friends, who continually urged upon 
he could not be in such distress except through his own fault (Job iv. i•
viii. 2-14, 20. 

2. "Suppose ye" &c. Our Lord's answer is very valuable 
ing us how to regard God's judgments. We  are not to regard 



Si. LUKE, X I I I .
23 I tell you, Nay: but, except ye repent, ye shall A. D. .

likewise "4 Or those eighteen, upon whom the tower i n
siloo fell, and slew them, think ye that 2 or, 

lSlitiAti.2sianers above all men that dwelt m 
5 I tell you, Nay: but, except ye repent, ye 

an likewise 
IL bal. 

6¶ lie spice also this parable; a A certain man Mutt. 

npoial punishments for the special sins of tho sufferers; but we are to
Trtgaid lem as general warnings against sin, and as calls 

St John ix. 3.). I t  is very possible that those who came to our(See on •bird may have hoped that in answering their doubts about 
;dulness of these Galilteans He would take occasion to condemn the
cruel and sacrilegious conduct of the Roman governor, and so have
exposed Himself to his wrath. W e  see here however, as ever, bow
strictly our Lord forbore to mix Himself up with any political 
question (See on xii. 14.); and also with what wisdom He 
His questioners back upon their own 

3. " I  ten you, Nay:" i&c. Whenever we hear or read of any
terrible calamity, how are we to regard it? N o t  as telling 
concerning the sufferers themselves ;—we are not their judges, 
are expressly told that their sufferings are no proof that they were
greater sinners than others, or than we ourselves :—but as 
call to repentance, inasmuch as such a calamity, however awful, is but
a faint shadow of that everlasting destruction which 
us, if we repent not. Perhaps in the word "likewise" (meaning ' i n
'like manner') our Lord may have had in view the fearful 
of Jerusalem, when a vast number of the Jews were actually slain in
and about the Temple: though of  course His words have a  wider
meaning 

4. "Or those eighteen." O u r  Lord Himself brings forward this
second instance of a terrible calamity, no doubt fresh in the minds of
His hearers, to show that the lesson is the same, whether 
be wrought by man, or by one of those occurrences which we call
accidentsi _In each case it is God's Hand which really strikes 
and b t  le  cries aloud to all men to repent. Siloam was a pool to
e  a s t  of Jerusalem, close to the walls of the city, 

ulwhichii may probably be that spoken of as having fallen and killed
tthese„ eighteen persons (Siloam is mentioned in St. John 
tiA! LIkewise.23 p Jerusalem,i If our Lord had in His mind the 

the "  likewise " here may refer to the downfall of
suoesta,, p_ e and other buildings, in the ruin of which 

II the wicked perish in the ruin of the 

6-9. The Barren 
?lie spake also" &a. Plain ly  i n  close connection with the„seegolrg shall all likewise carrying on the warning, "Except 

perish
Iine4 eertain man" ate. The  owner of the vineyard is God; the

Yard Ills chosen people (Isai. v. 1.) ; and the fig-tree the individual



ST. LUKE, XI I I .
A. r. N. had a  fig tree planted i n  his 

came and sought fruit thereon, and found none. ile
7 Then said he unto the dresser of 

Behold, these three years I  come seeking f i t
ithis fig tree, and find none : cut t  down; 

bereth it 
8 And he answering said unto him, Lord, 

alone this year also, ti l l  I  shall dig about 
dung it:

sinner who is sti l l  i n  impenitence. I t  is not unusual in the 
find f ig-trees planted among the vines i n  a  vineyard. I t  
though a  fig-tree, rather than one of the vines, is chosen, 
stands out distinct among the rest, and so the eye is, as i t  
upon i t  as a distinct object; and the mention of only one has 
purpose—namely to bring i t  home to each individual 
a clear distinct likeness of  the sinner himself (So with " a  man" in
St. Matt. 

"Re came and sought" &c. God is continually seeking 
His trees. B u t  He specially comes, when by His messengers, 
the prophets of old, but above all His own beloved Son, He 
people and calls them to 

7. " T h e  dresser o f  his vineyard." T h i s  is our blessed Saviour,
to whom is given the government of the kingdom,—the care 
vineyard

"These three years." Several explanations of the 
have been given, the best perhaps being that which supposes them to
refer to the three years of our Lord's public ministry. B u t  probably it
is better not to press them into any special meaning, but 
the words as implying simply, Again and again I  come seeking fruit.'

"Cut it down;" &c. T h i s  is the decree of strict justice,--
which every barren tree deserves. O u r  Lord Himself taught 
strikingly in that which we may call His great parable 
namely, the cursing of the barren fig-tree (See on St. Matt. 

"Cumbereth." That  is, occupies usekssly'—c makes 
'valueless

8. "Lord, let i t  alone" &c. T h e  word "Lord"  here 
haps be better translated S i r , '  or Master,' as being the speech of
the "dresser of the vineyard" to the owner. I t  is easy to see 
"dresser of the vineyard" a picture of Him who "ever liveth 
"intercession for us", and in answer to whose pleadings many 
is spared for farther tr ial;  for  God. is "long-suffering to us-ward, 
"willing that any should perish, but that all should come 
(2 St. Pet. 

"Dig about it, and dung it." T h a t  is, give i t  every chance of
bearing fruit. Spiritually this implies those special dealings 
plies of grace by which the sinner may be led to 
our Lord had in view the still impenitent Jews, and those more 
fest calls, and fuller outpourings of the Holy Spirit, which 
follow His Crucifixion and Ascension. B u t  doubtless such 
calls, and strivings of the Spirit, occur often in the lives 



ST. LUKE, 
and if it bear fruit, well: and i f  not, then after A. 

thit thou shalt cut 
10 A n d  ire was teaching in one of the syna- A34; hp-

on 1110 Sabbath. 
Pgill I  behold, there was a  woman which had 

spirit of infirmity eighteen years, and 
atoovtlier, and could in no wise lift 
i2 And when Jesus saw her, He called her to

ginz,, and said unto her, Woman, thou 
from thine 
13 And lie laid His hands on her: and imme-b 

diately sho was made straight, and glorified God. A c t s  
14 And the ruler of the synagogue answered with

indignation, because that Jesus had healed on the
(Wise the riches of God's "forbearance and long-suffering, 
"that the goodness of God leadeth" them "to repentance' (Rom. 

0. "If it bear fruit, well." T h e  word "well" is not in the original
Greek. There is a pause after the word "fruit," but i t  could 
better filled 

"If not," Sze. The pleading is only for a longer trial. The 
"of the vineyard" does not ask that the barren tree may stand there
for ever. There is a limit to the prayers of the Intercessor, and to
the long-suffering 

The pains of the vine-dresser, together with the evident uncertainty
of the result, may well illustrate the mystery of God's grace 
free-will, so strikingly joined together by St. Paul in the words, "Work
"out your own salvation with fear and trembling • for i t  is 
"worketh in you both to will and to do of His good pleasure" (Phil. ii.
12, 

10-17. T h e  Healing of  the woman with a  spirit o f
infirmity on the 

II. "A spirit of infirmity." I t  seems plain from our 
to the ruler of the synagogue, in which He says the poor woman had
been bound by Satan (16.), that the affliction here named 
more than mere natural infirmity, and was caused by the power 
evil spirit, though without that possession of  the whole being which
was so terrible in 

12. "He Galled her to Him." N o t  waiting till she begged 
It seems not unlikely that she, together with others, had come on
11,1rPose to meet our Lord, and hoping to obtain relief, for the ruler

the synagogue bids them "come and be healed" on some other
13 And He laid His hands on her." Probably at the same time

that He spoke the words, "Woman, thou art loosed from thine infirmity.'
act would be a mirk of special kindness 
•" With mchgnatton." Pretended, not real. T h i s  man was a1

Ru er of the almanac" See on St. Mark 
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ST. LUKE, X I I I .
sabbath day, and said unto the people, C 
six days in which men ought to work : th , . • ( !
therefore come and be healed, and d not or itit
sabbath 

15 The Lord then answered him, and said, Ti
hypocrite, e (loth not each one of you on 
loose his ox or his ass from the stall, and 
away to 

16 And ought not this woman, 'being 
of Abraham, whom Satan hath bound, 
eighteen years, be loosed from this bond 
sabbath 

17 And when He had said these things, 
adversaries were ashamed: and all the 
joiced for all the glorious things that 
by Him.

18 I f  Then said He, Unto what is 
of God like? and whereunto shall I  resemble it?

"hypocrite" (15.) ; and was really angry because Christ 
wonderful a miracle, not because it was on the 

15. "Doth not each one" &c. Our Lord uses a like 
several occasions (See xiv. 5. St. Matt. xii. 11.), always to 
that, i f  i t  were allowable to give help on the Sabbath to a beast, it
must be far more so to a man. (Fur the use of the Sabbath 
St. Matt. 

18. " A daughter of Abraham." N o t  only of the human 
stiil more of the chosen race of Abraham, which to the ruler 
synagogue, himself of the same race, would be a weighty 
the 

"Loosed. from this bond." Our  Lord is still carrying on 
parison with the loosing of the ox or the ass. Yo u , '  He 
spend time and labour in loosing a dumb beast to give it 
being tied up a few hours; I  with a word and a touch loose 
God's chosen race from a bondage of 
This miracle may fitly suggest a spiritual application,—

lifting up by the power of Christ to new life and heavenly 
those whose eyes and hearts have been long bowed down to 
worldliness or covetousness or 

18, 19. T h e  
St. Matt. xiii. 31, 32. S t .  Mark iv. 30-34.

18. "Then said He." I f ,  as many think, these two 
were either repeated on this occasion, or spoken only on ast
being grouped with the others by St. Matthew for the 
struction, they would very naturally foretell the growth and 
that kingdom which was already manifesting itself in the relief 
and banishment 



ST. LUKE, X I I I .
is like a grain o f  mustard seed, which a  

19 t'ook, and cast into his garden; and i t  grew,
Digin woed a great tree ; and the fowls of 

in the branches of it.
Itxl,r/ And again He said, Whereunto shall 

kingdom 
tbe 1  s like leaven, which a woman took and
.1 in three measures of meal, ti l l the llosen
2.2 g  And He went through the cities and vii- g Matt 

1146, teaching, and journeying toward Jerusalem. M a i k  
23 Then said one unto Him, Lord, are 

that be saved ? And He said. into them' 24 Strive to enter in at the strait 

20, 21. T h e  Leaven.
St. Matt. 

22-30.  T h e  Strait Gate.
Compare St. Matt. vii. 13, 14, 

22. "journeying toward Jerusalem." T h i s  takes up again the
mention of the last great missionary tour of our Lord (See on 
and x. 38.). There is no necessity to believe that all which 
has related since be first mentioned our Lord's stedfast 
going up to Jerusalem took place during this journey. I t  
that the Evangelist has turned aside to relate other 
regard to the actual time of their 

23. "Then said one." I t  is probable that this question 
in consequence of what our Lord had already said on the subject in
the Sermon on the Mount (St. Matt. vii. 14.). I t  had seemed 
saying, and had been pondered by this man, who now desired 
more exactly our Lord's meaning, asking, as i t  were, 'Lord, 
'really mean to say that only few will be saved?' From 
answer, which is rather severe than encouraging, we may gather that
this man asked with something of a wrong spirit, possibly 
OF 

24. "Strive to enter in." 8re. Our  Lord does not answer 
tion Put to Him. Indeed He tells less about the number 
before, for then He had said of eternal life, "Few there be that find it."
To have answered this man's question would only, have 
Christ does better. H e  turns the questioner's thoughts 
himself. I t  is as though He said, I  say not whether these be few or
:TriallY: but this I say, strive to be among them: The 'Striv.

e r
in this place impliesa severe conflict and struggle,—v

Omer b, • iMoreover it is n  the plural number, so as 
tanders besides the one who asked 

" To enter in." That is, to 
.t, the strait gate) The narrow entrance of repentance, qvi ' 411d the taking up the cross to 
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ST. LUKE, X I I I ,
h many, I  say unto you, will seek to enter in
shall not 

When once the master of the 
up, and k hath shut to the door, and 
stand ‘vithout, and to knock at the 
'Lord, Lord, open unto us ; and he shall an84
and say unto you, m I know you not 
are

26 then shall ye begin to say, We 
and drunk in thy presence, and thou hast 
our 

n ver. 23. 2 7  B u t  he shall say, I  tell you, I  know Matt. Ps. 6. 8. whence ye are; °depart from me, all 
Matt. 

P Matt. . of iniquity.
& 24. & 13. 42. 2 8  P There shall be weeping and 

q Matt. 8. 11. teeth, q when ye shall see Abraham, and 

"Wi l l  seek to enter in," &c. Does not this seem to 
promise, "Seek, and ye shall find"? I t  would do so, if the 
the same in both cases. B u t  here "seek" is opposed to 
implies a weak or shallow desire: in the promise "seek" is 
the earnest hearty endeavour, which is  always blest 
Besides, we must not understand our Lord to mean, Many 
to enter in at the strait gate, and shall not be able.' H e  

'Many will seek to enter in by other ways, and shall not be 
perhaps still better, 'Many will seek, when too late, to enter in', 
mg unfolded in the following verses. W e  have an instance 
and not finding in the Jews, who sought righteousness, "not 
"but as it were by the works of the law" (Rom. 

25. "When once" &c. The  gate has been "strait" before 
now shut. This  describes the end of time, and the final closing 
door of salvation. I f  it will then be shut, it is certainly open 
all who "strive" may enter in. W e  are reminded here of 
appeal of the foolish virgins (St. Matt. xxv. 10-12.).

26. "Then shall ye begin" Sm. I t  becomes plain now that t
is speaking chiefly of the rejection of the Jews. They were such 
to enter in, but could not. Christ describes them as seeking 
on the ground of their outward knowledge of Him. They were 
with both His person and His teaching, and on this they 
acceptance. How many are like them, and think they shall 
bemuse they have been very near to Christ, hearers of His 
haps eating and drinking of His Sacrament, while they have ll.
really entered in at the strait gate, or walked in the 
This passage is again a repetition from the Sermon on ,

28. " W h e n  ye shall see" &c. T h i s  word "see"  must l c  !
stood in the same sense as that in  which the rich man 
"seeth Abraham afar off, and Lazarus in his bosom" (xvi• 23.)' n,,
bodily, but of mental sight; so that i t  almost means 
'know



S. LUKE, XII I .
b, and all the prophets, in the kingdom of God, 

11.cou yourselves 
an.),'Aud they shall come from the east, and from

cost, and from the north, and from, 
r

thells111111 Sit down in the kingdom 
r And, behold, there a r6 last which shall be Matt. 

&  20. firsvt, aud there are first which shall be last. M a r k  
The same day there came certain 

the kingdom of God." M a t  is, the perfected and glorified
king10111 (See on St. Matt. xiii. 43.). T h e  Jews presumed upon their
beir children of Abraham to count themselves sure of 
and °salvation. I t  would then be peculiarly terrible to them to think
of being shut out from the eternal kingdom to which Abraham 
other patriarchs and prophets were admitted. And  still lower 
their fall, when, as our Lord goes on to say, the Gentiles, 
despised so greatly, should be gathered in.

29. "They shall come" &c. A  blessed promise of the salvation ot
the Gentiles. Our Lord had. said on another occasion, "Many shall
"come" (St. Matt. viii. 11.). H e  does not here repeat the "many",
for He does not desire to answer the question put to Him, 
awakening the conscience of  the questioner. Ye t  in themselves the
redeemed and saved will be "many", for they will be "a 
"tude, which no man could number" (Rev. 

"Sit down." The blessedness of heaven is here, as in so 
places, described under the figure of a feast. I n  itself i t  is 
neither human words nor human thoughts can picture. I t  can only
be spoken of in a 

30. "There are last" &c. These "last" are the 
of in the verse before. T h e  "first," who will be last, are 
first in calling and privilege, -who will be "thrust out" of 
of God. The words however may also have a wider meaning, 
us that many highly gifted and blest may in the great Day be far
behind others held of little account (See on St. Matt. 

31-33. Warning concerning Herod, and our Lord's
answer.

1. "The same day." T h a t  is, on which the conversation just
related took place.  "There Game" s&o. I t  seems probable that Herod bad 
teharisees with this order to our Lord to depart out of his provino,(h

e
desiy themselves adding the words concerning 
roePs') else we can hardly account for our Lord's returning the

8age which follows T h e  Herod here mentioned is 
t:t2reih of Galilee"' (iii. 1. and see also on St. Matt. xiv. 1);  and

behim6auiriofthefPharisees would imply that our Lord was 
or (which seems more likely) in Perma, the part

nd the Jordan (See on St. Matt. xix. 1.), which also belonged to-Lerod A •leads nbpas. The craftiness imputed to Herod in our 
118 t° imagine that he had some secret motive for bidding Him



ST. LUKE,  XILT,

A. D. O. Pha r i sees ,  s a y i n g  u n t o  H i m ,  G e t  T h e e  o n t
depa r t  h e n c e :  f o r  H e r o d  w i l l  k i l l  T h e e .  ;

3 2  A n d .  H e  s a i d  u n t o  t h e m ,  G o  Ye ,  a n d  te l l  „
fox,  B e h o l d ,  I  c a s t  o u t  d e v i l s ,  a n d  I  d o  euretsilat

5110. 2. 10. d a y  a n d  t o  m o r r o w ,  w a d  t h e  t h i r d  d a y  I  sha r  
perfected. 1 .  e

33 Never the less  I  m u s t  w a l k  t o  d a y ,  a n d  to
row,  a n d  t h e  d a y  f o l l o w i n g  : f o r  i t  c a n n o t  be  tha't
a p r o p h e t  p e r i s h  o u t  o f  Je rusa lem.

3 4  I f  0  J e r u s a l e m ,  J e r u s a l e m ,  w h i c h  k i l l e s t  the

depart. Probably he had no real thought of killing Christ, as 
St. John the Baptist, for when He was sent to him by Pilate, 
not appear to have had any such wish (See xxiii. 7-11.). 
as though he wanted simply to frighten Him, and so to 
to leave his province, i n  which He was becomin5 too 
attracting too many followers to plelse the unbelieving ruler.

32. " G o  ye, and tell  that fox." I t  is very difficult to judge 
exact force of expressions used in  another age and country, 
expression may not have sounded so harsh when uttered as it does 
Still i t  is doubtless meant as a rebuke- 4  Go and tell that 
that 

"Behold, I  cast out  devils," &c. ' I  am engaged in  M y  
'mercy and 

"To day and to morrow," &c. These words do not signify 
literal days, but are used as a kind of proverb, meaning for a little
space longer. O u r  Lord's message signifies that He must follow His
course of mercy for the appointed time, and then, "when His 
"come, He would lay down His life, and crown al l  His 
"sufferings by death. B u t  i t  would be His  own free act. Herod
"would not either delay or hasten 

33. "Nevertheless I  must w a l k "  &e. T h e  word "wa lk"  i n  the
original is the same as "depart" (31.)—literally journey' 
so that our Lord takes up the Pharisees' word, and says, Ye t  still I
'am about to obey your king's command, for I  must journey 
after day, leaving his province, as he bids Me, and 
Jerusalem.' Christ implies that though He is about thus 

it is not on account of Herod's order, but in  obedience to 
bidding. " I  must," because I am doing My Father's will, 
on to My appointed 

" I t  cannot be" rte. Christ does not mean that no 
perished out of Jerusalem, for many did, and the last of all—
the Baptist himself—did so; but that, since no place was 
for the martyrdom of the prophets of old, so it could not be 
He—the greatest of prophets—should perish 

34, 35. Lamentation 
Compare St. Matt. xxiii. 1, Note, and 37-39.

This lamentation is given by St. Matthew at the close of 
last address in the Temple, on the Tuesday before His 



t  v .  2G. 31,ye would not! 3 2 .
t‘Itif,1,1P‘ •S'CtileVol t  your house is left  unto "

arid verily I  say unto you Ye  •shall not P a ndE

sT. LUKE, X I V.
f„,. and stonest them that aro sent unto thee; 

rkT̀ ie'-'11 would I  have gathered t h y  childrenf a ben doth gather her b roa  under her

f

see mic. 
the time come when ye shall say, u Blessed u Ps• 

1 1 0  M a t t .  21. 9.
Itie' I t  ometh in the name of the Lord.t h a t  M a r k  11. 10.
law' •

ch. 19. :
John 

CHAPTER X I V.
airo heakth the dropsy on the sabhath: 7  teacheli immility:
Vio.. the 

A N ,  it came to pass, as He went into 

25 Those who trill be His (lisciples, to bear their eross 
hea Ve their accounts aforehand, lest with shame they rerolt from Him

vaiiertr,:trd, 34 and become altogether unprofitable, like salt that 
his 

Hind minded men, who contemn the word 01 God, shall be shut I t
13 tinder the parable cf  the great supper, 

12 to

of one of the chief Pharisees to eat bread on
the sabbath day, that they watched Hi

and many have supposed that St. Luke has introduced the 
though they were really spoken on the later occasion only. 
however just one of those sayingsthat might most naturally 
uttered on more than one occasion, and i t  falls in here perfectly with
our Lord's mention of His own Death at  Jerusalem. S o  that i t  is
better to suppose it spoken on 

34. "As a hen" &c. N o  figure could more touchingly picture 
our Lord's tender yearning for the people who despised 
Him. I t  is the same for each one of us even now. And  yet 
are there, "whom He would fain cherish under His 
"and preserve from the assaults of their great spiritual 
whom He has to repeat His bitter lamentation, because they will not!
:Tow often would I"—ase His sorrowful words. Shall it 
In 

35. "Your house." When our Lord spoke these words 
the Temple there could be no doubt as to their referring to 
and therefore they probably refer to it 

CHAPTER x i v.
1-6. Healing of the Man with the dropsy on the

Sabbath
4_1. "To eat bread on the sabbath day." The Jews did 

giye entertainments on the Sabbath, and these must 
ucpsion for more than necessary labour. This makes the 
/1̀v.ith our Lord's Sabbath healings all the more wicked and 

n ,  observe that our Lord is never recorded to have 
ttion made to Him' thus showing His readiness to carry His

till2g8 to all who might be ready to receive them. H e  
to sit at the table of Publicans and 



ST. LUKE, X IV.
A. D. 30. 2  And, behold, there was a  certain maj1,uef,

Him which had 
3 And Jesus answermg spake unto the law:

timatt.n.n. and Pharisees, saying, a Is i t  lawful to 
sabbath 4 And they held their peace. A n d  He 
and healed him, and let 

5 and answered them, saying, b Which of 
have an ass or an ox fallen into a pit, and 
straightway pull him out on the 

6 And they could not answer Him again 
thing

7 ¶  And He put forth a parable to 
were bidden, when He marked how they 
the chief rooms; saying 

8 When thou art bidden of any man to 
ding, sit not down in  the highest room; lest a
more honourable man than thou be bidden 

9 and he that bade thee and him come 
to thee, Give this man place; and thou 
shame to take the 

Ex. 
I lent. 
cb. 13. 

3. "Answering." E i ther  to some objections made but 
or perhaps only to the thoughts of 

5. "Which o f  you" &c. T h e  same argument, though not quite
in the same form, was made use of  by our Lord in  respect of the
healing of the woman with the spirit of infirmity (See on 
and of the man with the withered hand (St. Matt. 

7—U. The choosing of the 
7. "A parable." What follows is called a parable, 

it may be taken literally in its simple sense, i t  has also 
and deeper 

"When He marked" &c. I t  is probable that on this 
were many distinguished Pharisees present, and these gave 
of their besetting pride by the way in which they chose out 
selves the places of chief honour. "Room" in this 
simply means 

8. "When thou art bidden" &e. T h i s  "parable" appears 
founded on a like saying in the Book of Proverbs :—" Put 
"thyself in the presence of the king, and stand not in the 
"great men: for better it is that it be said unto thee, Come 

than that thou shouldest be put lower in the presence of 
"whom thine eyes have seen" (Prov. xxv. 

5. "Art ass." Most of the 
have 'son' here instead of "ass," and i t
is probably the true reading. 

would then say, "Which of 
7 have a child, or even an ox, 



ST. LUKE, XIV.
03tit vilien thou art bidden, go and sit down 

'.010 10West room; that when he that bade thee c 
i„ 411, be may say unto thee, Friend, go u p
I c r :  then shalt thou have worship in 

of them that sit at meat 
a For whosoever exalteth himself shall be  Job 
4 . and he that humbleth himself shall be 

Matt.  23. 12.
eh. 18. 

CSalteci, a m e s  4. 6.

12 11 Then said lie also to him that bade Him
When thou makest a dinner or a supper, call mai 1 Pet. 
thy friends, nor thy brethren, neither 
„ Thy nell neighbours; lest they also bid thee

and a recompenee be 
o. (4 priend, go up higher." S o  does Christ ever speak to the

bow. Ho calls them Friends,' since they are like Himself, who
-meek and lowly in heart." A n d  He bids them "go 

higher here, in spiritual gifts and graces: higher hereafter, even so
as to sit upon His throne of glory. A n d  we may apply 
to the feast to which we are bidden in the Holy Communion of the
Eody and Blood of the Lord. I t  is always he who in spirit takes the
lowest place, feeling most deeply his own unworthiness, whom his Lord
raises to the chief place in joy and peace 

"Worship," That 
11. "Whosoever exalteth himself" eze. Th i s  is a 

of our Lord (See xviii. 14. and St. Matt. xxiii. 12.). I t  is plain that
His language as to the taking of places at a wedding-feast was but
to teach this great general truth. T h e  taking of the places was but
a little matter, and MC in which, although pride might 
itself, yet worldly prudence and good taste would guide a man aright.
So it was something like a parable to teach a lesson of general humility.
It is very necessary to observe that to humble oneself for 
of king exalted is no humility at all, and that our Lord does not
et the hope of the "Go up higher before us as a motive for taking
the lower place. I t  must be from a genuine and simple-

,or it is hypocrisy. " T h e  Toad to the honours of 
all)times through the gate of humility. B u t  let us remember thatthe rp lowly tse 'he shall be exalted' is made to one who 

(A:ly in his own estimation, not to him who by 
his 4,e;de7, his clothing, or by any other mere outward 
" to him °11r8 to appear lowly in the sight of his fellow-men, but only

who is really so in his inmost 

12.14. Who are our f
4rd h:ztira that bade aim." I n  whom, we can hardly 
which': 'pelt of that selfish and worldly motive in his 
11 c .14 nere 

of min not." No one would imagine this to forbid 
vaylor and "rich neighbours." Our Lord is simply showing 

Mertaitling, namely by feeding the poor. What 
k



T. LUKE, XIV.
A. D. so. 1 3  But when thou makest a feast, call tooa Noll. 8. 10, the maimed, the lame, 
12. 1 4  and thou shalt be blessed ; for  they 

recompense thee : f o r  thou shalt be reej  e m i w n 8 k : ( 1
at the resurrection of 

15 II And when one of them that sat at 
I Rev. 19.9. Him heard these things, he saul u.nto Htm, 

is he that shall eat bread in the.kingdom of 
I; Matt, 22. 2. 1 6  g Then said Ho unto him, A  

made a great supper, and bade many:

teach is, I f  thou wouldest be blessed in thy entertaining, do 
to entertain those who wil l  do the same .by thee, 
recompence ; bu t  share thy good things with those who 
then God will 
14. "The resurrection of the just." That is, that 

rection to eternal life of which the just alone shall be partakers
"resurrection of life" (St. John v. 29.). There is another 
—that of the unjust—which is " t o  shame and 
(Dan. xii. 2.)—" the resurrection of damnation" (St. John 

15 -24 .  Parab le  o f  the Great  Supper.
15. "Blessed is he" &c. T h i s  exclamation was called forth 

mention of the recompence at the Resurrection of the just, 
Blessed is he who shall win that recompence? Probably 

was not thinking much of the way to win it, but, as being one 
chosen people, was flattering himself that be should doubtless 
sharer in the Resurrection spoken of. T h e  blessedness of the future
kingdom was of old pictured under the image of a feast (See Is. 
and the Jews seem to have had very earthly and carnal ideas 
subject, and to have looked forward to an actual feast, such as this
man speaks 

16. " A  certain man made a great supper." W e  may 
our Lord does not begin this parable by  saying, T h e  kingdom of
heaven is like,' as He does so many. H e  is speaking in 

of a company of men who rejected that kingdom of heaven, 
believed in it. Therefore He tells them about i t  indeed, 
arousing their suspicions by the name, taking His parable 
scene before Him, and beginning i t  without preface, " A  
"made a great supper." God is the maker of this feast. I t  is "great"
—in its company, for no man can number them ;—in 
for no man can conceive this ;—in its duration, for it will last 
Perhaps in the feast being called " supper"—the great 
may be signified the fact that the bliss thus pictured is after 
and troubles of life's brief day 

"Bade many." Namely, first of all, the Jewish nation, 

15-24. The Great Supper. Quite I points in time two resemble each 
a different parable from that of the Mar- (See .Note on St. Matt. 
riage of the King's Son, 



S. LUKE, XIV.

to them that were wigs for all t lre now 
2, 
Proy. 9.

a 18 And they all with one consent began 
evuse. The first sai▪ d unto him, I  have 
jet e of ground, and I  must needs go and see i t
,rav thee have 
f9 *And another said, I  have bought 

of oxen, and I  go to prove them: I  
have me 
20 And another sai▪ d, I  have married a wife and

17 and b i d d   f i n e  to say A. 

therefore I  

hidden by the Law and the Prophets to the feast of the Gospel. B u t
from what follows (See on 21.) we gather that our Lord had 
chiefly those to whom the Law and the Prophets spoke most loudly,
namely the learned classes and the teachers of the people,—" 
"and the elders, the scribes and the Pharisees, i n  opposition to the
"publicans and sinners, and al l  the despised portions of the people"
(Abp. 

17. "Sent his servant at  supper time" &c. T h i s  appears 
been a customary observance on the part of  great men in  
Spiritually, "h i s  servant" represents our blessed Lord, who "took
"upon Him the form of a servant" (Phil. ii. 7.) ; and "slipper time"
signifies that "fulness of time" when the blessings of the 
ready for all who would 

18. "With one consent." N o t  as having really 
but as i f  they had agreed together. Observe, the excuses which follow
are not those of hardened wickedness or obstinate unbelief; 
spring from a, careless unconcern. They  exactly picture to us what
our Lord meant in  the parable of the Marriage of the 
when He said those invited "made light of" the invitation 
xxii. 

" I  have bought a piece of ground," &c. There is nothing in itself
sinful ascribed to any of these men. Their  sin is allowing 
to occupy the first place in their hearts,—in short their 
before heaven. T h i s  first man is  ensnared by the pride 
Possession. I t  is a joy to him to look upon his broad acres, and to
think, A l l  this is mine'; and he cannot forego this joy for 
of the "great supper." Ye t  he speaks respectfully h e  does 
up all thought of heaven. Doubtless he hopes for another 
when he may be more disposed 

h.). H
This man " g e t t i n g19. " I  have bought five yoke "what the other has already got" (Abp. e  is occupied 

the contemplation of his possessions, but 'with the cares 
of his calling. H e  has to make his living, and 

thoughts to it. H e  is described as a 
20. I" I  have married a  wife." 1Lreadetrseduppbeyr.'fIamily

the business of his farm. H e  has no 
This quite a T h i s  He must think of those of his sufficient excuse, so that he does no , e  the other 11. 

Ii sent his servant at suppert



A.D. 
ST. LUKE, XIV.

91 So that servant came, and shewed his
these things. Then the master of the house 
angry said to his servant, Go out quickly into 
streets and lanes of the city, and bring in

blind. e
the poor, and the maimed, and the halt, anit:d 

22 And the servant said, Lord, it is 
i

hteo

bast commanded, and yet there 
23 And the lord said unto the servant, 

into the highways and hedges, and 
to come in, that my house .may 

i Matt. 21.43. 2 4  For I  say unto you, 'That none of 
igel'1146. which were bidden shall taste of 

to be excused, but says bluntly, " I  cannot come." Even 
innocent relationships may keep us from God. 
points out how remarkably the very next words of our 
by St. Luke after this parable accord with i t  in condemning 
excuse :—" If any man come to Me, and hate not his 
"mother, and wife, and children, and brethren, and sisters, 
"his own life also, he cannot be My 

21. " G o  out quickly into the streets and lanes" &a. 
and Pharisees having all refused the invitation and made 
calls the ignorant and outcasts, the "publicans and sinners." We
can hardly doubt that our Lord is here reminding His host 
precept He had already given him, "Call the poor, the 
"lame, the blind" (13), as though showing him in  passing that, in
God's dealing with His people, such are the guests He 
—the spiritually poor and blind and needy-. A n d  we know 
obeyed the call which the others "made 

23. " G o  out into the highways and hedges." T h i s  is 
of the call of the Gentiles; for, as the "c i ty"  represents 
nation, so the "highways and hedges" represent the 
in distant and unknown lands. T h i s  command to go to the 
according to the strict interpretation of the parable, given by 
Father to His Son our Lord (See on 17.), who, as we know, 
Himself bear His message of mercy to the Gentiles, being 
to "the lost sheep of the house of Israel'! (St. Matt. xv. 24.). But
this is no difficulty, for what Christ does by His ministers, 
Himself, and they were sent by Him to 

"Compel them to come in."  P la in ly  not by outward 
by all the powers of earnest 

24. "For I  say unto you." T h i s  verse is generally taken 
)f that which the Maker of the great supper spoke to his 
Kt as the conclusion of the parable. B u t  it is found in the 
he word "you" is here in the plural, as spoken to 
he whole parable only one servant is addressed. T h u s  i t  seeing o f
able that this verse is really no part of  the parable, but 
pplication of it spoken to the assembled guests at table, thougin 
arrying on the language of the parable. i l f y  supper" 



ST. LUKE, XIV.
05 5 Ana them went. great multitudes with him

no turned, and said 
If any •man wino .1%.1e, 1 and bah, not, his

tiv or, and ino.ther, and wile, anc.1 children, and
1:1Ntbron, and sisters, :" yea, and his own 
be cannot be 
47 And n whosoever cloth not bear his cross, and

;03 after Me., cannot be 
=28 0 which of you, intending to build 

sitteth not down .17st, and Founteth the 
filo- he have guirerent to finish It?

A. 

k j a  0 .
.4 33, 
11in t. 
Mao. 

m Nev. 

n 11n11.1(1. 
Mark 
ch. 

Tiiii. 
l'rov. 

be a startling word to them. Jesus is snddenly transformed into the
Giverf the feast, and speaks with a strange authority, " I  

that none of those men which were bidden" (and his litarers
surely have known the picture of themselves) "shall taste of

..my supper s u p p e r ,  to which I  not only invite you, 
as the Son, with the Father, have Myself prepared for 

25-35. Counting 
25. "Great multitudes." Whether this was immediately 

feast in the chief Pharisee's house, or at some other time, 
no means of knowing. I t  would seem however that our 
in the scribes and Pharisees had seen a fatal backwardness 
the Gospel invitation, now saw in the thronging multitudes 
forwardness to profess themselves His disciples before they 
much they would have to give up to be 

26. "Hate." This is a strong word, and of course does not imply
the feeling of hatred, but a rcadiness to act as if one hated. 
and dearest must be forsaken, and opposed, and offended, i f  
in order to follow Christ (See on St. Matt. 

"Yea, and his own life also." Th is  shows clearly the 
the "hate." I f  the love of life, which is natural to all, stands 
Iray of the love of Christ, we must be ready to cast life 
and to count i t  and all belonging to i t  but loss that we may win
Christ (See Phil. iii. 
,27. "Whosoever cloth not bear his cross." Th is  must 

a'ard saying to the eager multitude. I t  was hard when said 
lies, who could better count the cost (See on St. Matt. x. 38.). To
the,,„inorant people i t  must have been chilling and discouraging. B u t
,.,'unst would not allow them to cherish' false hopes. H e  
t",°r, dB that all may know well that He had no earthly reward 
:K that they of God', g h  much tribulation enter into 

(Acts xiv. 
C0 "Which of You," &o. Our Lord sets forth the necessity of
pa:dig the cost before undertaking to be His disciple in 

both of which r   e p r e s e n t  the folly of beginning any 
c 'k`  wi thout  having calculated whether we shall be able to

e It The first is taken from the building of a tower. The
Would build a tower, laying Christ. 1118 his 



ST. LUKE, XTV.
30. 2 9  Lest haply, after he hath laid 

and is not able to finish it, all that behold it be,
to mock him, b30  saying, This man began to  build, 
not able 31 Or what king, going to make war 
other king, sitteth not down first, 
whether he be able with ten thousand 
that cometh against him with 

32 Or else, while the other is yet a  
off, he sendeth an ambassage, and 
ditions 

33 So likewise, whosoever he be of you 
saketh not al l  that he hath, he cannot be My
discipl

P Matt. 5. M. 3 4  P Salt is good: but i f  the salt have Mark savour, wherewith shall it 
building thereon the "gold, silver, precious stones" of faith 
(See 1 Cor. iii. 11-13.), adding grace to grace, and knowledge 
ledge, t i l l  his tower reaches unto heaven. B u t  i f  he only 
foundation, and then for lack of courage and endurance 
work, he is justly mocked for 

31. "Or what king," &c. Any  man undertaking to 
without having weighed the difficulties and. dangers he will 
undergo, is like a king going out to battle against another 
powerful, without having bethought him how his weak forces 
stand the strength of the enemy. l i e  is sure to he worsted 
to shame. Had he known his own weakness and the 
in time, he would have shrunk from the unequal encounter, 
seeking terms of peace. So, Jesus would say, do ye, who 
to cast in  your lot with Me, reckon whether ye have strength to
endure the battle that is before you, and, i f  not, do not 
in it. The king "with ten thousand" is a man not 
strength and resources, but weak for the encounter before him. The
king "  with twenty thousand" is the great and difficult 
has to be met and conquered by the Christian. T h e  
ambassage' (or embassy') to desire peace is the shrinking 

dertaking what he feels he is not strong enough to 
33. "So likewise," &c. The cost of being Christ's disciple 

forsaking of all that be bath. I f  any one, reckoning 
finds be cannot make this sacrifice, he had better not begin 
He has not sufficient to finish his tower: his force is not La- the 

34. "Salt is good:" &c. This figure is used of the 
in the Sermon on the Mount (See on St. Matt. v. e must u 13.). Here itused of something in the foregoing conversation, w m a n .  A s  it appears to we i t  of that spirit 

i

sacrifice, which is declared to bon St. Mark is. 50.) Our e  so needful in Christ's di,ciples Lord is therefore declaring 



ST. LUKE, XV.
35 I t  is neither fit for the land, nor yet for the A. 

dunghill; but men cast it out. He that 
to hear, let 



CHAPTER X V.
arable of the i t  sheep: 8  of the piece of silver : 11 

The P p r o d i g a l  

0 0  a drew near unto H im a l l  the publicans a mat. 
lid sinners for to hear Him.

8And the Pharisees and scribes 

100d-for-nothing a man .becomes whose first zeal and 
o.egthed away. I f  he begins well, but soon falls away, his salt has

ilàt, its savour, and such salt s  good. neither for putting on the land,
°,:r for mixing with manure. Moreover this good zeal once allowed to

away is not easily revived: "  wherewith shall i t "  (that is, 
sot itself). "be seasoned 7 ,, The saying is here a vivid warning

1the Pail oi so hastily orlightly beginning as shortly to fall away.
( n  io that will cast n  his lot with Christ must do so with a thorough
kowledge of the work he undertakes, and such reliance on Divine
streugth itS alone can enable him to endure unto 

35. "se that hath ears" aDc. A  solemn appeal for  thoughtful
atteution to words of deep importance (See on St. Matt. 

CHAPTER X.V.
The Three Parables showing God's mercy 

1, 2. Introduction.
The three parables of the Lost Sheep, the Lost Piece of 

the Prodigal Son, must be considered together, as one 
setting forth the Piame reat  truth from different sides. T h e  great truth
is God's mercy in saving the lost. Th is  is set forth in the 
parables...those of the Lost Sheep and the Lost Piece of money
the silo of God's sovereign graco ; i n  the hist—that of the Prodigal
Son—it is set forth from the side of man's free will. I n  
God seek.; the lost; in the latter Ilio lost seeks God. I n  
God's work alone is displayed ; i n  the latter man's. And  yet i t  is
really all one for we may say on the one hand that 
shopp is not brought home against its own will, and on the 
that the Prodigal would never have arisen and returned, had not
God's grace sought him out, and given him first tho will, 
the power, to 

"All the publicans and sinners." These, the lowest 
"Ph'ed ttinniPr the people—the taxgatherers for the Romans 
St Matt. V. 44  owl the onteagts and openly wicked (See on 

were Daturally drawa towards One, who did not scorn 
Iviutem as the Pharisees would but who received thorn and 

Ii klitily t 1  •em erness, thereby leading them to 
"MarrAtired." As once before, (v. M.). And blessed 

2  %those murnmrs drawing forth h 8 u t  a i d  on each occasion .
f 1ope and vit'eltftil Vie 1
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A.D. s. ing, This INIan reeciveth sinners, b u t t i m i

:3 II. And Ho spike Iii parable unto th(. Jr)
4 c What man of you, having an hundred

if he lose one of them, cloth not leave
and nine in the wilderness, and go after that t , /hi
is lost, until lie 5 And when he liath found i ,  ho layetli
his shoulders, 

6 And when be comfit home, be 
his friends and neighbours, saying 
joke with me; for I  have found

mwas lost. s h e d  7 I  say unto you, that likewise joy sheaPli 

i

3 - 7 .  T h e  Lost Sheep.
4. "What man" &a. Who is represented by the 

the owner of the hundred sheep Doubtless the Son of 
, .

the "Good Shepherd" (St. John x. 11.). When those 
have been the shepherds of God's people let them wander 
without searching or seeking after them, then He came 
saving that which was lost. (The whole of Ezek. x4.xiv. should 
in connection with this parable.) The  "hundred sheep" 
mankind, or rather perhaps any group out of mankind, 
"just persons" (7.) and loa sinners. The  "one of them" 
out to show God's care for each individual sinner, of 
value he may seem to be, as well as to bring the parable home 
separate conscience (See on "a  man" St. Matt. xxii. 11.). 
"wilderness" we are not to understand a barren and 
but the ordinary pasturage of flocks—the green hollows 
among the rocks 

"Until he find i t ." The  "Good Shepherd" spares 
labour or suffering in recovering the lost sheep. Nay, He 
"His life for the sheep." Has He done so much to find us, 
we refuse to be found by 

5. "He layeth it on his shoulders, rejoicing," There is 
of the wanderer, no harshness, no anger •,—only the 
Who can fail to remember the prophet's wondrously 
of the Good Shepherd, "He shall feed His flock like a 
"shall gather the lambs with His arm, and carry them in 
"and shall gently lead those that are with 

6. "When he cometh home," &c. The bringing of the 
home is not to be understood nly of the future bringing of 
sinner to heaven. I t  signifies the present bringing of him 

fety by repentance: I t  is this which causes the joy. The 
and neighbours" signify the "angels of 

3-4. The Lost Sheep. Our Lord I each little one of the flock in 
uses the same figure to show the value of i Shepherd's eyes (St. Matt, svut.
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.,. over ono sinner tha t  repenteth, °  more than A.11.90.

h o N  t I t • n e t  y  a n d  l u l l ( )  j u s t  p e r s o n s ,  w h i c h  n e e d  1 1 0  0 ch. 3 - 2 .,r i l l hero 
2 P r a t -lime',

( latiql a  pir re
rellt

l l t : i l l e t ' .
'cz Alf t l i ther what woman hav ing ten  2  pieces o f  (tf 

pence h a l f p e n n y,  a n d  t o  tis e q u a l  "  Pit h u i
anpeT;361,1 Mat t .  28. 28. t o' t "  an ounce, which  c o p = h  t opart o

giwirtety and n ine jus t  persons," &o. T h a t  is, i f  they all welt:,
Øur Lotd is  not  drawing any sort o f  comparison here between

siL •'1) „ ,  on each side. Moreover  in speaking of " jus t  persons, which
.1 o w 'oe,ea no repentance," H e  seems t o  b e  referr ing t o  the  "  Pharisees

II( l i e s '  (2 . ) ,  and therefore t o  use t he  expression, as H e  does
ind 6telrvilt are whole" (St .  Matt. i x .  12.), i n  a  sort  o f  gentle i rony

St. Mark vii. 9.). I t  is  as though H e  said, there is  more joy
ePr one repenting sinner than over " n i n e t y  and n ine  jus t  persons,
?.cwho need no repentance," such as you Pharisees and 
yourselves 

8-10 .  T h e  Lost Piece o f  silver.
8. ilVirhat woman." Again, under this second figure, does our Lord

pet forth His fillXi0118 search for the lost, and the joy of the finding.
The truths taught in  this parable are the same as those taught in
the last. A  wise teacher often enforces the same lesson 
different examples or illustrations. S o  our Lord enforces 
of perseverance in prayer by the two short parables of the Friend at
midnight (xi. 5-8.)  and of the Unjust Judge (xviii. 1-8.) .  I t  has
been often said that the "woman" here signifies the Church of Christ
acting as her Lord's handmaid in  the search for lost souls. B u t ,  in
the first place, the points of the parable are the diligence 
and the joy in finding, and not the person of the seeker (—
would have had the same force i f  i t  had been 'What merchant', or
'What money-changer', instead of  "What woman"—) ; and, in  the
second place, the form of the parable makes such an interpretation
very unnatural. T h e  fact is, this and the foregoing are scarcely
true parables, in which a story, plainly invented for the purpose, like
that of the Prodigal Son, has the spiritual history running (more
or less closely) side by side al l  through with the framework of the
story. They are rather illustrations, in the form of 
to the daily life of the hearers, and- resemble the question, "Which
of you shall have an ass or an ox fallen into a pit, and wil l  not
straightway pull him out on the sabbath day?" (xiv.  5.). H a d  our

Lord icast His parable into the more studied form, and said, 'The
'kingdom of heaven Is like unto a woman' &c., then plainly we should
iirsomorepeuaturally have looked for a spiritual truth hidden under the 
roe n  named. Any point in a true parable (unless 

make the story natural) may be supposed to be put in for 
Purpose, since the whole is invented. B u t  this is not the case in a
question appealing to real life, which is asked with a view 
!Pecial Point or points, and not with a view to a complete e 

4g Ten coin, an, Iv o f  silver." The lost sinner is compared to 
We may well reflect on the fitness of this comparison. For
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A. P. 30. silver, i f  she lase one piece, cloth not light

and sweep the house, and seek diligently t i l l  ! t ,f
.s

find it9 And when she hath found i t, she calkill
friends and her neighbours W i w i ' ,  
with me; for I  have found the piece which 
los10 Likewise, I  say unto you, there is joy ill
the presence of the angels o f  God over one sitter
that 

11 If And He said, A certain man had 
12 and the younger of them said to 

•each human soul bears on it (however marred and deteed) the 
and superscription of the Creator (See on St. Matt. xxii. 21.). Thouisi
lost, it still belongs 

"Light a candle." This  has been premed into referring 
holy Scriptures, as an instrument for the finding of the lost 
it is much better to understand i t  simply as describing the 
pains of 

11-82. T h e  Prodigal Son.
If it were allowable to make distinctions as to divine sayings, 

"might term this parable the crown and pearl of all our 
" bles" (Stier.). I t  is indeed "a Gospel within a 

U. "A. certain man had two sons." The father in the 
God. The two sons are the two classes before our Lord,--
righteous Pharisees, and the publicans and sinners, 
by Him aroused their murmurings. Some (probably 
of our Lord's parables do concern this point) have understood 
two sons the Jews and Gentiles; but if, as we cannot doubt, 
was spoken on the same occasion with the last two, and in 
the murmurings of the Scribes and Pharisees, it is plain that 
must be the true 

As with the sheep, and the coins, so now with the sons, 
not fail to notice the first leading thought of ownership and 
The lost sheep belongs to the man who seeks for i t ;  the 
belongs to the woman; the prodigal son belongs to the father. Ho
is a son; a member of the family; not a stranger. Christ 
picture the one son as born in a happy home, and the other 
longing to a different family, and having at length to be 
happiness of the good Father's house, and to seek admission to i t
He as already in it. H e  goes away from it. Thus the 
draws is of the fall of a baptized Christian,—of one who from 
is called—and treated as—a son. Our Lord thus confirms 
that the Christian's attitude in this life is not so much that 
fighting to gain a promised prize, as that of one fighting 
a treasure already bestowed upon him. I t  is not that he 
but lest he lose' his adoption as a child of God, that He must 
pray. The Prodigal very nearly lost this privilege 
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o the 41 portion o f  goods t h a t  f a l l  eth A.  

j l lpill") End he divided unto them this l i v i n g '  t  

p odAnd 110t InallY
days af ter  the younger son

le.'" A  all together, and took his journey into a
gather' try and there wasted his substance with

j i ns ri(i).4° od when lie had spent all, there arose a
mighty inine in that land; and he began to be —

lnt- ' '  - - - - - - - M - - -  t h e  p o r t i o n  o f  g o o d s "  & o .  T h i s  r e q u e s t
- ,,---0vather, gav se?lready weary of his home, and that he was
1.̀" thAt his heart -hos --- f r e e  from his father's 

was not content with
si Ana olio- -:• blessings ar11,1 happiness of. his . . i  h o u s e .  H e  desired
the a ftr r:ite portion, the means of enjoying himself apart from his father.God has made man's wil l  free, and when

est was 
Aad c

oosereede art, l ie forces us not to stay. Probably we 
w and the "  living" into meaning any special

ss the " P h "Prè t h o u g h  i t  is true that, when we wi l ful ly leave our
bodily or hovenly Father, Ile does not send us away quite empty, but lets us go
with those bodily blessings, and mental endowments, and 
in which we choose to seek 13. "Gathered all together," &e. Thus carrying out in open act
the secret purpose of country." The far country is forgetfulness of  God—that
itacfartejtinwhich it is said of a man, "neither is God in all his thoughts"
(Ps, x. 4.). Or we may say i t  is this world, which in  its evil is far
from "Wasted his substance." The "substance" here, as the 
and "living" above (12.), means all the blessings God suffers us to
retain when we go from Him. F o r  by sinful conduct all mental gifts
and powers, all noble impulses, all kindly affections, are no less surely
wasted than is money itself. I t  is so difficult in this parable 
the story from its spiritual meaning that we are apt to forget that
"riotous living" of the Prodigal is not to he limited in  
pretation to any one form of vice, but signifies far more widely any
life in which pleasure is sought apart 

14. "When he had spent all." A t  f irst no  doubt he 
certain pleasure in his new life. I t  is simple folly to deny 
din. But the bottom of these pleasures is soon reached. T h i s
Prodie:1 learnt ere long their emptiness and worthlessness. 
never 

"A mighty famine in that land." A  mighty spiritual famine,
a lack of all that can feed and satisfy the soul. I t  is well 
tbiyiougSthierit i in reality that mighty famine is always in 
to realize theirnlyt felt by those dwelling there as they one by 
Rays this f  r u e  state, and come to themselves. Stil l, 
Ba skim Qum° " arose", He may be thinking of those visitations 
opens thessee 8) Poverty, bereavements,) whereby the merciful 
Si this fitenY)esin:fHis prodigal 8011:3 to their true condition. I t  is ukk the lost 1, one way in which the Shepherd is seeking She
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and joined hini-self r  t° 15 And he went ,. e i l l

of that country a n d  be sent h im into his field
to feed 

16 And be would fain. d i d  eat: and have filled his Y  -viit1the husks that the s w i n e n a a t .
gave unto s17 And when he came to himself, he a id

enough and to spare, and I  perish with hunger!
many hired servants o f  f a t h e r ' s  

15. " I le  went and joined himself" &c•Thus be falls 
deeper. Disappointment turns to recklessness. What  so 
to see one who has been for a time a mere pleasure-seeker end 
a degraded slave to the lowest vices? The "citizen of that 
by which we understand one who belonged to it, who was at 
(not a stranger, who should never have been there, like the 
is surely the prince of this world—the devil. The  reckless 
himself to serve the devil, l i e  has tried to enjoy 
giving up all self-respect and self-government, but i t  has 
he now plunges into any filth of sin, without caring what i t  is, 
faint hope of getting some pleasure in return. H e  serves Satan 
wagcli he will give him. A n d  this master, with whom he 
friends for some time, but to whom be now is forced to 
as a slave to do his bidding, sets him to the feeding of swine—
lowest and foulest of work, the serving of "divers lusts 
(Tit. 

18. "Ile would fain have filled" eic. That is, be has 
low and degraded that he would gladly take his pleasure, 
his desires, if he could, in any 

"No man gave unto him." I l i s  old boon-companions, 
hearted master, his fellow-slaves,—all were alike, none cared 
none pitied his sufferings: Besides, they could not help him, 
would. Thsy bad no real food to offer wherewith to nourish 
soul. The wicked know not how to comfort the wicked. 
Satan treats his servants! He promises high wages. See what 
Yet even in this last extremity (thanks be to God!) there 
When God suffered the new kingdom of Judah to fall under 
of the king of Egypt, lie said of His people, "They shall be 
" vants, that they may know My service" (2 (iron. XLI. 8.). 
being Satan's servant thin Prodigal came to know 

17, "When he came to himself." A l l  this time lie had 
one beside himself, Th is  is the first step in the recovery. 
into his own heart. He  sees what, and where, and in 
he really is. This is the sense of sin, the first honest gaze 
foulness of the 

“How many hired servants" 040. l i e  does not think of 
brother, and all tile privileges. he is enjoying in his father's house, 
"hired servants." H e  ,wouhk,be glad to be but as one 
These "Wed Hervantet'Awould mean such as serve God 
foetly—such as "do His work rather in the spirit of servants tilot °
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arise and g o  t o  m y  fa ther,  and  w i l l  say  Tw i l l

1‘ h im,  F a t h e r,  I  h a v e  s inned  aga ins t  heaven
f t ol  before thee,
-13, find am n o  more w o r t h y  t o  be ca l led t h y  son:0

1,0 me as one o f  t h y  h i red servants.
19211(i And  l i e  arose, a n d  c a m e  t o  h i s  f a t he r.  B u t

„sons, rather lookingto their hire than out of the free impulse 
ho yet are not vithout their reward" (Trench.). Even I, 

abundance of those very privileges and blessings, which 
has thrown away. Alas!    how many, when brought to feel 

owled this, lack the strength and courage to arise, and onlyk„lunge deeper into sin to drown the disturbing voice of 
r I  will arise." L e t  us not suppose that the Prodigal can do
this in his own strength. N o ;  just as the shepherd sought 
and the woman the piece of money, so doubtless we may say that the
Father seeks the Prodigal i n  his misery, and by His good Spirit
inspires the 

" Father." Blessed word for fallen sinners! They  may 
go--not to an angry God—not to a stern Master—but to 
and a Father who loves them still. I t  was not their 
which first made them children, and so their 
(treat robs them not of this blessed relationship. " W h a t  is i t  that
"gives the sinner now a sure ground of confidence that returning to
"God he shall not be repelled or cast out T h e  adoption 
"which he received in Christ Jesus at his baptism, and his 
"the gifts and calling of God are, on His part, without 
"recall. Wretched and. degraded though he be, he may yet 
"dearest name of 'Father' on his lips, and claim anew 
"into the household of  faith, on the ground that he was 
"a member thereof, and that his privileges abide for him still 
"full force, however he may have chosen to remain in 
"of them for so 

"Against heaven." Whatever the sin may have been, 
that it has been committed against God outweighs all 
in the true penitent. Thus  David, who had sinned 
man, can in his misery see nothing but his deep guilt towards 
cries, "Against Thee, Thee only, have I  sinned" (Ps. li. 4.). 
parable the father is of course supposed to be an earthly father, 
s ,  the y "Against heaven and before thee." B u t  in 
application, as Archbishop Trench rightly observes, the ,two melt into
one---4 I have sinned against Thee, my Father 

19. "NO more worthy" &c. Ye t  this hinders him not, for he
knows that i t  is not his own worthiness, but his father's 
will procure his acceptance. S t i l l  he will ask only, for 
place in the household. Though he will Ba y "  F a th e r , ' yet he 
presume upon being a son. H e  knows he has justly forfeited all right

4 son's privileges, and i f  he may enter the house of 
oflce more, even though to do the lowest work, and to take 
Pace; he 
• 2 0 .  "  ArLd he arose." Blessed they whose resolutions are 
lured to Ude away, but are carried out as 60011 as made!
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A. P. o. g when he was yet a great way off, 

g Acts 289. him, and had compassion, and ran, and fell on i7
Eph.2.13,17. neck, and kissed him. 1 3

21 And the son said unto him, Father, 
Is Ps. 51.4. sinned against heaven, h and in  thy sight, 

no more worthy to be called 
22 Bu t  the father said to  his servants, 

forth ithe best robe, and put t  on him; 
a ring on h ihand, and shoes on 

" When he was ye t  a  great way off," &o. W h a t  
of mercy is here! Th is  is indeed the crowning verse of 
glorious parable. H a d  our Lord pictured the father 
patiently to his son's confession, and then graciously 
a fresh trial, and promising, i f  his conduct proved the reality 
professions, to pardon the past and restore him to favour, we 
have thought that the Prodigal was very mercifully dealt with. But
this seeing him afar off, and. running, and falling on his 
kissing him,—all this is such an excess of love and goodness that in
the mere story it seems quite unnatural. What earthly father 
so much as this? But this is a picture not of man's mercy, but 
He sees the returning sinner while yet "a great way off,"—
heart is as yet only beginning to turn to Him,—and He waits not till
the wanderer has come back all the way: He is waiting to 
more ready to forgive than the sinner to seek forgiveness 
welcoming, receiving, restoring, the penitent. God does not wait till
trial can be made of the reality of the penitence: He needs no 
prove its reality. H e  does not wait till sin is conquered, 
cation far advanced, before He forgives. I n  Christ Jesus 
sinner is at once pardoned and accepted. L e t  his penitence 
and he is faithless to doubt God's pardon (See on St. Matt. 

21. "Fa ther,  I  have sinned" &c. T h e  unexpected 
ing love of his father does not hinder his intended 
it does prevent his adding the petition to be made as one of 
servants, which, after the proofs of love given him by his 
now have been a mere mock humility, for he knew his 
already raised him to a better place than that. B u t  we 
mark that the fullest proof of forgiveness does not make 
forget his sin and unworthiness. Indeed we cannot doubt 
proof only deepened his sense of sin and consciousness of 
Pardon does not lessen repentance. David cried, "My sin 
"before me" after Nathan had pronounced his absolution—" 
"bath put away 

22. "Bring forth the best robe," &o. The  robe, the 
shoes, were all signs that the Prodigal was restored to the place 
son in his father's house, these not being worn by slaves. 
"best" here is literally 'first,' and some have understood by the 
'robe,' the robe which he had before he went away, which 
the baptismal grace which he had forfeited. B u t  probably 
lation is right, first' meaning first in honour and dignity—
in time. Many have understood by the robe either the robe 
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vino. hillier the fatted calf, and ki l l  i t  ;
e. tl and 

was dead, and is alive again ; I 
I  let : . • 1  i v  soli1114 ifori •  • - found. A n d  they began to be 11:1):
0 

verry;,,ovi his elder son was in the field: 
0 and drew nigh to the house, 

he c'tw I  tosick and be called one of the servants, 
6these things what

the robe righteousness (See on the 
by the ring either the seal of the Spirit, or axxii. 11.) of betrothal to 'God; and by the shoes power to walk in the path

ghteomess : but perhaps this is pressing the parable 
or Lord meant it 
23, The fatted calf." As for an occasion of great rejoicing, 

the joy in heaven over the sinner 
24. "This my son was dead." &c. A  state of sin is 
a state of spiritual death. The  conversion of the sinner is a moral

remrrection • and might well be called a regeneration or 
but that that term has from the very first been always applied 
spiritual birth into God's family 

25. "His elder son." The character and conduct of the 
in this second part of the parable presents some difficulty. 
represents (as has been said on 11.) the self-righteous 
can he be described as having remained faithfui in his 
and service? If, on the other hand, he represents the 
and faithful, how can be give way to jealousy and ingratitude? this
difficulty is nearly the same as that suggested. by the murmurings of
the first-called labourers in the parable of the Labourers in 
yard (See on St. Matt. xx. II.). T h e  true explanation seems to be
that this elder son does represent the self-righteous Pharisees, 
in the one point of their murmuring at the reception of the publicans and
einners (Se 2.), which i t  was our Lord's purpose to illustrate. A s
to the character of this son, i t  is a great mistake to regard him as
"a model of self-righteousness, and Pharisaic pride." Th i s  is 
sistent with his having lived so long happily and faithfully in his
father's home. " H e  is rather one whose life has been 
"one who has feared to offend; but, as is too often found in 
"regular lives, he is not yet perfect in love, and want& a lesson of
st greater tenderness to sinners returning from the error of 
(Arad. 

"In the field." Doubtless (as would be customary in 
englged in some work for 

"Musick and dancing." N o t  only is there joy in. heaven 
arnincl sinner, but also to the sinner himself there is 

U°Y a gladness in his first conversion to God beyond such 
orainarnilooked for in the calm even course of a 

a e .  i  au.e calied one of the servants," &c.o. A  good and 
wmw'ahoe hideried in at once, ready to rejoice in all 
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A.D.:30. 2 7  And be said unto him, Thy brother 

and thy father hath ldlled the fatted calf, 1, 
k I a n s ehe hath received him safe 

28 And he was angry, and would
therefore came his father out, and intreatea 

29 And he answering said to his father, 
many years do I  servo thee, 
I  at any time thy commandment: and 
never gayest me a kid, that 1. 

a a - m a . r ywith my 
30 but as soon as this t;hy son was 

hath devoured thy living with harlots, 
killed for him the 

31 And be said unto him, Son, thou art 
me, and all that I  have 

his father joy. This son here begins to show his grudging 
spirit

28. "He was angry." Angry that so much should be made 
so undeserving as his prodigal brother. •

"And would not go in." Tha t  is, would not join in 
over his brother's return, in this resembling the Pharisees 
who murmured at our Lord's reception of the publicans 
Even when his father, in his loving forbearance, came out, 
him, he still hardened his heart. -Thus for the time he 
with his penitent brother. T h e  younger is in  his 
the elder is shut out. So  the first is last and the last first 
St. Matt. xix. 30. and 

29. "Lo ,  these many years" ece. T h e  very language 
righteousness—just what the Pharisees and scribes would say 
selves. We  need not suppose this son to be one who 
at other times this spirit of pride and envy. I t  seems to be 
outbreak caused by his brother's reception, which had 
bidden evil of his heart (See 

"Thou never gayest me a  kid," eze. H e r e  is the root of  his sin.
He is reckoning his merits and claims, and thinking of 
from his father for his own enjoyment apart from him. I t  
in a less degree, the same spirit which made the younger son 
his portion of goods that he might go away and enjoy it. 
son had stilPto learn the blessedness of his own portion (See 
The "kid" is named as something much less than the 
I t  is not at all necessary to understand by the "friends" 
elder on mentions any bad or unfit companions. H e  
only mean those like himself remaining faithful in his 

30. "This thy son." Spoken in scorn: he will not say 
31. "Son, thou art ever with me," &v. T h e  force here 

put upon the words "with me." The blessedness of the 
portion was to have ever been with his father, and to have 
all the happine o f  that father's home. I t  is as though 
said, "What need to talk of other friends? Thou art ever with 



Sr. LUKE,
was moot that we should make merry, and 

32 I'd k  for this thy brother was dead, and is k 
gla ;  and was lost, and 

olive CHA 11 Mt XVI.
_five eif theawijuat steward: 14 M i d  reproveih 

lig Peocar.evius phandees. 1 9  7'1e wiz glutton, and Lazarus 

Me l i e  said also unto ll is disciples, 
A. 0 certain rich man, which had a steward; and
Lio sole was accused unto him that he 

d
,,,n them all, even myself. W h y  shouldest thou have expected a

when all that I  have is thine?" (Trench.). What i f  there be
much rejoicing prodigal returns home H a s  the a

has never gone far from home, cause for envy? Nay; his 
'i;‘,,e'n in reality far the more blessed of the two. H e  may 
aperienced a joy as overflowing as that of the newly-
ne may never have been to others the cause of such an outburst of
thankfulness. B u t  his joy has in  reality been "infinitely 
,,amount than this one burst of gladness, only it has been 
tia far larger space of time." A n d  if it be asked, Why has 
qv such rejoicing for him?' the answer is, "Because he has 
with his father,—because his father's possessions are, and 

"always, his H i s  joy therefore is soberer and more solid,—not the
"suddenly swelling mountain cataract, but the deep, 
"and bilent, river" (Cajetan quoted 

32. "This thy brother." Whom he would not speak of 
but scornfully called "this thy son" (30.), so that the 
conveys a tender rebuke for his 

"Was dead, and is alive again." T h u s  the conversion of a sinner
might fitly be called his new birth or regeneration, had not 
pression, been from the first used of Baptism (See on 24, 
St. John Hi. 5.), so that its use for conversion would cause, 
has often in modern times caused, much confusion. Yet t
Theha nge is no less than a change from death to life, a very 

first new-birth.the first resurrection with Christ—is in of ptism the second is amid the tears of penitence. Both work of the Holy S * t
We am not told the end of this elder brother; and whether 

1141.8  repented and went in or not, is left unspoken. 
for in this way would his examnple far more keenly touch the Of inurtnununl Pharisees and scribes, for whose repentance was thustv oxio y  

CHAPTER XVI,
1-48, The Parable of the 

A

to certaan rieb, man, 'which had a steward." By  a 
tsvirite41,:lit an agettt, or manager of his property. No doubt 

— mewling the "rich man" t,iguilie3 God, but 
L
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knd he ealled hint, and said 

;  g„.ve a n  aecol it that 1 hear this of ; for thou inayest lt 110 longer 
3 Then the ste-ward said within 

.thall I  (10 fo r  my lord talcoth away from 
stemardship: cannot dig; to beg T. 11111 
-I I  ant resolved Mint to do, that, when I  am )

out of the stewardship, they may lU
their houses. i a o

3 So he called every ono oil his lord's 
?id° hint,, and said unto the first, °wt The NAftstntht thou unto 

tai,„.sh„in„ t i  And he said, An hundred stlessit of oirkentak\v

%.11:(ur•ti&•7., And he said unto hint, Take thytiNtk. 411/4'1), it. H. t i m e  a n d  
is whollv turned upon the steward, and we are not meant to 
any instruction concerning God from the conduct or words 
master. exetTt in so far as he calls on the steward to render 
account of Ins stewardship. The steward represents each one 
to whom God- has entrusted worldly means, or the power of 

"The same was accused" &c. The  steward was 
for though he had not yet committed the gross wrong of 
raaAe.r's books, and thus robbing him deliberately, lie had 
been a bad steward, living in  plenty, and neglecting 
inter**.

2. "Give an account" &c. So God calls upon us to give 
of our stewardship. This is not on the great day of 
Indeed this would not fit with the story of the parable, for it 
a notice or warning which is here spoken of than a 
Thus this giving of account exactly answers to the taking 
by the king in the parable of the Unmerciful Servant, 
any time when God, by His warnings, reminds us that our 
must shortly be ended, and an account of it given (See on 
xviii. 

3. "What shall I  do P" &c. This represents the utter 
of the steward of God's gifts to provide for himself. I f  be 
stewardship, and cannot render a good account of it, he 
he is destitute 

4. m a y  receive me." That  is, his 

T 

is one of the chief points t h e  u p o n
the anxious efforts of a bad man to secure a home for 

f  o e  parable. I t s  main r e s o u r c e . ( S e e  on 9.).

5. "His lord's debtors." Probably these were merchants 
who owed the rich man for corn and oil, the produce of his estate. h e

0. "An hundred measures o f  oil," T h i s  was strictly -what ,
debto,. owed for, rather than what he owed. H e  owed the dug - n t eror  quantity of oil, for which he had as i t  seems, given 
of hand, as a receipt for the goods and acknowledgement of 

4"ralte thY bin," ac. That is, 'Take back thy WV 
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much owest p. Thell said ho to another, And how
" 111e1.1141tres O f  2 The, yv(;-- 1 ? And 110 said, A n  hundrod .

1104 A n d  ho said unto him, Take thy bill  
0 0 i .  9  a m i d  P r e t / A  4

• 4 ) t ,  • r / d U r e .  f n
o t r i t 0 A i n b t r  i l  t o lord commended the = j u s t  steward t•07,Z,
8,anso he had. done. wisely : .for the children o i  

in their generation wiser than 1'01 a r
Ekh.  5. 8. .

c'hildres o f  l i g h t . i  
b Dan. 4 27.I) Make to  yourselves matt. 0 And I  say unto you,

& 19.21. c l l .  11. 41. 1  Tim. C. 17, 

d returns to these debtors their notes of hand for the 
stool. • d  from the estate, bidding them alter the amount to a
had reccrthus plotting with them to cheat his own employer. H oio flow,
los them do it "quickly," probably fearing his wicked 
ot otherwise be carried out before lie would have to render 

u 8. "The lord commended." O f  course no attentive 
otice the mistake of supposing "the lord" here to mean our Lord.
The words are part of the parable, and spoken by our 
Still it would perhaps be clearer, i f  it were translated, 
or big master, "  commended"—that is, praised or applauded
ti unjust steward." Plainly this means, after he had discovered the
steward's dishonesty. B u t  how then could his master praise 
The next 

"Because he had done wisely." "Wise ly"  in this 
'prudently.' The steward had done cleverly and well for 
interests, and his master, though he found out his wicked 
him for this—his forethought in securing some to befriend 
be is turned out of 

"For the children of this world" &c. Here begins our 
comment upon the parable. T h e  parable ends with the 
of his steward's clever prudence. Jesus upon this—to explain 
prevent any mistake,—adds these words, which show 
what sort of wisdom i t  was which the master in the 
It was pure worldly wisdom,—the wisdom of a bad crafty man. The
point of this our Lord's explanation lies in the words "in 

on which in reading great force should be laid. 
ki more exactly translated—' unto' or towards their 
is, those like themselves. T h e  wicked,' our Lord says, 
gin their dealings with those of their own kind than the good are in
4.theirs.' Plainly the master's debtors were those of his own 
m dealing with whom the steward had shown so much 
:ffh 27 were bad men like himself. And  SO COWS out the 
fo the Parable, I t  is simply this: The good may learn wisd 
reulolight from the had. Nay, the bad shame the good 

greater visdota y thi z e a l  in their own affairs. The bad are wiser in
4.8 

k a Z  _ f  the pains to win heaven which the men of 
the good in heavenly. "Thenot at hal c h i l d r e n  C

'are to'Oed Isla, earth: the world is better served by its 
by llis" (Abp. 9. i t  '0„,_e to yourselves friends" &a The word "of" here 

°lir" 61'—‘1Vtake friends out of the mammon of 
1.12
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ST. LUKE,  NVI .
friends of the 2 mamln011 of  unrighteousuess • t i „
when ye fail they may receive you into , .  e t i N ,

cm,..eteti‘,.21. i t )  c Ho that is faithful in
habitations. that

h‘avtlikilsi • faithful also in much : and ho
the least is unjust also in much.

1 1 I f  theretlwe y e  have no t  boen faithful i
i

the unrieliteens "mammon, who will commit to y .4OUrtrust the 
12 And it' ye have not been faithful in 

is another man's, who shall give you that 
your 

01, • 

3 Or, 

er, in other words, Use the mammon of unrighteousness as a 
'making friend,' "  Mammon" means money (See St. Matt. 

mean money unjustly got. I n  verse 12 the 
is opposed to the "true riches", and so means simply worldly

"But why is i t  called unrighteous"? Cer ta in ly  our Lord does not
.)

wealt
We must therefore understand. o u r  Lo rd  t o  speak o f  
" unrighteous" on account of its great temptations. 
Bishop Wilson, "a re  almost always either the f ru i t  or  the seed of

unrighteousnes.s." This wealth—so often abused—Christ bids 
in making to ourselves friends. That is, we are to do good 
and so to attach the poor and needy to us, and make them 

" 'When ye fail." T h a t  is, when ye die.'
"They may receive you"  ite. T h e  unjust steward so 

the money entrusted to him as to secure friends ready to 
when be was turned out o f  his stewardship. D o ,  ye 
same. Use your money to make friends of the poor, who, 
die and render up your stewardship, shall welcome you—not to 
temporary earthly home, like those of the unjust 
but—to the "everlasting habitations" of heaven. I t  is well 
the hint we have here that we shall meet and know in 
friends whom we have known on earth. I f  those whom 
benefited on earth shall meet and welcome us in heaven, 
will beloved friends and relatives do the same (See 

10. "He that is faithful" etc. Our Lord speaks no more 
dence. H e  now points to a higher grace—faithfulness. 
might possibly fancy He approved of that crafty wisdom in 
steward which He only spoke of to shame them by contrasting 
their own careless indifference as to their future prospects. 
He. commends a faithful use of money, declaring it to be a 
of hithfulness in greater and 

IL " I f  therefore" &c. I f  you have proved yourselves 
in your stewardship of that worldly wealth with which God 
you, can you think He will bestow upon you the true riches 
kingdo

12. "Another man's,, . your own." B y  "another man 

9. " When ye fail," I t  should perhaps I would be translated 'when it fails- . 0
be noted that there is another reading, tie, 'when the worldly 
testing on very high authority, which tense is not 
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a sorv ix i t t  C 1111  8 0 1 ' V - 0  I W O  111 t1Ste174  :  f o r

NNill halo the one, and love t  In 
ho Will I I I I  _0  _10  01101 111111 l e S i i i s p  111 ( ; ,

i )  Y O  cannot servo Gol and mametr iwr.  m  o n .

And the Pharisees also, 0 wbo 
'Di 'all theso things ;11141 

11(115 Ana Re said unto them, Ye are they which
fastits.. yourselves before men , h u t  g Goa know_

vour h  hearts : f o r  t h a t  which i s  
tee',1 among men i s  abomination i n  the sight

' i T h o  law and the prophets were 
54/IN that time the kingdom o f  God 
and 0-ery man presseth into it.

A D .  ?A.

31/itt. 2 4 .

 ̂Mat t .  23. 14.

f d i .  10. 29,
ir PS, 7. 9.
I i i  Sam. 16.7.

Matt. 1

plainly meant that worldly wealth which you cannot call 
1 8  you are only a steward of it. The heavenly inheritance 
so because, when once possessed, it is yours to enjoy owaildwu have no more any account 

10 servant" Itc.. This is repeated here from the 
the mount (See St. Matt. v1.24.), and teaches us that by 
the man ement of our earthly wealth is meant a love of 

is dishonesty towards God. We cannot love riches, and 
stew

14-18. Rebuke of 
14. "All these things." Probably this includes the 

in the last chapter, which were spoken expressly against 
and Scribes, though they seem to have been more annoyed by the
rebuke of covetousness following upon the parable of the 

"They derided Him." They mocked and laughed 
15. "Which justify. yourselves." T h a t  is, which put on 

'pearance of righteousness.' This is simply an accusation 
(see on St. Matt. vi. 2.). God, who knew the hearts of 
fall' their covetousness, as well as other sins; and, much as 
esteem them, seeing only the outside, in God's sight they 

16. "The law and the prophets" &c. T h i s  verse appears to be
a rebuke to the Pharisees for not accepting and entering into that
kingdom of God, for which the law and the prophets had been 
Preparing them (See on St. Matt. xi. 12.). B y  "every 
"into it" our Lord describes the zeal with which numbers sought to
e,l'ter ill. Of course He does not mean literally "every man", but it
Ism if He said, 'Men are every where pressing in.' These 
"ve taught the Pharisees, only they were too proud to follow. The
v," is spoken in much the same sense as when our 
luithe "chief priests and elders," who were mainly 
:4Olin came unto you in the way of righteousness, and ye 
iìitvot: but the publicans and the harlots believed him: and 

e had f tBeen it, repented not afterward, that ye might 
• ( t .  41Ukitt XXis 321 ) ,



Ps. 
20, 27.
Tsai. 40.8.
&  51. 0.
Matt .  5. 18.
1 Pet. 

1 Matt.  5. :4.

M a r k  10. 11.
1 Cor. 7. 10,
11. 

There was a  certain rich man, 

17. " A n d  i t  i s  e a s i e r "  &e. Our Lord's bearers might 
having spoken of the law as having been "  until John", 
that from that time the law was destroyed. H e  therefore guards ifis
words by briefly repeating what He had fully taught in 
on the Mount, namely, that the Gospel is no destruction of 
but its fulfilment (See on St. Matt. v. 

18. " W h o s o e v e r  p u t t e t h  a w a y "  &e.  W h y  o u r  L o r d  selects this
one portion of God's Law to enforce at this particular time 
tell. Probably something in the conversation of the by-
have suggested it. W e  must observe how completely 
rule is, as here given. N o  exception is hinted at (See on 
v. 31, 32, and xix. 1-12.).

ST. LUKE, X V I ,
17 k  And i t  i s  easier for  heaven and

pass, than one tittle of the law to fail.
eart

18 1 Whosoever putteth away his wife, and ilia
r

t

rieth another, committeth adultery : 
marrieth her that is put  away from her husbaZ
committ MI adultery.

19-31. T h e  Rich Man and Lazarus.
s  19. "There was a certain rich man," &c. In the 

a little word joining this verse on to what has gone 
may be given in English by the word now'—' Now there 
Perhaps i t  is not wise to press these little marks of 
strongly, but i t  certainly seems as though this parable was 
connection with the foregoing discourse, and therefore 
to the Pharisees. I t  is true the Pharisees were never accused 
or luxurious living. Indeed they were the strictest party 
Jews in  all their conduct. B u t  they were 
"derided" our Lord's teaching concerning the true use of 
the parable of the Unjust Steward. This parable thus 
scoffs by showing a picture of one who did not, in the true 
to himself "friends of the mammon of unrighteousness" (9.), 
that "unrighteous mammon" unrighteously—because selfishly. I t  
most serious warning to the rich against any selfish use of 
whether it be by a refined self-indulgence or a 

It has been often pointed out that this is not a parable in 
meaning of the word—' a story with an inner and 
(See on St. Matt. xiii. 3.) ; inasmuch as the rich man stands 
rich man, and the poor man for a poor man, and the whole is of
the nature of a history rather than a parable. On the other 
is no sufficient reason to suppose that i t  is (as some 
a history of two real persons (See on 20.). Rather i t  is a 
two imaginary persons who irepresent the two classes to 
belong—the rich who are poor in grace, and the poor who 

We need not then refuse to call this story a parable, tog!'it is not on.e In quite the 
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101 in pnrple and fine linen, and fared 
clot 0.). every 

I there was a. certain ) L a z a r u s ,
T: end desiring to be fed with the crumbs which

froin the rich man's table: moreover the dogs
f,rne% and licked 

A d  it came to pass, that the beggar died, and
carried by the angels inth Abraham's bosom:

ji was laid at his gate, full 

°Is • h min also died, and was buried.the 

„Faroe and fine linen.t! T h e  purple dye in ancient 
costly, being obtained from a certain sea-shell. The  city of Tyre

'fanieus for its goods dyed with this colour. T h e  "fine 
'4he under clothing, was also very costly, and only used by the rich.

tuoudy." T h a t  is, richly, 
0. Lazarus."2  T h e  rich man's name is not told us. I n  the book"

of -God's remembrance his name is not found. "  Lazarus" was 
itten in heaven" (x. 20.). T h e  mention of the name of the poor

ggar is the chief reason assigned for believing this to be a history ofbtwo real persons. B u t  the meaning of the name—' God is my 
a sufficient reason for our Lord's adopting it, since i t  so 
the character of the 

“Laid at his gate." Probably by some who did for him 
710, thinking he would surely be cared for by the rich 
lie saw his piteous condition.

L "Desiring." Longing for the crumbs, and, as we 
doubt is meant, denied even this small boon. Probably the 
scarcely noticed him; though his knowing him after death seems to
show that he knew him by sight before. What an opportunity 
of making to himself a friend by his wealth, who might 
him into the "everlasting habitations"! (See 

"The dogs came" &c. The only things that pitied 
tended him. some however think that this is meant to 
lowest depth of misery, and that these dogs, which 
in all Eastern cities, living on the offal thrown out into 
and looked upon with horror by the people, were ready to 
poor man's dying frame, while he had no power to drive 
It is however best to take the other meaning, and to suppose the
tenderness of the very dogs is set against the hardness of the 
and his 

22. "Was carried." T h a t  is, his spirit 
"Abraham's bosom." T h i s  was the Jewish expression for 

rest of fhe faithful dead. I t  is the same as Paradise (See on 
the place where " the souls of the righteous are in the Hand 
"and there shall no torment touch them" (Wisd. iii. 1 ) ;  for "there
the wicked cease from troubling, and the weary are at  rest" (Job

17.). I t  is necessary carefully to distinguish between this happy
abode of departed spirits, and the final glory of heaven, into 

entar after the Resurrection and Judgment of the 
"Wu bzied," No doubt with all pomp and 
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AP.  so. 2 3  and i n  he l l  he  l i f t  u p  h i s  eyes, b e i n ,
ments, a n d  seeth Abraham a f a r  off ,  and61-az111 tot.

i n  his bosom.

man's burial is not mentio abecame a no note. 13Vka°Thrat if the mourners at that gri-was an event of see what was t  k" es opened o  could have had "the world 23. "In hell." There are two very different 

N
expressed in English by the same W O r h t

of departed spirits: atihide, There i ,  first, Hades',—the placewhich are unhappily
Gehenna', the place of torment. The former is a 

of the spirits of the dead both good and bad between death 
rection. T h e  latter is the final and eternal 
the Resurrection and Judgment. Here  our Lord uses 

Hades', what He relates being wholly about the state 
while separate from the body, between death and 
is the more important to remember this because the mention 

torments" and the "flame" would naturally lead us to suppose 
be speaking of Gehenna', or hell-fire. W e  learn however here 
the place of departed spirits—' Hades'—there are two separate —
of peace and joy called "Abraham's bosom", and elsewhere 
the other of torment and misery, which latter has no distinctive Inabeing here simply spoken of as 

" H e  l i f t  up his eyes, being in  torments." W e  know so 
the separate spiritual existence that we can only speak of it 
borrowed from the body. T h e  "eyes" here are the 
the "torments" mental 

"  Seeth Abraham" &c. Aga in  not literally, with any 
I t  is interpreting our Lord's words in the letter, and not in 
to represent them as showing that the good and bad will 
sight and hearing of each other, or able to hold converse, in 
world. O u r  Lord so speaks in His parable for the purpose 
His picture more vivid and His lesson more pointed. T h e  
was in some way, we know not how, made conscious of the 
of the once despised beggar. I t  is plain that we have here 
for the knowing of each other by the dead. W e  cannot tell 
sense the rich man saw Abraham and Lazarus, but certainly 
who they were (See 

.23. "Hell." I t  will help us 
ideas asi to the difference between the
place of departed spirits (' 
the place of eternal torment 
if we notice the use of the two words in
the New Testament, remembering that
the former being used for the place of
the departed is sometimes 
in the sense of death. 1.  Hades' is
used in the following places :—

' liord speaks of Capernaum beihg 
"dol l  to hell"—that is, simiply 
.41kletitoll or DQthingness--

x. 15.): where our Lord
E.,Y5 O Hit Church, 'The gates 
Cm the same sale via the last) "shall

"not prevail against it" (St. 
18.): in the discourse of St. 
cerning our Lord's soul being "not 
"hell" (Acts ii. 27, 31.) : 
cries, "0 grave" Hades'), " where 
"victory?" (1 Con xv. 55.) : and 
three passages in the 
it is very plain that the place 
punishment cannot be meant (Rev. 

8. and xx. 13, 14.). 2. 
is used in the following. placCE 
our Lord speaks of the "danger °' 
" fire". (St. Matt. v. 22.) : where 
'aiming one member rather than tni
the whole body should be cast 
(St. Matt v. aoci O. Ja i l  9. 5tow
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d ho cried and said, Father Abraham, have t on we, and send Lazarus, that he may dip

faereYn of his fing,er in water, and. '1' cool my tongue ; 
1.11° t  em tormented  in. this flame. Zi.t.r

II fwd. CA 24.

or.)15- ii3at Abraham said, Son, ° remember that 
e  u c j t : 2 3 4;,11"thy lifetime receivedst thy good things) and l i k -  e Y

zrus  evil things : but now he 
1-„iTi thou art 

t1 And beside all this, between us and 
great  u l i  fixed s o  that they 
from hence to you cannot; neither can they

Plog' to us, that woula come 

24 Father Abraham," &13. Doubtless, like other Jews, this rich. 4iroan Dad trusted to his descent from Abraham for acceptance 
isee en St. Matt. i i i .  9.). H e  now finds how vain was 
Xbrahain might be his father according to the flesh, but the true

of Abraham are they who walk in the faith of Abraham 
'̀ill,'.ii1dre2.)1.1 The "finger", the "tongue", the "flame", all these 
in a Apre. T h e  words are taken from bodily things to represent to
us spiritual things. T h e  r ich man was in  great torment and cried
out tor help. to his "father Abraham." " T h e  Rave mercy upon me'
'isms well in  itself, but  not addressed to the right Father" (Stier.).
it has been well pointed out that the tongue is pictured as 
of special suffering, because the tongue had before been 
of special self-

25. "Son, remember" ito. Abraham speaks with gentle 
The "Son" is perhaps not so much an acknowledgement of the rich
man as a descendant (for what would fleshly descent be in 
of spirits?), as an address of  love and pity. The  "Remember" is
to awaken the rich man to a sense of the justice of his present 
the Pharisees, who sought only the praise of men, had 

Matt. vi. 2? 5, 16.). I t  is important to mark the little word 
god things", that is, t he  good things thou 

we might fall into the great error of supposing our Lord 
that prosperity in this world will be punished in the next, 
in this world rewarded in the next. Prosperity brings 
whelen t  draws the heart from God: suffering brings reward, when i t
is borne with humble patience. B u t  it is the selfishness, not 
perity, which is punished; the patience, not the suffering, which isrewar

"A. great gulf fixed," Both of distance and of 
bad are separated at once after death. And this separation is

"flied", so that there is, and can be, no passing to 

43, 45, 47.) : Where He speaks 
!ming able to destroy both soul 
54ID hell (St. Matt. 2 S .  St. Luke xii.

: I t  the expression "Child of hell"
Matt. x.jjj lg.): in  

44" ca4 Ye escape the 

"hell?" (St. Matt. xxiii. 38.): 
in St. James' saying that the 
"set on fire of hell" (St. Allies 
It should be added that in 
of the Church "hell" is 
'Gehen



ST. :LUKE, XVI .
A. P. 10. 2 7  Then ho said, I  pray thee therefore f o b

that a r i  thou weest send ltim to My fah 
28 for I  have five 

in
thnit he 

thy unto them, lost they t
of 

tot. 20, 2 9  Abraham Faith unto him, P They 
11031John S.; and the prophets ; let them 

4S.  Id. 22. go And 110 said, Nay., father Abraham: but ifax,t4di 17. 11, went unto them from the dead, they will repent. 
81 And he said unto him, I f  they hear uot

I I
q Joh,. 12. Moses and the prophets' '1 neither will they 10, . suaded, though one rose from 

CHAPTER X V I I
lihriztt teoeheth to aroid orerulione qf offenee. 3  One to 
0 The power qf faith. 7  How we are bound to God, and not Ile 
11 l ie healeth ten leper& 22  Of the kingdom qf God, and the cordng4, the Son 

27. "My father's house." That  is, his earthly father's 
former home, when on eartb. Abraham had spoken of no 
between Paradise and earth, and so the rich man 
might perhaps be allowed to go thither. W e  find in this 
hint as to the remembrance of those still alive by the dead. 
miserable man could "in hell" think of his five brethren still 
much more may we suppose the spirits of the blest able to 
interest in those they have known and loved in this life. A s  
being able to visit them we have no 

29. " T h e y  have Moses and the  prophets." T h a t  is, 
sufficient witness—sufficient t h e y  really desire to 
wi

"Let them hear them." N o t  Le t  them listen to' only—but 'Let
them obey them.' The word "hear" has in the Greek 

meani
30. "Nay, father Abraham," ito. The rich man 

his own experience, and from his knowledge of his brethren, 
were little likely to repent through the teaching of Moses 
prophets, and he pleaded with Abraham that a vzsitor from 

.to assure them of the truth of the world to come, and of 
of the godless there, would awaken them to a real sense of 

31. "If they hear not" eoc. This seems a strange 
answer. Yet was it not proved to be true? A  Lazarus 
to go to the unbelieving people from the dead :—not the 
Abraham's bosom, but the Lazarus of Bethany; yet his 
only roused the Pharisees to more active measures against Christ. And
One far greater than Lazar% was to come from the dead, yet 
then were they persuaded. The truth is, the faith 
which the "five brethren" needed, did not require any 
many on which to rest. They had all the proof they 
head and the trill were wrong, and these are net changed 
losquiers, but by the grace of God. T h e


